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TO THE FIRST AND SECOND EDITIONS.

This book is designed (1) in satisfaction of the widely-expressed desire for a more particular account than has yet been rendered concerning the genesis of the writings claiming to constitute a "New Gospel of Interpretation"; and (2) in fulfilment of the duty incumbent on me as the survivor of the two recipients of such Gospel to spare no means which may minister to its recognition and acceptance by the world, for whose benefit it has been vouchsafed.

Although largely biographical in character, this book is not a history of individuals, but of a Work, and involves only such personal references as are necessary to such history. It is not, however, a full or a final account that is contained in it. Such an account can be given only in the form of the regular biography which is in course of preparation. This book is an instalment only of that biography, being put forth in advance of it, partly, as said above, to meet a present need, and partly, to prevent a total loss of the record in the event of my failure to complete it—a contingency of which, in view of the magnitude of the task and my advanced age, I am bound to take account.

E. M.
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TO THE THIRD EDITION.



Since the publication in 1893 of this book which, as stated in Chapter VII., was "intended but as an epitome and instalment" of a far larger book then in course of preparation, the full and final account of the "New Gospel of Interpretation" has been given to the world. In 1896 Edward Maitland published his magnum opus, "The Life of Anna Kingsford," in two large volumes of 420 pages, "illustrated with portraits, views, and facsimiles." This is, and will always be, the biography par excellence of Anna Kingsford and Edward Maitland, and it is absolutely indispensable for those who would know all that there is to be known of them and their work and of the "New Gospel of Interpretation." As that book, however, on account of its great length, must always be a costly book, and therefore beyond the means of many who would like to have some reliable information concerning Anna Kingsford and Edward Maitland and their work, and as there are many who, on account of their time for reading being limited or their inclination to read being little, require information within the compass of a small book or go without it altogether, there will, notwithstanding the publication of the "Life of Anna Kingsford," be a demand for this shorter "Story," which is so admirably suited to meet the needs or requirements of these classes of persons; for, be it noted, the publication of "The Life of Anna Kingsford" has not in any way depreciated the value of this book in this sense that, having been written by one of the two recipients of the "New Gospel of Interpretation," it is a first authority second to none for the statements therein contained.

The change in the title of the book from "The Story of the New Gospel of Interpretation" to the present title calls for some explanation and justification, because the former title was an excellent one in many respects, and the book has become known to many by that title. The "Gospel of Interpretation" is the name or description which was given by its Divine Inspirers, the Hierarchy of the Spheres Celestial, to the work of which this book tells the story, in token of its relation to the previous "Gospel of Manifestation." The former title implied, as the Author pointed out in his preface, that that which this book propounded was "not really a new Gospel, but one of Interpretation only"; and this is not really new, but, as the Author has also pointed out, "so old as to have become forgotten and lost, being the purely spiritual sense, as discerned from the purely spiritual standpoint originally intended and insisted on by Scripture itself as its true sense and standpoint, and those which alone render Scripture intelligible"[1]. But notwithstanding this, and notwithstanding that on the front page it was expressly stated that "There shall nothing new be told; but that which is ancient shall be interpreted," the former title failed to convey to the minds of some the meaning that it was intended to convey, and it gave no indication of the biographical nature of the work. Many who otherwise would have read the book refrained from doing so because they thought that a new Gospel, inconsistent with and perhaps opposed to if not intended to supersede the old Gospel, was propounded. It is necessary, therefore, for me to state, if possible more explicitly than it was stated in the previous editions of this book, that this is not an attempt to create a new Gospel differing from that of Jesus Christ[2]. Anna Kingsford's and Edward Maitland's mission and aim was to interpret the Christ, not to rival or supersede Him. The "New Gospel" is, first and foremost, interpretative, and is destructive only in the sense of reconstructive. "It tells nothing new; it simply restores and reinforces the old, even the Gnosis, which, as the doctrine of the Church unfallen, is that also of the Church fallen, though the latter has lost the key to its interpretation"[3]. Nor is the teaching represented by this book opposed to the existence of an objective Church. Anna Kingsford and Edward Maitland fully recognised the necessity of such an organisation for the formulation, propagation, and exposition of religion. Their opposition was "only to the recognition by the Church of the objective, historical, and materialistic aspect of religion, to the exclusion of that which really constitutes religion, namely, its subjective, spiritual, and substantial aspect, wherein alone it appeals to the mind and soul, and is efficacious for redemption." The aim of the New Gospel "is defined exactly," said Edward Maitland, "in the following citation from St. Dionysius the Areopagite[1] 'not to destroy, but to construct; or, rather, to destroy by construction; to conquer error by the full presentment of truth.' As will be obvious, such a design does not necessarily involve the destruction of anything that exists whether of symbol or ritual, or ecclesiastical organisation, but only their regeneration by means of their translation into their spiritual and divinely intended sense. And it is precisely because that sense has been lost—as declared in Scripture it had long been, and would yet long be, lost—that a new 'Gospel of Interpretation' has been vouchsafed in fulfilment of the promises in Scripture to that effect; and this from the source of the original Divine revelation, namely, the Church Celestial, and by the method which always was that of such revelation, namely, the intuition operating under special illumination.... Even the priest, though hitherto deservedly regarded as the 'enemy of man,' will not be destroyed under the new régime whose inauguration we are witnessing. For in becoming interpreter as well as administrator, he will be prophet as well as priest, and speak out the things of God and the soul instead of concealing them under a veil. So will the 'veil be taken away,' and Cain, the priest, instead of killing Abel, the prophet, as hitherto, will unite with him, becoming prophet and priest in one. And instead of any longer corrupting the 'woman' Intuition, and suppressing the 'man' Intellect, he will purify and exalt her, and enable her to fulfil her proper function as 'the Mother of God' in man, and will recognise the intellect, when duly conjoined with her, as the heir of all things. Thus, becoming interpreter as well as administrator, prophet as well as priest, and recognising interpretation as the corollary of the understanding, the prophet-priest of the regeneration will give to men freely of the waters of life, that only true bread of Heaven, which is the food of the understanding, instead of the indigestible 'stones' and poisonous 'serpents' of doctrines, the profession of which, by divorcing assent from conviction, involves that moral and intellectual suicide, to induce others to join him in committing which Cardinal Newman[2] wrote his 'Grammar of Assent,' True it is 'faith that saves,' but the faith that is without understanding is not faith, but credulity"[4]. It is for the above-mentioned reasons that the title of this book has been changed. The title must be subservient to the book, and it is hoped that, the change having been made, there will not be any further misunderstanding—even on the part of those who are most superficial—as to the nature and object of "The Story of the New Gospel of Interpretation."

Edward Maitland did not long survive the completion of the great task that he undertook when he set himself to write a full account of his life and that of his colleague. He retained his full mental vigour until the publication of "The Life of Anna Kingsford"; but after that he rapidly declined, and on the 2nd October, 1897, at the close of his seventy-third year, a little over nine years after the death of Anna Kingsford[5], he passed away peacefully at "The Warders" at Tonbridge, the home (at that time) of his friends Colonel and Mrs. Currie, with whom, and under whose loving care, he spent the last few months of his life—a life concerning which, as also that of Anna Kingsford, I will not say anything here, for this book will testify. Blessed are the souls whom the just commemorate before God[3q].

Many who read these pages will not rest until they know more of those great prophets the story of whose lives is here told, and of the Divine Gnosis that it was their high mission to proclaim. I have indicated whence they can obtain this information. This "Story," interesting as it is and much as there is in it, is little more than an indication of some of the facts that are fully stated and dealt with in "The Life of Anna Kingsford," and there is much of importance that (as it could not possibly receive proper treatment in a book of this size) was passed over here to be related in the larger biography. I have not thought it expedient to alter the character of or to add much to this book, but I have enlarged it by incorporating therein, from "The Life of Anna Kingsford," some additional matter which is of interest, and which should add to the value of the book. The most important additions are the account of Anna Kingsford's vision of "The Doomed Train," on p.p. 43-47; the account of Anna Kingsford's vision of Adonai, on pp. 64-68; the "Exhortation of Hermes to his Neophytes," on pp. 110-112; the verses "Concerning the Passage of the Soul," on pp. 169-170; and the illumination of Anna Kingsford concerning the "Work of Power," on pp. 180-181. I have also amplified the text in some places when, on comparing it with corresponding passages in "The Life of Anna Kingsford," I found that I could do so with advantage. These amplifications are not otherwise noted. Finally, I have added some notes where I thought that further explanation was desirable or would prove acceptable.

SAML. HOPGOOD HART.


Croydon, December, 1905.
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There are certain introductory remarks which, in view of the prevailing tendency to reject prior to examination whatever conflicts with strongly cherished preconceptions—as anything purporting to be a "new Gospel" is undoubtedly calculated to do—may be made with advantage. Those remarks are as follows:—

(1) As its title implies[6], that which is propounded is not really a new Gospel, but one of Interpretation only, which is precisely what is admitted by all serious and thoughtful persons to be the supreme need of the times. It was said, for instance, by the late Matthew Arnold, "At the present moment there are two things about the Christian religion which must be obvious to every percipient person: one, that men cannot do without it; the other, that they cannot do with it as it is."

(2) As also its title implies[6] nothing new is told in it, but that only which is old is interpreted; and the appeal on its behalf is not to authority, whether of Book, Tradition, or Institution, but to the Understanding—a quality which accords not only with the spirit of the times, but also—as shewn herein—with that of religion itself, properly so called.

(3) Scripture manifestly comprises two conflicting systems of doctrine and practice, having for their representatives respectively the priest and the prophet, one only of which systems, and this the system reprobated in Scripture itself, has hitherto obtained recognition from Christendom. It is the purpose of the New Gospel of Interpretation to expound the system represented by the prophet and approved in Scripture, with a view to replacing the other.

(4) For those who attach value to the prophecies contained in the Bible, so far from there being an a priori improbability against the delivery of a new revelation in interpretation, confirmation, or completion of the former revelation, and in correction of the false presentment of it, the probability ought to be all in favour of such an event. This is because Scripture abounds in predictions of a restoration both of faculty and of knowledge, as to take place at the present time and under the existing conditions of Church and World; and this of such kind as shall constitute a second and spiritual manifestation of the Christ in rectification of the perversion of the import of His first and personal manifestation, and in arrest of the great Apostacy, not only from the true faith of Christ but from religion itself, of which that perversion has been the cause.

(5) So far from the idea of a new revelation which shall have for its end the disclosure, as the true sense of Scripture and Dogma, of a sense differing so widely from that hitherto accepted as to be virtually destructive of it,—so far from this idea being universally repugnant to orthodox ecclesiastics, it has found warm recognition from one of the foremost of modern churchmen. This is the late Cardinal Newman.

Said Dr Newman in his Apologia pro vitâ suâ[3], speaking of his earlier days, "The broad philosophy of Clement and Origen carried me away; the philosophy, not the theological doctrine.... Some portions of their teaching, magnificent in themselves, came like music to my inward ear, as if the response to ideas, which, with little external to encourage them, I had cherished so long. These were based on the mystical or sacramental principle, and spoke of the various Economies or Dispensations of the Eternal. I understood these passages to mean that the exterior world, physical and historical, was but the manifestation to our senses of realities greater than itself. Nature was a parable: Scripture was an allegory:.... The process of change had been slow; it had been done not rashly, but by rule and measure, 'at sundry times and in divers manners,' first one disclosure and then another, till the whole evangelical doctrine was brought into full manifestation. And thus room was made for the anticipation of further and deeper disclosures of truths still under the veil of the letter, and in their season to be revealed. The visible world still remains without its divine interpretation: Holy Church in her sacraments and her hierarchical appointments, will remain, even to the end of the world, after all but a symbol of those heavenly facts which fill eternity. Her mysteries are but the expressions, in human language, of truths to which the human mind is unequal"[7].

Dr Newman is credited also with the remark, made on visiting Rome for his investiture, that he saw no hope for religion save in a new revelation.

These are utterances the value of which is in no way diminished by the fact that their utterer failed to bring his own life into accordance with them. He could write, indeed, the hymn "Lead, kindly light"; but when the "kindly light" was vouchsafed him of those suggestions of a system of thought concealed within the Christian Symbology, "magnificent in themselves" and making "music to his inward ear," which he found in the patristic writings; instead of following that lead, and striving to exhume the treasures of divine truth thus buried and hidden from sight, for the salvation of a world perishing for want of them,—he turned his back upon it, and—entering the Church of Rome—wrote his "Grammar of Assent," calling upon others to follow him in committing the suicide, intellectual and moral, of renouncing the understanding and divorcing profession from conviction.

This was a catastrophe the explanation of which is not far to seek. Dr Newman had in him the elements which go to make both priest and prophet[2q]. But the former proved the stronger; and the Cain, the priest in him, suppressed the Abel, the prophet in him. Thus was he a type of the Church as hitherto she has been. But, happily, not as henceforth she will be. For "now is the Gospel of Interpretation come, and the kingdom of the Mother of God," even the "Woman," Intuition,—the mind's feminine mode, wherein it represents the perceptions and recollections of the Soul—who is ever "Mother of God" in man, and whose sons the prophets ever are, the greatest of them being called emphatically, for the fulness and purity of his intuition, the "Son of the Woman" and she a "virgin."

E.M.
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	I.—Portrait of Dr. Anna Kingsford.



	Born, Sep. 16th, 1846; Died, Feb. 22nd, 1888.



	II.—Portrait of Edward Maitland (B.A., Cantab).



	Born, Oct. 27th, 1824; Died, Oct, 2nd, 1897.
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THE VOCATION.

My colleague in the work, the history of which I am about to render some account, was the late Anna Kingsford, née Bonus, M.D. of the University of Paris.

There was a link between her husband's family and mine, but we were not personally acquainted until, in the summer of 1873, she was led by reading one of my books[8] to open a correspondence with me, which disclosed so striking a community between us of ideas, aims, and methods, that I accepted an invitation to visit her at her husband's rectory at Pontesbury, Salop, in Shropshire, for the sake of a fuller discussion of them. This visit which lasted nearly a fortnight, took place in February, 1874[9].

The account I received of her history was in this wise. Born at Stratford, in Essex, on the 16th September, 1846, long after the last of her many brothers and sisters, and endowed with the most fragile of constitutions and liabilities the most distressing of bodily weakness and suffering, and differing widely, moreover, in temperament from all with whom she was associated, her young life had enjoyed but a scanty share of human sympathy, and was largely one of solitude and meditation, and such as to foster the highly artistic, idealistic, and mystic tendencies with which she was born. Singularly energetic of will, and conscious of powers both transcending in degree and differing in kind from any that she recognised in others, she assiduously exercised her faculties in many and various directions in the hope of discovering the special direction in which her mission lay. For, from her earliest childhood she had been conscious of a mission, for the accomplishment of which she had expressly come into the earth-life. And she claimed even to have distinct recollection of having been strongly dissuaded from coming, on account of the terrible suffering which awaited her in the event of her assuming a body of flesh. Indeed, so little conscious was she of the reality of her human parentage that she was wont to look upon herself as a suppositious child of fairy origin; and on her first visit to the pantomime, when the fairies made their appearance on the stage, she declared that they were her proper people, and cried and struggled to get to them with such vehemence that it was necessary to remove her from the theatre. Among her amusements, her chief delight was in the ample gardens around her homes at Stratford and Blackheath, where she would hold familiar converse with the flowers, putting into their petals tiny notes for her lost relatives, the fairies, who in return would visit her in her dreams and assure her of their continued affection, and counsel her to have patience and courage.

The chief occupation of her girlhood was the writing of poems and tales[10] which were tinged with an exquisite mysticism, and showed a ripeness of soul and maturity of feeling and knowledge wholly unaccountable for by her years, her experiences, or her physical heredity. At school she always obtained the first prizes for composition, and her faculty of improvisation was the delight of her companions; the subjects of these her earlier romances being lovely princesses, gallant knights, castles, dragons, and the like, when—as may readily be supposed—her tall and slender frame, long golden hair, delicacy of complexion, deep-set hazel eyes, beauty of feature, the brow and the mouth being especially notable, the brightness of her looks, vivacity of her manner, her musical voice, and the easy eloquence of her diction,—all combined to make her an ideal heroine for her own romances. She could hardly, however, be said to be a persona grata with her pastors and masters. For while her independence of character and strength of will were apt to bring her into conflict with rules and regulations of which she failed to recognise the need, her thirst for knowledge, especially on religious subjects, prompted her to the proposition of questions which were highly embarrassing to her teachers; and nothing that they could say succeeded in convincing her that her duty lay in believing what she was told, and not in understanding it. She very early learnt to resent the disabilities of her sex, and to insist that they were not real but artificial, the result of masculine selfishness and injustice. This hatred of injustice and its correlative cruelty, especially towards animals, attained in her the force and dignity of a passion, her sensitiveness on this score making the chief mental misery of her life.

Of one gift possessed by her she early learnt to repress the manifestation. This was the faculty for seeing apparitions and divining the characters and fortunes of people. For she was a born seer. But the inability of her elders to comprehend the faculty, and their consequent ascription of it to pathological causes, were wont to lead to references to the family doctor with results so eminently disagreeable and even injurious to her, as soon to suggest the wisdom of keeping silence respecting her experiences.

Her first published compositions were written at the age of thirteen[11], the editors who accepted her contributions to their magazines being under the impression that they came from a grown-up person and not from the mere child that she was. They cost her, she assured me, little labour, especially the poems, but seemed to come to her ready-made, and to flow through her spontaneously. And whatever the country in which their scene lay, the local colouring and descriptions were always faithful and vivid, as if the places and their inhabitants were familiar and even actually visible to her.

It was not, however, to any encouragement of her peculiar gifts that such excellency as she exhibited was due. Rather were they severely repressed, especially in respect of drawing, singing and music, lest she should be tempted to follow them as a profession; a fear which had been excited by the suggestions of her masters that she would be certain of success in any of those lines.

Her innate consciousness of a mission seemed to her to indicate her as destined for some redemptive work, not only for others, but also for herself. For, while the instincts of the Champion and the Saviour were potent in her, she was dimly conscious of its possessing also an expiatory element, in virtue of which her own salvation would largely depend upon her endeavours to save others. She had as yet no theory whereby to explain this or any other of the problems she was to herself. All that she knew was that she possessed, or rather was possessed of, these feelings and impulses. It was easy to see by her account of herself that she was as one driven of the Spirit long before the Spirit definitely revealed itself to her. The two departments of humanity which she felt especially impelled to succour and save were her own sex and the animals. For she would recognise no hard and fast line between masculine and feminine, human and animal, or even between animal and plant. In her eyes everything that lived was humanity, only in different stages of its unfoldment. Even the flowers were persons for her.

As she approached womanhood she found herself looking forward to marriage far less for its own sake than as a means of emancipation from restrictions on her choice of a career. Her father died while she was yet wanting two or three years of her majority, leaving her mistress of an income ample for a single woman. And when at length she became engaged to Algernon Godfrey Kingsford, a cousin to whom she had some time been attached, it was on the understanding that she should remain unfettered in this respect. He held at the time a post in the Civil Service; but soon after their marriage, which took place on the last day of 1867, determined to read for holy orders. This gave her an opportunity for making herself acquainted with Anglican theology, of which—thirsting for knowledge of all kinds—she eagerly availed herself, accompanying him in all his studies, and greatly facilitating them by her admirable scholarly methods. This proved to be the first great step in her religious and intellectual training for her destined mission.

One of the occupations of her early married life was the editing of a lady's magazine, which she purchased with a view of making it an instrument for the dissemination of her ideas especially in regard to her sex. And she accordingly took an active part in the movement then recently originated for the enfranchisement of women, achieving an extraordinary success as a public speaker. But, becoming convinced that their cause would be best advanced by the practical demonstration of their fitness for the promotion they sought, and also feeling her own need for the discipline of a severe intellectual training to balance the emotional side of her nature, she soon withdrew from active participation in the movement. She moreover recognised as a grave mistake the disposition evinced by her fellow-workers to suppress their womanliness in favour of a factitious masculinity, under the impression that they would thereby exalt their sex; her idea being, that their true policy lay in magnifying rather than in depreciating their womanhood. Meanwhile she had given birth to a daughter, her only child.

Her magazine was given up after a couple of years, the results failing to justify the expenditure of time, labour and money, requisite for its continuance. Not that it lacked adequate support; but the principles on which she insisted on conducting it proved to be incompatible with commercial success. She resolutely refused all advertisements of articles, whether of food or of clothing, of which she disapproved; and she had adopted the pythagorean regimen and discarded as unhygienic sundry articles of attire ordinarily deemed indispensable by her sex. It was in her magazine that she first struck the note which proved the initiation of the holy warfare since waged against the horrors of the physiological laboratory, a warfare in which she bore a foremost part and developed the malady of which she died.

In 1870, a long and severe illness, which compelled her return to her mother's house at Hastings to be nursed, led to her entry upon another phase in her inner life, and a further stage in the process of her education for her mission. She had early recoiled from the faith in which she had been reared. This was Protestantism in its most unlovely form, cold, harsh, narrow, dogmatic. Her closer acquaintance with it as a clergyman's wife had done nothing to mitigate her judgment of it. Explaining nothing and lacking fervour and poetry, it left head and heart alike unsatisfied. Her residence as an invalid at Hastings brought her into intimacy with some devout Catholics, the effect of which was to intensify the repugnance already set up. She attended the Catholic services, and visited the sisters in the convent, reading their books of devotion and even making an extended study of Catholic doctrine, for she would do nothing by halves. She found what satisfied her heart and artistic tastes. But the chief determining cause of the change upon which she at length resolved, was her reception by night of sundry visitations, purporting to be of angelic nature, and enjoining on her, for the sake of the mission to which she was called—the knowledge of which, she was told, would in due time be revealed to her—that she join the Roman communion. Well aware that the confession of such experiences, whether to her relations or to a minister of her own Church, would elicit only a smile of pity or contempt, with a recommendation to seek medical advice, and involve other contingencies equally distasteful, she resolved to see how the same confession would be treated by a Catholic priest. The result of the essay was that she was listened to with respect and sympathy, and informed that the Church fully recognised such visitations as coming within the divine order, and as being a token of high spiritual favour and grace; and while it refrained from pronouncing positively on them, considered that they ought not to be lightly disregarded. She was soon afterwards received into the Roman Church, being baptised on September 14, 1870. On June 9, 1872, she was confirmed by Archbishop Manning, who admonished her to utilise her attractions in making converts. And on each occasion she received additional names, in virtue of which she now bore the names of all the five women who were by the Cross and at the Sepulchre.

None the less, however, did she retain her independence of mind and conduct. She accepted no direction, and professed no tenet that she did not understand. And it was soon made clear to her that the Spirit, of whom she was being impelled, did not intend her to regard her adoption of Catholicism as more than a step in her education for the work required of her. For the following year saw her bent on seeking a medical degree, under the impression that such a step was in some way related to the mission of which she had received such and so many mysterious intimations. And she had scarcely commenced her study of medicine when this impression was reinforced by the following incident, the scene of which was her home in Shropshire, in the parish of which her husband had then recently become incumbent, and where I first visited them.

This was the receipt of a letter from a lady who was a stranger to her, written from a distant part of the country, and saying that she, the writer, had read with profound interest and admiration a story[12] of Mrs Kingsford which, after appearing in her magazine, had been published as a book, and that after reading it she had received from the Holy Spirit a message for her which was to be delivered in person. After some hesitation as to what reply to make, Mrs Kingsford—whose account I am following exactly—agreed to receive her; an appointment was made, and the stranger duly presented herself. She was tall, erect, distinguished looking, with hair of iron-grey and strangely brilliant eyes, and was perfectly calm and collected of demeanour. The message was to the effect that Mrs Kingsford was to remain in retirement for five years, continuing the studies and mode of life on which she had entered, whatever they might be—for that the messenger did not know—and to suffer nothing and no one to draw her aside from them. That when these probationary five years were past, the Holy Spirit would bring her forth from her seclusion, and a great work would be given her to do. All this was uttered with a rapt and inspired expression, as though she had been a Sibyl pronouncing an oracle. After delivering her message, the messenger kissed her on both cheeks and departed, first asking only whether she thought her mad; a question to which for a moment Mrs Kingsford found it somewhat difficult to make reply. But only for a moment. For then there rushed on her the conviction that it was all genuine and true, and was but a fresh unfoldment of the mystery of her life and destiny, and in full accordance with her own foreshadowings from the beginning.

Some four years later, at a time when Mrs Kingsford was in great straits for want of a suitable home in London in which to carry on her studies, the same lady was similarly commissioned on her behalf, while totally ignorant both of her whereabouts and her need, and with results entirely satisfactory. On which occasion I had the privilege of making her acquaintance, and the satisfaction of finding her not merely perfectly sane, but a person entitled to the highest consideration, noted for her pious devotion to works of beneficence involving complete self-abnegation; and in short a veritable "Mother in Israel."

The event above related occurred in the spring of 1873, the summer of which year saw Mrs Kingsford impelled to do what led to the most crucial of the events upon which her destined mission hinged, namely, to write to me the letter which led to my visit to her home. In the autumn of the same year she passed her matriculation examination at the Apothecaries' Hall[4] with success so great as to fill her with high hopes of a triumphant passage through the course of her student-life. But immediately afterwards her hopes were dashed, for the English medical authorities saw fit to close their schools to women, and the way to her anticipated career was shut against her.

Such was the position when, in February, 1874, I visited the Shropshire rectory, and such in brief the history which was gradually unfolded to me as my evident sympathy and appreciation gained the confidence of the still young couple, whose senior I was by some twenty years. Both husband and wife were at their wits' end, the situation being aggravated by a circumstance which was first brought to my knowledge on my suggestion of the postponement of her design until such time as the medical authorities should come to their right minds and re-open their schools to women. The circumstance in question was her terrible liability on the ground of ill-health, and especially of asthma, to which she was a martyr, life in the country being impossible to her for the greater part of the year, when it was only in some large city that she was able to breathe. With the schools closed against her in England, her thoughts turned towards France, the University of Paris being open to women. But for obvious reasons her husband, who could not absent himself from his duties to accompany her, would not consent to her going thither unless under suitable protection. For himself he had but one wish, that she should follow her bent and fashion her life as seemed best to her; for he recognised her as entitled by her endowments and aspirations, as well as by the terms of their engagement, to full liberty of action, while the conditions of her health claimed all consideration from him. If, indeed, the Gods had destined her for a mission requiring freedom of action combined with the shelter and support of a husband's name, it seemed to me that in him they had created a man expressly for the office. For some time, however, the difficulty seemed insuperable, and one that would yield to no amount of deliberation, even with the best will of all concerned.

Meanwhile her self-revelations continued, being evidently prompted, at least as much by the desire to obtain some explanation of herself for herself, to whom she was, she avowed, a complete puzzle, as by the desire to elicit answering confidences from me. And they became with each disclosure more and more striking, until I could hardly resist the conviction that she was possessed of some faculty in virtue of which she was able to have direct perception of conclusions to which I had won my way by dint of long and arduous thinking, and in some instances in advance of me. She had read my mental history between the lines of my books, and was fully prepared to learn that I too had a consciousness, analogous to her own, of a mission in life perhaps also analogous to her own.

This, I was able to assure her, was indeed the case, and that all my books had been written in the idea of finding my way to it by dint of free, unfettered thinking. For, brought up in the strictest of evangelical sects, I had even as a lad begun to be revolted by the creed in which I was reared, and had very early come to regard its tenets, especially of total depravity and vicarious atonement, as a libel nothing short of blasphemous against both God and man, and to feel that no greater boon could be bestowed on the world than its emancipation from the bondage of a belief so degrading and so destructive of any lofty ideal. I had felt strongly that only in such measure as I might be the means of its abolition would my life be a success and a satisfaction to myself. It even seemed to me that my own credit was involved in the
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