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The phrase “Rosetta Key” references a stone tablet that enabled Egyptian hieroglyphs to be deciphered. Here, we apply this metaphor to a generational tool that we will be using to understand history. If I try to read about a historical event with just the dates provided, without knowing its generational number, I feel largely blind to its temporal placement and flow. Even the mind of an expert may not immediately associate a specific astronomical date with its placement in a given phase. Thus, I want to know what phase a given event occurred and how deep it is within the phase. This illuminates the event to no small degree, working to create hypotheses and inviting comparisons.

If we know the generational number, we can also easily compare it to the same phase of another culture. For example, we wouldn’t readily make the association that the crisis phase around 1150 CE in Ancestral Pueblo history is comparable to the crisis phase of 1350 CE in late medieval times. But we can immediately make the comparison with this phasing and see if any of the observations from one era can be applied to another. 

This statement that “generational numbering makes history clearer” does not make it true. Rather, using the tool and seeing if it leads us to a better understanding of history lets us know the idea is true. A philosophy that develops this approach can be found in the pragmatic school of American philosophy. With concepts such as “agreeable leading,” a “true idea” is one that leads you effectively into reality.​[1] I hope you will find, by the patterns and examples offered here, that we experience an “agreeable leading” in our understanding of history. 

In this sense, a historical idea proves to be true if it leads us to a more ready and complete understanding of history. Reading history with a generational chart, with the phasing offered here, we can test the hypothesis. We can relatively quickly determine whether generational numbering accelerates our historical comprehension. 

We may take a step back and ask why we need to invest an effort to understand history. The case can be simply made. If we do not understand what has already happened and the forces involved, we are unlikely to fully understand what is currently happening. It is like trying to understand today without knowing what happened yesterday. If we do not have a good understanding of what is currently happening, we are more at the mercy of the forces of history. Especially, we are at the mercy of the propagandist, who may attempt to steer the forces of history in an unhealthy way, one which can unleash destructive forces and adversely impact us and our loved ones. Thus, the Rosetta Key series is written in the hope of our working together to create a healthier history, one which generates life for us and the larger world in which we live.






The Fifteen-year Interval






With the first volume in this series, A Rossetta Key to History, a generational charting in history was applied to traditional cultures of Western Civilization. This was followed by A Rosetta Key to U.S. History which took us into contemporary times. Instead of using astronomical dating in these narratives, generational numbering, based on a 15-year interval, made history clearer and its phasing more evident.

A generational unit of 15 years for the study of history was proposed by the 20th-century Spanish philosopher, Ortega y Gasset, and these works explore its potentiality. Of course, accurate astronomical dating is still essential for mapping history, in which correspondences between the year events happened and generational numbering are made. Such a chart is displayed at the end of this work in an appendix.

At first, I did not think I could apply generational numbering to Indigenous cultures, as they would lack sufficient archeological resolution. Also, phasings found with other cultures included an empire phase, and I thought Indigenous cultures, especially hunter-gatherer types, were outside of this pattern. However, that belies actually testing the generational evidence, patiently mapping 15-year intervals, and seeing what happens. The initial difficulty would be to see whether, without written records, the resolution of archaeology would grant us a 15-year precision.

We found that the archaeology of the Ancestral Pueblo of the Four Corners region of the Southwest is now providing sufficient resolution to test our hypothesis. In large part this is due to dating tree rings in structures, which can give us precision within the year. After making an initial foray into charting Ancestral Pueblo history, I found a general correspondence to phases I had earlier come upon.

This finding reminds me of a dream I had two years ago, in which I dreamt being at an archaeological dig. Cited in the first volume, the dream more directly relates to the region under study here.



While working with a group of excavators in Guatemala, I discovered a huge kettle that looks like a Mayan artifact. Several feet wide, the pot has curious projecting geometric surfaces on its bottom. I have a long, stirring stick with a bonelike knob at the end, and I place the stir into the huge kettle. The knob end precisely fits the pattern at the bottom. The combination, I realize, could serve different functions, such as crushing or mixing. But the fit confirms it is an authentic artifact, which I begin to show to other persons working on the site.



This dream was interpreted as a metaphor for the precise fitting of historical evidence into a generational chart with regular phasings. The portrayal of history using such a chart provides us with a novel way to read Pueblo history. It allows us to discern patterns, revealing phasings critical to our reading of history. What we will discover is that, like in the dream, the tool works. I would venture to say this temporal structure will give the interested reader a grasp of Ancestral Pueblo History, which would otherwise take considerably longer to achieve. 






On a History of the Ancestral Pueblo People






This is a work about the past, but the past is never fully past. People have descended from the Ancestral Pueblo on the North American continent and still continue many of their ancient ways. Although there is continuity with prior phases of history, these ways are still being developed and altered as new phases of history emerge. 

In a related vein, there is not, as once believed, some magical prehistorical time that Indigenous people lived, versus Western civilizations which “progressed” with history. This study shows that the power of generations as a historical force includes the first inhabitants of the United States. Indeed, the attention many of the world’s Indigenous to prior ancestors would indicate they are more aware of the power of generational flow than others.

With a history of events of a thousand years ago or so, we are speaking of a considerable number of generations for which there are no written records. Yet, it is filled with architecture, artifacts, and a host of imagery, which is still seen as alive by the contemporary Indigenous. The original and continuing inhabitants of the continent bear witness that their people, land, and cosmology are still speaking. 

This being said, we also need to possess a natural humility and realize contemporary scholarship risks projecting current, ethnocentric views on the past. To help remedy this, professional scholars are increasingly consulting Indigenous communities. Even with this inclusion, however, we are still limited in what we can say with absolute certitude, and each generation of scholars will offer its novel slants. Given this reality, I believe we should be free to offer hypotheses and admit to our biases. In my view, what we feel and our motivations about our subject matter are important. After all, history should be making a connection with us, or it will not be of interest to us. 

A history based largely on archaeology, even one supplemented by ethnography, may not give us the true feel of the time. Only interaction with living people can provide this more whole perspective. In terms of Amerindian cultures, I have been fortunate to have visited the Yucatan for a month and made several ten-day trips deep in the interior of Guatemala. In taking a recent course on the Southwest, I saw many photographs of people living the ancient ways. They were ways that looked similar to what I witnessed in a village which didn’t have visitors of European descent before and still spoke a Mayan tongue. The way of life in the village seemed to reach into the deep past, with its dirt-floor huts and communal kitchen, where women used the metate to grind the corn and cooked from a fire in the hut. The elders, after several visits, showed us their rituals of corn planting and a Thanksgiving ceremony in a deep cave. The beauty of the people and the landscape in the mountain rainforest, the feel of an Indigenous ritual practice, is something that study from books alone cannot fully convey. 

The Southwest still continues as a nation or people in space about the size of Austria in our region of study. Respectful interaction with the Indigenous is needed, as exhibited by a pediatrician on the reservation I recently met and who related how he had the privilege of witnessing a Navajo wedding ceremony.​[2] History still lives, and we can honor the living by respecting their descendants and calling to mind their times.

The purpose of this work should not be seen as a Rosetta Key to unlock a Southwestern belief system. That full meaning can only be shared to whatever extent the Indigenous have already revealed and desire to reveal in the future. Rather, this work seeks to establish a helpful temporal frame, which can cast a comparative light of history’s flow within this region. All people live in the pattern of generations, which have an organic growth and development. The struggle here is to grant the Indigenous their own flow of history, which tends to be subsumed in the larger entity of the United States. In a sense we are asking that the larger culture grant not only the Indigenous their space, but their historical reality. The Southwest cultures can be compared to phases from other cultures, but it may also reveal surprising patterns. As I began this history, for example, I wondered whether the Ancestral Pueblo largely rejected the way of empire and its dominating ways.

Another reason to write this history is to suggest the first inhabitants of this land can gift us. Persons from the East Coast, for example, have visited the Southwest and found their soul-scape there. Others, in reading about Indigenous beliefs, find an alternative cosmology or one that can supplement their own. It may be, for example, that an Indigenous view is needed to redirect current tendencies, in which the nations of the world are taking actions which risk destroying the earth. 

Lastly, I reveal a major influence to my study of the Indigenous. As a young man, I had a symbolic or vision quest experience, which began near the ancient Native American site in Moundville, Alabama. This has led me to have a particular openness and attention to the spiritual dimension, which I believe the Indigenous and the associated landscape offers. Recognizing this emphasis, an effort will be made to include horizontal dimensions of the culture, such as the significance of sodalities. Ultimately, these vertical and horizontal dimensions meld, as spiritual bonds work to make for enduring community.

We are ready, I believe, to outline phasings found in other cultures, and see how they might apply to the Ancestral Pueblo. There are many Amerindian cultures in the vast area of the United States, and maybe one day these too will be explored generationally. For now, we will see what a generational history Ancestral Pueblo will say to us.

Introduction: The Phases of History






In this section we introduce the reader to phases of history which proved useful in framing generational events in multiple cultures. It is the key which can grant us an unexpected clarity to the stream of history. This conceptual framework has been reviewed in detail in the initial volume of this series, but we articulate for the reader of this work. Since that initial introduction, we have gained awareness and can hopefully present in a succinct manner the essence of these phases. 

We present two introductory concepts. The first involves the length of a historical phase. We have found the generational stream follows a regular pattern, in which ten generations of 15 years, or 150 years, become an organizing principle. More detail can be articulated, however, using a  halfway point of 75 years, and seeing how history’s phases overlap. For example, the latter half of a phase is finding full expression at this time, but is also a precursor to the next phase, which in a sense presents as an undercurrent that is becoming stronger. One is a tween before a teenager, and one is becoming an adult while a teenager. 

Thus, we offer general categories of phasing this author has found useful. It does not mean that you can’t find another characterization or pattern using 15 years as a generation unit. For that matter, you can even experiment with a different number than 15. The essence is that generations are the stuff of history, and its patterning and phasing should be based on that. 

A second related concept involves the notion of a “zero
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