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    This book confronts the enduring tension between private piety and public justice, arguing that the message of Jesus presses beyond inward devotion to demand the transformation of social relationships, economic arrangements, and civic responsibilities, so that love of God and neighbor is not confined to the heart or sanctuary but takes institutional form, reshapes power and privilege, and reorients communal life toward fairness, mercy, and shared flourishing, thereby calling readers to test the adequacy of their moral commitments in the concrete arenas of work, wealth, law, and community where faith becomes visible, costly, and constructive for the common good.

The Social Principles of Jesus is a concise work of religious social ethics by Walter Rauschenbusch, a Baptist pastor and leading voice in the Social Gospel movement in the United States. Written in the early twentieth century, it arises amid urbanization, industrial expansion, and reform currents that pressed churches to address systemic poverty and social conflict. As a theological-ethical study rather than a devotional manual, it reads the New Testament witness to Jesus in light of contemporary public life. Its setting is both the world of the Gospels and the modern city, where spiritual convictions meet economic realities and civic structures.

Rauschenbusch offers a guided exploration of how the teachings of Jesus inform social attitudes and collective action without reducing faith to a political program. The voice is pastoral yet incisive, the prose clear and accessible, and the tone earnest, reforming, and hopeful. Readers encounter an argument that moves from Scriptures to societal implications, balancing interpretation with practical reflection. The book’s design invites engagement rather than passive agreement, encouraging readers to recognize how love, justice, and humility reframe everyday relationships. It is spoiler-safe in the sense that its power lies in cumulative insight, not in surprises, unfolding principles through careful, reasoned exposition.

At the heart of the work is the conviction that the vision often called the kingdom of God has social breadth, shaping how communities organize work, distribute goods, resolve conflicts, and honor human dignity. Themes include the moral significance of economic life, the responsibilities of power, the priority of mercy, the call to solidarity with the vulnerable, and the reform of habits that perpetuate harm. Rauschenbusch expands moral concern from individual intentions to institutions and policies, arguing that spiritual integrity requires attention to causes as well as symptoms, and to the neighbor one knows and the neighbor one never meets.

The method combines close attention to the Gospel portraits of Jesus with historically alert reasoning about modern conditions. Rather than isolating spirituality from public life, Rauschenbusch shows how personal formation and social transformation reinforce one another. He cautions against fatalism by emphasizing the moral agency of communities, congregations, and citizens. The argument is neither sectarian nor partisan; it seeks principles broad enough to guide cooperation across differences while remaining rooted in Christian conviction. The effect is to equip readers with ethical lenses that clarify what is at stake in policy, culture, work, and everyday interactions.

For contemporary readers, the book remains vital wherever inequality, exploitation, and exclusion persist, and wherever faith risks withdrawal into private comfort. Its framework helps communities think about wages and work with dignity, the use and abuse of power, equitable access to opportunity, and the demands of truth-telling in public life. It speaks to debates about social responsibility by insisting that love must be organized, not merely felt. By translating spiritual commitments into practices that uphold the common good, it invites cooperation among believers and neighbors who share concern for justice and human flourishing.

Approached today, The Social Principles of Jesus offers a disciplined, hopeful way to read Scripture with social imagination, neither surrendering faith to ideology nor retreating from the public square. It rewards slow, communal reading, where reflection turns into concrete commitments in local contexts. Some language and examples reflect its early twentieth-century moment, but its central insights remain prompt and generative. Readers will find a steady moral compass, a humane tone, and practical orientation that together illuminate how convictions can be embodied in institutions and habits, inspiring constructive reform without cynicism and courage without rancor.
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    Walter Rauschenbusch’s The Social Principles of Jesus presents a close reading of the Gospels to uncover the social dimensions of Jesus’s teaching. Written within the Social Gospel movement, the book asks readers to consider how faith addresses the structures and habits that organize common life, not merely individual morality. Rauschenbusch proceeds thematically, drawing on episodes and sayings to show how Jesus evaluated institutions, customs, and economic arrangements. The work serves as a study text, encouraging reflection and discussion, but it also advances a coherent argument: that Jesus’s message aims at renewing the relations among people and groups, shaping a just, compassionate social order.

He identifies the kingdom of God as the organizing center of Jesus’s social vision. Rather than a distant realm, it signifies God’s rule realized in human relationships, reorienting loyalties, values, and public obligations. In this light, Jesus’s teaching presses beyond private piety to the creation of a community marked by justice, mutual service, and trust. Parables and instructions become ethical signposts for shared life, urging the transformation of motives and practices that perpetuate fear or domination. The kingdom’s advent, in Rauschenbusch’s account, summons people to reorder priorities, judge social customs by their fruits, and cooperate in what promotes life for all.

From this center, the book emphasizes the worth of persons commonly discounted by prevailing hierarchies. Jesus’s welcome of the poor, the sick, and those pushed to the margins reveals a standard by which society is measured: how it treats its most vulnerable members. Rauschenbusch traces how neighbor-love, mercy, and restorative fellowship shift moral attention from blame to healing and reintegration. The concern for children, for those burdened by stigma, and for the isolated becomes a concrete test of fidelity to God’s purposes. The resulting ethic challenges exclusion and contempt, replacing them with practices that safeguard dignity, mend relationships, and widen belonging.

Rauschenbusch then examines economic life in the light of Jesus’s warnings about riches and misplaced security. Wealth is assessed not merely by acquisition but by its social effect: whether it serves or harms common welfare. He underscores teachings that link generosity, honesty, and trust to the health of households and communities. Concerns about debt, exploitation, and anxious hoarding expose how inequities deform character and solidarity. The book urges stewardship and fair dealing as expressions of faith, pressing readers to ask how property, work, and exchange can be organized to protect the weak, enable participation, and curb the dominance that wealth can purchase.

Attention also falls on power, law, and leadership. Rauschenbusch highlights Jesus’s insistence that authority be exercised as service rather than as a means of status or coercion. He considers how religious forms and legal norms may either aid or impede mercy, warning against piety that excuses injustice. Institutional sin—embedded in customs and rules—receives scrutiny alongside personal fault. The treatment of Sabbath, purity, and public honor illustrates how seemingly righteous practices can neglect human need. By setting the person above ritual, Jesus models a standard for evaluating institutions: they are justified when they protect life, tell the truth, and foster equitable community.

Personal transformation is integral to this social agenda. Repentance, truthfulness, and courage address the motives that sustain harmful systems, while practices such as peacemaking, forgiveness, and nonretaliation interrupt cycles of injury. Rauschenbusch presents prayer and reliance on God as inner resources for public fidelity, not escapes from responsibility. The community of disciples functions as a training ground where shared discipline, mutual aid, and accountability nurture a different pattern of life. In this setting, family ties, work roles, and civic duties are reconsidered under the claim of love, so that private virtues and public commitments reinforce rather than undermine one another.

The book closes by drawing practical implications without reducing Jesus’s message to a program. Rauschenbusch offers criteria for judgment more than blueprints, inviting readers to apply the social principles to their own contexts. As a contribution of the Social Gospel movement, the work frames Christian faith as a force for reforming common life while honoring freedom of conscience. Its enduring resonance lies in how it links spiritual renewal with public responsibility, challenging communities to test customs by their effect on the least and to make service the measure of greatness. The result is a resource for sustained ethical reflection and action.
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    Walter Rauschenbusch (1861–1918), a Baptist pastor and later professor of church history at Rochester Theological Seminary, wrote The Social Principles of Jesus amid the high tide of the American Social Gospel. Published in New York by the Association Press in 1916 and designed for study groups in churches and the YMCA, it condensed ideas he had advanced in Christianity and the Social Crisis (1907) and Christianizing the Social Order (1912). The Social Gospel movement aimed to apply Christian ethics to industrial-age social problems, interpreting the Kingdom of God as a moral commonwealth to be realized in economic life, politics, and communal institutions.

Walter served as pastor at the Second German Baptist Church in New York City's Hell's Kitchen from 1886 to 1897, where he confronted poverty, disease, child labor, and precarious employment among immigrant families. Gilded Age industrialization and mass immigration had crowded tenements and intensified class conflict in urban centers. Landmark labor confrontations, such as the Haymarket affair (1886) and the Pullman Strike (1894), exposed the brutal stakes of wage labor and the limitations of laissez-faire policy. These experiences shaped his conviction that Christianity must address structural injustice, not merely individual morality, and grounded his later teaching at Rochester in concrete urban and industrial realities.

Rauschenbusch's formation blended evangelical piety with historical criticism that had entered American seminaries by the late nineteenth century. He engaged German Protestant thought associated with Albrecht Ritschl, which emphasized the ethical meaning of the Kingdom of God and interpreted doctrine in light of Christian community. At Rochester Theological Seminary, he taught church history while advocating a historically informed reading of Scripture and a socially responsible ecclesiology. Earlier Social Gospel voices, notably Washington Gladden's applied ethics and Charles M. Sheldon's popular slogan What would Jesus do? from In His Steps (1896), created an audience receptive to biblically grounded social reform.

The Progressive Era supplied institutions and allies for reformist religion. Settlement houses such as Jane Addams's Hull House (founded 1889 in Chicago) modeled social research, neighborly service, and advocacy. Muckraking journalism, including Upton Sinclair's The Jungle (1906) and Ida Tarbell's expose of Standard Oil, galvanized public pressure for regulation, exemplified by the Pure Food and Drug Act of 1906. Protestant coordination also advanced: the Federal Council of Churches formed in 1908 and adopted a Social Creed outlining labor rights, health, and housing goals. Rauschenbusch's program resonated within this atmosphere of practical reform, interweaving pastoral concern with nascent social policy.

Industrial disasters and strikes in the 1910s sharpened the moral urgency of Social Gospel arguments. The Triangle Shirtwaist Factory fire in New York (1911) dramatized lethal workplace conditions; the Lawrence textile strike (1912) and the Ludlow Massacre in Colorado (1914) highlighted conflicts over wages, hours, and corporate power. Rauschenbusch championed labor organization, a living wage, and democratic control over economic life in sermons and essays, themes echoed in The Social Principles of Jesus. His framing of social evils as embedded in institutions, developed further in A Theology for the Social Gospel (1917), aligned Christian ethics with contemporary campaigns for industrial reform.

The book's format reflected a widespread adult-education culture in Protestant churches and voluntary associations. The YMCA's Association Press distributed accessible study guides, discussion outlines, and mission literature to congregations, campus Christian associations, and civic clubs. Sunday schools and men's Bible classes adopted curricula that connected Scripture with civic duty and philanthropy. Rauschenbusch wrote to equip laypeople and ministers for structured conversation about social problems in light of Jesus's teachings, providing questions and themes suitable for group use. This pedagogy mirrored an era when religious publishing, denominational boards, and interdenominational councils sought to standardize and disseminate practical Christian social instruction.

The book appeared during World War I, when European conflict (from 1914) and America's turn to preparedness culminated in U.S. entry in 1917. Wartime nationalism, the Espionage Act (1917), and suspicion of dissent narrowed the space for labor agitation and internationalist idealism that had energized reform. Churches debated pacifism, loyalty, and the moral limits of coercion. Rauschenbusch, who died in 1918, continued to frame Christian duty in social terms rather than martial ones, emphasizing justice, solidarity, and the common good. His approach offered congregations ethical bearings amid mobilization and dislocation, without abandoning the Progressive aspiration to democratize economic and civic life.

The Social Principles of Jesus distilled Progressive Era confidence that democratic reform, guided by Scripture, could humanize modern industry and politics. It critiqued unregulated capitalism, defended organized labor, and urged churches to judge social structures by the standards of justice implicit in Jesus's teaching. As a study manual, it helped embed Social Gospel themes in denominational curricula and the Federal Council's ongoing platforms. Later scholars would fault the movement's predominantly white, middle-class outlook and its limited engagement with racial inequality, but the book's core claim that Christian faith bears public responsibilities captures a leading strand of early twentieth-century Protestant social thought.
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This book is not a life of Christ, nor an exposition of his
religious teachings, nor a doctrinal statement about his person
and work. It is an attempt to formulate in simple propositions
the fundamental convictions of Jesus about the social
and ethical relations and duties of men.



Our generation is profoundly troubled by the problems of
organized society. The most active interest of serious men
and women in the colleges is concentrated on them. We
know that we are in deep need of moral light and spiritual
inspiration in our gropings. There is an increasing realization,
too, that the salvation of society lies in the direction
toward which Jesus led. And yet there is no clear understanding
of what he stood for. Those who have grown up
under Christian teaching can sum up the doctrines of the
Church readily, but the principles which we must understand
if we are to follow Jesus in the way of life, seem
enveloped in a haze. The ordinary man sees clearly only
Christ's law of love and the golden rule. This book seeks
to bring to a point what we all vaguely know.



It does not undertake to furnish predigested material, or
to impose conclusions. It spreads out the most important
source passages for personal study, points out the connection
between the principles of Jesus and modern social problems,
and raises questions for discussion. It was written primarily
for voluntary study groups of college seniors, and
their intellectual and spiritual needs are not like those of an
average church audience. It challenges college men and
women to face the social convictions of Jesus and to make
their own adjustments.
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Chapter I. The Value Of Life


Table of Contents




Whatever our present conceptions of Jesus Christ may be,
we ought to approach our study of his teachings with a
sense of reverence. With the slenderest human means at his
disposal, within a brief span of time, he raised our understanding
of God and of human life to new levels forever,
and set forces in motion which revolutionized history.



Of his teachings we have only fragments, but they have an
inexhaustible vitality. In this course we are to examine these
as our source material in order to discover, if possible, what
fundamental ethical principles were in the mind of Jesus.
This part of his thought has been less understood and appropriated
than other parts, and it is more needed today than
ever. Let us go at this study with the sense of handling
something great, which may have guiding force for our own
lives. Let us work out for ourselves the social meaning of
the personality and thought of Jesus Christ, and be prepared
to face his challenge to the present social and economic order
of which we are part.



How did Jesus view the life and personality of the men
about him? How did he see the social relation which binds
people together? What was the reaction of his mind in face
of the inequalities and sufferings of actual society? If we
can get hold of the convictions which were axiomatic and
immediate with him on these three questions, we shall have
the key to his social principles. We shall take them up in the
first three chapters.
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Daily Readings



First Day: The Worth of a Child
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And they were bringing unto him little children,
that he should touch them: and the disciples rebuked
them. But when Jesus saw it, he was moved
with indignation, and said unto them, Suffer the
little children to come unto me; forbid them not:
for to such belongeth the kingdom of God. Verily
I say unto you, Whosoever shall not receive the
kingdom of God as a little child, he shall in no wise
enter therein. And he took them in his arms, and
blessed them, laying his hands upon them.—Mark
10:13-16.



The child is humanity reduced to its simplest terms[1q]. Affectionate
joy in children is perhaps the purest expression
of social feeling. Jesus was indignant when the disciples
thought children were not of sufficient importance to occupy
his attention. Compared with the selfish ambition of grown-ups
he felt something heavenly in children, a breath of the
Kingdom of God. They are nearer the Kingdom than those
whom the world has smudged. To inflict any spiritual injury
on one of these little ones seemed to him an inexpressible
guilt. See Matthew 18:1-6.



Can the moral standing of a community be fairly judged
by the statistics of child labor and infant mortality?



What prompts some young men to tyrannize over their
younger brothers?



How does this passage and the principle of the sacredness
of life bear on the problem of eugenics?





Second Day: The Humanity of a Leper
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And when he was come down from the mountain,
great multitudes followed him. And behold, there
came to him a leper, and worshipped him, saying,
Lord, if thou wilt, thou canst make me clean. And
[pg 003]
he stretched forth his hand, and touched him, saying,
I will; be thou made clean. And straightway
his leprosy was cleansed. And Jesus saith unto him,
See thou tell no man; but go, show thyself to the
priest, and offer the gift that Moses commanded, for
a testimony unto them.—Matt. 8:1-4.



Whenever Jesus healed he rendered a social service to his
fellows. The spontaneous tenderness which he put into his
contact with the sick was an expression of his sense of the
sacredness of life. A leper with fingerless hands and decaying
joints was repulsive to the æsthetic feelings and a
menace to selfish fear of infection. The community quarantined
the lepers in waste places by stoning them when they
crossed bounds. (Remember Ben Hur's mother and sister[3].)
Jesus not only healed this man, but his sense of humanity so
went out to him that “he stretched forth his hand and touched
him.” Even the most wretched specimen of humanity still
had value to him[2q].



What is the social and moral importance of those professions
which cure or prevent sickness?



How would a strong religious sense of the sacredness of
life affect members of these professions?





Third Day: The Moral Quality of Contempt
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Ye have heard that it was said to them of old time,
Thou shalt not kill; and whosoever shall kill shall be
in danger of the judgment: but I say unto you, that
every one who is angry with his brother shall be in
danger of the judgment; and whosoever shall say to
his brother, Raca, shall be in danger of the council;
and whosoever shall say, Thou fool, shall be in danger
of the hell of fire.—Matt. 5:21, 22.



In the Sermon on the Mount Jesus demanded that the
standards of social morality be raised to a new level. He
proposed that the feeling of anger and hate be treated as
[pg 004]
seriously as murder had been treated under the old code, and
if anyone went so far as to use hateful and contemptuous
expressions toward a fellow-man, it ought to be a case for
the supreme court. Of course this was simply a vivid form
of putting it. The important point is that Jesus ranged hate
and contempt under the category of murder. To abuse a man
with words of contempt denies his worth, breaks down his
self-respect, and robs him of the regard of others. It is an
attempt to murder his soul. The horror which Jesus feels
for such action is an expression of his own respect for the
worth of personality.



How is the self-respect and sense of personal worth of men
built up or broken down in college communities?



How in industrial communities?





Fourth Day: Bringing Back the Outcast
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Now all the publicans and sinners[1] were drawing
near unto him to hear him. And both the Pharisees
and the scribes murmured, saying, This man receiveth
sinners, and eateth with them.



And he spake unto them this parable, saying, What
man of you, having a hundred sheep, and having lost
one of them, doth not leave the ninety and nine in the
wilderness, and go after that which is lost, until he
find it? And when he hath found it, he layeth it on
his shoulders, rejoicing. And when he cometh home,
he calleth together his friends and his neighbors,
saying unto them, Rejoice with me, for I have found
my sheep which was lost. I say unto you, that even
so there shall be joy in heaven over one sinner that
repenteth, more than over ninety and nine righteous
persons, who need no repentance.



Or what woman having ten pieces of silver, if she
lose one piece, doth not light a lamp, and sweep the
house, and seek diligently until she find it? And
when she hath found it, she calleth together her
friends and neighbors, saying, Rejoice with me, for
I have found the piece which I had lost. Even so,
[pg 005]
I say unto you, there is joy in the presence of the
angels of God over one sinner that repenteth.—Luke
15:1-10.





Every Jewish community had a fringe of unchurched people,
who could not keep up the strict observance of the Law
and had given up trying. The pious people, just because they
were pious, felt they must cold-shoulder such. Jesus walked
across the lines established. What seems to have been the
motive that prompted him? Why did the Pharisee withdraw,
and why did Jesus mix with the publicans?



What groups in our own communities correspond to the
“publicans and sinners,” and what is the attitude of religious
people toward them?



What social groups in college towns are spoken of with
contempt by college men, and why?



Is there a Pharisaism of education? Define and locate it.





Fifth Day: The Problem of the Delinquents
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For the Son of man came to seek and to save that
which was lost.—Luke 19:10.



Here Jesus formulates the inner meaning and mission of
his life as he himself felt it. He was here for social restoration
and moral salvage. No human being should go to
pieces if he could help it. He was not only willing to help
people who came to him for help, but he proposed to go after
them. The “lost” man was too valuable and sacred to be lost.



How does the Christian impulse of salvation connect with
the activities represented in the National Conference of
Charities and Correction?



How does a college community regard its “sinners”? Suppose
a man has an instinct for low amusements and a yellow
sense of honor, how do the higher forces in college life get
at that man to set him right?
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Sixth Day: Going Beyond Justice


Table of Contents




For the kingdom of heaven is like unto a man that
was a householder, who went out early in the morning
to hire laborers into his vineyard. And when he
had agreed with the laborers for a shilling a day, he
sent them into his vineyard. And he went out about
the third hour, and saw others standing in the marketplace
idle; and to them he said, Go ye also into
the vineyard, and whatsoever is right I will give you.
And they went their way. Again he went out about
the sixth and the ninth hour, and did likewise. And
about the eleventh hour he went out and found others
standing: and he saith unto them, Why stand ye here
all the day idle? They say unto him, Because no man
hath hired us. He said unto them, Go ye also into the
vineyard. And when even was come, the lord of the
vineyard said unto his steward, Call the laborers,
and pay them their hire, beginning from the last unto
the first. And when they came that were hired about
the eleventh hour, they received every man a shilling.
And when the first came, they supposed that they
would receive more; and they likewise received every
man a shilling. And when they received it, they murmured
against the householder, saying, These last
have spent but one hour, and thou hast made them
equal unto us, who have borne the burden of the
day and the scorching heat. But he answered and
said to one of them, Friend, I do thee no wrong:
didst not thou agree with me for a shilling? Take
up that which is thine, and go thy way; it is my will
to give unto this last, even as unto thee. Is it not
lawful for me to do what I will with mine own? or
is thine eye evil, because I am good? So the last
shall be first, and the first last.—Matt. 20:1-16.



Judaism rested on legality. So much obedience to the law
earned so much reward, according to the contract between
God and Israel. Theoretically this was just; practically it
gave the inside track to the respectable and well to do, for it
took leisure and money to obey the minutiæ of the Law. In
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this parable the employer rises from the level of justice to
the higher plane of human fellow-feeling. These eleventh-hour
men had been ready to work; they had to eat and live;
he proposed to give them a living wage because he felt an
inner prompting to do so. In the parable of the Prodigal
Son the father does more for his son than justice required,
because he was a father. Here the employer does more because
he is a man. Each acted from a sense of the worth
of the human life with which he was dealing. It was the
same sense of worth and sacredness in Jesus which prompted
him to invent these parables.



Do we find ourselves valuing people according to their
utility to us, or do we have an active feeling of their human
interest and worth? Let us run over in our minds our family
and relatives, our professors and friends, and the people in
town who serve us, and see with whom we are on a human
footing.





Seventh Day: The Courtesy of Jesus
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And early in the morning he came again into the
temple, and all the people came unto him; and he sat
down, and taught them. And the scribes and the
Pharisees bring a woman taken in adultery; and having
set her in the midst, they say unto him, Teacher,
this woman hath been taken in adultery, in the very
act. Now in the law Moses commanded us to stone
such: what then sayest thou of her? And this they
said, trying him that they might have whereof to
accuse him. But Jesus stooped down, and with his
finger wrote on the ground. But when they continued
asking him, he lifted up himself, and said unto them,
He that is without sin among you, let him first cast a
stone at her. And again he stooped down and with
his finger wrote on the ground. And they, when they
heard it, went out one by one, beginning from the
eldest, even unto the last: and Jesus was left alone,
and the woman, where she was, in the midst. And
Jesus lifted up himself, and said unto her, Woman,
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where are they? did no man condemn thee? And
she said, No man, Lord. And Jesus said, Neither
do I condemn thee: go thy way; from henceforth sin
no more.—John 8:2-11.



Was there ever a more gentlemanly handling of a raw
situation? This woman was going through one of the most
harrowing experiences conceivable, exposed to the gaze of a
leering and scornful crowd, her good name torn away, her
self-respect crushed. Jesus shielded her from stoning by the
power of his personality and his consummate skill in handling
men. He got inside their guard, aroused their own sense of
past guilt, and so awakened some human fellow-feeling for
the woman. When he was alone with her, what a mingling
of kindness and severity! Surely she would carry away the
memory of a wonderful friend who came to her in her dire
need. Why did Jesus twice turn his eyes away to the ground?
Was he ashamed to look at her shame?



Such a sudden, tragic happening is a severe test of a man's
qualities. It brought out the courtesy of Jesus, his respect for
human personality even in its shame. How can we train ourselves
so that we may be equal to such emergencies? Would
continued spiritual contact with Jesus be likely to make a
difference?
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The passages we have studied are inductive material. Can
there be any doubt that Jesus had a spontaneous love for his
fellow-men and a deep sense of the sacredness of human
personality? Physical deformity and moral guilt could not
obscure the divine worth of human life to him. To cause any
soul to stumble and go down, or to express contempt for any
human being, was to him a horrible guilt.



I


This regard for human life was based on the same social
[pg 009]
instinct which every normal man possesses. But with Jesus it
was so strong that it determined all his viewpoints and activities.
He affirmed the humane instinct consciously and intelligently,
and raised it to the dignity of a social principle.
This alone would be enough to mark him out as a new type,
prophetic and creative of a new development of the race.



Whence did Jesus derive the strength and purity of his
social feeling? Was it simply the endowment of a finely attuned
nature? Other fine minds of the ancient world valued
men according to their wealth, their rank, their power, their
education, their beauty. Jesus valued men as such, apart from
any attractive equipment. Why? “The deeper our insight
into human destiny becomes, the more sacred does every individual
human being seem to us” (Lotze). The respect of
Jesus for every concrete person whom he met was due to his
religious insight into human life and destiny. But how did
he get his insight?



Love and religion have the power of idealistic interpretation[3q].
To a mother her child is a wonderful being. To a true
lover the girl he loves has sacredness. With Jesus the consciousness
of a God of love revealed the beauty of men. The
old gods were despotic supermen, mythical duplicates of the
human kings and conquerors. The God of Jesus was the
great Father who lets his light shine on the just and the unjust,
and offers forgiveness and love to all. Jesus lived in
the spiritual atmosphere of that faith. Consequently he saw
men from that point of view. They were to him children of
that God. Even the lowliest was high. The light that shone
on him from the face of God shed a splendor on the prosaic
ranks of men. In this way religion enriches and illuminates
social feeling.



Jesus succeeded in transmitting something of his own sense
of the sacredness of life to his followers. As Wundt says:
“Humanity in this highest sense was brought into the world
by Christianity.” The love of men became a social dogma
of the Church. Some other convictions of Jesus left few
traces on the common thought of Christendom, but the
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Church has always stood for a high estimate of the potential
worth of the soul of man. It has always taught that man
was made in God's image and that he is destined to share in
the holiness and eternal life of God.





II


What effects has this registered on social conduct? Has
the Church intelligently resisted social forces or conditions
which brutalized or shamed men?



It is most difficult to estimate accurately the historic influence
of religious ideas. They are subtle and hard to trace.
But we can justly reason from our own observations in
evangelism and foreign mission work. Those of us who
have gone through a clearly marked conversion to Christianity
will probably remember that we realized our fellow-men
with a new warmth and closeness, and under higher points of
view. We were then entering into the Christian valuation
of human life. In foreign missions the influence of Christianity
can be contrasted with non-Christian social life, and
there is often a striking rise in the respect for life and personality
as compared with the hardness and callousness of
heathen society. This is one of the distinctive marks of the
modern and Western world compared with the ancient and
the Oriental. Those individuals among us who have really
duplicated something of the spirit of Jesus are always marked
by their loving regard for human life, even its wreckage.
That sense of sacredness is the basis for the whole missionary
and philanthropic activity of Christian men and women.



It is also an important force in the social movements. Have
there been any widespread, continuous, and successful movements
for social justice outside of the territory influenced by
Christianity? Was there any causal connection between the
historic reformation and purification of Christianity since the
sixteenth century and the rise of civil and social democracy?
Does the spread of Christian ideas and feelings predispose
the powerful classes to make concessions? What contribution
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did the Wesleyan revival among the working people of England
make toward the rise of the trade union movement, the
education of stable leaders, and the faith in democracy? It
takes idealistic convictions a long time to permeate large
social classes, but they often spring into effectiveness suddenly.
Certainly a belief in the worth and capacity of the
common man is a spiritual support of democratic institutions,
and where the Church really spread the Christian sense of
the worth and sacredness of human life, it has been a great
stabilizer of civil liberty.



Jesus asserted with religious power what all men feel.
Sometimes it requires the solemn presence of death to brush
aside the artificial distinctions of society and to make us
realize that a life is a life, and precious as such. But when
we are at our best, we do feel the sacredness of human life.





III


Does our present social order develop or neutralize that
feeling in us?



Presumably it works both ways. For those who want to
spread the spirit of Christ, it becomes important to inquire
at what points our social institutions cheapen life and take
the value out of personality.



The class differences inherited from the past are designed
to hedge the upper classes about with honor, but they necessarily
depreciate the lower classes by contrast and neutralize
the tie of the common blood. In some countries the self-respect
of the lower classes is affronted by degrading forms
of legal punishment reserved for them. Forms of servility
are exacted from servants and peasants. The practical working
of class differences is most clearly seen in the relation
of the sexes. Love is a great equalizer; hence it clashes with
class pride. The plot of innumerable dramas and novels
turns on the efforts of love to overcome the laws of social
caste. Where class spirit is traditional and fully developed,
men have a double code for the women of their own class,
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and those of the lower classes. It is a far greater offense
for a gentleman to marry a girl of the lower class than to
ruin her.



It is the glory of America that our laws do not intend to
recognize class differences. The conditions of life on a raw
continent and the principles embodied in
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Chapter II. The Solidarity Of The Human Family
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First Day: The Social Impulse and the Law of Christ
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And one of them, a lawyer, asked him a question,
trying him: Teacher, which is the great commandment
in the law? And he said unto him, Thou shalt love
the Lord thy God with all thy heart, and with all thy
soul, and with all thy mind. This is the great and
first commandment. And a second like unto it is
this, Thou shalt love thy neighbor as thyself. On
these two commandments the whole law hangeth,
and the prophets.—Matt. 22:35-40.
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Second Day: Jesus Craving Friendship
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Then cometh Jesus with them unto a place called
Gethsemane[2], and saith unto his disciples, Sit ye here,
while I go yonder and pray. And he took with him
Peter and the two sons of Zebedee, and began to
be sorrowful and sore troubled. Then saith he unto
them, My soul is exceeding sorrowful, even unto
death: abide ye here, and watch with me. And he
went forward a little, and fell on his face, and
prayed, saying, My Father, if it be possible, let this
cup pass away from me: nevertheless, not as I will,
but as thou wilt. And he cometh unto the disciples,
and findeth them sleeping, and saith unto Peter,
What, could ye not watch with me one hour?
Watch and pray, that ye enter not into temptation:
the spirit indeed is willing, but the flesh is weak.
Again a second time he went away, and prayed,
saying, My Father, if this cannot pass away, except
I drink it, thy will be done. And he came again
and found them sleeping, for their eyes were heavy.
And he left them again, and went away, and prayed
a third time, saying again the same words. Then
cometh he to the disciples, and saith unto them,
Sleep on now, and take your rest: behold, the hour
is at hand, and the Son of man is betrayed into the
hands of sinners. Arise, let us be going: behold,
he is at hand that betrayeth me.—Matt. 26:36-46.








Third Day: Restoring Solidarity
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Then came Peter and said to him, Lord, how oft
shall my brother sin against me, and I forgive him?
until seven times? Jesus saith unto him, I say not
unto thee, Until seven times; but, Until seventy times
seven.—Matt. 18:21-22.








Fourth Day: The Christian Intensification of Love
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Fifth Day: Solidaristic Responsibility
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Then began he to upbraid the cities wherein most
of his mighty works were done, because they repented
not. Woe unto thee, Chorazin! woe unto thee, Bethsaida!
for if the mighty works had been done in
Tyre and Sidon which were done in you, they
would have repented long ago in sackcloth and
ashes. But I say unto you, it shall be more tolerable
for Tyre and Sidon in the day of judgment, than
for you. And thou, Capernaum, shalt thou be exalted
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unto heaven? thou shalt go down unto Hades: for
if the mighty works had been done in Sodom which
were done in thee, it would have remained until this
day. But I say unto you that it shall be more tolerable
for the land of Sodom in the day of judgment,
than for thee.—Matt. 11:20-24.








Sixth Day: The Solidarity of the Generations
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Woe unto you, scribes and Pharisees, hypocrites!
for ye build the sepulchres of the prophets, and
garnish the tombs of the righteous, and say, If we had
been in the days of our fathers, we should not have
been partakers with them in the blood of the prophets.
Wherefore ye witness to yourselves, that ye are sons
of them that slew the prophets. Fill ye up then the
measure of your fathers. Ye serpents, ye offspring of
vipers, how shall ye escape the judgment of hell?
Therefore, behold, I send unto you prophets, and wise
men, and scribes: some of them shall ye kill and
crucify; and some of them shall ye scourge in your
synagogues, and persecute from city to city: that
upon you may come all the righteous blood shed on
the earth, from the blood of Abel the righteous unto
the blood of Zachariah son of Barachiah, whom ye
slew between the sanctuary and the altar. Verily I
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say unto you, All these things shall come upon this
generation.—Matt. 23:29-36.








Seventh Day: Social Consciousness in the Lord's Prayer


Table of Contents




After this manner therefore pray ye: Our Father
who art in heaven, Hallowed be thy name. Thy kingdom
come. Thy will be done, as in heaven, so on
earth. Give us this day our daily bread. And
forgive us our debts, as we also have forgiven our
debtors. And bring us not into temptation, but
deliver us from the evil one.—Matt. 6:9-13.
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