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    Announcing a kingdom that overturns assumptions while inviting a deeply practical way of life, the Weymouth New Testament in Modern Speech rendition of Matthew presents the ancient gospel’s urgency and consolation in a voice crafted to sound immediate and intelligible to contemporary ears, drawing readers into a narrative where promise, identity, and ethical transformation converge and are tested in the friction between expectation and revelation, public teaching and private response, communal ideals and personal allegiance, so that the text’s central tension—between a proclaimed reign of heaven and the realities of ordinary human experience—can be felt not as distant doctrine but as a living summons.

This book is a translation of the Gospel according to Matthew within Richard Francis Weymouth’s New Testament in Modern Speech, a landmark early twentieth-century effort to render the Greek text into clear, idiomatic English. First published in 1903 shortly after Weymouth’s death, it reflects the scholarship of a seasoned British linguist and educator who sought to remove needless archaisms without sacrificing precision. As Scripture, its genre is sacred narrative and teaching; as a translation, it aims to serve both public reading and private study. Its setting spans first-century Judea and Galilee, yet its publication context belongs to a modernizing English readership.

Readers encounter a carefully ordered account of the life and teaching of Jesus of Nazareth, presented through episodes and extended discourses that frame his message for hearers steeped in the Hebrew Scriptures. Without commentary intruding, the translation lets the text’s own structure and momentum lead: movement from scene to teaching, from confrontation to invitation, from symbol to instruction. The experience is reverent yet accessible, the prose firm without stiffness, and the mood alternates between solemn appeal and practical counsel. Weymouth’s choices privilege clarity and flow, inviting newcomers and seasoned readers alike to hear familiar material with refreshed attention.

Weymouth’s approach emphasizes English that reads as people actually speak, while maintaining close regard for the sense of the Greek. He is attentive to nuance, especially in verbs and particles that shape emphasis and timing, and he avoids ecclesiastical phrasing where a more natural expression conveys the same meaning. The result is not paraphrase but a judicious modernization, favoring straightforward diction, consistent terminology where useful, and sentence rhythms suited to oral delivery. Rooted in the best critical scholarship available in his day, the translation offsets literal stiffness with idiomatic ease, aiming to let meaning take precedence over inherited stylistic habits.

Matthew’s persistent concerns emerge clearly in this rendering: the continuity between ancient promise and present fulfillment; the character of the kingdom of heaven as both gift and demand; the nature of true righteousness, measured by integrity, mercy, and trust rather than display; and the cost and consolation of discipleship in a world of competing loyalties. Teaching and action work in tandem, each illuminating the other; community life is envisioned as grounded in humble obedience and mutual care; and the questions raised—authority, identity, justice, compassion—exert enduring pressure on private conscience and public conduct alike.

For contemporary readers, this version matters because it opens a classic text without the filter of older idioms that can conceal meaning. Its language is modern for its time yet dignified, offering a bridge between traditional formality and present-day readability. Students gain access to a historically informed translation attentive to nuance; general readers find prose that can be read aloud in home, classroom, or congregation without explanation. By hearing Matthew in this cadence, one perceives how moral exhortation, narrative tension, and scriptural echoes interweave, inviting reflection on belief as a lived ethic and on community as a field for practiced compassion.

Approached slowly and with an ear for its shifts between story and discourse, Weymouth’s Matthew rewards attentive reading, revealing how clarity of expression can heighten rather than flatten the text’s depth. Its modern speech draws near the pulse of the original’s urgency, helping the reader follow argument, observe contrast, and feel appeal. Whether for a first encounter or a return visit, it offers a steady companion to study and devotion, encouraging engagement without intimidation. In presenting an ancient message in fresh yet careful English, it honors both the past it transmits and the present reader who seeks to understand and respond.
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    Weymouth New Testament in Modern Speech, Matthew presents the Gospel of Matthew in contemporary English, following the familiar sequence of events. It opens with a genealogy tracing Jesus to Abraham and David, framing him within Israel’s story. The birth narrative features Mary’s conception by the Holy Spirit, Joseph’s guidance through dreams, and repeated references to prophetic fulfillment. Visitors from the East pay homage, while King Herod’s hostility leads to the flight into Egypt and the tragic massacre of infants. After Herod’s death, the family returns and settles in Nazareth. Throughout these opening chapters the translation highlights continuity with Scripture and introduces themes of kingship and promise.

John the Baptist appears in the wilderness proclaiming repentance and preparing the way. People are baptized in the Jordan as a sign of turning to God. Jesus comes to be baptized, and a voice from heaven affirms him while the Spirit descends. He is then led into the wilderness to be tempted, refusing to misuse power or test God. When John is arrested, Jesus begins his public ministry in Galilee, announcing that the kingdom of heaven has come near. He calls fishermen Simon Peter and Andrew, and James and John, to follow him. Teaching in synagogues and healing, he gathers large crowds from many regions.

On a hillside Jesus delivers extended teaching commonly known as the Sermon on the Mount. He pronounces blessings on the poor in spirit, the merciful, and the peacemakers, and calls his followers salt and light. He affirms the Law and Prophets while deepening their demands, addressing anger, lust, divorce, oaths, retaliation, and love for enemies. Instruction on almsgiving, prayer, and fasting emphasizes sincerity rather than display, including a model prayer. He urges trust in God over anxiety, cautions against hypocritical judgment, and commends persistent asking. The discourse ends with a call to the narrow way and a parable contrasting wise and foolish builders.

Following these teachings, narratives of deeds demonstrate authority and compassion. Jesus heals a leper, commends the faith of a centurion while healing his servant, and restores Peter’s mother in law. He calms a storm at sea and frees men tormented by demons. He forgives and heals a paralytic, sparking controversy, and calls the tax collector Matthew, sharing a meal with outsiders. Questions about fasting and Sabbath lead to clarifications of mercy and purpose. A synagogue leader’s daughter is restored while a woman is healed en route. Blind and mute sufferers are restored, and the mission focus intensifies as he sees the crowds’ need.

He summons twelve apostles by name and sends them to the lost sheep of Israel with authority to heal and proclaim the kingdom. Detailed instructions address travel simplicity, reliance on hospitality, and responses to rejection, alongside sober warnings about opposition and encouragement to endure. Reports follow about John the Baptist’s question from prison and Jesus’ testimony about him. Woes are pronounced on unrepentant cities, yet an invitation promises rest to the burdened. Disputes over Sabbath mercy escalate tensions. Teaching by parables then illustrates the kingdom’s growth and mixed reception through images of seed, field, yeast, treasure, pearl, and net.

Returning to his hometown, Jesus meets unbelief. Herod’s fear and the narrative of John’s execution mark rising danger. After withdrawal, Jesus feeds a vast crowd with limited loaves and fish, and later walks on the water to reach his disciples, with a focus on faith amid fear. At Gennesaret many are healed by touching his cloak. A dispute over handwashing leads to teaching on what defiles a person. The persistent faith of a Gentile mother brings her daughter’s deliverance. Crowds are healed again and fed a second time. He warns about the leaven of Pharisees and Sadducees, and Peter confesses him as the Messiah.

Jesus predicts suffering and calls disciples to self denial. On a mountain he is transfigured before select disciples, with witnesses from Israel’s story and a voice of affirmation. A troubled boy is healed when the disciples’ attempt fails, prompting instruction on faith. Further teaching addresses humility, the value of the little ones, and restoration within the community, including steps of correction and the call to forgive, illustrated by the unforgiving servant. Continuing south, he teaches on marriage and welcomes children. A wealthy inquirer provokes reflection on riches and reward. A parable about workers in a vineyard challenges assumptions about generosity.

Approaching Jerusalem, Jesus predicts his death a third time and corrects ambitions for status by commending service. Entering the city, he is welcomed as a kingly figure and cleanses the temple, citing prophetic intent for prayer. A fig tree episode frames teaching on faith. Confrontations ensue with leaders over authority, taxes, resurrection, and the greatest commandment. Parables of two sons, tenants, and a wedding banquet portray responses to God’s call. A series of woes exposes hypocrisy and misplaced priorities, coupled with lament for Jerusalem. On the Mount of Olives he speaks about coming trials, watchfulness, and accountability with vivid parables.

The final chapters present the passion, death, and resurrection. Leaders plan his arrest; a woman anoints him; Judas agrees to betray. At the Passover meal Jesus interprets bread and cup, predicts denial, and moves to Gethsemane to pray. He is arrested, examined by the council and Pilate, mocked, and crucified. Signs accompany his death, and he is buried in a guarded tomb. On the third day women find the tomb empty and receive a message of his rising; appearances and a counter narrative follow. The account concludes with a commission to make disciples of all nations and a promise of abiding presence.
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    Set in early first-century Roman-ruled Palestine, the Gospel of Matthew unfolds across Judea, Galilee, and Jerusalem during the reigns of Augustus (27 BCE–14 CE) and Tiberius (14–37 CE). Herod the Great's client kingdom and its successor tetrarchies frame villages such as Bethlehem and Nazareth, and the lakeside town of Capernaum on the Sea of Galilee. Society was agrarian, taxed by Rome via local elites, and centered on the Jerusalem Temple rebuilt and expanded by Herod. Aramaic and Greek were spoken; synagogues organized communal life and debate over Torah. Apocalyptic hopes, sharpened by foreign domination, fuel expectations of a Davidic Messiah and intensify conflicts over law, purity, and authority.

Matthew situates Jesus' birth under Herod the Great (ruled 37–4 BCE), whose monumental building—especially the Temple expansion begun c. 20 BCE—contrasted with political repression. The narrative recounts Magi from the East, a hint of Parthian-Babylonian learned culture, and Herod's violent response, remembered as the massacre of Bethlehem's infants. Historically, Herod’s death in 4 BCE triggered unrest and the partition of his realm among Archelaus (Judea, 4 BCE–6 CE) and Herod Antipas (Galilee and Perea, 4 BCE–39 CE). Matthew connects Joseph's relocation to Nazareth with Archelaus’s notoriety, anchoring the story in the shift from a unified client kingdom to a fractured tetrarchy under Roman oversight.

John the Baptist’s movement, active near the Jordan c. 28–29 CE, called Israel to repentance and symbolized prophetic renewal. Josephus (Antiquities 18.116–119) records Antipas’s execution of John at Machaerus, aligning with Matthew's report of John's arrest and death. Under Antipas’s rule, Jesus conducted a Galilean ministry centered at Capernaum, calling fishers from Bethsaida and the lake economy. The Sermon on the Mount (chapters 5–7) addresses oaths, almsgiving, and justice, reframing Torah fidelity amid social inequality. By setting Jesus’ teaching within village synagogues and hillsides, Matthew reflects the rhythms of northern Palestine while engaging controversies with Pharisees and scribes over Sabbath, purity, and authority.

Roman administration directly governed Judea from 6 CE, and under Prefect Pontius Pilate (26–36 CE) it collected tribute and policed public order. Matthew references taxation debates—'Render to Caesar'—around the denarius bearing Tiberius’s image. In 30–33 CE (traditional window), Jesus entered Jerusalem for Passover, challenged economic exploitation in the Temple courts, and was arrested through collaboration between local authorities and Rome. Judicial procedures moved from the high priestly council to the prefect’s tribunal; crucifixion, a Roman penalty for sedition, was carried out at Golgotha. Unique to Matthew are the guard at the tomb and the Galilean mountain commissioning, binding the movement’s future to imperial roads and all nations.

Second Temple Judaism comprised diverse groups: Pharisees emphasizing oral traditions; Sadducees, priestly elites tied to the Temple; and scribes, legal specialists. Essenes and other pietist associations also shaped the landscape. Synagogues functioned as local assemblies for Scripture reading, dispute resolution, and charity. Matthew’s 'woes' (chapter 23) condemn elite hypocrisy—tithing mint while neglecting justice—yet affirm the Law’s enduring authority (5:17–20). Practices such as 'binding and loosing' reflect communal halakhic decisions. The Gospel’s conflict scenes mirror real contestations over purity, Sabbath travel, divorce, and authority to forgive, issues intertwined with social status, patronage, and the economic burdens borne by peasants and artisans.

The Great Jewish Revolt (66–73 CE) culminated in the siege of Jerusalem and the Temple’s destruction in 70 CE by Titus, son of Emperor Vespasian. Josephus details famine, internecine violence, and the razing of sacred precincts. Matthew 24’s apocalyptic discourse—warnings of desolation, flight to the hills, false messiahs—resonates with this catastrophe. Many scholars date Matthew’s composition to the 80s CE in a community negotiating identity after the Temple’s loss and amid tightening synagogue boundaries under Roman peace. The Gospel’s emphasis on a law-observant yet universal mission, conflict with local authorities, and the Great Commission reflects post-70 realities of diaspora, catechesis, and Gentile inclusion.

Richard Francis Weymouth (1822–1902), an English schoolmaster and Baptist layman, produced his New Testament in Modern Speech to render Koine Greek into contemporary English. Issued posthumously in 1903 (Matthew included), it drew on critical texts shaped by discoveries such as Codex Sinaiticus and scholarship by B. F. Westcott and F. J. A. Hort (1881) and Eberhard Nestle (1898). In Britain, the Elementary Education Act of 1870 expanded literacy, while the Revised Version (1881–85) normalized vernacular Bible revision. Weymouth’s work reflects a social push to democratize scripture amid urbanization and empire, offering readers clearer access to the historical persons, places, and legal-political issues embedded in Matthew.

Read in its historical frame, Matthew operates as a social and political critique. It exposes exploitative temple-market practices, challenges elite legalism that ignores justice and mercy, and warns against violent messianism under imperial rule. The Beatitudes elevate the poor, mourners, and peacemakers, countering honor-shame hierarchies. Debates on tribute, divorce, and oaths probe how power structures penetrate daily life. Rendered in Weymouth’s accessible English during a period of contested class relations and imperial conscience, the text also functioned as a mirror for Edwardian readers, pressing questions about authority, public righteousness, and the moral limits of state and religious power.
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001:001 The Genealogy of Jesus Christ, the son of David, the son of Abraham.

001:002 Abraham was the father of Isaac; Isaac of Jacob; Jacob of Judah


and his brothers.



001:003 Judah was the father (by Tamar) of Perez and Zerah; Perez


of Hezron; Hezron of Ram;



001:004 Ram of Amminadab; Amminadab of Nahshon; Nahshon of Salmon;

001:005 Salmon (by Rahab) of Boaz; Boaz (by Ruth) of Obed; Obed of Jesse;

001:006 Jesse of David—the King.  David (by Uriah's widow)
        was the father of Solomon;

001:007 Solomon of Rehoboam; Rehoboam of Abijah; Abijah of Asa;

001:008 Asa of Jehoshaphat; Jehoshaphat of Jehoram; Jehoram of Uzziah;

001:009 Uzziah of Jotham; Jotham of Ahaz; Ahaz of Hezekiah;

001:010 Hezekiah of Manasseh; Manasseh of Amon; Amon of Josiah;

001:011 Josiah of Jeconiah[1] and his brothers at the period of the


Removal to Babylon.



001:012 After the Removal to Babylon Jeconiah had a son Shealtiel; Shealtiel


was the father of Zerubbabel;



001:013 Zerubbabel of Abiud; Abiud of Eliakim; Eliakim of Azor;

001:014 Azor of Zadok; Zadok of Achim; Achim of Eliud;

001:015 Eliud of Eleazar; Eleazar of Matthan; Matthan of Jacob;

001:016 and Jacob of Joseph the husband of Mary, who was the mother
        of JESUS who is called CHRIST.

001:017 There are therefore, in all, fourteen generations from Abraham
        to David; fourteen from David to the Removal to Babylon;
        and fourteen from the Removal to Babylon to the Christ.

001:018 The circumstances of the birth of Jesus Christ were these.
        After his mother Mary was betrothed to Joseph, before they
        were united in marriage, she
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