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This book began with a simple observation: the Qur’an is remarkable not only for what it says, but also for what it refuses to say.

Much has been written about the Qur’an’s eloquence, rhythm, rhetorical power, legal influence, spiritual depth, and transformative effect on individuals and civilizations. These are central aspects of its greatness. Yet there is another dimension that deserves more sustained attention: the Qur’an’s freedom from false information.

The Qur’an speaks about subjects on which human beings have often erred. It speaks about God, creation, angels, jinn, Satan, prophecy, sacred history, human nature, morality, law, worship, death, resurrection, Paradise, Hell, and the unseen. These are not easy topics. They are areas where religious imagination can easily become myth, where devotion can become exaggeration, where ritual can become magic, where reverence can become deification, where fear of the unseen can become superstition, and where community identity can become claims of arbitrary privilege.

Yet the Qur’an moves through these subjects with extraordinary clarity.

It does not present God as one member of a pantheon. It does not describe creation as the result of divine combat. It does not make prophets into gods. It does not turn sacred history into entertainment. It does not make human beings divine, nor does it degrade them into worthlessness. It does not grant salvation to a tribe, race, caste, priesthood, or lineage. It does not reduce law to tribal loyalty. It does not make the afterlife dependent on funerary magic or elite privilege. It does not turn angels, jinn, or Satan into rival powers beside God. It does not make worship a method of feeding or manipulating the divine.

This pattern is the subject of the present work.

The argument developed here is that this freedom from false information is a neglected dimension of iʿjāz al-Qur’an—the Qur’an’s inimitability. In classical Islamic thought, iʿjāz has often been discussed through the Qur’an’s unmatched language and literary form. That remains essential. But the Qur’an’s inimitability also appears in its content, worldview, conceptual discipline, moral clarity, and knowledge structure. A text may be eloquent and still be false. It may be beautiful and still be mythologically confused. The Qur’an’s greatness lies not only in the beauty of its expression, but in the truth, coherence, and purity of what it communicates.

This book describes that feature as Class 10 of Qur’anic InfoMiracles: the Qur’an’s freedom from false information. By this phrase I mean an informational sign that appears not only through positive claims, but through the repeated absence of expected errors. In some contexts, absence matters. The absence of contradiction, the absence of mythological contamination, the absence of theological confusion, and the absence of moral degradation can be evidence—especially when the text repeatedly addresses subjects where such errors were common.

The Qur’an was revealed in seventh-century Arabia, within the broader religious and intellectual world of Late Antiquity. That world was rich with sacred narratives, apocrypha, ritual traditions, myths, genealogies, angelologies, demonologies, magical practices, divination, astrology, relic devotion, saint legends, and afterlife speculation. The Qur’an did not appear in an empty world. It addressed people who had inherited beliefs and practices, and it spoke in a setting connected to Jewish, Christian, Arabian, Persian, Greco-Roman, and ancient Near Eastern currents.

For that reason, comparison is useful. Not because the Qur’an is reducible to its environment, but because its discipline becomes clearer when seen against that environment. The more one studies the religious materials circulating around Late Antiquity, the more striking the Qur’an’s selectivity becomes. It knows how to affirm without absorbing corruption, how to correct without losing continuity, how to narrate without sensationalism, and how to command worship without magic.

This book is written for several kinds of readers.

It is written for Muslims who already believe in the Qur’an and wish to appreciate a less-discussed dimension of its inimitability. It is written for students of Qur’anic studies, theology, comparative religion, and late antique history who are interested in the Qur’an’s intellectual and religious environment. It is written for thoughtful non-Muslim readers who may not share the Qur’an’s faith claims but are willing to examine its worldview carefully and fairly. It is also written for anyone concerned with the difference between revelation and myth, guidance and superstition, worship and magic, moral accountability and inherited privilege.

The approach of the book is descriptive, analytical, comparative, and cumulative. It does not attempt to force belief. Faith is ultimately a matter of guidance, sincerity, reflection, and divine grace. What this book seeks to do is clarify a pattern and invite serious consideration of it.

Nor is this work meant as a polemic against other religious traditions. Many religious traditions preserve profound moral insights, deep spiritual longing, and traces of truth. The Qur’an itself teaches that God sent messengers before Muḥammad ﷺ. It honors Abraham, Moses, Jesus, Mary, and many other figures known to earlier communities. The argument here is not that everything outside the Qur’an is worthless. Rather, it is that human religious memory often accumulates distortion, and the Qur’an’s freedom from such distortion is historically and theologically significant.

This book is also not a scientific-miracle work. It does not focus on modern scientific claims in the Qur’an. Instead, it examines theological, moral, historical, legal, anthropological, eschatological, and ritual domains. These are fields where ancient religious thought was especially vulnerable to falsehood and where the Qur’an’s restraint is especially meaningful.

The structure of the book reflects the development of the argument. Part One lays the foundation by introducing InfoMiracles, false religious information, and the Qur’an’s late antique environment. Part Two examines major fields of Qur’anic freedom from false information: God, creation, prophethood, sacred history, humanity, morality, law, the afterlife, the unseen, and worship. Part Three evaluates the cumulative pattern and responds to objections. The conclusion gathers the argument, and the appendix provides background on apocryphal, legendary, and popular religious narratives around Late Antiquity.

Readers should not expect every subject to be treated exhaustively. Each chapter could become a book of its own. The purpose here is not to provide a complete history of ancient religion or a full tafsīr of every relevant Qur’anic verse. The goal is to identify and document a broad pattern: the Qur’an repeatedly enters areas filled with human error and emerges free from the errors most expected there.

That pattern matters.

If the Qur’an were merely a product of its environment, one would expect it to reproduce more of the environment’s confusions. If it were merely a collection of inherited stories, one would expect more legendary excess. If it were merely a ritual text, one would expect more magical thinking. If it were merely tribal scripture, one would expect tribal privilege. If it were merely ancient cosmology, one would expect mythic cosmological assumptions. Instead, again and again, the Qur’an purifies, corrects, disciplines, and redirects.

The Qur’an’s own language describes itself as guidance, light, criterion, reminder, healing, mercy, and truth. This book focuses on one aspect of that truth: its freedom from falsehood.

May this work help readers see the Qur’an with renewed attention—not only as a text of eloquence, but as a revelation of extraordinary purity; not only as a book that speaks, but as a book that refuses error; not only as a scripture situated in history, but as guidance that rises above the falsehoods of its age and ours.

Mohammad M. Mandurah

Jeddah, Saudi Arabia

2026
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1. The Main Claim of the Book
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The central claim of this book is simple but far-reaching:

The Qur’an’s freedom from false information is itself a meaningful dimension of its inimitability.

The Qur’an speaks about the most difficult and error-prone subjects in human thought: God, creation, the unseen, prophethood, sacred history, human nature, morality, law, worship, and the afterlife. These are precisely the areas in which religious imagination often produces confusion, exaggeration, myth, superstition, arbitrary privilege, theological contradiction, or moral distortion.

Yet the Qur’an presents a remarkably disciplined worldview.

It speaks of God without myth.

It speaks of creation without cosmic violence.

It speaks of prophets without scandal.

It speaks of sacred history without sensationalism.

It speaks of humanity without deification or degradation.

It speaks of morality without arbitrary privilege.

It speaks of law without tribal bias or moral chaos.

It speaks of the afterlife without mythic absurdity or favoritism.

It speaks of angels, jinn, Satan, and revelation without superstition.

It speaks of worship without magic.

This absence is not minor. It is not a mere stylistic preference. It is a repeated pattern across many domains of knowledge. The Qur’an does not merely contain positive teachings; it is also distinguished by what it does not contain.

It does not contain divine genealogies.

It does not contain a pantheon.

It does not contain gods who need food.

It does not contain creation through divine combat.

It does not contain astral fatalism.

It does not contain magical ritualism.

It does not contain salvation by race, tribe, caste, or lineage.

It does not contain the deification of prophets.

It does not contain inherited guilt.

It does not contain funerary technology as a path to salvation.

It does not contain angel worship, demon worship, or spirit appeasement.

It does not contain the kind of mythic excess that was common in many ancient and late antique religious environments.

This book argues that this absence is part of the Qur’an’s informational miracle.

The concept of InfoMiracles

in the Qur’an, together with its classification into thirteen major classes, was first introduced by Mohammad Mandurah in his 2022 work, InfoMiracles of the Noble Qur’an. The present book builds upon that earlier framework but focuses specifically on one of its most important dimensions: the Qur’an’s freedom from false information. While the earlier work presented the broader classification of Qur’anic InfoMiracles, this volume offers a dedicated and expanded treatment of this single class of Qur’anic inimitability.

In the terminology used here, this belongs to Class 10 of Qur’anic InfoMiracles: the Qur’an’s freedom from false information. An “InfoMiracle” is a feature of the Qur’an’s information-content that is significant enough to require explanation. Some InfoMiracles may involve positive knowledge: what the Qur’an states. This class concerns a different but equally important phenomenon: what the Qur’an consistently avoids.

The argument is not that every reader will immediately accept the Qur’an as divine simply by observing this pattern. Rather, the claim is that the pattern is intellectually serious, historically meaningful, and theologically powerful. The Qur’an appeared in a world full of religious myths, ritual systems, sacred stories, magical practices, genealogical claims, sectarian disputes, and popular legends. Yet across a wide range of subjects, it avoids the falsehoods that such a setting would naturally be expected to produce.

That is the neglected dimension of Qur’anic inimitability explored in this book.
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2. What Muslims Mean by Iʿjāz
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Muslims have long described the Qur’an as muʿjiz—inimitable, overpowering, and beyond human production. The doctrine of iʿjāz al-Qur’an refers to the Qur’an’s miraculous character: its inability to be matched by human beings.

Classically, discussions of iʿjāz often focused on the Qur’an’s language. Muslim scholars emphasized its unmatched eloquence, structure, rhythm, rhetorical force, precision, concision, emotional power, and transformative effect. The Qur’an challenged its opponents to produce something like it:


Say: If mankind and jinn gathered together to produce the like of this Qur’an, they could not produce the like of it, even if they were helpers of one another. (Qur’an 17:88)


The literary dimension of iʿjāz remains central. The Qur’an was revealed in Arabic to a people who prized eloquence, poetry, oratory, and verbal mastery. Its first challenge was heard by those most capable of judging Arabic expression. Its language was therefore not incidental to its miracle.

But iʿjāz is not limited to literary eloquence.

The Qur’an is not merely a beautiful text. It is a book of guidance. It makes claims about reality. It describes God, creation, history, human beings, worship, death, judgment, justice, mercy, and salvation. Its miracle is therefore not only in how it speaks, but also in what it says, what it refuses to say, and how its teachings form a coherent worldview.

A text may be eloquent but false.

It may be poetic but mythological.

It may be powerful but morally corrupting.

It may be moving but theologically confused.

It may be ancient and sacred yet filled with the assumptions of its age.

The Qur’an’s inimitability must therefore be considered not only at the level of expression, but also at the level of content, worldview, and knowledge structure.

By knowledge structure, this book means the Qur’an’s organized presentation of reality: how its doctrines relate to one another, how its moral principles flow from its theology, how its legal commands serve accountability, how its view of worship follows from God’s self-sufficiency, and how its treatment of the unseen remains disciplined by Tawḥīd.

The Qur’an’s worldview is not a pile of disconnected religious statements. It is integrated.

Because Allah is one, worship belongs to Him alone.

Because Allah is self-sufficient, sacrifice does not feed Him.

Because Allah is just, no soul bears another’s burden.

Because Allah is Creator, nature is a sign, not a god.

Because Allah knows the unseen, divination is false.

Because Allah is merciful, repentance remains open.

Because Allah is Lord of all worlds, no tribe owns salvation.

This coherence is itself part of iʿjāz.

The present book focuses on one overlooked aspect of that coherence: the Qur’an’s consistent freedom from false information.
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3. Why Absence Can Be Evidence
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People often think evidence must be positive: a statement, prediction, fact, event, or visible sign. But absence can also be evidence.

In many fields of inquiry, meaningful absence matters. The absence of contradiction in a complex testimony matters. The absence of contamination in a preserved sample matters. The absence of an expected error in a historical document matters. The absence of anachronism in a text may be significant. The absence of corruption in a chain of reasoning can be as important as the presence of correct claims.

The same principle applies to religious texts.

If a text repeatedly addresses topics where falsehood is common, and yet consistently avoids that falsehood, the absence becomes meaningful.

This book examines several kinds of absence.

3.1 Absence of Contradiction

The Qur’an presents a unified worldview across many subjects and over many years of revelation. It speaks about theology, law, worship, morality, history, society, and the unseen without collapsing into internal chaos.

Its core principles remain stable:


  Allah is one.
  Allah is Creator.


  Allah is self-sufficient.


  Allah is just.


  Allah is merciful.


  Human beings are accountable.


  Revelation guides.


  Worship belongs to Allah alone.


  The Hereafter completes justice.



This consistency is not merely formal. It is substantive. The Qur’an’s moral, legal, spiritual, and historical teachings repeatedly return to the same theological center.

3.2 Absence of Mythological Contamination

The Qur’an appeared in a world where mythological ideas were widespread. Many ancient traditions imagined gods with families, divine battles, cosmic bodies, sacred animals, local deities, divine kings, semi-divine heroes, and creation through conflict or sexuality.

The Qur’an avoids these forms of mythological contamination.

Allah does not beget or become begotten. He does not fight rival gods. He does not need food, sleep, sacrifice, or temple service. He does not emerge from chaos. He is not one being within the universe. He is the Creator of all things.

The universe is not divine. The sun and moon are not gods. Stars are not masters of destiny. Angels are not divine daughters. Prophets are not incarnations of God. Sacred objects are not independent sources of power.

This absence is especially significant because the Qur’an does not avoid religious subject matter. It speaks directly about God, angels, creation, miracles, judgment, worship, and the unseen. But it does so without reproducing the mythic structures common around it.

3.3 Absence of Theological Confusion

The Qur’an does not blur the line between Creator and creation. This is one of its most important features.

In many religious environments, the divine world is crowded: gods, demigods, angels, demons, ancestral spirits, saints, cosmic forces, heavenly bodies, sacred kings, and ritual powers all compete for attention. Human beings may fear, invoke, appease, manipulate, or worship multiple unseen powers.

The Qur’an purifies this field.

Angels are servants.

Jinn are creatures.

Satan is a rebel, not a rival deity.

Prophets are messengers, not gods.

Kings are accountable, not divine.

The stars are signs, not powers.

Magic is forbidden, not sanctified.

Intercession exists only by Allah’s permission.

The unseen belongs to Allah.

This clarity protects the believer from spiritual confusion and from dependence on created beings.

3.4 Absence of Moral Degradation

Religious systems can preserve noble moral truths, but they can also justify moral degradation. They may privilege one race, caste, tribe, priesthood, gender, dynasty, or lineage. They may degrade women, slaves, foreigners, the poor, or defeated peoples. They may make ritual more important than justice. They may excuse rulers, nobles, or religious elites.

The Qur’an consistently resists arbitrary privilege.


Indeed, the most noble of you in the sight of Allah is the most righteous of you. (Qur’an 49:13)


This principle is not decorative. It appears in many forms across the Qur’an. Noah’s son is not saved by bloodline. Abraham’s father is not saved by kinship. Pharaoh’s wife is saved despite her household. The wives of Noah and Lot are not saved by marital proximity to prophets. Wealth does not prove divine favor. Poverty does not prove divine contempt. Ritual without sincerity is condemned. Prayer without mercy is condemned. Justice must be upheld even against oneself, parents, relatives, and enemies.

The absence of moral arbitrariness matters because it shows that the Qur’an’s worldview is not built to flatter a tribe, class, gender, empire, or priesthood. It places everyone before Allah.

3.5 The Cumulative Significance of Repeated Absence

One absence may be accidental.

A second may be interesting.

A third may suggest a pattern.

But repeated absence across many fields becomes cumulative evidence.

The Qur’an’s freedom from false information is not confined to one topic. It appears in theology, cosmology, anthropology, sacred history, law, morality, worship, afterlife, and the unseen. Again and again, the Qur’an addresses subjects where ancient religious imagination often produced error, yet it remains disciplined.

This cumulative pattern is the argument of the book.
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4. The Qur’an in Its Historical Setting

[image: ]


The Qur’an was revealed in seventh-century Arabia. Its first hearers lived in a world shaped by tribe, trade, poetry, pilgrimage, idols, oaths, sacred months, honor, kinship, conflict, generosity, soothsaying, jinn beliefs, and inherited custom. Makkah was a religious and commercial center. The Kaʿbah was known. Pilgrimage existed. Arabian polytheism included idols and intercessory beliefs.

But Arabia was not isolated.

It stood within the wider world of Late Antiquity. Jewish communities lived in Arabia. Christian communities existed in Arabia, Syria, Iraq, Yemen, Ethiopia, Egypt, and the Byzantine world. The Sasanian Persian world was nearby. Syriac Christianity was intellectually active. Greek, Roman, Persian, Jewish, and Christian ideas circulated through trade, migration, war, pilgrimage, translation, and oral transmission.

Late Antiquity was a world of religious abundance. It contained:


  biblical interpretation;
  Jewish midrash;


  Christian apocrypha;


  Syriac homilies;


  saint legends;


  relic devotion;


  angelology;


  demonology;


  magical texts;


  astrology;


  divination;


  pilgrimage narratives;


  apocalyptic visions;


  debates about Christology;


  speculation about the soul;


  stories of prophets and kings;


  popular tales about the dead and the unseen.



The Qur’an emerged in this environment, but it did not simply reproduce it.

Comparison is therefore important.

The purpose of comparison is not to claim that the Qur’an borrowed its teachings from surrounding traditions. Nor is it to deny that earlier traditions contained truth. The Qur’an itself affirms that God sent earlier revelations and messengers. Comparison is useful because it shows the kinds of ideas available in the environment and highlights the Qur’an’s distinctive discipline in accepting, correcting, rejecting, or omitting them.

For example, when one sees the abundance of late antique infancy stories about Jesus, the Qur’an’s restraint becomes more visible.

When one sees the widespread association of Solomon with magic, the Qur’an’s explicit denial that Solomon disbelieved becomes more significant.

When one sees ancient systems of divine kingship, the Qur’an’s portrayal of Pharaoh as arrogant and doomed becomes more powerful.

When one sees funerary magic and elite burial systems, the Qur’an’s insistence that wealth and children will not benefit on the Day of Judgment becomes more striking.

When one sees astrology and divination across ancient cultures, the Qur’an’s claim that the unseen belongs to Allah becomes more decisive.

The historical setting does not weaken the Qur’an’s claim. Properly understood, it sharpens it.
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5. The Book’s Approach
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This book uses a method that is descriptive, analytical, comparative, cumulative, and non-coercive.

5.1 Descriptive

THE FIRST TASK IS TO describe what the Qur’an actually says. Each chapter begins with Qur’anic teachings on a major subject: God, creation, prophethood, morality, law, the afterlife, the unseen, or worship.

The aim is not to impose a theory onto the Qur’an, but to observe its own patterns.

5.2 Analytical

THE SECOND TASK IS to analyze the structure of those teachings. The book asks:


  What does the Qur’an affirm?
  What does it deny?


  What does it omit?


  What kinds of errors does it avoid?


  How does one teaching connect to another?


  What theological principle governs the subject?



For example, the Qur’an’s treatment of worship cannot be understood apart from Allah’s self-sufficiency. The Qur’an’s treatment of law cannot be understood apart from divine justice. The Qur’an’s treatment of the unseen cannot be understood apart from Allah’s exclusive knowledge of the unseen.

5.3 Comparative

THE THIRD TASK IS COMPARISON. The book places Qur’anic teachings beside selected examples from the ancient and late antique world. These comparisons include Mesopotamian creation myths, Egyptian funerary practices, Greco-Roman religion, Jewish apocalyptic literature, Christian apocrypha, Arabian divination, Persian dualism, sacred kingship, magical texts, and other relevant materials.

The point is not to caricature other traditions. Many of them are complex, internally diverse, and historically rich. The point is to show the types of religious information circulating around the Qur’an’s world and to highlight the Qur’an’s distinctive freedom from recurring falsehoods.

5.4 Cumulative

NO SINGLE CHAPTER CARRIES the whole argument. The case develops through accumulation.

The Qur’an’s purity in theology is significant. Its restraint in sacred history is significant. Its moral universalism is significant. Its rejection of magic is significant. Its disciplined account of the unseen is significant. Its refusal of arbitrary afterlife privilege is significant.

Together, these form a cumulative pattern.

5.5 Non-Coercive

THIS BOOK DOES NOT claim to force belief. Faith is not produced by argument alone. The Qur’an itself appeals to reflection, conscience, reason, moral recognition, and openness to guidance.

The aim is therefore not coercion, but clarification. The reader is invited to consider whether the Qur’an’s freedom from false information is best explained as a merely human achievement or as a sign of revelation.
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6. What This Book Is Not
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To avoid misunderstanding, it is important to clarify what this book is not.

6.1 Not a Complete Introduction to Islam

THIS IS NOT A GENERAL introduction to Islam. It does not attempt to cover all Islamic beliefs, practices, history, law, spirituality, sects, institutions, or civilizations. Its focus is narrower: the Qur’an’s freedom from false information as a dimension of iʿjāz.

Readers seeking a complete introduction to Islam will need other works on Islamic theology, law, spirituality, history, and civilization.

6.2 Not a Polemic Against Other Religions

THIS BOOK COMPARES the Qur’an with other religious materials, but its aim is not crude polemic. It does not claim that every non-Qur’anic text is foolish, useless, or morally empty. Many religious traditions contain profound wisdom, sincere devotion, and traces of truth.

The Qur’an itself teaches that God sent messengers before Muḥammad ﷺ. It recognizes earlier revelation. It honors many prophets also known in Jewish and Christian traditions.

The critique here is specific: many religious environments accumulated false or questionable information over time, including mythological, magical, speculative, or morally problematic claims. The Qur’an’s avoidance and correction of such material is the subject of analysis.

6.3 Not a Scientific-Miracle Book

THIS BOOK IS NOT PRIMARILY about modern science in the Qur’an. It does not focus on embryology, cosmology, geology, oceanography, or physics. Its concern is not what is often called “scientific miracles.”

Instead, it examines religious, theological, moral, legal, anthropological, historical, and eschatological information. It studies the Qur’an’s freedom from falsehood in domains where ancient religious thought often went wrong.

6.4 Not a Simplistic Proof-Text Exercise

THIS BOOK DOES NOT merely collect verses and declare victory. It seeks to read the Qur’an thematically, coherently, and historically. It pays attention to patterns, not isolated fragments.

The argument depends on the relationship between Qur’anic teachings and their intellectual environment. It asks how the Qur’an handles recurring human tendencies toward myth, superstition, exaggeration, privilege, and moral confusion.

6.5 Not a Claim That Every Detail Has Been Exhausted

THE SUBJECTS COVERED here are vast. Each chapter could be expanded into a full monograph. The treatment is selective, not exhaustive. The goal is to identify a pattern clearly enough for further study.

	[image: ]
	 	[image: ]


[image: ]

7. Structure of the Book
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The book is organized into three parts, followed by a conclusion and the appendices.

Part One — Foundations

Part One establishes the conceptual and historical foundation for the argument.

Chapter 1 — InfoMiracles and the Qur’an’s Freedom from False Information

THIS CHAPTER INTRODUCES the concept of InfoMiracles, especially Class 10: the Qur’an’s freedom from false information. It explains why the absence of expected errors can be evidence and why this feature deserves attention within discussions of iʿjāz.

Chapter 2 — Revelation, Myth, and False Religious Information

THIS CHAPTER DEFINES myth, false religious information, and theological corruption. It distinguishes between symbolic narrative, moral storytelling, and false claims about reality. It explains how religious traditions can accumulate error through exaggeration, speculation, ritualization, and inherited assumptions.

Chapter 3 — The Religious and Intellectual Environment of the Qur’an

THIS CHAPTER SURVEYS the Qur’an’s historical setting: seventh-century Arabia and the broader late antique world. It introduces relevant Jewish, Christian, Arabian, Persian, Greco-Roman, and ancient Near Eastern backgrounds. This prepares the reader for the comparative chapters that follow.

Part Two — Major Areas of Qur’anic Freedom from False Information

Part Two forms the core of the book. It examines major fields in which the Qur’an avoids false information.

Chapter 4 — A God Without Myth: The Qur’an’s Pure Concept of the Divine

THIS CHAPTER ARGUES that the Qur’an’s concept of God is free from mythological distortion. Allah is not part of a pantheon, not begotten, not embodied, not dependent, not a tribal deity, and not subject to cosmic rivalry.

Chapter 5 — Creation Without Cosmic Mythology

THIS CHAPTER EXAMINES the Qur’an’s teaching on creation. It contrasts creation by divine command with myths of cosmic combat, divine sexual generation, creation from a slain body, or the world as an extension of divine conflict.

Chapter 6 — Prophets Without Scandal: Moral Dignity in Qur’anic Prophethood

THIS CHAPTER EXPLORES the Qur’an’s presentation of prophets as morally dignified servants of Allah. It contrasts Qur’anic prophethood with narratives that attribute grave scandals, degrading behavior, or divine status to prophets.

Chapter 7 — Sacred History Without Sensationalism

THIS CHAPTER SHOWS how the Qur’an narrates sacred history with restraint. It avoids legendary excess, unnecessary details, miracle trivia, speculative genealogies, and curiosity-driven storytelling.

Chapter 8 — Humanity Without Deification or Degradation

THIS CHAPTER EXAMINES the Qur’an’s anthropology. Human beings are neither divine nor worthless. They are created, honored, dependent, morally responsible, weak, repentant, and accountable.

Chapter 9 — Morality Without Arbitrary Privilege

THIS CHAPTER ARGUES that the Qur’an rejects moral privilege based on tribe, lineage, caste, wealth, gender, priesthood, or religious label. The measure of honor is taqwā.

Chapter 10 — Law Without Tribal Bias or Moral Chaos

THIS CHAPTER EXAMINES Qur’anic legal principles. It shows how the Qur’an commands justice even against oneself and one’s kin, protects the vulnerable, restricts vengeance, requires evidence, and refuses to let desire or tribal loyalty become law.

Chapter 11 — The Afterlife Without Mythic Absurdity or Arbitrary Favoritism

THIS CHAPTER STUDIES Qur’anic eschatology. It contrasts resurrection and judgment before Allah with afterlife systems involving funerary magic, elite burial privilege, arbitrary intercession, astral fate, or salvation by lineage.

Chapter 12 — The Unseen Without Superstition: Angels, Jinn, Satan, and Revelation

THIS CHAPTER EXAMINES the Qur’an’s disciplined teaching about unseen realities. Angels, jinn, and Satan are real, but none are divine or independent. Revelation is distinguished from soothsaying, poetry, magic, astrology, and divination.

Chapter 13 — Worship Without Magic: Ritual, Sincerity, and Moral Transformation

THIS CHAPTER ARGUES that Qur’anic worship is embodied but not magical. Prayer, fasting, charity, sacrifice, pilgrimage, purification, remembrance, and supplication are acts of servanthood, not techniques for feeding God or manipulating hidden powers.

Part Three — Evaluation, Objections, and Cumulative Case

Part Three gathers the argument and addresses possible objections.

Chapter 14 — The Cumulative Pattern: Why Absence of Error Matters

THIS CHAPTER EXPLAINS why the repeated absence of false information across many fields is significant. It develops the cumulative argument and shows why isolated explanations are insufficient.

Chapter 15 — Objections and Replies

THIS CHAPTER ADDRESSES major objections. These may include claims that the Qur’an merely borrowed from earlier traditions, that absence proves nothing, that comparison is selective, that the Qur’an contains myth, or that its teachings reflect only its historical environment.

Conclusion — The Qur’an’s Freedom from False Information

THE CONCLUSION RESTATES the main argument: the Qur’an’s freedom from false information is a neglected but powerful dimension of its inimitability. It summarizes the cumulative case and reflects on its theological and spiritual significance.

The Appendices

THE BOOK ALSO INCLUDES five appendices.

Appendix A — Diagnostic Checklist for Identifying False Religious Information

THIS APPENDIX OFFERS a practical tool for evaluating claims, narratives, rituals, and doctrines. It helps readers apply the book’s method carefully.

Appendix B — Apocryphal, Legendary, and Popular Religious Narratives Around Late Antiquity

This appendix provides background examples of religious narratives and popular ideas circulating around the Qur’an’s historical environment.

Appendix C — Qur’anic Passages Relevant to Freedom from False Information

This appendix gathers major Qur’anic passages under thematic categories for reference and study.

Appendix D — Comparative Table of False Religious Patterns Avoided by the Qur’an

This appendix visually summarizes major false religious patterns and the Qur’an’s purified alternatives.

Appendix E — Glossary of Key Terms

This appendix defines important terms used throughout the book.

	[image: ]
	 	[image: ]


[image: ]

8. Final Orientation
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The Qur’an repeatedly asks human beings to reflect.

It asks them to reflect on creation, history, death, revelation, the self, moral responsibility, and the signs of God. This book is written in that spirit. It asks the reader to consider not only what the Qur’an contains, but also what it is remarkably free from.

Its purity is not emptiness.

Its restraint is not poverty.

Its omissions are not ignorance.

Its refusals are part of its guidance.

The Qur’an stands in history, but it is not captured by history. It speaks in the language of its first audience, but it is not limited by the falsehoods of its environment. It addresses ancient concerns, but its corrections remain enduring.

This book therefore begins from a neglected observation:

The Qur’an’s inimitability is visible not only in its eloquence, but also in its freedom from false information.

	[image: ]
	 	[image: ]


[image: ]

Part One — Foundations
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Part One lays the conceptual, methodological, and historical foundations for the book’s central argument: that the Qur’an’s freedom from false information is a neglected dimension of its inimitability. Before examining specific domains such as God, creation, prophethood, morality, law, worship, and the afterlife, these opening chapters clarify what kind of claim is being made and how it should be evaluated.

Chapter 1, “InfoMiracles and the Qur’an’s Freedom from False Information,” introduces the broader framework of Qur’anic InfoMiracles and explains why the Qur’an’s avoidance of major religious falsehoods deserves attention as a distinct class of evidence.

Chapter 2, “Revelation, Myth, and False Religious Information,” defines key terms and establishes the difference between myth, metaphor, symbolism, error, and worldview-corrupting falsehood.

Chapter 3, “The Religious and Intellectual Environment of the Qur’an,” then places the Qur’an within the complex world of Late Antique Arabia, where pagan cults, Jewish and Christian communities, oral storytelling, apocryphal traditions, sectarian debates, and inherited mythologies formed part of the wider religious landscape. Together, these chapters prepare the reader to understand why the Qur’an’s purity, restraint, and coherence are historically and intellectually significant.

​
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Chapter 1 — InfoMiracles and the Qur’an’s Freedom from False Information
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The Qur’an has been approached in many ways.

It has been recited as revelation, memorized as sacred speech, studied as Arabic discourse, interpreted as law, contemplated as guidance, analyzed as theology, and lived as a way of worship. Muslims hear it as the word of God. Scholars study it as a text of immense historical, linguistic, and religious significance. Seekers encounter it as a book that asks them to think, to remember, to purify themselves, and to reconsider the meaning of life.​[1]

This book approaches the Qur’an through one particular question:

What kinds of false information does the Qur’an avoid?

That question belongs to a broader discussion: the Qur’an’s inimitability. In Islamic thought, the Qur’an is not merely an influential religious text. It is understood as a revelation whose origin cannot be explained by ordinary human authorship. The classical term for this is iʿjāz, often translated as inimitability.​[2]

Many discussions of iʿjāz focus, rightly, on the Qur’an’s language: its eloquence, rhythm, structure, concision, rhetorical force, and unmatched effect in Arabic. Yet the Qur’an’s challenge is not only literary. Its language carries a worldview. Its words convey knowledge. Its stories form moral judgment. Its laws shape society. Its theology purifies worship. Its descriptions of creation direct the human mind away from superstition and toward reflection. Its account of human beings gives dignity without divinization and accountability without despair.​[3]

The Qur’an is not only beautiful speech. It is guidance, knowledge, and criterion.

For this reason, the present book develops the idea of Qur’anic InfoMiracles: information-based manifestations of the Qur’an’s inimitability. Among these, one class has received less attention than it deserves: the Qur’an’s freedom from false information.

This chapter defines InfoMiracles, places the present study within a thirteen-class framework, and explains why Class 10: Freedom from False Information deserves separate and careful study.
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1.1 From Iʿjāz to InfoMiracles
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The Arabic word iʿjāz comes from a root connected with incapacity or inability. In Qur’anic studies and Islamic theology, it refers to the inability of human beings to produce anything like the Qur’an. Muslims believe that the Qur’an is inimitable because it is the speech of God, not the composition of the Prophet Muhammad ﷺ, nor the product of poetry, priestcraft, philosophy, political genius, or borrowed legend.​[4]

Classical Muslim scholars discussed iʿjāz from various angles. Some emphasized the Qur’an’s linguistic excellence. Others highlighted its arrangement, eloquence, concision, depth of meaning, legal wisdom, spiritual effect, fulfilled promises, knowledge of unseen realities, or transformative power. The literary dimension has always been central, especially because the Qur’an first addressed an Arabic-speaking audience deeply sensitive to speech, poetry, and rhetoric.​[5]

But the Qur’an itself is not merely concerned with literary admiration. It does not ask to be treated as an aesthetic object detached from truth. It speaks as revelation. It calls itself guidance. It presents itself as light, remembrance, mercy, clarification, warning, and criterion. It addresses what human beings believe, worship, desire, fear, love, eat, inherit, judge, conceal, proclaim, and hope for. It enters the deepest regions of theology, morality, social order, psychology, history, and final destiny.​[6]

Therefore, iʿjāz cannot be reduced to sound or style alone.

The Qur’an’s language is inseparable from what it carries. The form and the meaning belong together. Its eloquence is not ornamental; it is revelatory. Its rhetorical power is not empty; it delivers a worldview. Its narratives are not entertainment; they are moral instruction. Its laws are not tribal regulations; they are acts of guidance. Its theology is not abstract speculation; it purifies the human relationship with God.

This is where the language of InfoMiracles becomes useful.

The term is not meant to replace classical iʿjāz. Rather, it names one broad dimension within it: the dimension of information, meaning, knowledge, conceptual order, and worldview. It helps modern English readers recognize that the Qur’an’s inimitability may be studied not only in its literary form but also in the kind of truth-content it communicates and the kinds of falsehood it avoids.

The Qur’an repeatedly presents itself as a book that distinguishes truth from falsehood. It does not simply offer devotional language. It corrects worship, exposes illusion, challenges inherited assumptions, reorders moral judgment, and calls human beings to see reality as it truly is.

If the Qur’an is a criterion, then its informational purity matters.

If it is guidance, then the accuracy of its guidance matters.

If it is revelation, then its freedom from corrupting falsehood matters.

This book argues that one powerful dimension of Qur’anic inimitability is found not only in the truths the Qur’an states, but in the errors it never absorbs.
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1.2 Defining InfoMiracles
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A short definition may be given first:​[7]

InfoMiracles are information-based manifestations of the Qur’an’s inimitability.

An expanded definition is as follows:

InfoMiracles are features of the Qur’an’s knowledge, concepts, narratives, laws, moral vision, theological structure, historical discourse, psychological insight, and worldview that point beyond ordinary human authorship and function as signs of its revelatory origin.

This definition requires careful explanation.

The word information here does not mean isolated data only. It includes statements, concepts, categories, relationships, judgments, principles, explanations, and patterns of meaning. A text can contain information not only by reporting facts but also by constructing a worldview. It can inform us through what it affirms, what it denies, what it emphasizes, what it omits, what it refuses to normalize, and what kind of moral imagination it forms.​[8]

Several levels should be distinguished.

Information

Information, in the simplest sense, refers to meaningful content. It may include a statement about God, a description of human responsibility, a command regarding justice, a narrative about a prophet, or a reminder about the afterlife.

For example, when the Qur’an teaches that no soul bears the burden of another, it communicates information about moral accountability. When it says that God is not in need of creation, it communicates information about divine self-sufficiency. When it describes nature as a sign, it communicates information about the relationship between creation and Creator.

Concept

A concept is more than a statement. It is an organized idea. The Qur’anic concept of God, for example, is not contained in one verse alone. It emerges across the Qur’an through repeated affirmations of divine oneness, knowledge, mercy, power, justice, transcendence, nearness, and self-sufficiency. The Qur’anic concept of the human being similarly emerges from many passages: humans are created, honored, weak, responsible, tested, capable of knowledge, prone to forgetfulness, and invited to repentance.​[9]

Concepts are important because falsehood often enters religion not through one sentence but through distorted concepts: a confused concept of God, a degraded concept of prophethood, an arrogant concept of religious privilege, or a despairing concept of human nature.

Law

Law is guidance expressed in social, ritual, moral, and communal form. Qur’anic law is not merely a set of rules. It embodies principles: justice, mercy, accountability, purification, protection of the vulnerable, regulation of power, and restraint of desire.​[10]

When this book speaks of legal InfoMiracles, it is not claiming that every legal issue can be reduced to a slogan. Rather, it means that the Qur’an’s legal discourse contains a moral and conceptual structure that deserves careful study.

Narrative

Narrative is not merely storytelling. A narrative selects, orders, emphasizes, and interprets events. It forms memory. It teaches readers what to admire, what to fear, what to reject, and what to hope for.

The Qur’an’s stories of prophets and past communities are therefore informational. They communicate theology, moral law, spiritual psychology, and historical warning. Just as importantly for this book, they also avoid sensationalism, scandal, tribal propaganda, and mythological excess.​[11]

Worldview

A worldview is the larger structure within which information, concepts, laws, and narratives become meaningful. The Qur’anic worldview includes God, creation, revelation, prophethood, moral responsibility, worship, society, history, death, resurrection, judgment, Paradise, and Hell.​[12]

A single statement may be misunderstood if isolated from this worldview. Conversely, a worldview may reveal patterns that single statements alone do not show. This book is especially concerned with such patterns.

When we say that the Qur’an contains InfoMiracles, then, we are not merely saying that it contains impressive pieces of information. We are saying that its entire architecture of meaning displays features that call for explanation.
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1.3 The Thirteen Classes of Qur’anic InfoMiracles
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The broader project within which this book stands proposes thirteen classes of Qur’anic InfoMiracles.​[13] These classes help organize different dimensions of the Qur’an’s information-based inimitability.

They may be summarized as follows:

	No.

	Class of InfoMiracle

	Description

	1

	Intrinsic Qur’anic Characteristics

	Unique textual, oral, linguistic, structural, and preservational features of the Qur’an.


	2

	Theological InfoMiracles

	The Qur’an’s pure and coherent presentation of God, revelation, prophecy, and unseen realities.


	3

	Moral and Ethical InfoMiracles

	The Qur’an’s integrated moral system rooted in justice, mercy, accountability, and human dignity.


	4

	Scientific and Cosmic Signs

	Qur’anic references to nature, life, the cosmos, and human creation, approached carefully and without exaggeration.


	5

	Prophetic and Future Information

	Qur’anic references to future events, divine promises, and realities beyond ordinary prediction.


	6

	Historical Information about the Past

	Qur’anic accounts of earlier peoples, prophets, and civilizations.


	7

	Legislative InfoMiracles

	The Qur’an’s legal principles combining justice, mercy, purification, and social order.


	8

	Psychological InfoMiracles of Faith

	The Qur’an’s insight into the human soul, faith, hypocrisy, desire, repentance, and inner struggle.


	9

	Literary-Rhetorical InfoMiracles

	The Qur’an’s language as a carrier of dense, precise, coherent, and transformative knowledge.


	10

	Freedom from False Information

	The Qur’an’s purity from myth, contradiction, theological confusion, moral corruption, and inherited error.


	11

	Correction of False Information

	The Qur’an’s active correction of distorted beliefs, narratives, concepts, and assumptions.


	12

	Universal and Human Laws

	The Qur’an’s presentation of cosmic, social, psychological, and civilizational laws.


	13

	Numerical and Statistical Patterns

	Quantitative and structural patterns, approached cautiously and secondarily.



Classification helps for several reasons.

First, it prevents confusion. Without classification, every feature of the Qur’an’s content may be placed under one large and vague category. Distinguishing classes allows us to study each dimension with proper focus.

Second, classification encourages discipline. A claim about Qur’anic law should not be confused with a claim about historical information. A claim about literary-rhetorical density should not be treated as identical to a claim about correction of previous beliefs. A claim about freedom from false information should not be merged too quickly with a claim about scientific signs.

Third, classification helps readers see how the Qur’an’s inimitability is multidimensional. The Qur’an does not present a single kind of excellence. It displays linguistic power, theological purity, moral coherence, legal balance, psychological insight, historical consciousness, and trans­formative guidance.​[14]

At the same time, these classes overlap.

Theological InfoMiracles overlap with freedom from false information when the Qur’an describes God without myth or distortion. Moral InfoMiracles overlap with legislative InfoMiracles when law protects the vulnerable. Literary-Rhetorical InfoMiracles overlap with all other classes because the Qur’an’s language carries the content through which these dimensions appear.

Overlap does not erase distinction.

A diamond may be studied according to its clarity, cut, hardness, color, and brilliance. These features belong to one stone, but they are not the same feature. Similarly, the Qur’an is one revelation, but its inimitability may be studied from different angles.

This book studies one angle: Class 10: Freedom from False Information.
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1.4 Class 10: Freedom from False Information
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Class 10 refers to the Qur’an’s consistent purity from categories of false religious information that commonly appear in human religious imagination, mythic storytelling, theological speculation, tribal ideology, and moral distortion.

It asks a specific question:

What kinds of false information are absent from the Qur’an?

This question is not about silence in an absolute sense. The Qur’an does not discuss every topic, and no serious reader should expect it to. The question concerns areas where the Qur’an speaks extensively. When a text repeatedly speaks about God, creation, prophets, human nature, law, morality, history, and the afterlife, we may reasonably ask whether it absorbs the falsehoods that often appear in human discourse about these subjects.

Class 10 studies the Qur’an’s freedom from such falsehood.

Its scope includes several major fields.

Theology

The Qur’an’s doctrine of God is central. It avoids divine genealogy, divine offspring, divine rivalry, divine weakness, divine ignorance, divine embodiment, divine dependence, and divine need. God is not a magnified human being, a tribal deity, a cosmic body, or one power among competing powers. He is the Creator, Sustainer, Knower, Judge, Merciful, Near, Transcendent, and Self-Sufficient.​[15]

This theological purity is the foundation of all other forms of purity in the Qur’an. A corrupted concept of God eventually corrupts worship, morality, law, anthropology, and hope.

Cosmology

The Qur’an speaks frequently about the heavens and the earth, the alternation of night and day, the sun and moon, rain, vegetation, mountains, seas, animals, and human creation. Yet it does not divinize nature. It does not describe the cosmos as the corpse of a defeated deity. It does not explain creation through divine conflict. It does not make celestial bodies objects of worship.​[16]

Nature is meaningful, but not divine. It is full of signs, but it is not God. It invites reflection, gratitude, and humility.

Prophethood and Sacred History

The Qur’an presents prophets as human beings chosen by God. They are neither divine beings nor morally degraded characters. They experience fear, grief, rejection, struggle, and dependence on God, but their dignity as bearers of guidance is preserved.​[17]

Sacred history in the Qur’an is likewise restrained. It is not storytelling for entertainment alone. It does not indulge in scandal, eroticization, tribal vanity, or legendary excess. It selects what serves guidance.

Anthropology

The Qur’an avoids two opposite errors about the human being: deification and degradation. Humans are not gods, divine fragments, or ultimate authorities over reality. But neither are they worthless, meaningless, or abandoned. They are created, honored, tested, morally responsible, weak, forgetful, capable of knowledge, and invited to repentance.​[18]

This balanced anthropology has major ethical consequences. It grounds dignity without arrogance and accountability without despair.

Morality and Law

The Qur’an rejects arbitrary privilege. It does not allow tribe, ethnicity, lineage, wealth, power, or religious labeling to replace justice and accountability. It commands justice even against oneself or one’s own group. It presents moral law as universal, not tribal.

Its legal discourse is also free from lawless chaos and unrestrained power. Law is tied to protection, purification, responsibility, mercy, and justice.​[19]

Eschatology

The Qur’an’s account of the afterlife is morally serious. Resurrection is not absurd mythology but the completion of justice. Judgment is not arbitrary favoritism. No soul is wronged. Deeds matter. Intentions are known. Mercy does not cancel justice, and justice does not become cruelty.​[20]

Class 10 therefore studies not one topic but a pattern running through the Qur’an’s worldview.
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1.5 Class 10 versus Class 11
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It is important to distinguish Class 10: Freedom from False Information from Class 11: Correction of False Information.

The two are closely related, but they are not the same.

Class 10 asks:

What false ideas does the Qur’an avoid absorbing?

Class 11 asks:

What false ideas does the Qur’an actively correct?

Class 10 is concerned with absence. Class 11 is concerned with reform.

For example, if the Qur’an speaks of God without presenting a divine genealogy, that belongs to Class 10. If the Qur’an directly rejects the claim that God has offspring, that belongs more clearly to Class 11. If the Qur’an narrates the story of a prophet without scandalous degradation, that belongs to Class 10. If it explicitly corrects a distorted belief about a prophet, that belongs to Class 11.

Of course, in practice the two may overlap. The Qur’an often avoids and corrects at the same time. Its pure presentation of God may itself function as a correction of false theology. Its dignified portrayal of prophets may implicitly reject degrading narratives. Its universal moral teaching may correct tribal arrogance.

Still, the distinction matters.

Freedom from false information is like a clear spring that never absorbed a pollutant. Correction of false information is like a purifier that removes pollution from water already contaminated. Both reveal purity, but in different ways.

Each deserves separate study.

The present volume focuses on the clear spring: the Qur’an’s freedom from false information. A companion volume may focus on the purifier: the Qur’an’s correction of false information.

This distinction also protects the argument from becoming too broad. If every correction were included here, the book would lose focus. By concentrating on absence, restraint, and purity, this volume can examine a neglected dimension of Qur’anic inimitability with greater precision.
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