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THE EPISTLE TO THE ROMANS: WHEN AND WHERE WRITTEN
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It is evident from the statements in Rom.1:11-15 that at the time of writing this letter, the apostle had not yet visited Rome. Yet his extensive knowledge of the saints there (36 of whom are referred to) is revealed in the closing chapter. Paul had a longing to visit them. First he intended to go to Jerusalem to convey the gift from the saints in Macedonia and Achaia to the poor among the saints in Jerusalem. After completing this mission, his purpose was to visit Rome on his way to Spain (Acts 15:22-29). (How different was his actual journey as a prisoner following his appeal to Caesar!). While the apostle was in Ephesus his plans for the future were made known. “Paul pur­posed in the spirit, when he had passed through Macedonia and Achaia, to go to Jerusalem, saying, After I have been there, I must also see Rome” (Acts 19:21).

It is interesting to note that from Ephesus he sent Timothy and Erastus into Macedonia while he stayed in Asia for a while. After the uproar in Ephesus, he journeyed into Macedonia, and thence into Greece, where he spent three months (Acts 20:1-4). At that time, Timothy, Sosipater, Gaius and Erastus were with the apostle, and are   amongst   those who sent greetings to the saints in Rome (Rom.16:21-23). Phoebe, a servant of the church at Cenchreae, some nine miles from Corinth, is com­mended to the church in Rome, and she may have been the bearer of the letter (Rom.16:1,2). It would seem that the letter was written from Corinth fairly late in the apostle’s public ministry, and during his final visit to that city. The date may have been about A.D.58.
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AN OVERVIEW OF THE EPISTLE
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The Pauline authorship of the Epistle to the Romans has never been in doubt. The similarity of the epistle to that of the Galatians, supposed to have been written about the same time, has frequently been remarked upon. Both declare that man is justified by faith apart from works of law or any human works whatsoever. It is remarkable that the epistle was written to the saints in the church of God in Rome, and that from that very city, from papal Rome, has issued a curse upon any who teach that a man is justified from sin by faith in Christ alone. Papal Rome’s teaching is the complete negation of the teaching of Paul in the Romans. 

The epistle is divided into three main sections (1) chapters 1-8 (2) 9-11, (3) 12-16:  Number (1) reveals the state of mankind and God’s provision in the work of Christ to meet his need, consummating in that glorious chapter 8, wherein we see the believer completely justified on the ground of faith alone, and for ever united in life and love to Christ. In number (2) we have the profound subject of election dealt with, and in it we also see God’s governmental dealings with the Jewish people in setting them aside nationally for the present, and His dealing in this dispensation of grace with mankind on the ground of sinner-ship. Here is a time of unique privilege for the Gentiles such as they never experienced before.  Then in number (3) we have many matters of Christian behaviour touched upon, behaviour which is comely and proper for such as have become the subjects of God’s grace. This begins with the apostle’s pleading words, “I beseech you therefore, brethren, by the mercies of God (both his electing and saving mercies), to present your bodies a living sacrifice, holy, acceptable to God, which is your reasonable service” (chapter 12:1).

These main sections may be further divided:


(a)  in Chapter 1:1-17 we have the introduction to the epistle.

(b) in chapter 1:18-32 we have a description of the Gentiles, not simply by the master-hand of Paul, who well knew the deep depravity of the Gentiles from experience, but this is an account of how God saw them. Then in chapter 2:17-3:8 Paul tears the mask of religion from the Jew and lets him see himself in the mirror of the word of God which Paul wrote. The Jew was naturally a hypocrite, and the Pharisees proverbially so.

(c) Chapter 2:1-16 outlines the justice of God, who will deal with the Jew as a man under law, and the Gentile who had no law will be judged on the ground of the law of his own conscience.

(d) In chapter 3:9-5:21 we have the charge laid against all men, that all are under sin, and God’s provision in the redemption that is in Christ Jesus to meet the need of all, the sole and only condition being that each shall believe in Christ the Redeemer.

(e) Chapters 6 and 7 deal with the fact that Christ died unto sin, and that we also died with Christ, our old man being crucified with Him. Therefore, being freed by death from bondage to sin, we are now to present our members, which were once used as servants to sin, as instruments of righteousness unto God. Death also freed the Jew from the dominion of the law, so that he might be joined in life to the Lord, who was raised from the dead to bring forth fruit unto God. Then in 7:7-35 we have the complete answer to the question, “Is the law sin?” and the disclosure that the fault is not in the law but in man himself.

(f) Then follows chapter 8, the chapter on the work of the Spirit which brings to fruition the work of Christ in His death and resurrection. Here the believer is declared to be no longer in the flesh, but in the Spirit; no longer in sin but in righteousness; groaners indeed, but yet children of God with a glorious hope, being joint-heirs with Jesus Christ. Here we look and wonder and worship at the vast panorama – foreordained, called, justified, glorified. Who can say anything to such things? Finally, such is the security of the believer that nothing can separate him from the love of Christ or from God’s love in Christ Jesus.

(g) In Rom.9 we have the truth of election dealt with in a manner nowhere else found in the Scriptures. In chapter 10 we have the Jew’s bigoted adherence to the rags of his own legal righteousness, whilst God is handing out freely, to all who will believe, the glorious garment of salvation. To whosoever will is the world-wide message of the gospel, as far flung as “the swift-winged arrows of light.” In chapter 11 we have God’s governmental dealings in the casting off of the unbelieving Jew and the bringing in of “the fulness of the Gentiles.”

(h) Chapters 12 to 15 are hortatory; in them is much instruction as to behaviour, often given in the fewest words. 

(i) Finally chapter 16 brings this magnificent epistle to a close with a letter of commendation, words of greeting, exhortation to withdraw from trouble-makers, and a doxology to the only wise God through Jesus Christ.
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COMMENTARY ON ROMANS CHAPTER ONE
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Rom.1:1
Paul puts his signature to the Romans at the beginning of the letter and not at the end, as in our day. Then he gives his qualifications. He is first of all a bondservant or slave of Jesus Christ, a purchased slave who had been bought with a price (1 Cor.6:20), and that price was the blood of Christ (Rev.5:9), and therefore he was not his own, he was his Lord’s property. He was in the highest kind and most sacred form of bondage, in which are angels (Rev.19:10; Rev.22:9) as well as men. Angels say that they are fellow-bondservants with redeemed men. Paul was also “a called apostle”; that is, he was an apostle by calling. He was not one of the original number, the twelve who were chosen by the Lord from His disciples, after He had continued all night in prayer to God (literally “in the prayer of God”) (Lk.6:12-16) but an apostle born out of due time (1 Cor.15:8). He was an apostle not from men, neither through man, but through Jesus Christ. Paul’s call to apostleship was by the Lord Himself (1 Cor.9:1,2, Gal.1:1). 
We read of fifteen faithful apostles, the twelve, amongst whom Matthias had a place by lot (Acts 1:26), Paul and Barnabas (Acts 14:14), and James, the Lord’s brother (Gal.1:19). The apostle says that he was “separated unto the gospel of God,” and of necessity separated from many things and persons (Phil.3:4-7). He was by reason of the grand purpose of his life separated from the grandest schemes of humanitarianism for the betterment of the earthly conditions of his own race or the world at large. Had he followed such a course, he might have ascended high in men’s estimation, because of his great natural gifts and tireless energy, but, as he said himself, “I hold not my life of any account, as dear unto myself, so that I may accomplish my course, and the ministry which I received from the Lord Jesus, to testify the gospel of the grace of God” (Acts 20:24). 

In divine election this purpose was given him in Christ Jesus before times eternal (2 Tim.1:9-11), he was separated thereto even from his mother’s womb (Gal.1:15): and the time came when the Holy Spirit said, “Separate unto Me Barnabas and Saul for the work whereunto I have called them” (Acts 13:2). The gospel of God is described in many ways. It is “of God,” as to its Source, and it is “of Christ,” as to its Subject. It is the gospel of God’s grace and of God’s glory, and of the glory of Christ. It is also the gospel of our salvation. It is in every way worthy of its Divine Author and Subject, and of the Divine Spirit by whose means it is proclaimed to men (1 Pet.1:12). It is essentially glad tidings of God’s love for men (Jn 3:16).

Rom.1:2
The coming of Christ and the appearing of divine grace (Tit.2:11) were heralded by the prophets since the start of the human race (Lk.1:70; Gen.3:15). Moses was the first of the prophets to record in the Holy Scriptures such announcements of a Divine Saviour, and David, Isaiah and others added voluminously to what had gone before. It is said that at the time of Christ’s birth eastern nations were agog with the expectation of a world-ruler arising from the Jews. No doubt this expectation brought the Magi from the East to Jerusalem seeking the King whom they found in Bethlehem (Matt.2:2). Even in Palestine we have evidence of this expectation: “The people were in expectation, and all men reasoned in their hearts concerning John, whether haply he were the Christ” (Lk.3:15).
Rom.1:3
This brief statement of intense clarity leaves us in no doubt as to what happened in Bethlehem. God’s Son was born (literally, became; see Jn 1:14, “the Word became flesh”) of David’s seed. He who is the eternal Son and Word, who is God, the Maker of all, became Man of the chosen virgin of David’s royal line. He took unto that divine, uncreated substance in which He is of one substance with the Father, that created substance from His human mother, thus this Divine-human Person bridges the gulf as the Mediator between God and men.
Rom.1:4
The feet of the Lord’s Divine and Eternal Sonship is a matter for faith and not for reason, as is also the feet of Eternal Deity. It is as Cowper truly says, “Object of faith, and not of sense.” See the marginal rendering of both AV/KJV and RV where “declared” is said to mean “determined.” This or the word “defined”, is better than “declared,” for the Greek word means “to mark out by a boundary line or limit.” It has also been rendered “marked out.” The Son is “marked out” “with (or in) power, according to the spirit of holiness.” “According to the spirit of holiness” is here set in contrast to “according to the flesh.” Weakness is a characteristic feature of the flesh, and Christ in His manhood “was crucified through weakness” (2 Cor.13:4). But Christ in His Divine Being knew no weakness, He is marked out with power and that according to the spirit of holiness. His holiness was equal to that of the Father and the Spirit. Of this intense holiness the heavenly beings say, “Holy, holy, holy, is the Lord God, the Almighty” (Rev.4:8, Isa.6:3). 
Had the Holy Spirit been here meant, it would have been as easy to say, “According to the Holy Spirit,” but this is not what is said. What is here indicated is that holiness which is characteristic of Christ as a Divine Being, even as “according to the flesh” is characteristic of Him in His humanity. “By the resurrection of the dead”; this, rendered literally, is “out of resurrection of dead” (persons) (Greek: ek anastaseos nekron). The only similar statement in the New Testament is found in Acts 26:22,23: “What the prophets and Moses did say should come, how that the Christ must suffer and how that He first by the resurrection of the dead (Greek: ek anastaseos nekron) should proclaim light both to the people and to the Gentiles.” The AV/KJV renders this as “that He should be the first that should rise from the dead”; the RV plainly expresses the meaning of the Greek here. The proclamation of light was out of the resurrection of the dead. Resurrection of dead (persons) (Greek: anastaseos te nekron) is one of the first principles of Christ (Heb.6:2). In this He is different from any teacher that has arisen amongst men, no one proclaimed the resurrection of the dead and no one said that he would be the cause of resurrection, but the Lord did so in His ministry in support of His claim that He was the Son of God. The Lord is marked out as the Son of God “out of resurrection of dead (persons).” 

Most commentators say that Greek: ek anastaseos nekron is the Lord’s own personal resurrection, but it seems to me that it is of wider application. It includes His resurrection truly, for His resurrection is proof of all resurrection (1 Cor.15:22). Take John’s Gospel as giving proof of the Lord’s Divine Sonship (Jn 20:30,31). The first reference to resurrection is in regard to the Lord Himself. He said, “Destroy this temple, and in three days I will raise it up...He spake of the temple of His body” (Jn 2:19,21). When proving that He was the Son of the Father and therefore equal with God, He said, “The hour cometh, and now is, when the dead shall hear the voice of the Son of God; and they that hear shall live.” And again, “Marvel not at this: for the hour cometh, in which all that are in the tombs shall hear His voice, and shall come forth; they that have done good, unto the resurrection of life; and they that have done ill, unto the resurrection of judgement” (Jn 5:25,28,29) Then we have His words about Lazarus; “This sickness is not unto death, but for the glory of God, that the Son of God may be glorified thereby” (Jn 11:4). Further, He said to Martha that Lazarus would rise again, for He himself was “the Resurrection, and the Life” (Jn 11:23,25). He is the cause of all resurrection. The Lord raised Himself; He raised Lazarus, He raised the son of the widow of Nain, and He stopped the work of death in the daughter of Jairus. Such resurrection with all that are included in Jn 6:25,28,29, alluded to above, marks out Christ as the Son of God in power. He who is the Resurrection will not leave one body in the tomb; all will be raised.

Rom.1:5
Grace here is linked not with salvation, but with apostleship, for Paul says in Ephesians, “Unto each one of us was the grace given according to the measure of the gift of Christ” (Eph.4:7). Apostleship, the greatest of all gifts in this dispensation, required grace commensurate to the work involved. Great service required great grace. “Unto obedience of faith,” is not “obedience to the faith,” as in the AV/KJV The obedience here is that obedience that faith renders to the message of the gospel. Faith alone is God’s requirement, even as the Lord said, “This is the work of God, that ye believe on Him whom He hath sent” (Jn 6:29). Faith in Christ plus human works is a Judaizing gospel, a gospel of perdition. “Among all the nations”: though it is God’s desire that all men should be saved, it is not here stated that he was sent to bring all the nations to the obedience of faith. “Among all the nations,” shows that amongst the Gentiles was to be Paul’s sphere of labour. “For His Name’s sake,” which means for, or, in behalf of, Him who bears the Name; the Name is descriptive of the Person; the worth of the Person is the worth of His Name.
Rom.1:6:
“Among whom” means among the Gentiles. “To be” is in Italics hence there are no equivalent words for these in the Greek. The passage literally means, “called of Jesus Christ.” It is a genitive of possession; they were Jesus Christ’s called ones. They had been called by Him and had responded to His call, and thus they were His.
Rom.1:7:
“To all that are in Rome” is limited and qualified by “beloved of God” and “called saints.” They were beloved of God, because they were accepted in the “Beloved” (Eph.1:6), and were loved with the Father’s love (Jn 17:26). They were called saints as the apostle was a “called” apostle, which means that they were saints by calling. The calling in their ease had been effectual; they were as the Corinthians, who are described as “sanctified in Christ Jesus, called saints.” Christ was their sanctification (1 Cor.1:2,30). This calling could never he reversed, and being holy ones it was incumbent on them to be saintly in behaviour, but it was not by behaviour or their own works they became saints. This is the reverse of what is the custom in man-made saints. Rarely do men make saints of persons when they are alive, but God makes saints right at the beginning of their new life as regenerated persons. What wondrous grace! “Grace...and peace”: grace, the salutation of this dispensation and the key word that unlocks the mystery of the dealings of God with men, is joined to the Hebrew salutation of peace (Heb. Shalom). Grace is a gem with many facets in which glows the glory of God’s unmerited favour to men; and peace, which means wholeness or soundness, a freedom from pain or fear, shows a mind resting completely, amidst life’s ebb and flow of joys and sorrows, victories and failures, upon the complete provision and protection God has provided for us in Christ.
Rom.1:8:
Paul was ever thankful to God for good tidings he heard of the saints; this he expresses in several of his epistles and he grieved over the evil behaviour of others. He alone of all the New Testament writers speaks of God as “my God.” His personal thanks is not to Jesus Christ, but to God through Jesus Christ. In the movement of saints to and from Rome they carried tidings throughout the world of the faith of the Roman Christians. Alas! A different day has fallen on Rome; corrupt Christianity, idolatry, ceremonies, priestcraft, lies, and sins of all kinds, are characteristic of papal Rome; living faith in a living Christ no longer exists.
Rom.1:9,10:
No one but God could testify to the personal and secret prayers continually made on behalf of the Romans. This God whom he called as Witness was the God whom He served. The word serve used by Paul here means divine service (Greek: latreuo, a word which expresses the highest form of service as of priests to Deity). In the tempest-driven ship Paul said “Whose I am, whom also I serve” (Greek: latreuo) (Acts 27:23). The Lord in the temptation quoted from the law when He said, “Him only shalt thou serve” (Greek: latreuo) (Matt.4:10). Paul’s service was not in outward ceremonials, as in Israel’s day; he served in his spirit in this divine service man-ward in the gospel of His Son.
Rom.1:11,12:
Paul with intense longing desired to see the Roman saints, his object being to impart some spiritual gift to them. This was not such spiritual gifts as some saints were endowed with, as in 1 Cor.14:4,9, nor such a gift as was given to Tim.by (Greek: dia: by means of) the imposition of Paul’s hands (2 Tim.1:6), and with (Greek: meta: in association with) the laying on of the hands of the presbytery (1 Tim.4,14), but it was spiritual gift through the ministry of the apostle as he set forth the truths of the gospel to them. This would give comfort both to the apostle and to the saints that heard him. Nothing is more comforting to a speaker than to have an audience that listens to him with a receptive faith.
Rom.1:13:
This desire of the apostle to reach Rome is referred to in Acts 19:21, Rom.15:24,28: In a life of such activity it is no wonder that many things arose to hinder the apostle in his desires. The object of the apostle’s ministry was ever fruit in the lives of those he loved and served. Paul was like Joseph of old, of whom it is said, “Joseph is a fruitful bough, a fruitful bough by a fountain; his branches run over the wall” (Gen.49:22). There was fruit on his branches for those outside the wall.
Rom.1:14,15:
Paul was a debtor to men because of what he had received from God to give to men, not because of what he had received from men. To civilized and uncivilized, to the learned and uneducated



d2d_images/chapter_title_above.png





d2d_images/chapter_title_corner_decoration_left.png





d2d_images/cover.jpg
HAYES
PRESS

ROM.

NOTES ON

THE EPISTLE T©
THE ROMANS

JOHN MILLER






d2d_images/chapter_title_corner_decoration_right.png





d2d_images/chapter_title_below.png





