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To my grandsons, Matthieu and Christophe, so they can learn to love the beauty of caves
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“A deliriously speculative and erudite examination of caves. Echoing the modes of writers as divergent as Bachelard and Eliade, Jean-Pierre Bayard’s examination benefits enormously from a deep draft from the font of esoteric wisdom. With these tools he creates a narrative that presents the myth of the cave as a story of human initiation, knowledge, and self-discovery.”
JESSE BRANSFORD, CLINICAL 
ASSOCIATE PROFESSOR OF VISUAL ARTS, NYU STEINHARDT
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Preface
LE MONDE SOUTERRAIN  (The Underground World) was published by Flammarion Editions in 1961. When the series “Symbols” that was directed by Marie-Madeleine Davy was canceled, a revised edition of this book was picked up by Payot Éditions for their series “At the Boundaries of Science” under the title La Symbolique du monde souterrain.
Guy Trédaniel Éditions, which brought out my book La Symbolique du feu, 
published in similar circumstances, expressed an interest in adding this often-quoted book to their list. We looked at republishing this book—either with a new design and perhaps a new title and with some revisions or keeping the 1973 edition as is in order to respect the analyses that had been made—but adding a more recent study to expand the book’s subject.
In November of 1986 my friend Michel Random had asked me to write an intentionally short text for his book called “The Cavern.” But—as happens in any number of publishing houses that do not follow through on their plans and abandon what they have asked people to write for them—the collection he edited was canceled. I was not overly concerned about the fate of this text, but in the context of the republication of Le Monde Souterrain, publisher Guy Trédaniel and I thought we could update the whole book by adding this unpublished text to the end of the original book. The present volume was born from the combining of these two texts.
JEAN-PIERRE BAYARD 


LE PUY BARBET, 
JANUARY 1993

PART ONE
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The Symbolism of the Underworld and the Cave


1
Preamble
THE INFINITE AND UNTOUCHED WEALTH of the world underground haunts the human imagination. This mysterious domain does not reveal itself to those who dwell above those deep, dark caverns, whose strange, dull noises inspire dread and superstition. But if we go even a short way down into these inferna immanis, we are soon struck dumb with wonder: vast halls sparkling with crystals open up before our eyes. Before us lies a luxurious and fabulous landscape. It would come as no surprise if we were to encounter fairies here, the guardians of all this wealth.
Despite so much bewitching beauty, the reader will not find descriptions of caves and the legends connected with them in this book. I will devote a short chapter to the inviolable citadel that retains traces of artistic activity, but these Sistine Chapels of prehistory with their wall paintings only concern us in light of the idea of magic and the cult of enchantment. There remains quite a good deal to say about a poorly known civilization whose long intellectual heredity provides us this way with an acute, conscious, and evolved observation. Nor will I speak of the troglodytes*1 or the flora and fauna of the underground realms. I am going to pass over in silence the extraction of metals, all the various mining techniques, the search for combustible fluids and gases, excavating the earth, and the related technology, as these fall into a domain of knowledge that has no place in this book. We will likewise merely touch on all the works created by the hand of man, such as sewers, water conveyances, underground construction, and highway tunnels. My chief desire, to the contrary, is to study all the manifestations of the underground fire, and to interrogate these mouths of hell in which giants have been interred, and to examine sacred caves and labyrinths. I hope with this to show that aspect of initiation offered to us by all the mythology and legendary accounts of the world below.
With this book, dedicated to symbolism, we are in the presence of the Egg of the World. An androgynous substance is engendered in the entrails of the earth. Every human being is born from clay, and to clay he shall return. The cave therefore is no longer perceived as a fay and enchanting place but rather the dark womb in which the genesis of the world takes shape. According to Ossendowski, this supreme center went underground some six thousand years ago, at the onset of the Dark Age. We are still living in an era in which all is becoming darker and more confusing; however, this Tower of Babel era will eventually end. In order to find this central point, made of brightness and radiant strength, the human being strives to communicate with Mother Earth.
This allows us to come into contact with the theme of the descent of the spirit into matter. One must possess great courage to approach this underground palace of the double axe. Cerberus, the monstrous hound with fifty heads, also has a voice of iron whose dreadful sound waves will bring the most intrepid explorer to a complete standstill. Cerberus becomes the dog Garm in Germanic mythology. Theseus has to slay the Minotaur, but the labyrinth offers its own dangers, as it is all too easy to get lost in it. To find the secret chamber it is necessary to have outside assistance, divine aid that already knows and can put us on the path of understanding and spiritual realization.
It is necessary to suffer, to undergo physical torments, to show proof of your valor in order to merit the bliss that comes with the fullness of being. The hero must descend into hell, the lower but sacred place and abode of shades. In the center of the earth he will find the subterranean fire. If he can cross through it without being burned, he proves that he is worthy of returning to the surface of the world and to the light. The Eleusinian initiation offers us this mystery that is also found in Japanese mythology with Izanagi, who is inconsolable over the loss of his wife. We also see the goddess Ishtar descending into the infernal realms, while the ancient Greeks offer us a chthonic Artemis who guides humans through the terrors of the underworld. Hell is therefore not only the place of eternal suffering. Montessus de Ballore has shown that it is not located in the center of the world, although “the internal fire of our planet, like that of Hell, never goes out.” Cicero tells us that near Lake Avernus, in the vicinity of Pozzuoli in Campania, the souls of the dead are evoked, thanks to the many cavities that pierce the hills with their sacred groves. According to Strabo, the cave of Acherusia in Hierapolis, sacred to Cybele, was nothing other than the gate to the underworld. This passageway should be sought out, as it not only allows the individual to reach the “middle hall” and enjoy its regenerative powers, but also puts him or her in contact with the souls of the dead—whose knowledge can be quite useful. The human being is fully realized in the primordial lair. The dead body is buried in order to not delay the cycle of earthly lives, to activate his or her reincarnation, and to allow the soul of the deceased to avoid long periods of torment. There is a very specific ritual for establishing contact between the dead body and the Earth Mother. The crypt—which is the source of the word grotto—is associated with the underground chapel intended to serve as a tomb for the saints and martyrs of the early Church.
The spirits of the underworld do not remain inactive: divine smiths create miraculous weapons in their underground smithies, and alchemists and Hermeticists search there for the Philosophers’ Stone; but the quest for the Great Work can only be envisioned as a spiritual discovery. The Neolithic cave became the site of prehistoric initiation and the cult of Eleusis. The Earth, the Great Mother Goddess, is paid her most enduring worship here, which can still be seen in the adoration of the Black Madonna, the figure of the divine feminine. But the natural site was followed by the temple that placed the human being back in his original conditions: taking after the mazes and the dense, dark forests, the chamber—in which the initiate sleeps, guarded by the green scarab—was carved out of the solid rock. I will only mention the corridor of the pyramid that we know through copious documentation and will devote more analysis to the curious Tomb of the Christian Woman.*2 With all its underground rooms and chambers for reflection we can feel the presence of Moses, Pythagoras, Triptolemus, and Orpheus, who, after being immersed in the darkness, were reborn in the sparkling light of illumination, as Plato tells us in an allegory in the seventh book of The Republic as well as in Phaedrus.
But over the course of the chapters that make up this book, we will find stable values that still belong to this earth. Water plays a major role in human life. After the waters of our birth, green algae and baptismal water purify the spirit. This water appears mysteriously in the crypt where the Black Madonna is enthroned. The tree takes root in the great secrecy of the world below; it establishes communication between the earth and sky and makes possible the exchange of waves that remain poorly defined. We also find in the underground realms the stone whose magnetic and virginal life remains a witness to the past. These stones of the sun and moon, these dolmens and menhirs, all make concrete a balancing point, the initial crystallization of the universe; the sparkling gem takes part in this sacred life. But in the midst of these stones, the Hermetic foreshadowing of the Black Madonnas, we find subterranean serpentine passageways. These “strait gates” allow the serpent to enter. Those tunnels that start in the banks of the Nile and extend toward the Libyan Desert are called “passages of the serpent.” Here is where the mysteries of the “cycles of necessity” unfold. Through a similar underground passage we reach Luz, the city that assumed a celestial blue color. It so happens that Luz is located on the spot where Jacob had his dream, and beth-el—which became baetyl—means “house of God.”
This is the basic outline of my research. But beneath the analysis of a broad symbol I wish to show that all civilizations and all philosophies contain the same basic teachings and beliefs that are all subject to local modifications. This notion of a universal foundation led me to question the numerous movements that respond to a higher idealism. Every social body contains ritual ceremonies, and some of these rites are more or less accessible: the ordination of priests, the taking of the veil by a sister, the coronation of a king, and some of the ceremonies we find in universities, folk celebrations, and cyclical ceremonies. Books that have reached a large audience reveal some aspects of the trade and craft guilds (Compagnonnage and Freemasonry), alchemical circles, some of the knightly orders, and Hermetic groups with a more or less Christian bias. All these many studies show us that symbolism remains an eternal means of correspondence.
In order to show all these analogous secrets it is necessary to refer to some texts to show evidence of the symbol’s integrity. I know unusual terms will complicate the reading, but I am obliged to provide the material needed by other authors to go beyond the framework of this study. But I am primarily seeking to make tangible the communication between the visible and the invisible and attempting to partially draw back this veil in which the real assumes the appearance that is seen every day, but in which the true represents the revelation of the pure Forms and Essences. Truth is what should be.
Esotericism should develop the spiritual knowledge of human beings. Just as some studies predispose an individual to think or act a certain way, and just as mathematics forms a rigorous form of reasoning, symbolism improves the human being. It is necessary to make people understand that in life everything is linked, everything is connected, that all is one. We shall then realize that we are merely one link in an endless chain, that we are all united. And because of this we should become better people with greater understanding. Some people will think that my dream is utopian, but others will be able to contemplate the fable and extract the truth it carries.
In his preface to Cosmogonie des Rose-Croix (Rosicrucian cosmogony) (Leymarie, 1947), Max Heindel writes:
In all schools of occult philosophy, the student is advised, when a new teaching has been given, to not allow himself to be swayed by preferences or prejudices, but to keep his mind in a state of calm and dignified expectation.
Before penetrating the spirit of the mysteries it is necessary to find one’s own way to the intelligence of the arcana. The guru or spiritual teacher can only put you on the right path; the teacher is the initiator, he who sows, but it is still necessary for the ground to be favorable. No one can go directly to illumination and fraternal goodwill. Knowledge can only be acquired slowly, but its benefits are in proportion to how long the effort has been sustained. As Saint-Yves d’Alveydre said, “There is no occult science, only sciences that have been occulted.”
This study on the subterranean world revolves around this form of thought. Those whose minds think scientifically will find it implausible because many of the points in my argument cannot be physically checked; our era loves everything that appears logical and demonstrable. In reality, this places severe limitations on the mental thought of human beings, as it excludes dream, intuition, and imagination. Are we correct to deny these abilities that we admire so greatly in some artists? Our science only rests on postulates; it can therefore only represent a philosophical position of our mind. Over time our scientific understanding may come to appear quite relative and provisional. For my part, I have tried to get myself out of the habit of intellectual reasoning so I can go back to a more synthetic way of thinking. I would like to stress the fact that I am not denying the exact sciences that are, moreover, the base of my education, but I want to lift myself to a higher plane. Some of my hypotheses may appear gratuitous, but in reality I am using traditional cosmology as my reference. The eternal laws of nature remain poorly understood. Éliphas Lévi said that the knowledge of the law of fluidic tides and universal currents would amount to possession of the secret to all human power.
We should not forget that Socrates was unjustly condemned because he was “a learned man, curious about the things of heaven, having studied all that is underground and attributing superiority to the lower orders of the Word.” Let us not dare claim that our civilization—a term that dates from the eighteenth century—is the preeminent “civilization.” Auguste Comte also spelled out his reservations about evolution, which can be nothing other than a curve with an asymptote. Because each of us calls progress that which conforms to our own disposition, and each of us may be right. Those whose tendencies remain in harmony with their era think that life is making progress, but do those others who speak of this rhythm of progress that is too often confused with the evolution of science but that does not concern itself with understanding the spiritual value of aromas, sounds, and colors?
It is my wish that these several keys will make it possible to go beyond our reality for a moment. By freeing ourselves of our prejudices we can manage to rejoin the fullness of Unity, and we will be able to make the descent into matter so as to return transfigured.

2
Earth, Mineral Blood
BEFORE BEGINNING THIS STUDY of the underground world it would be helpful to consider briefly the mysterious signs of the Earth. In the series of the four elements, Earth is placed between Fire and Water (Fire, Earth, Air, Water), and it alone possesses a resistant quality (see fig. 2.1). Mavéric wondered about the order of these elements,1 and Pierre Génillard sought this sequence in astrology.2 According to one natural series we have Air, Fire, Water, and Earth, or by opposing each of the forces in accordance with the law of balance: Fire, Air, Water, and Earth. If we consider the qualities, we come up with Air, Water, Earth, and Fire, but if we think of the seasons, we find Air, Fire, Earth, and Water. It is therefore fairly risky to try to classify these elements one to another.
I should add that in Taoist teachings and in the theory of the seals of the hand,3 the little finger represents the element Earth.
Through geological study of the depths of the earth, the telluric forces—volcanic or electromagnetic—can be envisioned as the effect of cosmic radiations. These subterranean forces also assume the names of deities such as Rhea, Cybele, and Demeter; and according to Hesiod’s Theogony, the sky is none other than Uranus and the earth, Gaea. This wife of Uranus is still known as Gaia or Gé, but she is Tellus for the Romans, Semele for the Thracians, and Tailtiu in Ireland—where she is the foster mother of Lugh—while in Peru she assumes the name of Pachamama or Mamapacha.
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Fig. 2.1. Fire, Earth, Air, Water
For the ancients, these mysterious forces influence the actions of their lives, and all these phenomena reveal the presence of a god. Phrygia, by the very nature of the ground, encourages this aspect of worship. Cretan deities were underground, and the cult of Poseidon was connected to a seismic notion.4 Montessus de Ballore was merely summing up the generally accepted opinion that the conflicts of underground gods were responsible for earthquakes. The earth is comparable to a human body.
The knowledge of the ancients was often much more extensive than we think, and in fact, it clearly seems that these telluric forces could be comparable to etheric forces and mirror the complexity of our blood vessels. The sun—the heart—governs the cosmos considered to be a living being. It should be pointed out in this regard that, while the priests of ancient Egypt knew of the circulation of the blood, their embalming science remains a complete mystery to us. They were able to completely empty the skull by extracting the brain and the cerebellum through the nostrils. They rinsed the cranium and soaked it in brine without touching the individual’s exterior, which demonstrates a profound understanding of anatomy. The physician Erasistratus of Iulis on Ceos was performing experiments on the heart in 300 BCE and stated that the blood carried the pneuma; in other words, spirit. Later scholars mocked these theories while giving no thought to the spiritual element, and they believed that blood transported air. In the same era, 200 CE, Ptolemy placed the earth at the center of the universe, while Galen stated that the heart was not the source of the heartbeat. Is it the animated blood that causes the heart to beat or is it the heart that gives movement to the bloodstream? Similarly, because of its central position the sun becomes the heart of the world.
 
For high raised above th’aetherial plains,
And in the world’s bright middle orb thou reign’st,
Whilst all things by thy sov’reign power are filled
With mind-exciting, providential care.
(PROCLUS, “HYMN TO THE 
SUN,” TRANS. THOMAS TAYLOR)
For Macrobius (Commentary on the Dream of Scipio, 1:20), the sun is the “intelligence of the world.”
A connection therefore exists between the heart, the sun, and wisdom or intelligence. The heart is the vital center, but more significantly “the principal center of the total being.”5 For Pliny the Elder (Natural History, 11:69), the intellect resides in the heart. René Guénon cites the Chandogya Upanishad to say that the atma—the universal spirit—is set in the heart.6 “The Earth has a body, a soul, and a spirit,” says Pernety,7 and Tantrism states that Shakti is the universal force. According to Eliade, an Indian prophet of the Umatilla tribe refused to work the earth because it would have been a sin to “wound or cut or tear or claw our common mother.”8 By this reasoning stones are seen as the bones of the mother, the soil her flesh, and plants her hair. According to MarieMadeleine Davy, Saint Hildegard established an analogy between the macrocosm and the microcosm.9 In the human body viewed as an image of the cosmos, the head corresponds to fire, the chest to air, the feet to water, and “the belly is the image of the soft and fruitful earth,” for we are subject to the elementary nature of Aries, Gemini, Pisces, and Virgo. Isidore of Seville established the same relationship in his De Natura rerum (chap. 9) as did Honorius Augustodunensis, who explicitly describes the kinship between man and the elements.10 Flesh is drawn from the earth, blood from water, breath from air, and heat from fire. The Iroquois and similar societies believed that their ancestors once lived under the earth in the telluric depths. In this way the earth depicts the mineral blood of the universal mind and is the soul of all things.
This helps us better see the close kinship that connects the earth to woman. The woman, for Plato, imitated the earth: the chasm at Delphi represents the female generative organ, which was called delphi. Mircea Eliade has done a study of the etymology of names that compare the cavern to woman.11 In the earth, where minerals grow, the mine becomes the womb, the earth the belly of the mother from whom all is born and to whom all returns. This dark material, black by definition, becomes green through vegetation. The Black Madonna symbolizes regeneration: “When the contemplative man looks at the earth he understands why it is both always a virgin and always a mother. It is virginal because it is constantly in expectation of the divine seed; mother because she gives birth successively to many harvests.”12 For Paracelsus, the Great Spirit fertilizes the earth; the elements are given the names of sylphs, salamanders, gnomes, and undines depending on whether they move in the air, fire, earth, or water. For George Sand, as well as Buffon, the center of our globe is an immense glass crucible, and “the crystal is a mysterious mirror that reflects this way the cosmic drama of the world’s genesis.”13 Bernard Palissy thinks that the earth is never idle: whatever is naturally consumed within it is once again renewed and reshaped. If it is not of one kind it will remake it into something else. In parallel, the interior and the matrix of the earth are also working to produce.”14
This is how all of life is crafted in this subterranean world. And while a magical force causes the seed to germinate, the human being will go down into this primordial egg, this philosophical egg, in order to be regenerated at the site of his first birth.15 It is the rediscovery of the first connection, the one that preceded the Fall. The elect will find the spiritual light through the digestion of a telluric force. This dark radiance will be visible with the descent into hell where, after sublimation, the individual will acquire the status of initiate. He finds happiness here because we should recall the words that Buddha spoke to his faithful follower Ananda at the end of his life: Don’t let yourself be deceived, Ananda. Life is a long suffering. The child has good reason to cry upon being born. This is the first truth.
The initiatory hut, the cave, the temple, and sacred enclosure where the adolescent is transformed represent the maternal womb. The candidate puts himself in a place preceding his biological birth in order to have a second birth.16
The earth as womb is also found in the alchemical notion of the process in which the three colors of the work go from black—the color of the earth and the god Osiris—to red by way of white. However, this white is probably only the representation of “the absence of color,” this transparent color of the Great Ray of emanation, the sole one that is true. White is the color of initiates, and the pope clothes himself symbolically in white. The French flag is said to have been designed by the Mason Louis David based on the principles of these three alchemical colors: the deep blue or black corresponds to the bourgeoisie, the white to the people or peasants, and the red to royalty.17 In his Dictionary, Dom Pernety makes a comparison between the earth and the alchemical work:
This chaos is developed by volatization; the abyss of water disappears from sight, little by little as the earth is formed and the humidity is sublimed at the top of the vase. This is why the Hermetic Chymists thought to compare their work, or that which occurs during the operations, to the development of the Universe at the time of creation.18
This concealed universal life has been represented by the crux ansata, the hieratic Egyptian sign. But the swastika—a symbol we find in all civilizations and that also adorns the dolmen as well as the Tomb of the Christian Woman—has often been envisioned as a symbol of the earth. Its four branches are oriented toward the four cardinal points, and Charles Diot has established that the hooks are drawn by the vertical radiations from the sources.19
The first man was formed from red clay—or adamah. Adam, which also means “red,” is in this way connected to the Atlantean tradition, and the role of the potter has been “the symbol of the production of manifested beings.” Stanislas de Guaita noted (Le Serpent de la Genèse, 88) that in fact we merely deduce that the Lord formed man by kneading a little clay between his fingers because the name Adam was formed from adōm (red or reddened) and adamah (earth or clay). But when Adam was conceived he represented a state of perfection; he was a culmination. It was only later that he fell because of his sin. The color of the earth can therefore symbolize power on the human plane. The cavern painted in red by Leonardo da Vinci retains the same symbolism. René Guénon often conjectured on this value of the earth and the sky, in which the universal man serves as an intermediary.20 The universe, according to numerous traditions, is made up by seven earths that are arranged and inhabited in a hierarchy. The “higher earth” would be our own; the six others would represent lower degrees. This world involves notions of time and physical space and sensory perceptions that are denied by other traditions that do away with time in particular. Leo Schaya finds in this notion the “Sabbatic Cycle” of seven times seven years and at the end of which, in the fiftieth millennium—the Great Jubilee—the world will be reincorporated into the Divine Principle.21 It is fairly obvious that we can compare this construction of the universe to the value of the seven sefirot. The forty-nine sefirotic degrees emerge from Binah, and to Binah they return. Binah is therefore simultaneously the one and the fiftieth degree.
This jubilee number is that of Moses, of the fifty interpretations of the law. Before we attain this stage—a paradisial state—we will have to pass through many tribulations, but between these temporary restorations we may enjoy periods of rest characterized by the cycle of the Fiat lux, the perfect balance between spirit and matter. This notion of the universe with the seven earths still pushes us to hunt out the great center of rest in which we will touch on infinite consciousness. To end up at the cosmic Sabbat we only possess three values: the earth, the sky, and our presence. The Chinese tradition also includes three creative principles. The sky is depicted as a vertical line and the earth a horizontal one. The human being is found where these two lines intersect, at the spot where spirit and matter meet. The human being is therefore located at the very center of the cross. Heaven and earth and man form the three poles of the Great Triad. The geometrical depiction of this figuration forms the cross and esoterically retains the same power. The same notion can be found in the Sepher Yetzirah: “There are three fathers, fire, water, and spirit. The fire is above, the water below, and the spirit joins them together.” Activity lowers toward contemplation, and it is through this polarity that the powers are balanced. “The body,” says the Zohar, “is the garment of Nephesh; Nephesh is the garment of Ruach, and finally Ruach is the garment of Neshamah.” These are the three elements of the human being: body, soul, and spirit.
This Great Triad is related directly to the subject at hand. The triple enclosure thereby symbolizes the heavenly Jerusalem, the primordial city. In geometric figures the square represents the earth. Three squares inserted within one another with a single focal point can depict the three worlds: the earthly world, the world of the firmaments, and the heavenly or divine world in which God resides with these pure spirits. The Celtic cross is also inscribed in a combination of three circles, each of which is the triple of the other, in a relationship with the numbers 9, 27, and 81 (see fig. 2.2). These three circles of universal life are defined as follows in the Bardic Triads:
The circle of Keugant, the empty circle in which no being can survive except for God himself. Neither the living nor the dead can reach this point and only God may enter it.
The circle of Abred, the circle of inevitability and unavoidable destiny, in which each new state, each new life is born from death (conditioned by the one before). And this circle is one that human beings travel through.
The circle of Gwenwed, circle of bliss, the “White World,” in which every state is derived and born from life. “And this circle is one that humanity will cross through one day.”
Paul Bouchet has reconstructed the Celtic cross in this way and given proportions to these three circles—which in reality break down in turn into other triads.22
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Fig. 2.2. The Celtic cross.
Keugant 81; Abred 27; Gwenwed 9; Annouim
This triple enclosure, which has given rise to some interesting analyses,23 can be found in Hindu literature. The mandala, which in Sanskrit means “circle,” represents the divine world. From the square, one is directed to the focal point, which is to say, from the outside toward the inside. Thought progresses from the perimeter toward the center, which is reduced to a dot identified with the divine. At this heart is found the residence of the god beneath the cosmic mountain, Mount Potalaka or Mount Meru. There are several representations of this progression toward paradise in the Guimet Museum. In Hebrew mysticism, the Shekinah is the core in which the God of Life is enthroned. And I cannot help but mention the Tomb of the Christian Woman and the dome that sits atop a square foundation. This may help us better understand what Isaiah had in mind when he said: “Thus saith the Lord, The heaven is my throne, and the earth is my footstool” (66:1). But this footstool is the fundamental stone that Isaiah defined in chapter 28, verse 16.
This triple enclosure can be found in the graffiti drawn by the Templars. Charbonneau-Lassay has analyzed these symbols: figure 2.3a is from the castle of Chinon; figure 2.3b is in the Abbey of Seuilly (Indre-et-Loire); elsewhere the octagonal design was a chief preoccupation of this order. The cross may traverse the three squares, as we can see in the former round keep of Loudon (fig. 2.3c). But it is inside a stone of the ancient Merovingian or Carolingian church—at Ardin (Deux-Sèvres)—that God’s abode, the central point, appears best (fig. 2.3d).
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Fig. 2.3. The triple enclosure in graffiti drawn by the Templars
The earth is a passive material, the prakriti, the support material of manifestation. The earth, as yin, displays a negative aspect. Conversely, the sky represents the positive male principle, or yang. This thereby gives us the two poles of manifestation. They are two opposing yet complementary phases. Does this mean that we have here both ends of duality? No, because we must give more study to that extraordinary yinyang symbol in the I Ching, which are inseparable because everything is connected in nature. Men and women are opposites, but they aspire to union. It is through this androgynous principle that earth and sky become two additional principles that make it possible to detect the light in the darkness. The old yin and yang are stable states: the young yin and yang are states of maturation and transformation. We should never forget that the more summons the less; the wheel must turn perpetually; the “permanent imbalance” consists of alternating compensations. This brings Tarot cards to mind.
The action of the sky (represented by the number 3) on the earth (represented by the number 2) gives us 5 and 6, ratios of manifestation.24 With this earthly number, we find the mysterious pentagram, symbol of the regenerated human being. There is a 72-degree gap between each point, but this blazing star must revolve because it is a symbol of omnipotence and because the third letter of the Hebrew alphabet*3 is located at its center, equated with the letter G. This power of the Logos makes the definitive reintegration possible. Solomon’s seal symbolizes the union of heaven and earth, and this star with six branches is on the earth plane the union of spirit and matter. This outline of the universal man sheds light on the thought of Saint Thomas Aquinas as well as that of Albertus Magnus, and because in life everything intersects, we can still muse on the sixty-four hexagrams of Wen Wang that appear in the I Ching. We are touching upon the handwriting of the Logos.
We must study yet further this union that is the origin of time. Once upon a time, Izanagi and Izanami were not separated. Euripides knew that heaven and earth were only one. According to one widespread myth, the Chinese Tuang-ku*4 separated heaven from earth. We can now understand why we can connect the nervous system of the neophyte to that of the earth and the cosmos, and to all those magneto-telluric currents that spread in accordance with laws we no longer know. We must place ourselves before the rupture of the primordial unity took place, in that cosmic unity that is the basis of harmony and beauty. Even science has rediscovered a few thoughts from antiquity on indivisible matter, but they are at best only a few stammerings. In this unity, we shall succeed in finding our reincarnations because, according to the doctrine of Pythagoras, every man preexists himself, but he is still necessarily subject to the influence of telluric currents.

3
The Telluric Currents
THE ORIGIN OF THE EARTH, its construction, and its age are all highly controversial questions. For Laplace, Maillet, Alfred Maury, and Figuier, the earth is an igneous planet: a globe of fire. According to the plutonian theory, the earth was once covered in water or ice. Some authors think that our planet is hollow, while others believe that the four elements are incorporated within it; the core would be subject to intense heat. But some other scientists feel that this core can only be frozen and that in this core an extraordinary energy is deployed. This slumbering force can be compared to one that exists in the human body: the kundalini or fire serpent. Gravity, density, and solidity have reached their maximum limits in this place,1 making this center “the extreme point of manifestation in the state of conscious existence: it is a veritable stopping point.” The heat of thermal waters would not be due to some natural form of heating akin to an enormous furnace, but rather their temperature would come from contact with the radioactivity of granite, like a catalytic phenomenon.
The temperature increase is 1° centigrade every 31 meters,2 and pressure also increases as we descend. This allows us to calculate that the pressure at the center of the earth should be 3.5 million kilograms per square centimeter, which would make Jules Verne’s vision in his Journey to the Center of the Earth impossible. But who tells us that our calculations will respond “logically” to what might happen? Perhaps other laws will govern conditions here, laws of which we are still ignorant.
According to Jacques Baurès, the fine terrestrial crust—or sial—is formed from silica and aluminum.3 A next layer that is 3,000 kilometers is called sima—silica and magnesium. The density increases the closer we get to the center and goes from 3 to 6. The fluid core, which is 2,000 kilometers thick, would have an average density of 10 and at the center would “contain a solid grain that is around 17 in density.” Some other authors are of the opinion that the crust is from 120 to 180 kilometers thick, while yet others believe that it could have a thickness of 1,300 to 1,600 kilometers.4 By accepting the presence of an enormous central core with a 3,000-kilometer radius, Louis-Claude Vincent calculates that the density of this core would have to be 33.5 in order to obtain the average density of 5.52.5
The earth’s age also remains unclear. Some scientists argue it is 15,000 years, while others say it is 148 million years, and yet there are others who claim it must be 300 million years old. I am citing these figures to clearly demonstrate that everyone believes they are holding the scientific truth, but in reality we are completely ignorant on this matter. Perhaps we may be able to sense this fluidic soul of the earth—the “guardian of the threshold—in this unconscious spirit of birth and death, the blind agent of the eternal becoming.”6
According to Hayford, in 1919, the dimensions of planet Earth were
6,356,912 meters for the polar radius
6,378,388 meters for the equatorial radius.
In 1956 the geographical department of the United States Army stated that the meridian was actually half a mile shorter than previously thought. In 1957, the Soviet astronomer Jonglovitch wrote that the diameter of the planet was 500 meters smaller than the accepted figures. M. Guettard, without providing any reference, stated that in accordance with traditional Druidic figures, the two radii of earth would measure
6,356,777 meters for the polar radius
6,378,197 meters for the equatorial radius.
But there is good reason to define the yardstick, as we know that our meter only measures 0.999771 in relation to the cosmic meter. The English yard, as well as other ancient measures, are similar to the cosmic meter and thus have a more logical relationship with it: 70 yards represents 74 cosmic meters. The Russian arshin (0.718m) is similar to the common Egyptian cubit.7
According to Plato, our system is derived from the dodecahedron, “that combination used by God to design the Universe.” The Bible says that “God measured the boundaries of the abyss,” and that he placed “a marker in the East, and one in the West, and one in the South, and one in the North, and one at the Zenith, and one at the Nadir.” He thereby demarcated space. For M. Guettard the junction of the opposing markers determines a cruciform system that orients us toward the cosmic revelation based on the projection of the cross with equal branches over the sphere. This closed universe appears to be a curve, and Guettard has summed up in a table the characteristics of the two universes it is possible for us to know:
Euclidian Universe
	Is flat and boundless.
	Is based on the straight line.
	Through one point only one parallel can be drawn to a given straight line.
	The sum of the angles of a triangle is two right angles.
	Has a human character, useful for the professions.

Pythagorean Universe
	Is curved and limited.
	Rejects the straight line.
	Through one point an infinite number of parallels can be drawn to a given straight line.
	The sum of the angles of a triangle is different from two right angles.
	Has a divine nature that is cosmic and architectural.

Here we arrive at the very abstract thought of Einstein, for whom the world is closed, just as Saint John indicated it was.
For Paul Bouchet, the earth—Gaia—is constructed like an atom around a central core (or neutron).8 Planets (or electrons) follow elliptical revolutions around this core or follow a spiral line. The earth is therefore a living being whose magnetic activity is displayed by telluric currents “about which practically only the sea currents are known and categorized.” These wave series circulate in the same direction following sinuous lines and branch off much like the human nervous system. “If we truly consider these currents to be nothing other than the external manifestations of the planet’s intense life, we will have to conclude that existing beyond the barysphere, inside the planet, some 30,000 meters deep, there is a gaseous mass whose high pressure is equal to the gravity of a full body, inside of which this atomic world is in motion.” Instead of a central core, there would be two magnetic poles around which three planetoids revolve in an elliptical movement that takes place in 471 years.9
In reality the three planetoids—Steropes, Brontes, and Arges—do not revolve around their “sun” on an equatorial plane but on planes that are very oblique in relation to each other. We find a similar notion in Arago, who also gave consideration to a “black sun.” Finally the observations by Michelson demonstrate that the sun rises and descends periodically beneath our feet, dragging with it all the cities and mountains (a difference in height of about a foot).
The emigration of men and animals would be affected by the flow of these currents, which might explain “that drive to move westward.” According to Paul Bouchet, megalithic monuments mark out the paths of these waves. Cathedrals are built over the “nodes” of currents at the sites of former dolmens, and the uneven heights of the church towers correspond to the intensity of these fluids. The Chinese knew of forces they called “dragon veins,” and African magicians used similar ones to communicate psychically with each other.
Human behavior remains subject to laws that are still poorly known, and because everything is a survival, the builders and Saint Bernard—who some maintain was a Culdean Druid—built their monasteries on the sites of Druid sanctuaries, which had themselves been established close to sacred springs.
We know very little about the earth on which we live. I am going to try to describe several ancient rites that will allow us to fill the gaps left by science, starting by diving directly into the plant kingdom.

4
The Root
THE TREE ENDOWED WITH MARVELOUS PROPERTIES lives like a human; it teaches the human being and remains a receptacle of religiosity. In the center of a holy site it becomes the primordial tree, the mythical tree bearing twelve wonderful fruits that govern life and knowledge. But in the book at hand, I am going to try to establish its correspondence with the subterranean world from which it draws its nourishment, since the worship of the tree is associated with that of the Great Mother Goddess represented by the cavern.1
Odette Viennot has meticulously studied the cult of the tree in India.2 But whether they are found in Vedic, Brahman, Buddhist, or Celtic literature, we learn that these trees possess the liquor of immortality and that fire circulates within them. Endowed with marvelous properties, they allow man to communicate with the sidereal world. By extension, the place where the tree grows is sanctified either by enclosing the said area or by erecting a mound on it. In Celtic mythology, the sacred oak stands at the summit of a knoll, and in a similar manner, Brahman texts speak of the aśvattha, the mango, the jambo, and the udumbara. Golgotha was identified in this way with the center of the world. It is the site of creation and the death of Adam and is also the site of the Crucifixion and the redemptive death of Jesus.
The tree can be seen as a vertical axis: by crossing through the earth this axis of manifestation harmonizes its elements, establishes a liaison between life on earth and cosmic life, and allows the human being to climb on its branches or on its notches to make his way to the divine realm. This path leads to perfection, making it so that the tree plays a role on the “universal way.” It permits the restoration of an individual’s sense of eternity. This tree of life that stood at the center of the earthly Paradise leads man to the reintegration of his Edenic or primordial state. This also explains the dream of King Nebuchadnezzar in Daniel (4:7); in it the king saw a growing tree whose top touched the sky. Christ was also compared to a tree: “The tree is a ladder, for it is cast between heaven and earth; the cross is again a ladder, tree, mountain.”3 The cosmic tree therefore becomes the tree of the world, a ladder of light that leads toward spirituality.
The Tree of Life cannot be uprooted. Life’s storms have no power over it. Here we have the emblem of the man who is just and firm in his virtue: “the Christ, who is the virtue of God, the wisdom of God, and is also the Tree of Life upon which we should be grafted.” Nowadays angels drive away with flaming swords those who seek to approach the Tree of Life, for we no longer have the right to have consciousness of the Absolute since man was deceived by Satan. With this inversion of the cosmic order, everything that was hidden is revealed, but what was obvious is concealed: the inside becomes the outside, what was outside becomes imprisoned within what was inside. This is how the spiritual light becomes enclosed within the corporeal. It is then that the roots of the tree, turned upside down, reach toward the sky, and the branches reach into the earth. This is an image we can find in the Upanishads, in Dante (Paradiso, 18.28–30), and in the Zohar. The Major Arcanum card 12 of the Tarot (the hanged man) reflects this same notion. The tree or the burning pole—the fire ceremony of Saint John—materializes the separation of heaven and earth. The “dew of light” carries out the resurrection of the dead much as rain materializes the descent of spiritual influences. The sefirotic tree is identical in this way to the tree of life, wherein the right column becomes that of mercy and the left column that of severity. This symbolism also appeared in the medieval image of the tree of the living and the dead.
This tree is made sacred because it establishes the liaison between Heaven and Earth. Its proximity makes intercession with higher powers possible and allows the faithful to enjoy the benefits of their prayers.4 The royal hall is set up around this venerated tree as the home of a god. This pillar, located in the center of the palace, connects the lower palace—first degree—to the higher palace where reigns the mystery of mysteries and where all the cosmic degrees culminate to be reabsorbed into One. Man must climb up this pillar to the seventh heaven. Mircea Eliade emphasized the role of the cosmic tree used in shamanic initiation: “By attaining the cosmic summit one becomes the contemporary of the world’s beginning,” for the initiate has succeeded in abolishing time. This survival can be detected in the laribuga ceremony in which the novice climbs a tree.5
According to Odette Viennot the purpose of this pole used in a solemn festival is the consolidation of royal power.6 In rites related to royalty, the central tree or cosmic pole that is securely anchored in the ground becomes a symbol of the prince who must be the support of his people. The Vedic chaitya, after having been the tree itself, becomes the sanctuary built around the tree, thus an edifice that is opened to the sky. For the sake of convenience a roof was desired to cover the entire construction, which soon made the presence of the tree inside the temple impossible. This made it so that the edifice lost its sacred character little by little. In the legend of Siegmund, the son of the old king Volsung used a handsome ash tree to create the roof of a round hall. Odin passed by and struck the ash with his sword. Only the greathearted hero Siegmund could pull this sword back out again. Later his son Siegfried slew the enormous dragon Fafnir—an animal of the earth—because he had reforged the sections of this enchanted sword. This work was done in the lair of Mime. Not only the Nibelungen, but Scandinavian mythology also very frequently cites the ash Yggdrasil that possesses three roots. “One stretches toward the Aesir (the gods), the second toward the hrimthursars (frost giants) and to the place where once stood the abyss Ginnung, and the third reaches Niflheim (the misty realm, Hell), near the well Hvergelmer (the bubbling boiling cauldron) where it is gnawed upon by the serpent Nidhogg. The well of Mimir is located beyond the root that extends into the Hrimthursars.”7 The tree feeds on the heavenly water in which its roots are immersed, but it breathes an ethereal air through its foliage. It draws its life sustenance from the underground waters, from the primordial water,8 but a cavern leads from beneath the almond tree to the hidden city of Luz.9 This explains the Buddhist iconography in which the tree is symbolized by the lotus flower that blossoms next to the river and follows the course of the sun.
This tree that rises from the center of the earth is therefore located close to a spring or close to a river. A bird nests in its branches and defends them, but it causes seeds to fall into the river where they germinate for the benefit of all humanity. This bird is sometimes a griffon and sometimes an eagle; it is always a divine being with wings or else a solar bird.10 This cosmic tree is the Scandinavian Yggdrasil and the Aśvattha in the Athavaveda. We should note here that the Aśvattha gives birth to the sacrificial fire. The two arani gods are formed from this tree and make it possible to light the pyre that is made up of seven types of wood. Its brother tree is the śālmali that grows in the hell that is home to the demons known as the Asura; its thorns stand erect. In Chaldea, the Gaokerna stands in the middle of the lake in the garden of Ahura Mazda.11 Paul Le Cour12 has noted that the pine was sacred to the cult of the god Attis. This tree of knowledge also appears as the oak of the Druids, and in Christian symbology the resurrected Christ is represented by the acacia, the tree that Freemasons associate with the resurrection of Hiram, the great architect of the temple of Jerusalem. This tree that flowers over the grave of the master builder likely originates in his navel, just like the tree of Jesse emerges from the navel or mouth of the prophet Isaiah (11:1, 3).
Jules Boucher13 states, according to Tiele, that “over an ark carried by four priests, from which an acacia emerges, is the phrase ‘Osiris soars forth.’”14 It so happens that in the Bible, the Ark built by Moses, the Tablet, and the altar for the holocausts were made from the wood of the acacia (Exodus 37–38).15 The acacia is therefore sacred, and this immortal tree, the setim, has branches that form roots. Jules Boucher (La Symbolique maçonnique, 269) has noted that the acacia with white flowers we see in Europe is actually the Robinia, a pseudo-acacia, and that the true acacia, a Middle Eastern bush, is cultivated here under the name of mimosa. Jules Boucher regards the mimosa as the Golden Bough—Frazer had a branch of mistletoe in mind—and its golden yellow flowers are a symbol of magnificence and power. But we can also recognize the image of the sun here.
The tree, endowed with a soul, is a being that advances toward deliverance. The Mahavamsa says that being born in the shape of a tree deity is an extremely fortunate state that can only arise as the culmination of earlier lives of piety.16 But it also directly fertilizes Maya or helps during her delivery. “The descent of the Bodhisattva into the heart of Maya takes place at the Sacred Place, beneath the śāla tree next to the cave of gems. And it will be atop a sacred mound, by means of the śāla and the mother, in addition to water in the shape of elephants, of Indra, or of serpents, that the arrival of the future Buddha into the world will take place.”17 In many other Vedic texts the queen is impregnated by the tree, the dwelling of God: the vine, one of its limbs can embrace and wrap around. The magical aspect of the vine often appears in this guise in Indian iconography. We also find charms and amulets that have been made out of wood, and the tree subsequently becomes the sacred pillar. Stripped of its bark and branches and uprooted, this pole—to which an entire rite has already been attached—retains the properties of the tree. It can be the sacrificial post, the yūpa or Axis Mundi, the “totem” or poteau-mitan of Voodoo; but it initially belonged to the stone pillar in which we find the column or menhir, the axis around which the world revolves. In Indian cosmology, this axis takes the name of skambha, and the central summit of Mount Sinai in Hebrew cosmology made it possible for Moses to communicate with the Eternal One. A snake is wrapped around this sacred pillar because liturgical prayer ascends toward God by coiling around the shaft: it is the movement that twists in the ether, and it may be helpful to note that all ascendant movement appears to be helical. The wooden pillar can be crowned by the Cretan double-bladed axe or the horns, both of which characterize a sacred monument. The pillars become homages to the tree: columns are found at the temple of Tyre, and these pillars of Melqart resemble those of Attis erected in front of the Cave of Dionysius. Some would call these phallic pillars, but Marques-Rivière thinks that they represent instead the vital human force that travels through the spinal column.18 If the essential function of the pillar is support, that would make the tree a pillar, since Heaven rests upon it. To hold up this vast expanse, four supporting points are needed, each located at one of the four cardinal points. These boundary markers denote the ends of the lands according to the Bible. In the same spirit, Clave notes that the two pillars are the two principles of creation and destruction, life and death, and light and darkness. The balance of the universe is supported by the play between them. However, the two pillars of time and space can only have value in a material form, as the quest for the supreme center is what makes it specifically possible to be free of the notion of time.
According to Herodotus, the two pillars were attributed to Hercules: the pillar of fine gold represented the psychic energy emanating from the throne of Zeus; the one of emerald that of the Aphrodite of ancient Egypt—the temporal and spiritual powers. I can also mention the pillars of Jachin and Boaz defined in the book of Chronicles.19 King Solomon allegedly summoned Huram-Abi—Hiram—to oversee the construction, and because of this filiation Papus compared the two columns to two interlacing triangles: a white one rising and a black one descending, thus forming the seal of Solomon, the emblem of alchemical research.20
But if the tree root serves as an intermediary between the plant and the mineral, and if the tree develops under the solar warmth, the forest introduces a somewhat different kind of symbolism. Of course this group of trees retains the properties of each species, but the vertical radiations that travel through the trunk and main roots are much more active. The radiations emitted by the trees create a veritable exchange between the earth and clouds. A builder once noted that the fir emits a very large number of radiations with a huge wavelength, varying with the type of soil. The ends of the needles are oriented toward the sky and permit greater contact. Modern lightning rods are designed similarly and discharge the cloud statically, balancing its electrical potential with that of the earth. In addition, the American scientists Ernst Antevs and Professor Andrew Douglas have studied the alternation in consecutive tree layers (dendrochronology). They found evidence for a constant correlation between the speed with which the layers of wood were formed and the solar cycle. The seasonal imbalances were connected to sunspots. This cycle is currently eleven years. The Scythians and the Gauls gathered in vast forests in which dense growth of trees girded clearings—inside of which grew no grass. This wooded, inviolable, and sacred place can be compared to a cavern. The sacred grove, with its triple enclosure, isolated and gave protection to the individual presiding over the religious ceremony. Harmful, occult powers were incapable of breaching it. The forest ritually sets the magic worker apart from the profane world; this enclosure gives birth to the circle and
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