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PREFACE

	T


	he singular correspondence which may be traced between the passage-chambers of the Grand Pyramid—called by the Egyptians of old The “Khut,” or “Lights”—and the various stages traversed, according to the creed of that ancient nation, by the holy dead in passing from the light of earth to the light of eternal day, was first pointed out by me last year in the pages of the New Review. Previously to publication the article was submitted in substance to M. Maspéro and Professor Sayce; and I desire to express my sincere thanks to those eminent authorities for the recognition and encouragement which they afforded me, as well as to Mr. Mengedoht, the hieroglyphic scholar, for his revision of my work. In the present book the same analogy is worked out in much fuller detail—not completely indeed, for that may well need the labour of years; but sufficiently, I would hope, to present a clear basis for further investigation in either direction. In the case of the Ritual, we obtain what appears to me to be a consistent and intelligible analysis of that hitherto impenetrable creed, through the gradual transformation of the faculties in successive stages of illumination. With regard to the Pyramid, we are led to suggest a spiritual and most far-sighted purpose for its construction. For in that marvellous edifice, the very stones of which in their silent harmony seem to rebuke the idle charges of folly and pride heaped by ignorance upon the architect, we have nothing less than an indestructible and immutable symbol of the national religion.

	The value of the general theory here proposed depends therefore, it is evident, upon the accuracy of the correspondence established, or sought to be established, between the path so jealously concealed within the interior of the Pyramid of Light and the path described textually in the well-known collection of sacred Egyptian writings, which is called by us the “Book of the Dead,” but which claims for its own title the “Book of the Master of the Hidden Places.” But those points of correspondence are so numerous in themselves, and form so severe, a system of checks upon each other, as to reduce almost to nothing the chance of their arising from mere coincidence; while no amount of ingenuity—the deadliest perhaps of all opponents to truth—could suffice to satisfy the innumerable conditions connected with the worship, the kalendar, and the civil constitution of the country which such a correspondence must fulfil.

	Nor let it be supposed that an inquiry of this kind is merely of archæological interest, or that a determination of that early creed can have no greater value than to satisfy an idle curiosity. Very far from it. If there be a fact in the general development of nations which historical research has clearly demonstrated, it is the extreme tenacity of antique belief, and its enduring influence on the organization of society; since religion, far more than convention, appears to have been the basis of ancient law. Each generation, as it passes, modifies no doubt, but only to a very slight extent, the form of the social bond; and that not for itself, but for the generation which succeeds. If therefore we would trace more clearly the relation of man in his complex individuality to the yet more complex organism of human society, wherein each individual has his particular function, we cannot do better than examine thoroughly the creed of the earliest civilization on record. And the side-lights which such an investigation will be found to throw on the political and social constitution of that remarkable nation, illustrating, in point after point, peculiarities which hitherto have appeared to be anomalies, appear to me to be strong confirmation of the principle I have set forth. More striking still, the religions of other nations of the ancient world become suddenly luminous when held up to the Light of Egypt. And as chord after chord is struck, the full diapason of the creeds responds.

	A singular circumstance, which may illustrate this remark, arises from the necessity of expressing the secret analogies between the references to the Light, which abound in the Ritual, and the Hidden Places of the Grand Pyramid, the “Light” of the Egyptian world. For in dealing with the ideas thus masonified, so to speak, in that mysterious structure, I have been led, or rather compelled, to employ phrases and symbols current among the Masonic brotherhood of the present day, such as Grand Arch, Purple Arch, Royal Arch, the Star, the Open Angle (the princes of which as well as the princes of the Circle, are mentioned in the Papyrus of Sinahit, of very high antiquity), and other insignia of the craft. Whenever therefore such expressions occur—and they run necessarily through the entire work—it should be remembered that they are here designed to refer to the actual masonry of the Grand Pyramid, and the analogous features in the Ritual of ancient Egypt. At the same time, whether any vestige of this secret doctrine of the Light may survive in the esoteric doctrine of which those subject to Masonic rules are not permitted to speak, is an interesting question which naturally suggests itself, though it evidently cannot be established by open discussion.

	The consideration however, which to my own mind tends most strongly to confirm the evidence of a connection between Pyramid and Ritual is, I confess, of a somewhat personal character. For in order to detect such an analogy, if it be real, the chief qualification requisite is a certain patience in collating and analyzing the results which others have obtained in their respective departments of knowledge. But to call it into existence if not already latent; to construct in imagination the path of the just, and to express it in terms of the motions of light; to portray the mystery of the depths unseen by the mystery of the visible heavens, to shadow forth the features of light in the passages of profoundest darkness, and its motions in a building which for ages has remained immutable, that were an intellectual masterpiece which surely demands nothing less than a creative genius of the very loftiest order. So majestic is the outline of the conception as it rises solemnly on the view, so sublime is every feature of the prospect, now defining, now transcending, the utmost limits of space and time; with such graduated measure, yet such overwhelming splendour, does it illuminate mystery after mystery of the invisible world, that I cannot for a moment believe it to be the offspring of my own imagination. Far more probable does it seem that, though much of the moral and spiritual imagery still remain obscure, yet we have here a genuine clue to the most profound and fascinating enigma of the ancient world; and that the more closely we study the Path of Light in its Masonic form, the more deeply shall we penetrate the earliest wisdom of which man has left record, and understand the Egyptian belief concerning the dark passage of death and the Entrance on Eternal Day.

	 


CHAPTER 1.
THE PYRAMID OF LIGHT

	C


	lose to the verge of the immense desert which stretches its arid wastes across the whole breadth of the continent to the shore of the Western Ocean, just at the apex of the famous delta which marks the meeting point of Upper and Lower Egypt, at the very spot where the busy life of the earliest civilization on record was bordered by the vast and barren solitude, stands the most majestic and most mysterious monument ever erected by the hand of man. Of all the other structures which made the marvels of the ancient world, scarcely a vestige is left. Where are the hanging gardens, the boast of the monarch of Babylon? Where is the far-famed Pharos of Alexandria? Centuries have passed since earthquake laid low the Colossus which bestrode the harbour of Rhodes; and a madman's hand reduced to ashes the temple of Artemis, the pride of Ephesus. But the Grand Pyramid of Ghizeh still remains undestroyed and indestructible, ages after the lesser marvels have passed away, as it stood ages before ever they came into being. Certainly more than fifty, it may be more than sixty, centuries have gone by since that building, which never since has needed the care of man, first concealed from view its hidden places, those secret chambers of which no other building on the globe contains the like. Upwards of two million times has the sun risen and set upon its mighty walls, since first the pure and unbroken surface of polished casing-stones flashed back the rays like a veil of dazzling lustre, and vindicated its ancient title of The Light.

	What the concealed significance may be of that secret masonry; by whom, and for what purpose, the complex plan was designed; at what epoch the huge structure was erected, are questions which have perplexed many minds in many lands, and have resulted in a discord more akin to Babel, than to the grandeur of its silent majesty. It was built by the Jews in the days of their captivity, says, or rather said, one school of theorists. It was built by Chemmis, but attributed by Egyptians in hatred of him to the Shepherd Philition, is the account given by Herodotus. It was built by Ibn Salluk, say the Arabs, just before the Flood, to preserve the royal treasures from the predicted inundation. It was built by Melchisedec—or somebody—vehemently asserts the Scottish professor of astronomy, who seems always to write in a whirlwind of miscellaneous indignation. It was indisputably intended by the founder for his tomb, one party stoutly maintains,—a tomb in which he left especial instructions that he should not be buried, and in which nobody could possibly have been buried, replies another. It was an observatory, maintains a third,—where every place for observation was carefully closed up, retorts a fourth. It is the “prophetic floor-roll of human history,” screams Professor Smyth,—with all the dates gone wrong, softly sneers Mr. Flinders Petrie.

	Side by side with that masonic mystery, well nigh as impenetrable at the present moment as when the Hir Sheshta, or “Master of the Secret,” was an officer of Pharaoh's household, has come down to us another enigma, the strange collections of sacred writings, or Ritual1 of Ancient Egypt, which modern writers have called the “Book of the Dead,” but which claims for itself the title of the “Book of the Master of the Hidden Places.” Vivid as is the interest now awakened in those writings, little progress has been made in elucidating their meaning. The doctrines inculcated by their religion, the relations of the worshipper to the object or objects worshipped, the signification of the particular symbol under which those relations were at once veiled and expressed, are but little better understood at the present time, notwithstanding our greatly increased knowledge of the sacred writings, than when the hieroglyphs themselves were undeciphered. Yet, strange to say, prominently as these mysteries stand out in every matter that relates to ancient Egypt, no one has hitherto thought of collating the masonic secret of the monument with the doctrinal secret contained in the mysterious books of Thoth, to whom the origin of Egyptian wisdom is attributed.2 Such an omission is the more singular, because indications are not wanting on either side to hint at the connection. That Khufu (miscalled by the Greeks, Cheops) should have adopted the pyramidal form in the hieroglyph of his name is not surprising, as he was the monarch under whom the building was erected. But it is not perhaps unworthy of notice, that the form of the Pyramid enters into the hieroglyph of the star Sothis, or Sirius.3 For the Grand Orient, or position of that star when its rising forms the immediate harbinger of dawn on midsummer morning, was, as is well known, the great starting-point for the age-long cycles of the Egyptian reckoning. And whereas the figure usually employed to denote the Pyramid embraces both the edifice and the rocky platform on which it is built[image: http://www.sacred-texts.com/earth/hhp/img/00700.jpg], the form used in the hieroglyph of Sothis consists of the masonic portion alone [image: http://www.sacred-texts.com/earth/hhp/img/00701.jpg], that is to say, the structure which represented to the Egyptian mind the Eternal Light, apart from its earthly support; while a Papyrus dating from the time of Khufu, the founder of the building, speaks of Isis as the ruler of the Pyramid; and a later inscription, that of Syene, calls her also the “Mother of God,” and identifies her with “The Divine Sothis, the Star, the Queen of the Heaven.”

	On the other hand, the sacred writings, or Ritual of ancient Egypt, are full of allusions which become vocal only when applied to the Pyramid of Light. Such are the festivals of the “Northern Passage” and of the “Southern Passage,” that of the “Hidden Lintel,” that of “Osiris, who dwells in the roofed house” and in the “Pool of the Great House.” So in the Kalendar of Esne, we read of the “Festival of the Sockets,” and again of the “Opening of the Doors,” which is closely connected in the Ritual with the “Chapter of the Orientation,” and the raising of Osiris from the Open Tomb. The whole progress of the Departed seems, in fact, to take place in some kind of building. The Ritual is full of references to his “Going in” and “Coming out,” to “Going in after coming out,” to passing gates and gateways, and doors and staircases. Nay, the very titles employed, whether in the written or the masonic record, point directly, though secretly, to each other. Where else, if not in these chambers, so jealously concealed, the like of which not even the later pyramids contain, shall we look for the Hidden Places, the master of which is claimed for its own master by the “Book of the Dead"? Again, hundreds of years before the date of the principal papyrus containing those writings, as early as the twelfth dynasty, the inscription on the coffin of Amamu, buried in the sacred city of Abydos, makes a similar allusion, and shows that the secret places determine the order of the Ritual. “Thou hast not gone dying, thou hast gone living to Osiris.4 Now thou hast found the words of order, the mystery of the secret places.”

	What a sudden significance, then, attaches to the title “Ta Khut,” “The Light,” whereby the Grand Pyramid, that monument of flame, was known to the Pharaohs, when, turning to the sacred papyri, we find the title of the opening chapter to be the Pir M Hru, or Entrance on Light—that is, not the light of common day, which the deceased was quitting, but, as is shown by the image of the setting sun, wherewith the descent of the tomb was always associated, of the invisible Light of the Unseen World, renewed for ever in the splendour of Osiris. For the doctrine contained in those mystic writings was nothing else than an account of the path pursued by the just, when the bonds of the flesh being loosed, he passed through stage after stage of spiritual growth, until initiated in the new birth and illumined in the hidden life, he became indissolubly united with him whose name, says the Egyptian Ritual, “is Light, Great Creator.” And that path which the Ritual gives in writing, the grand Pyramid of Light materializes in the masonry.

	In the double symbolism of Pyramid and Ritual lie both the chief difficulties of decipherment and the strongest evidence of their correspondence. For as the departed in his progress was to become united in the fulness of intimacy with his Creator, so it was necessary that he should progress in the knowledge of the mysteries which envelop alike the spiritual and the material creation. To know Osiris in his forms of manifestation was the secret of power, to “understand Osiris in all his names, Osiris in all his places,” conferred the crown of illumination. But in the attainment of that infinite knowledge there were many stages which must be traversed by the finite mortal, many grades which must be achieved by the holy departed, when the mouth of the tomb, the portal of Eternal Day, had been opened for him, and the Catechumen of the Divine Wisdom had been admitted as the Postulant of Immortality. The “inner man” or “person” of the deceased, the “Ka” (or postulant with the upraised arms, [image: http://www.sacred-texts.com/earth/hhp/img/01200.jpg]) must be re-created in incorruption, the soul must be born anew, before that postulant could be initiated into things divine; the Initiate must pass the fiery ordeal, and become approved as Adept; the Adept must be justified in the Tribunal of Truth, before he could emerge from the shadow of the Halls of Death into the immediate presence of the Source of Light. The Justified must become the Illuminate, the Illuminate must be consummated as Master, before he could attain the innermost mansion in the divine house of Osiris. For each of such grades, according to the creed of Egypt, the Creator has assigned a distinct locality in the great exterior manifestation of Himself, the universe of space; and each of these localities is described symbolically in the books of the mystical Ritual, and inscribed masonically in the features and the dimensions of the Hidden Places of the Pyramid.

	Not to every one therefore did that house lie open, nor could there be a more unpardonable offence than the profanation of its secrets. “This Book,” says the final chapter of the Ritual, “is the greatest of mysteries. Do not let the eye of any one see it; that were abomination.” So, too, the secrecy enjoined by the Ritual was enforced by the structure of the building; nor was it ever violated so long as Egypt remained Egyptian. And as it was the characteristic of that religion to be concealed, and as the manifestation of the Creator is deeper and more secret yet than the knowledge of His works, so it was essential that the symbols relating to Him, and to the connection of man with Him, should not betray their deepest mysteries even to the Initiate; but should reserve their more secret meaning for the Illuminate after full probation. Here, then, was the problem which lay before the first Hir Shesta, the “Master of the Secret,” the originator of the “wisdom of the Egyptians;” to express, but in expressing to conceal, to veil, but with a veil of light, the mysteries of the Deity; to choose such symbols as would without betraying their nature convey their living energy, their illuminative power, and, above all, their illimitable endurance. No ordinary image, it is clear, no mineral, no animal, no plant, no man, could suffice for an expression such as this. Only the orbs of heaven, obeying in their lustrous course the laws that know no change, could fulfil the required conditions. Alike in the pictured and the masonic record the path of the just is traced amid the shining worlds, and his progress measured in the terms of celestial motion.

	A remarkable instance is that of the orbit of the earth, involving a knowledge of the rotation of the earth on its axis, and its revolution around the sun, on which rested the ancient kalendar of Egypt. The “Lord of the Orbit” (Neb Sennen) was a title of the Egyptian monarch. And in the Pyramid we find the orbit, together with many other phenomena masonically expressed on the walls of the magnificent and unique upper Chamber of Ascent. Similarly, another great astronomical conception, viz. the horizon, runs not only through the “Book of the Dead,” but through all the funereal imagery of the country, as in the “Sai-an-Sinsin,” or “Book of the Migration of the Soul;” and in that of Queen Anchnes-ra-neferab and other papyri. What horizon then is the “horizon of heaven,” to which such mystery attaches, and what is its apex, the Grand Zenith of the celestial dome? We have no such general conception, and consequently our ideas of the celestial mechanism lack something of simplicity. But suppose that on the day of Equinox, the equal division of light and darkness, we are standing on the Equator, the equal divider of the earth into the hemispheres of North and South, and that we take up our position, say at the point where it is cut by the meridian of Memphis, close to the lake from whence flow the waters of the life-giving river. At our feet is spread the great plane, passing through the celestial poles, and bounded by the Purple Arch which encircles the floor of the starry dome. From the midst of our Horizon on that day rises the sun right upwards,5 and at the summit of his course, where day by day he equally divides the heaven East and West, on that day alone he equally divides also the Grand Arch, or Grand Meridian, which rises transverse from the same horizon, and stretches from pole to pole of the azure depths.
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	The “Horizon of Heaven”

	Then we shall have marked out the four Cardinal Points of the universal sphere—the four points whereby the sides of the Pyramid of Light were defined; the fiery seats, according to the Egyptian theosophy, of the four “Sons of Light,” whereof the most famous was Hapi, the presiding Spirit of the Nile. Into that Grand Horizon too, when the equal day is done, the sun passes beneath the Western waters. And out of it, the whole host of stars, from pole to pole, in serried array, each preserving his appointed distance from the solar path, follow him through the silent night—the “night of reckoning the spirits;” one-half springing into light as their leader disappears, the rest completing their numbers, just in time to herald his return from the Eastern point of the same Grand Horizon. “The road is of fire,” says the Ritual;"they whirl in fire behind him.”

	Now this horizon seems strikingly indicated by the entrance passage of the Grand Pyramid, which, as is well known, may be defined by reference to the position of the pole-star. For, taking as the date of the IVth dynasty that given by Dr. Brugsch (about B.C. 3700),6 we find that about two hundred and sixty years later (B.C. 3440), the pole-star of the period (Alpha-Draconis) occupied, as Professor Smyth has pointed out, just that position; so that it would shine right down the passage. And thus the disciples of the Master of the Secret, who in successive generations must have watched for more than two centuries the approach of the star, would receive in its final co-ordination the most convincing proof of the truth of those astronomical relations, wherein their mystical religion was embodied. Hence when we read in the Ritual, of the “Good Paddle of the North the Opener of the Disc,” we recall at once the narrow paddle-shaped passage widened at the entrance towards the North, which opens the sacred interior to the outer universe; the pointer of the dial which sweeps through space, indicating perennially the position occupied by each successive star, which for a brief period of centuries keeps watch before the pole.

	Taking in our hands now, the sacred writings of the Pir M Hru, let us approach the masonic Light; and opening the book at the first chapter, where Thoth the Eternal Wisdom commences to instruct the catechumen freed from the corruption of the body, let us with him penetrate the interior of the building, and take such a
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