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      THE SECRET LEGACY
OF JESUS

      “Many books are informative; this remarkable book is also important. Rev. Bütz 
traces an ‘underground stream’ of Jewish-Christian (Ebionite) affirmation of the 
humanity of Jesus—from his family and original apostles through nearly two millennia, 
culminating in Freemasonic traditions of the Founding Fathers who wrote the Constitution 
of the United States.”

      MARGARET STARBIRD, AUTHOR OF MAGDALENE’S LOST LEGACY AND 
WOMAN WITH THE ALABASTER JAR

      “I just read Jeffrey Bütz’s latest brilliant work and am more convinced than 
ever that America is the New Jerusalem. Bütz lays out clearly and convincingly that 
the original teachings of Christ, as handed down by Jesus’s brother James, impacted 
Freemasonry. When the Freemasons threw their support behind Thomas Jefferson, Benjamin 
Franklin, and others, they were able to manifest the greatest expression of a democratic 
republic this planet has ever seen: the U.S. Constitution. This book is superb!”


      ROBERT R. HIERONIMUS, PH.D., 
AUTHOR OF FOUNDING FATHERS, SECRET SOCIETIES
AND UNITED SYMBOLISM OF AMERICA

      “The Secret Legacy of Jesus is a major contribution to the study of the 
historical Jesus. Bütz manages to deal with extremely complex phenomena yet retain 
an easy reading style. Such an accomplishment is made even more challenging by the 
scarcity of facts surrounding the Desposyni, which makes this book as much a mystery 
solver as a historical document. One of the great joys of reading this book is that 
Bütz gives us a sweeping panorama stretching across two millennia. This is a must 
read for anyone interested in Christianity.”

      DR. JAMES GARDNER, AUTHOR OF 
JESUS WHO? MYTH VS. REALITY IN THE SEARCH FOR THE HISTORICAL JESUS
AND MARY WHO? SEARCHING FOR THE HISTORICAL MARY MAGDALENE

      “What a pleasure it was to read The Secret Legacy of Jesus! It is well 
written, unconventional, conversational, and engaging. His tone and relaxed writing 
style convey the very tolerance and universalism that he sees in early Christianity. 
This is an important addition to the growing body of literature on early Jewish 
Christianity, a subject that has been heretofore largely ignored.”

      KEITH AKERS, AUTHOR OF THE LOST RELIGION OF JESUS
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      FOREWORD

      On the face of it, the thesis of Reverend Jeffrey Bütz’s new book might strike 
one as far-fetched if not downright absurd, namely that the “true teachings” of 
Jesus were passed in some underground fashion, down through the ages, and ended 
up shaping the vision of the Founding Fathers as they forged the principles and 
ideals of the United States of America. Over the past decade the bookstores have 
been full of new titles claiming to reveal at last some lost, forgotten, suppressed, 
hidden, “underground” stream of Christianity, with connections to various esoteric 
traditions within Western history. The titles speak for themselves: Holy Blood, Holy Grail, The Da Vinci Code, The Hiram Key, The Templar Revelation.
Few of these works have received the attention, much less the academic endorsement, 
of mainstream historians, and probably for good reason. They are often long on speculation 
and short on hard evidence. It would be a mistake for readers to classify Bütz’s 
latest work in this genre. In contrast, it is a serious work, in touch with mainstream 
scholarship, and characterized by full references to original source materials. 

      Admittedly the trail Bütz follows, from Jesus to Jefferson, is a faint one, with 
many dead ends, twists, and turns. After all, groups such as the Ebionites, the
Desposyni, the Elkesaites, and the Cathars are hardly household names. Bütz’s 
imaginative but careful consideration of evidence pays off and results in a fascinating 
thesis that informs the very roots of our American culture.

      My first contact with the scholarly work of Rev. Jeffrey J. Bütz was through 
his earlier book, The Brother of Jesus and the Lost Teachings of Christianity
(2005). I had devoted much of my academic career to research on the little-known history and influence of James—the little-known and mostly 
forgotten brother of Jesus—and the movement that scholars call “Jewish Christianity.” 
I found Bütz’s work to be a thoroughly reliable but altogether accessible treatment 
for the general public of this vital but neglected area of study. Bütz has the rare 
gift of presenting the complex findings of historians and scholars in a clear and 
engaging way, while at the same time exploring his own insights and evaluations 
of the evidence in ways I have found consistently stimulating and enlightening. 
In The Secret Legacy of Jesus, Bütz has honed these skills to a fine point.

      The book is divided into three parts. Parts 1 and 2, making up about two-thirds 
of the whole, deals with the roots and history of Jewish Christianity. The term 
refers to those original Jewish followers of Jesus, led by James the brother of 
Jesus, who continued in their Jewish beliefs and practices, rejected Paul and the 
Nicaean Church, and according to most scholars continued into the late fourth century, 
particularly in areas east of Palestine. These followers of Jesus valued the royal 
“bloodline” of the Jesus family, whether that of Jesus himself, if he was married 
with children, or that of his brothers and immediate family. Indeed, Bütz argues 
that these successors of Jesus and his brother James can properly be viewed as a 
type of “Caliphate,” in many ways similar to the Shiite branch of Islam. Bütz further 
argues that these “Nazarenes” set up a provisional government with their own Sanhedrin 
led by James as high priest, and the Twelve apostles as a kind of inner ruling cabinet. 
Bütz further locates the operations of this sectarian “government” on the southwest 
hill called Mt. Zion where both Armenian and Catholic traditions place the “throne” 
of James, the “Upper Room,” and the house of Mary and the Jesus family.

      By far the majority of scholars who have dealt with this branch of Jewish Christianity 
have tended to trail things off in the late fourth century where most of our records 
seem to terminate. Bütz takes things much farther, and herein lies the special value 
and contribution of his work. Not only does he pick up on the “Ebionite” trail through 
an obscure sect of southern Mesopotamia known to us as the Elkesaites, but in part 
3 of his treatment he convincingly traces the key characteristics of this original 
Jewish Christian perspective into early Islam as well. Although the chapter on Islam is somewhat of an excursus, Bütz returns to his more linear story line 
as he moves from the Elkesaites through the Cathars, and thus to the Templars and 
earliest roots of Freemasonry. It is in these last one hundred pages of his book 
that Bütz truly offers the reader, and in my estimation, the academic world as well, 
the skeletal framework of a wholly new perspective on the ideas that were most influential 
upon our Founding Fathers. Here I have in mind specifically the ways in which they 
imagined America as a sort of New Jerusalem/Promised Land. Other historians have 
touched on this sort of biblically based idealism, but I think Bütz might be the 
first to suggest there is an actual current or stream of influence running back 
into antiquity. I for one find it rather convincing. The history of ideas always 
remains a tenuous enterprise with no definable terminia post/ad quem, but 
as Jonathan Z. Smith, the most eminent history of religions scholar used to put 
things—even an exaggeration in the direction of the truth is progress. I believe 
that Reverend Bütz has provided us with new perspectives waiting to be tested with 
subsequent review and consideration. I for one am grateful to him for the opportunity 
to consider this innovative approach to understanding the roots of our American 
founding and its ideals.

      JAMES D. TABOR

      James D. Tabor is chair of the Department of Religious Studies at the University 
of North Carolina at Charlotte, where he has taught since 1989. He is the author 
of numerous scholarly articles and four books: Things Unutterable, A Noble Death, 
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on a new book on the apostle Paul due out in early 2010.
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      INTRODUCTION

      
        The Quest for the Grail 
      

      Thanks mainly to Dan Brown and his record-breaking bestseller, The Da Vinci 
Code, and the accompanying movie directed by Ron Howard, there is presently 
an incredible amount of interest in all things related to what has been called for 
centuries the “Quest for the Holy Grail.” The roots of this current fascination 
with the Holy Grail can be traced back to a 1982 nonfiction bestseller—Holy Blood, 
Holy Grail—which is the real source of all the current mania. The historical 
roots of the idea of a quest for a Holy Grail go back to the end of the twelfth 
century and a cycle of hugely popular tales of the time, written by the medieval 
author Chrétien de Troyes, concerning the legendary Knights of the Round Table and 
their quest for the cup used by Jesus and his apostles at the Last Supper. It is 
said that Joseph of Arimathea caught the blood of Jesus in this cup as he hung on 
the cross.

      Thanks to both Holy Blood, Holy Grail and The Da Vinci Code, the 
Grail has come to be widely understood in a different sense—as a symbol or metaphor 
for the sacred marriage of Jesus and Mary Magdalene, and more specifically, for 
the bloodline they produced. A veritable theological movement, and even a seminal 
new sect of Christianity, has arisen around this controversial and highly disputed 
belief, spearheaded by scholarly works such as Margaret Starbird’s The Woman 
with the Alabaster Jar, as well as the fictional bestseller The Expected 
One, by Kathleen McGowan. These books, along with a host of others, have clearly 
tapped into the collective subconscious yearnings of a huge number of people who 
are spiritually starving in today’s secular, post-Christian world. The great father 
of psychoanalysis, Carl Jung, would see this current fascination with the Grail 
as a classic example of an enduring archetype; in this case, a symbol of suppressed 
religious knowledge that moves people and history at a subconscious level. If Jung 
were alive today he undoubtedly would be extremely interested in it all.

      The main attracting force of this archetype would seem to be the conspiracy theory 
that lies at its center: the belief that an underground stream of heretical theological 
knowledge has clandestinely existed beneath the mainstream of Christianity for the 
past two thousand years, despite the best efforts of the Christian Church to eradicate 
it. This is obviously—simply based on the huge number of books sold—a very powerful 
idea, and a whole new category of literature, sometimes called “alternative Christianity,” 
has arisen around it.1 The purported heretical knowledge that has been 
the source of this widespread appeal is the belief that a royal Davidic bloodline 
issuing from Jesus and Mary Magdalene gave rise to the “holy blood” of some of Europe’s 
most ancient and powerful dynasties. The story goes that this knowledge has been 
protected for two millennia by a clandestine cabal composed of some of history’s 
brightest and most enigmatic luminaries, including Isaac Newton, Robert Fludd, Victor 
Hugo, and, of course, Leonardo Da Vinci, who is supposed to have hidden clues within 
his most famous artwork. This is heady stuff, and it is no wonder so many have become 
fascinated by it, whether in a literal, allegorical, or fictional sense.

      Within the following pages we shall take a serious look at a theory that presently 
lies on the outer fringes of mainstream academia, with multiple facets that have 
been researched by such “alternative historians” as Michael Baigent, Richard Leigh, 
and Henry Lincoln, authors of Holy Blood, Holy Grail (1982); Robert Knight 
and Christopher Lomas, authors of The Hiram Key (1996); and Lynn Picknett 
and Clive Prince, authors of The Templar Revelation (1997). These works, 
more than any others, represent the early seedbed in which the ideas expressed by 
Dan Brown in The Da Vinci Code germinated. Ever since the release of The 
Da Vinci Code in 2003, what was once a cottage industry has turned into a mega-industry, 
and sales of both fiction and nonfiction books on topics ranging from Gnosticism 
to the Knights Templar to Freemasonry have gone through the roof. The astonishingly 
high level of interest in books on these and other highly esoteric topics by the 
average person on the street is sociologically quite remarkable. There is obviously 
great spiritual appeal in the idea of a hidden lineage of Jesus.

      While conspiracy theories are scoffed at by most scholars, we shall see within 
these pages that there are indeed things that can be kept quiet and preserved for 
centuries by patient and determined people protecting highly treasured beliefs. 
The thesis of this book is that an underground stream of alternative Christian belief 
representing the true teachings of Jesus as preserved by the descendants of his 
family has, in fact, existed clandestinely beneath the mainstream of Christianity 
for the past two thousand years. This “underground stream” has gone by various names 
throughout the ages; its adherents have been called by names such as Nazarenes, 
Ebionites, and Elkesaites, but perhaps the most useful umbrella term that captures 
this underground stream in all of its many changing facets is “Jewish Christianity.” 
While this is a somewhat loaded term and not without inherent problems (including, 
as we shall see, the danger of a latent anti-Semitism, or subtle Christian “supersessionism”),*1 
it remains the most apt and useful description for those earliest followers of Jesus 
of Nazareth and their descendants, who never relinquished their Jewish beliefs and 
practices. They resolutely resisted falling in with the emerging Roman Catholic 
Church, and considered its beliefs and practices to be heretical distortions of 
Jesus’s original teachings.

      The book you are about to read is a history of Jewish Christianity from its beginnings in first-century Galilee up to the modern day. While most 
Christian scholars have considered Jewish Christianity to be a heresy, thankfully 
that understanding has been rapidly changing in the past few decades; and while 
most scholars have supposed that Jewish Christian sects such as the Ebionites and 
Elkesaites died out by the fifth or sixth centuries, I will present evidence to 
the contrary. We will come to see that the Jewish Christians were not heretics, 
but rather the torchbearers of original orthodoxy; their beliefs never died out, 
but continued to exert an often remarkable influence on the rise of other religious 
groups and movements throughout history, such as the religion of Islam, the Cathar 
“heretics” of medieval France, the Knights Templar, and modern Freemasonry.

      These are obviously radical claims to make, and as the late astronomer Carl Sagan 
once rightly said in regard to the search for extraterrestrial life, “Extraordinary 
claims require extraordinary evidence.” The presentation of the extraordinary evidence 
for these extraordinary claims will be found in the pages that follow. Because such 
a thesis will require impeccable research and documentation, the evidence presented 
herein will come almost exclusively from mainstream historians and theologians, 
both ancient and modern; the research of current popular writers and researchers 
outside the mainstream of academia (some of which is, in fact, quite valuable) has 
for the most part been intentionally set aside. We shall see, however, that many 
of the theories of the so-called alternative historians who have written about descendants 
of Jesus and Mary Magdalene are not all that far off the mark, although they have 
largely mistaken the clandestine existence of Jewish Christian thought and practice 
for a secret cabal of Jesus’s physical descendants. If, as conspiracy theorists 
claim, there are actually any hidden documents buried beneath Rosslyn Chapel in 
Scotland or Father Sauniere’s Magdalen Tower in France (something the Dead Sea Scrolls 
scholar Robert Eisenman takes quite seriously), they are likely Jewish Christian 
scriptures rather than family genealogies.

      While the premise of this book may at first seem perhaps ludicrous, there is 
a wealth of reliable scholarly evidence presented within these pages to support 
it. And as history has shown time and time again, the presiding paradigm of scholarly 
consensus has been repeatedly overturned when what was once considered heresy becomes 
the new orthodoxy overnight. Five hundred years ago, the prevailing orthodoxy of 
an Earth-centered solar system was replaced by the “heresy” of a Sun-centered solar 
system; and in just the last century the entire solar system has been displaced 
to a remote fringe of one ordinary galaxy among trillions of other galaxies. Moving 
in the other direction, within the last century the prevailing paradigm of a world 
composed of physical building blocks called “atoms” has been replaced by the new 
paradigm of quantum physics, in which everything we thought was solid and physical 
has turned out to be composed of subatomic particles, which are not solid at all 
but pure energy, and which defy every known law of Newtonian physics. Quantum physicists 
today speak about a world composed of “strings” of pure energy vibrating in eleven 
dimensions and generating not one universe, but a “multiverse” of parallel universes. 
The presiding scientific paradigm now accepted by the world’s leading physicists 
and philosophers would have been considered science fiction only fifty years ago.


      If history teaches us nothing else, it clearly teaches that the orthodox view 
will be repeatedly replaced by what was once the heretical view, and that we should 
come to expect the unexpected. In the realm of religion, two thousand years ago 
the “heresy” of Christianity overturned the long-established pagan religions of 
antiquity and went on to completely reshape western civilization and the lives of 
half of the world’s current population. But a little recognized fact of the Christian 
revolution is that, in the process of politically conquering the Roman world, Christianity 
in many ways betrayed its Judaic origins, as well as many of the core teachings 
of its thoroughly Jewish founder. What was originally the orthodox mainstream of 
Christianity, comprised of a messianic Jewish community centered on the teachings 
and leadership of Jesus’s immediate family, was, within three hundred years, cast 
off by the Roman Catholic Church it spawned. Those who continued to hold to Christianity’s 
original Jewish tenets were forced underground, and what was once the mainstream became an underground stream. But, as we shall see, 
a tiny and seemingly insignificant underground stream, unseen and unnoticed from 
the surface, can sometimes carry more pure water than a far larger stream that has 
become stagnant and polluted and is in dire need of an infusion of fresh, pure water.

    

  
    
      PART ONE

      
        The Roots of Jewish Christianity
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      AN UNHERALDED FAMILY

      
        The Bloodline of Jesus 
      

      
        So God created humankind in his image, in the image of God he created them; 
male and female he created them. God blessed them and God said to them, “Be fruitful 
and multiply, and fill the earth . . .” 
      

      GENESIS 1:27–28

      
        Have you not read that the one who made them at the beginning “made them male 
and female,” and said, “For this reason a man shall leave his father and mother 
and be joined to his wife, and the two shall become one flesh?” 
      

      JESUS (MATTHEW 19:4–5)

      Was Jesus married? The intriguing idea of a married Jesus has struck a harmonious 
and resonating chord in the souls of many who would otherwise have little interest 
in theology or the Bible, but who have read The Da Vinci Code in rapt awe 
at the sheer power of such an idea. But what are the facts? Simply this: While there 
is no incontrovertible proof that Jesus was married, there are enough tantalizing 
hints in the New Testament and in early historical writings to say that the idea 
is highly plausible. There are, in fact, many groups of people throughout history who have held strongly 
to this belief, some of whom we shall examine within these pages. And for a rapidly 
growing number of people, belief in a married Jesus has led to a sacred Grail quest 
to uncover the hidden and suppressed evidence of what is commonly called the “sacred 
marriage” or the “divine union” in literature on the subject.1

      I wish to state up front that I have no personal theological objection to the 
idea of a married Jesus. Like a growing number of theologians and clergy, I find 
the idea of a married Jesus highly compelling for theological reasons. A married 
Jesus would certainly be a more human Jesus, and one of the theological rationales 
behind the central Christian dogma of the Incarnation is the idea that God became 
incarnate in Jesus Christ in order to participate fully in the human condition, 
including suffering and even death.*2 Indeed, to not fall in love, to not marry and 
rear children, to not experience sexual fulfillment would be to miss out on some 
of the key components of being human. If one is to take the idea of the incarnation 
of God seriously, it would seemingly have to include these core components of humanity. 
The only possible theological objection that could be raised against Jesus 
being married is the antiquated notion that sex is somehow inherently sinful, as 
the medieval church taught, based on a tragically mistaken interpretation of the 
story of the fall of Adam and Eve. While this was a widespread belief at one time—and 
thanks mainly to the church father, Jerome, gave rise to the requirement of priestly 
celibacy in the Roman Catholic Church—there is no reputable modern theologian of 
any ecclesiastical persuasion who holds to this outmoded idea. In fact, in the creation 
story in Genesis 1, sexual reproduction is blessed, and even commanded, by God.


      While it would therefore seem almost theologically necessary for God to experience 
the intimacy of romantic love and sexual procreation in order to fully experience 
being human (if we are to take seriously the idea of the Incarnation in all its 
fullness), historically speaking, the hypothesis of a married Jesus is still that—a tantalizing hypothesis. While it is not my 
purpose in this book to examine evidence for the marital status of Jesus, it 
is my purpose to show that there is indisputable evidence in the New Testament, 
as well as in the writings of the church fathers and early ecclesiastical historians, 
that Jesus’s brothers were married, and this indeed has implications for 
the marital status of Jesus. We have, for example, the firsthand testimony of St. 
Paul:

      This is my defense to those who would examine me. Do we not have the right to 
our food and drink? Do we not have the right to be accompanied by a wife, 
as the other apostles and the brothers of the Lord and Cephas? (1 Corinthians 
9:3–5, RSV)

      Here, Paul is defending himself against critics who are taking him to task for 
living off the charity of the early Christian communities while engaging in his 
missionary work. Paul justifies his practice by pointing out that this was the right 
of the apostles, as well as Jesus’s brothers. But what is especially significant 
to our purposes here is Paul’s clear and unequivocal statement that Jesus’s brothers 
were married, as was the apostle Peter (Cephas, the name Paul uses, was Peter’s 
name in Aramaic, the Hebrew dialect spoken by Jesus).

      This, of course, flies in the face of two key teachings of the Roman Catholic 
Church: the dogma of the perpetual virginity of Mary, and the requirement of priestly 
celibacy. These are both the result of the huge influence on Catholic thinking of 
the church father, Jerome (ca. 342– 420). A strict ascetic, Jerome was obsessed 
with the need for celibacy among Christians, particularly priests. Jerome was the 
first to formally propose that Jesus’s mother remained a lifelong virgin (a doctrine 
known as the “perpetual virginity” of Mary). The Catholic belief that the brothers 
and sisters of Jesus mentioned in the New Testament were actually Jesus’s cousins
is called the “Hieronymian Theory,” after Jerome (whose original Latin name 
was Eusebius Hieronymus; a variant of his surname was Hierome, which, in English, 
is Jerome). Jerome even opposed the idea put forth by the church father Epiphanius 
(ca. 315–403) that Jesus’s brothers were actually his stepbrothers,*3 children 
of Joseph from a prior marriage (an alternate way of upholding Mary’s perpetual 
virginity), because Jerome believed that Joseph also remained a lifelong virgin. 
The so-called Epiphanian theory, named for Epiphanius, would become the official 
explanation of the Eastern Orthodox Church as to the identity of those figures the 
New Testament refers to as “brothers” and “sisters” of Jesus.

      In this book we will follow the third main theory on the identity of Jesus’s 
siblings—the Helvidian Theory, named after the fourth-century Roman theologian Helvidius, 
who strongly opposed Jerome and the growing exaltation of virginity in the church. 
Helvidius believed that the brothers and sisters of Jesus mentioned in the New Testament 
were full-blood siblings of Jesus, born to Joseph and Mary following the virgin 
birth of Jesus. The Helvidian understanding has become the position of almost all 
Protestant churches.

      The main evidence in support of the Helvidian theory is simply a plain reading 
of the New Testament, as well as taking at face value the writings of many of the 
church fathers. It cannot be emphasized enough that whenever siblings of Jesus 
are mentioned in the New Testament, nowhere does it ever imply that they are anything 
other than full-blood siblings of Jesus. The following are some of the main 
references to Jesus’s brothers and sisters found in the New Testament:

      Then his mother and his brothers came; and standing outside, they sent 
to him and called him. A crowd was sitting about him; and they said to him, “Your 
mother and your brothers and sisters are outside, asking for you.” (Mark 3:31–35, 
see also the parallel passages in Matt. 12:46–50 and Luke 8:19–21)

      Jesus . . . came to his hometown . . . On the Sabbath he began to teach in the synagogue, and many who heard him were astounded. They said, “Where did this man get all this? What is this wisdom that has been 
given to him? What deeds of power are being done by his hands! Is not this the carpenter, 
the son of Mary and the brother of James and Joses and Judas and Simon, and are 
not his sisters here with us?” (Mark 6:1–3, see also Matt. 13:54–58)

      Now the Jewish festival of booths was near. So his brothers said to him,
“Leave here and go to Judea so that your disciples also may see the works you 
are doing; for no one who wants to be widely known acts in secret. If you do these 
things show yourself to the world.” (For not even his brothers believed in 
him.) (John 7:2–5)

      [Following the wedding at Cana] After this he went down to Capernaum with his 
mother, his brothers, and his disciples; and they remained there a few days. 
(John 2:12, note that this passage belies the argument that the brothers are actually 
Jesus’s disciples [that is, his “spiritual brothers”], as they are mentioned 
alongside the disciples here.)

      [Following the Ascension] Then they returned to Jerusalem from the mount called 
Olivet . . . When they had entered the city, they went to the room upstairs where 
they were staying, Peter, and John, and James, and Andrew, Philip and Thomas, Bartholomew 
and Matthew, James son of Alphaeus, and Simon the Zealot, and Judas son of James. 
All these were constantly devoting themselves to prayer, together with certain women, 
including Mary the mother of Jesus, as well as his brothers. (Acts 1:12–14, 
note that here, too, Jesus’s brothers are clearly distinguished from the apostles 
and they are again, as in the previous passage, associated with Mary.)


      Then after three years I went up to Jerusalem to visit Peter, and remained with 
him fifteen days. But I saw none of the other apostles except James the Lord’s 
brother. (St. Paul, Galatians 1:18–19)

      In addition to these references, there are many other specific references to 
Jesus’s oldest brother, James, who played a huge role in the leadership of the disciples 
following Jesus’s crucifixion.*4 And, in addition to the New Testament material, 
there are even more references to Jesus’s siblings to be found in the writings of 
the church fathers and early ecclesiastical historians. Here are just a few of the 
more representative citations regarding James:

      Josephus (first-century Jewish historian)—“The Sanhedrin of judges . . 
. brought before them the brother of Jesus, who was called Christ, whose 
name was James . . .” (Antiquities of the Jews 20.9.1)

      Eusebius (Bishop of Caesarea, ca. 265–339)—“Then there was James, who was 
called the Lord’s brother; for he, too, was named Joseph’s son . . . This James, 
whom the people of old called ‘the Just’ because of his outstanding virtue, was 
the first, as the records tell us, to be elected to the Episcopal throne of the 
Jerusalem Church.” (The History of the Church 2.1.2)

      Clement of Alexandria (Christian philosopher, ca. 150–215)—“Control of the Church 
passed together with the apostles, to the brother of the Lord, James, whom 
everyone from the Lord’s time till our own has named ‘the Just’ . . .” (Hypostases
[“Outlines”], cited in Eusebius, The History of the Church 2.23.3]


      Once again, in none of these citations is it ever implied that James was 
anything other than a full-blood brother of Jesus.

      The Greek word that gets translated as “brother” in the early Christian writings 
is adelphos (which can be seen in the name of the city of Philadelphia, the 
“city of brotherly love”—philo-adelphia). Jerome put forth the argument that 
adelphos can mean “spiritual brother” or “fellow countryman,” which is true, but the term normally means a blood brother unless 
the context clearly indicates otherwise. But nowhere in any of the references 
to Jesus’s brothers and sisters in the New Testament is anything other than a full-blood 
relationship ever implied. And, in fact, there are also several passages in which 
the gospel writers clearly indicate that Joseph and Mary had normal conjugal relations 
following the birth of Jesus:

      And she gave birth to her firstborn son and wrapped him in bands of cloth 
and laid him in a manger, because there was no place for them in the inn. (Luke 
2:7)

      If Jesus was the only son, why does Luke say “firstborn”?

      This is how the birth of Jesus Christ came about: His mother, Mary, was pledged 
to be married to Joseph, but before they came together she was found to be 
with child through the Holy Spirit. (Matthew 1:18, NIV, “Before they came together” 
is a classic biblical euphemism along the lines of “Adam knew Eve.”)

      When Joseph awoke from sleep, he did as the angel of the Lord commanded him; 
he took her as his wife, but had no marital relations with her until she had 
borne a son. (Matthew 1:24–25; enough said!)

      The idea of the perpetual virginity of Mary first arose in the mid-second century 
due to an apocryphal writing called The Protevangelium of James. The Protevangelium
(Proto-gospel) portrays Joseph as a widower with children from his previous 
marriage when he marries the much younger Mary. This apocryphal text is the basis 
for Bishop Epiphanius’s idea that Jesus’s brothers and sisters were actually 
step-siblings of Jesus. But in Jerome’s eyes, Epiphanius did not go far enough 
in separating Jesus from his siblings, or in separating Mary and Joseph from the 
taint of sexual sin. So Jerome deemed these problematic siblings to be cousins
of Jesus.

      Unfortunately for historical truth, it is thanks to Jerome’s pushing of the idea 
of Mary’s perpetual virginity that the knowledge of Jesus’s siblings became widely 
lost. When Catholicism became the dominant form of Christianity in the early fourth 
century, and the perpetual virginity began to be accepted by almost all Christians 
as dogma, Jesus ipso facto did not have siblings, and any lingering interest in 
Jesus’s brothers and their important role in the leadership of the early church 
quickly waned. Fortunately, we can still catch a glimpse of James’s huge leadership 
role in the book of Acts*5 and in Paul’s letter to the Galatians. James’s role as 
the successor to Jesus and first bishop of the Church will be discussed in chapter 
4.

      
        MARRIED WITH CHILDREN

        In 1 Corinthians 9:4–6, where Paul defends himself by referring to “the brothers 
of the Lord” as examples of outstanding missionaries, he is referring to the three 
other brothers of Jesus who get far less acclaim than the better-known James. Fortunately, 
we know their names—Judas (Jude), Symeon (Simon), and Joses (Joseph)—from Mark 6:3 
cited above. Paul is most likely not including James in this citation because James 
was not a traveling missionary but the settled leader of the Christian community 
based in Jerusalem; however, at a minimum, based on Paul’s use of the plural in 
reference to Jesus’s brothers, we can firmly conclude that at least two of Jesus’s 
brothers were married. And beyond any shadow of a doubt they would have had many 
children, since Jews accepted God’s command in Genesis to “be fruitful and multiply” 
as a binding law. That Jesus had many nephews and nieces has significant implications 
that will reverberate throughout the rest of this book.

        In using this example of Jesus’s brothers taking their wives with them on their missionary journeys, Paul also gives us the invaluable piece of information 
that Jesus’s brothers (as well as their wives) were part of the earliest group of 
traveling missionaries, and Paul holds them in the same light as Peter and the other 
apostles. By using Jesus’s brothers as an example in a letter written to distant 
Corinth (near Athens in Greece), Paul gives us solid evidence that it was well known 
in Christian communities throughout the empire that Jesus’s brothers were among 
the most important and influential leaders in the early church.

        While James is mentioned in a number of places in the New Testament, and it is 
clear that he played a huge role in the leadership of the early church, the other 
brothers of Jesus are cited in only a handful of verses. They were important enough, 
though, that in those precious few verses their names have been preserved for posterity. 
Both Mark and Matthew record the famous story where Jesus returns to preach in the 
synagogue in his hometown of Nazareth for the first time since beginning his ministry 
and achieving fame throughout Galilee. The townspeople are rather skeptical of the 
“homeboy” made good: “Where did this man get all this? What is this wisdom that 
has been given to him? . . . Is not this the carpenter, the son of Mary and brother 
of James and Joses and Judas and Simon, and are not his sisters here with us?” (Mark 
6:2–3). These pointed questions are from Jesus’s former neighbors and friends, people 
who knew Jesus since he wore “swaddling clothes,” and we can almost read their thoughts: 
“Why, we know his mother, his late father, and all his brothers and sisters quite 
well. Just who does he think he is? Seems like little Jesus from down the road is 
getting a bit big for his britches!”

        Most scholars understand the names of the brothers in Mark 6:3 to be listed in 
chronological order, eldest first, since this was standard methodology in writings 
of the ancient world (and is why scholars have always assumed James to be the eldest). 
The parallel passage in Matthew 13:55 makes two minor alterations to the list, giving 
the names as: James, Joseph, Simon, and Judas. Going on the universally accepted 
theory of “Markan priority” (that Mark’s gospel was written first and was used as 
a blueprint by the authors of Matthew and Luke), Matthew has made two changes to 
the list in Mark: He has changed the name of the second oldest brother from Joses 
to Joseph, and he has reversed the order of the two youngest brothers. The first 
change is understandable, as Matthew’s gospel was written for a Jewish Christian 
community and Mark’s for a Gentile Christian community. Writing for Gentiles, Mark 
uses Joses, which is the Greek form of the Hebrew, Joseph. Writing for a Jewish 
audience, Matthew changes Joses back to its original Hebrew form.

        The second change—the reversing of the latter two names—is less easy to understand. 
It is likely intentional and not accidental. The most reasonable possibility is 
that Matthew (the Jewish author) had a more reliable list of the names of the brothers, 
or simply knew from tradition handed down to him that Simon was older than Judas, 
and so corrected Mark. Since Matthew was a Jewish Christian, it is plausible that 
he had more accurate information on such technical details than what was available 
to the Gentile Mark. Simon is the Greek equivalent of the Hebrew Symeon, which was 
also Peter’s original Hebrew name before Jesus gave him the nickname Petros (Aramaic 
for “Rock” or “Rocky”) following Peter’s confession of Jesus as Messiah at Caesarea 
Philippi,*6 and this is why Peter is often referred to in the gospels as Simon Peter. 
Judas is more commonly known in English as Jude, and has traditionally been believed 
to be the author of the second to last book of the New Testament, the Epistle of 
Jude.52† All four of these names are among the most common Jewish names 
of the period (as was the name Jesus).

        It is interesting to speculate as to why these particular names were chosen by 
Joseph and Mary for their children. James, which is the English transliteration 
of Jacob (Hebrew, Ya’akov), was likely named after the great Hebrew patriarch Jacob, the grandson of Abraham. In light of James’s taking 
over the reins of leadership of the Christian community after Jesus’s death, it 
is interesting that in Hebrew the name Jacob means “he who supplants.”*7 The name 
Jacob was also perhaps chosen because, according to the genealogy in the first chapter 
of Matthew, Joseph’s father was named Jacob, and James may have been named after 
his grandfather. The next brother, Joseph, who is obviously named after his father, 
was also named for another great patriarch, the eleventh and most important son 
of Jacob, whose famous story takes up the last fourteen chapters of the book of 
Genesis; this story has become famous in our own day thanks to having been turned 
into a successful Broadway play, Joseph and the Amazing Technicolor Dreamcoat. 
As for Simon and Judas, these were also the names of patriarchs—the second and fourth 
sons of Jacob, respectively. A number of scholars have speculated that Simon and 
Judas may also have been named after two Jewish heroes—the revered freedom fighters 
of the Hasmonean dynasty, Simon and Judah Maccabeus (The Maccabees).

      

      
        THE SISTERS OF JESUS

        Although sisters are also mentioned in the gospels, the New Testament was very 
much a product of a patriarchal society, so their names are not given. However, 
since the plural is used we know that there were at least two sisters. Later tradition 
assigns a few different names to these sisters, but the two most attested are Mary 
and Salome. Professor Richard Bauckham, who has done the most in-depth research 
into Jesus’s family of any scholar, believes there is a good probability that the 
tradition is correct on these two names. Bauckham, who is a conservative scholar 
both theologically and methodologically, makes an observation about the sisters 
of Jesus that would be wise to keep in mind as we delve further into the history 
of the descendants of Jesus’s family:

        If two sisters of Jesus were remembered by name in at least one branch of early 
Christian tradition, then the probability is that they played some part in the early 
Christian movement, though they cannot have been as prominent as those women disciples 
of Jesus whose names are preserved in the gospel traditions.

        By contrast, the preservation of all four names of the brothers of Jesus in Matthew 
and Mark indicates that all four brothers were well-known figures in the early church.2

        Bauckham then remarks on his methodology:

        I consider it as a good general rule—not without exceptions—that where the early 
Gospel tradition preserves the names of characters in the Gospel story (other than 
those of public figures such as Pilate and Caiaphas), these named people were Christians 
well known in the early church. In circles where they ceased to be known, their 
names often dropped out of the tradition (for example, the name Bartimaeus, given 
in Mark 10:46, is dropped in Luke 18:35, doubtless because Luke’s readers would 
not have known the name).3

        This observation gives us much food for thought, as we tend to think that figures 
whose names appear only once or twice in the New Testament had little stature or 
influence; but, as Professor Bauckham points out, the very fact that their names 
are recorded in the New Testament at all means that these figures must have been 
of considerable importance in the early Christian community.

      

      
        OTHER RELATIVES OF JESUS

        While the brothers and sisters of Jesus are known at least to the Protestant 
and Orthodox branches of Christianity, less well known is the existence of reliable 
information on other relatives of Jesus in the New Testament. We shall not examine 
here the account of Mary’s cousin Elizabeth and her husband Zechariah, the parents 
of John the Baptist, who, according to the infancy narrative in Luke 1, is Jesus’s 
second cousin. While this account may contain a kernel of historical information, 
most modern scholars, including some of the best Roman Catholic scholars, discount 
the infancy narratives as being largely legendary in nature,4 so any 
familial relationship between Jesus and Elizabeth, Zechariah, and John we will consider 
out of bounds (and, in any event, not strictly necessary for our purposes in this 
book). It should be noted that one scholar who does take seriously John’s familial 
relationship to Jesus and its important implications for Jesus’s ministry is Dr. 
James Tabor, chair of the religion department at the University of North Carolina 
at Charlotte, who makes a fascinating and compelling case in his recent bestselling 
book, The Jesus Dynasty.5

        There are other passages in the gospels, however, that provide vital information 
on relatives of Jesus that is highly pertinent to our purposes in this book. Especially 
key to our pursuit of descendants of Jesus’s family is the name of Clopas (or Cleopas), 
a character cryptically referred to in the gospels (Luke 24:18; John 19:25), as 
well as by the earliest church historian, Hegesippus. Tragically, Hegesippus’s history 
of the Church (Memoirs, or Memoranda, written in the first half of 
the second century) has been lost, except for a few precious quotes and citations 
preserved in Bishop Eusebius’s Ecclesiastical History (also known as The 
History of the Church), the final edition of which appeared ca. 325.*8 Fortunately 
for us, Eusebius quotes a fascinating piece of information from Hegesippus’s 
Memoirs when he discusses how the disciples chose a successor to lead the Church 
after the martyrdom of Jesus’s brother James:

        After the martyrdom of James and the capture of Jerusalem which instantly followed, 
there is a firm tradition that those of the Apostles and disciples of the Lord who 
were still alive assembled from all parts together with those who, humanly speaking, 
were kinsmen of the Lord—for most of them were still living. Then they 
all discussed together whom they should choose as a fit person to succeed James, 
and voted unanimously that Symeon, son of the Clopas mentioned in the gospel narrative, 
was a fit person to occupy the throne of the Jerusalem see. He was, so it is said, 
a cousin of the Savior, for Hegesippus tells us that Clopas was Joseph’s brother.6 
(Italics mine.)

        We shall discuss the intriguing character, Symeon, successor to James and second 
bishop of the Jerusalem Church, in a later chapter. While Symeon is not mentioned 
in the New Testament, as Hegesippus notes, his father Clopas is. Many scholars assume 
this is the same Clopas (or Cleopas) to whom Jesus makes a post-resurrection appearance 
on the Emmaus Road (Luke 24:13). More pertinently, in John 19:25, there is the famous 
passage about a group of women watching Jesus’s crucifixion: “Meanwhile, standing 
near the cross of Jesus were his mother, and his mother’s sister, Mary the wife 
of Clopas, and Mary Magdalene.” Depending on how one interprets the syntax of this 
sentence, there could be three or four women listed here. Is “Mary the wife of Clopas” 
meant to be understood as Jesus’s mother’s sister (making for three women) or as 
a separate person (making for four women)? Reams have been written about this particular 
question and, fortunately, the details need not detain us here. But the fact that 
this Mary’s husband, Clopas, is named at all tells us a lot and enables us to make 
some important connections. Richard Bauckham asserts:

        Clopas, since he is named, must have been a known figure in the early church. 
There is therefore little room for doubt that he is the Clopas to whom Hegesippus 
refers as the brother of Joseph and therefore uncle of Jesus, and the father of 
Symeon or Simon who succeeded James the Lord’s brother in the leadership of the 
Jerusalem Church.7

        This kind of evidence which indicates that the leadership of the early church 
stayed within Jesus’s family has led a few scholars, notably Adolf von Harnack and 
Ethelbert Stauffer, and most recently James Tabor, to postulate that there was a 
dynastic factor at work here, that the first leaders of the Jerusalem Church formed 
a kind of Christian caliphate.

      

      
        THE BLOODLINE

        There is, in fact, solid testimony from the church fathers and early ecclesiastical 
historians that descendants of Jesus’s family continued to lead the Church for many 
decades after his death, the evidence for which we will be examining in detail later 
in this book. For now, it is just important to begin by noting that there is indeed 
indisputable evidence of a bloodline descended from Jesus’s family, although at 
least as far as we can presently prove, it comes not from Jesus himself, but from 
his immediate family—his brothers, sisters, nephews, nieces, and cousins. Jesus’s 
intimate relation with his family, as well as their enormous influence in his ministry 
and in the continuance of his mission and teaching after his death, has gone astoundingly 
and regrettably unnoticed by the vast majority of theologians and biblical scholars. 
In fact, until only very recently almost all scholars worked under the assumption 
that Jesus was at odds with his family and that they played next to no role in his 
ministry. Thankfully, in recent years a few prescient investigators, most notably 
Christian scholars John Painter and Richard Bauckham, along with Jewish scholars 
such as Robert Eisenman, Hyam Maccoby, and the late Hugh Schonfield, have begun 
to pull back the curtain to reveal that the prevailing paradigm of the past 2,000 
years is false; Jesus’s family was, in fact, a vital, indispensable part of his 
ministry and mission, a development I thoroughly explored in The Brother of Jesus 
and the Lost Teachings of Christianity.8 Coming right on the heels 
of my book, James Tabor has issued the first thorough assessment of the role of 
Jesus’s family and their Davidic ancestry in Jesus’s ministry in The Jesus Dynasty, 
a long overdue and most welcome addition to our knowledge of the historical Jesus, 
which has, not surprisingly, been widely denigrated by conservative scholars. It 
is my personal conviction that maligned scholars such as Schonfield, Maccoby, Eisenman, 
and Tabor will one day be vindicated as prophets. Sad to say, it is likely not mere 
happenstance that these scholars, more than any others, have emphasized the thorough 
Jewishness of Jesus and his family.

        The evidence very clearly shows that not only was Jesus’s family an integral 
part of his ministry during his lifetime, but, as we shall see within these pages, 
they were just as significant and even more vital in the continuance of his teaching 
and mission subsequent to his death. We can be quite certain that Jesus’s nephews 
and nieces and their descendants held their family relationship to the Messiah dear 
in their hearts and minds, and the knowledge of their distinguished ancestry would 
have been cherished, preserved, and passed on from generation to generation. For 
these were descendants of the Messiah and the family of King David! But there were 
very real dangers to being a Davidide.*9 We will be examining historical evidence 
that shows that the Romans kept a very close eye on anyone of Davidic descent as 
a potential revolutionary. We will look at the fascinating account of two of Jesus’s 
great-nephews—grandsons of Jesus’s brother Jude—being hauled before the Emperor 
Domitian for interrogation because they were Davidides, and therefore considered 
potential rebels.

        So, while being a descendant of Jesus’s family would have been a source of great 
pride, it was not something that could be shouted from the rooftops. At first this 
knowledge had to be carefully hidden from the Roman authorities, and by the end 
of the first century, from the rabbinic Jewish authorities as well, since they had 
by this time expelled the followers of Jesus from their synagogues. By the beginning 
of the fourth century this knowledge had to be hidden even from Church authorities, 
for whom descendants of Jesus’s family were seen as a threat to ecclesiastical authority. 
By the time of Constantine in the early fourth century, the belief in the divinity 
of Jesus was becoming widespread and would become ineffably stamped as Church dogma 
at the Council of Nicaea in 325. Once the divinity of Jesus became official Christian 
doctrine, and especially when the perpetual virginity of Mary became dogma, the 
evidence for Jesus having brothers and sisters was suppressed, since the idea of 
Jesus having earthly siblings tended to undermine his full divinity.

        Thus it was that theories such as the Hieronymian and Epiphanian theories developed, 
to explain away these siblings. Jewish Christian groups such as the Ebionites and 
Elkesaites, who did not accept the belief in Jesus’s divinity, revered James as 
Jesus’s successor, and loudly denigrated Paul, were declared heretics and persecuted 
by the Catholic Church. It is quite tragic that these Jewish Christians who could 
trace their ancestry back to the original Jerusalem Church, except for a brief period 
of a few precious decades following the death of Jesus, never again enjoyed a majority 
position in the Christian movement.

        But despite continuing persecution, it is highly unlikely that the knowledge 
of one’s illustrious ancestry would ever be completely lost. Jews in general, and 
particularly those of Davidic ancestry, kept meticulous genealogies, and certainly 
Jesus’s family would have done so. Knowledge of one’s Davidic heritage and relation 
to Messiah Jesus, while imperative to keep private, would surely have been treasured 
and carefully passed down from generation to generation.

      

      
        THE DESPOSYNI

        So, what ever happened to the descendants of Jesus’s family? Why are the pages 
of history so silent about them? This is a fascinating question that has never been 
asked by the Church and is almost completely ignored by the vast majority of theologians 
and biblical scholars. It is the prime question we will attempt to answer in this 
book. We will find that despite the need for strict secrecy, some key information 
has been handed down to us about the descendants of Jesus’s family in the historical 
records. The early historian Julius Africanus used the Greek term desposynoi
(in Latin, desposyni, those who belong to the Lord) to refer to the descendants 
of Jesus’s family. The word “desposyni” is derived from the Greek word despotes,
which can mean “lord,” “master,” or “ship owner” and is the origin of the English 
word “despot.” Africanus tells us that the Desposyni took great pride in their ancestry, 
and it was they who circulated the genealogy that is now found in the beginning 
of the Gospel of Matthew. Here is some precious testimony from Africanus, as preserved 
by Bishop Eusebius in his History of the Church, which tells how the Desposyni 
carefully preserved their genealogies:

        [T]he Saviour’s human relations, either in an ostentatious spirit or simply to 
give information, but in either case telling the truth, have handed down this tradition 
. . .

        . . . in the archives were still inscribed the Hebrew families . . . So Herod, 
who had no drop of Israelitish blood in his veins and was stung by the consciousness 
of his base origin, burnt the registers of their families, thinking that he would 
appear nobly born if no one else was able by reference to public documents to trace 
his line back . . . A few careful people had private records of their own, having 
either remembered the names or recovered them from copies, and took pride in preserving 
the memory of their aristocratic origin. These included the people mentioned above, 
known as Desposyni because of their relationship to the Saviour’s family. From the 
Jewish villages of Nazareth and Cochaba they passed through the rest of the country, 
expounding the genealogy discussed above, quoting from the book of Chronicles as 
far as they could trace it.9

        When one stops to think about it, the genealogies of Jesus’s ancestors that appear 
at the beginning of Matthew and Luke’s gospels, tracing Jesus’s ancestry back to 
David, would have had little importance or meaning for Gentile Christians, and would 
have been of significance only to Jewish Christians. So it is quite unlikely that 
the gospel writers invented these genealogies out of whole cloth. The preservation 
of these genealogies and their appearance in the gospels attests to their authenticity 
and vital importance to the Jewish Christians. Some scholars have noted that the 
genealogy in Matthew (the only gospel written for a Jewish Christian audience) is 
mnemonic in form—arranged in three groups of fourteen names to aid in memorization, 
and “answering to the three letters of the name David (DVD) in Hebrew, the numerical 
value of which is fourteen.”10 This memorization was fortunate, for, 
as Africanus tells us, Herod ordered the burning of genealogies to cover up the 
fact that he was not a full Jew. The burning of genealogies, especially legally 
registered ones, would make proving one’s Davidic ancestry, or one’s relationship 
to Jesus’s family, impossible. Despite this lack of official documentation, the 
descendants of Jesus’s family continued to be sought for leadership by the early 
Jewish Christians into the second century and beyond, plainly attesting to their 
status. Hegesippus also says of the Desposyni, “Consequently they came and presided 
over every church, as being . . . members of the Lord’s family, and since profound 
peace came to every church they survived till the reign of Trajan Caesar.”11

        It is quite likely that the line of the Desposyni continued on long after the 
reign of Trajan (98–117). There is a thoroughly fascinating account of Pope Sylvester 
I interrogating Desposyni some two hundred years later in 318. This account comes from the controversial Roman Catholic priest, Malachi 
Martin, in his bestselling book, The Decline and Fall of the Roman Church:


        . . . A meeting between Sylvester and the Jewish Christian leaders took place 
in 318. . . . The vital interview was not, as far as we know, recorded, but the 
issues were very well known, and it is probable Joses, the oldest of the Christian 
Jews, spoke on behalf of the Desposyni and the rest.

        . . . That most hallowed name, desposyni, had been respected by all believers 
in the first century and a half of Christian history. . . . Every part of the ancient 
Jewish Christian Church had always been governed by a desposynos, and each one of 
them carried one of the names traditional in Jesus’s family—Zachary, Joseph, John, 
James, Joses, Simeon, Matthias, and so on. But no one was ever called Jesus. Neither 
Sylvester nor any of the thirty-two popes before him, nor those succeeding him, 
ever emphasized that there were at least three well-known and authentic lines of 
legitimate blood descent from Jesus’s own family . . .

        . . . The Desposyni demanded that Sylvester, who now had Roman patronage, revoke 
his confirmation of the authority of the Greek Christian bishops at Jerusalem, in 
Antioch, in Ephesus, and in Alexandria, and to name desposynos bishops to take their 
place. They asked that the practice of sending cash to Jerusalem as the mother church 
be resumed . . . These blood relatives of Christ demanded the reintroduction of 
the Law, which included the Sabbath and the Holy Day system of Feasts and New Moons 
of the Bible. Sylvester dismissed their claims and said that, from now on, the mother 
church was in Rome and he insisted they accept the Greek bishops to lead them.


        . . . This was the last known dialogue with the Sabbath-keeping church in the 
east led by the disciples who were descended from blood relatives of Jesus the Messiah.12

        This highly intriguing account is, sadly, impossible to substantiate. As far 
as I can ascertain, the late Father Martin is the only source for this and, unfortunately, 
he did not cite the source of this startling information.*10 Martin was a Jesuit, 
and at one time, a Vatican insider. It is not outside the realm of possibility that 
this was privileged information contained in some secret archive and passed on by 
someone whose identity Father Martin was not able to share, and hence the lack of 
a source citation. It is actually quite surprising that Father Martin would divulge 
this information; he was a traditionalist Catholic much opposed to the modernizations 
of Vatican II, a fact that lends much veracity to his account, which definitely 
has all the hallmarks of authenticity.

        It is, first of all, quite likely that Desposyni bishops of the Ebionite variety 
were still extant in Palestine and Syria in the time of Sylvester (evidence for 
which we will examine later). The purported demands that they made of Sylvester 
comport very well with what we know of the Ebionite Jewish Christians of the third 
and fourth centuries. Especially interesting is their demand that financial support 
be sent to the mother church in Jerusalem, something which, according to the New 
Testament, was standard practice in the first century; and it is well known that Paul took up a collection for 
the support of Jerusalem on his missionary journeys. And, lastly, we must ask why 
Father Martin (or his source) would invent such a story. To what purpose? It certainly 
does not support Roman Catholic claims of apostolic succession!*11 We’ll revisit this 
in chapter 7 when we discuss the Ebionites, who staunchly maintained that they were 
descendants of Jesus’s family and heirs to the original Jerusalem Church.

      

      
        THE UNDERGROUND STREAM

        Even after we lose track of them in the flesh, the continuing influence of the 
Desposyni can be seen in later Jewish Christian sects such as the Ebionites and 
Elkesaites, some of whom survived even into the seventh century, hanging on in remote 
areas of Syria and northwestern Arabia and playing a surprising role in the life 
of the prophet Muhammad and the rise of Islam, which we will discuss in chapter 
11. And even after the persecution and eventual extinction of these Jewish Christian 
sects, the underground stream that perpetuated the original teachings of Jesus and 
James continued to flow and branch off into many theological rivulets. The continuing 
influence of Jewish Christian belief and piety inspired and informed the rise of 
medieval Christian sects such as the Paulicians, the Bogomils, and the Cathars, 
all of whom were hunted down as heretics by the Roman Catholic Church. The Albigensian 
Crusade, which has the dubious distinction of being the only Crusade waged on European 
soil against Christian people, was launched specifically to put an end to the Cathar 
heresy.

        The legacy and influence of Jewish Christianity can also be seen in the rise 
of a Christian monastic group that had one of its its main bases of operations in 
the heart of Cathar country in southern France—the Knights Templar. The Templars 
were known to have Cathar sympathies and there is much debate as to their level of support for the Albigensian 
Crusade. Like the Ebionites, Elkesaites, and Cathars who preceded them, the Knights 
Templar would be declared to be heretics by the Church and tried, tortured, and 
burned at the stake. But this was still not the end for Jewish Christianity. The 
underground stream of Jewish Christian influence can be traced into the fraternal 
brotherhoods that rose up out of

        
        
      

    

  OPS/images/Butz_9781594779213_epub_003_r1.jpg
JERUSALEM IN JESUS'S TIME

Iy 5 0 5 <

—— Citywalls in esuss tme.
=== “Clyof David”
— Theold iy bummuvdk.hlll i cenury)

57






OPS/images/Butz_9781594779213_epub_001_r1.jpg
THE

SECRET LEGACY
o JESUS

The Judaic Teachings That Passed from
James the Just to the Founding Fathers

JEFFREY J. BUTZ






OPS/images/Butz_9781594779213_epub_002_r1.jpg
ITURAEA”

Cacsarca
Phiiopi

3 Capermnaum,
o Mg (f@
(sgﬂxms )

Nazafetn
.

hork’s
ik’ 1

SAMARIA

ichem )8

Gerizim A ®

PERAEA

Joppa @ Rrimathea

e ®Ephrai
ot
®Emmaus J““"g

Jerusalem o o Qumrans

setieheme B q

Herodium &

i Ganeraland efuge
region of Nazarenes,

Zodokite dafecied
lerent nd vt

ROMAN SYRIA ™
(South)
First Century CE






OPS/images/Butz_9781594779213_epub_cvi_r1.jpg
SEGRERILEG A
SJTESUS

The Judaic Teachings That Passed from
James the Just to the Founding Fathers






