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Preface

THIS BOOK GERMINATED from a series of conversations between myself and the editor-in-chief at the University of New Mexico Press, W. Clark Whitehorn. We both agreed that an anthology on the history of African Americans in New Mexico was long overdue and would be a key contribution to New Mexico history. After considerable research and further discussion, we reached two conclusions: first, that the project would fill a gap and should move forward, and second, that the number of published, scholarly articles on the topic of black New Mexico was limited. Therefore we turned to book excerpts and to asking a few authors to prepare original articles for the book. That process resulted in African American History in New Mexico.

The introduction, “Under the Radar: Blacks in New Mexico History,” provides an overview of black history and experiences in New Mexico, both chronologically and thematically, while also summarizing the selections that are included in the book. The remainder of African American History in New Mexico consists of seventeen articles on key topics of the black experience in the state. The selections cover critical aspects of those experiences—employment opportunities, cultural contributions, black women, black soldiers, prejudice and discrimination, violence, and the creation of communities, both rural and urban. A bibliography that I prepared principally consists of secondary studies—articles, books, dissertations, theses—of black experiences, contributions, and roles in the Land of Enchantment.

The book is intended to appeal to a broad range of readers—students, teachers, scholars, and the general reading public. The essays represent a combination of themes and topics. They are readable, enjoyable, and packed with information. The anthology highlights and showcases the resiliency and spirit of New Mexico blacks and their communities.

I received considerable help in preparing and publishing this book. For that assistance I wish to thank a number of people. Without the scholarship and ability of the contributing authors, of course, the book would not have been feasible. The original publishers, too, must be thanked for allowing me to use their articles in this publication. Two New Mexico colleagues served as readers for the book; their effort and suggestions were followed and made it a much better collection. Thanks. W. Clark Whitehorn of the University of New Mexico Press continually provided encouragement. While conducting research at the University of New Mexico, I stayed with my nephew, D. Scott Glasrud, who agreed to write one of the chapters. His family made life enjoyable for me; and his two daughters helped me in conducting the research—thanks Amber and Ashley. Scott’s son Cameron was a delight and let me beat him in basketball. I would be remiss if I did not thank George M. Cooper for writing the chapter on the modern civil rights movement. As usual, Pearlene Vestal Glasrud read and re-read the manuscript and suggested significant improvements. For the rest I remain responsible.

Bruce A. Glasrud

San Antonio, Texas


INTRODUCTION

Under the Radar

Blacks in New Mexico History

BRUCE A. GLASRUD

[image: images] In late August 1908 a Texas-born black man named George McJunkin and a neighbor spotted large bison bones protruding from the bank of the Dry Cimarron River near Folsom, New Mexico. McJunkin realized their significance but it was many years before he succeeded in interesting others in his discovery. In fact, McJunkin died in 1922, four years before scientists determined that the bones were from bison estimated to be over ten thousand years old. McJunkin’s discovery led to the subsequent finding of human spearheads stuck among some of the bison bones. Human beings resided in the American Southwest far earlier than previously believed. The archeological site that McJunkin discovered eventually yielded human artifacts that led to knowledge about the “Folsom Man.” As Mary F. Germond phrased it so well, “McJunkin’s importance rests on his recognizing the extraordinary nature of the bones and persuading people more knowledgeable than he to study them.”1 McJunkin is one among many New Mexico African Americans who have remained under the radar of most historians and scholars.

And yet McJunkin’s life offered a pattern for black accomplishment on the western frontier. George McJunkin was born a slave (ca. 1851) near Rogers Prairie, on the border of Madison and Leon Counties in East Texas; his father purchased his own freedom with proceeds from his work as a blacksmith. Young McJunkin early learned to appreciate and enjoy horses and trained with vaqueros on neighboring ranches to ride and handle them. His freedom established in 1865 with the end of the Civil War, McJunkin yearned for life away from the violence of Reconstruction Texas. In 1867 he worked as a remuda handler and assistant cook on a trail ride to Dodge City, Kansas; the next year he started out for a trail job but ended up working for a small Texas outfit headed across West Texas for New Mexico. For the next forty years, remaining in the Dry Cimarron River valley of New Mexico, McJunkin worked as a cowboy, hunted buffalo, trained and rode horses, purchased cattle, and ran his herd with that of the Crowfoot Ranch, a large ranch at which he became foreman. Although he received only a few years of education, he learned to read and write. His life epitomized the choices of many other African Americans in New Mexico—a love for open spaces, freedom, and equality, and a life devoid of Jim Crow segregation and the vicious racism of Texas and the South.2

Although a satisfactory, scholarly work about McJunkin has yet to be written, his life has been treated in publications. The most complete, though partially fictionalized, account is Franklin Folsom’s The Life and Legend of George McJunkin: Black Cowboy. Two brief scholarly essays are Mary F. Germond, “George McJunkin,” in Dictionary of American Negro Biography, and Heather Peterson, “George McJunkin,” in BlackPast Online Encyclopedia. Magazine articles about McJunkin include “George McJunkin’s Pile of Bones” by Mildred Mayhall; Jason Hewitt, “The Bookish Black at Wild Horse Arroyo”; and George Agogino, “The McJunkin Controversy.”3

McJunkin was more fortunate than many other African Americans in New Mexico who have gone unnoticed or unrecognized. As of this moment, and a major reason for creating this book, there are only two general works on black New Mexico extant—one brief collection, edited by Thomas Lark, History of Hope: The African American Experience in New Mexico, published in 1996 by the Albuquerque Museum, and Barbara J. Richardson’s Black Directory of New Mexico: Black Pioneers in New Mexico, 1776–1976, A Documentary and Pictorial History. Information about black women in New Mexico can be found in Charlotte K. Mock’s investigation for the New Mexico Commission on the Status of Women, Bridges: New Mexican Black Women, 1900–1950. Two general articles also bear mentioning: Quintard Taylor, “African Americans in the Enchanted State: Black History in New Mexico, 1539–1990,” in Lark’s History of Hope, and Monroe Billington, “A Profile of Blacks in New Mexico on the Eve of Statehood,” which is broader than its title indicates.4 It is obvious to this author that the number of publications on the African American community in New Mexico unfortunately lags behind virtually every other state in the West.

The paucity of studies covering the African American experience in New Mexico provides a critical rationale for publishing this anthology of writings about black New Mexico history. As indicated above, the existing studies are insufficient for the purpose of thoroughly exploring black history in the Land of Enchantment. Furthermore, despite their small numbers, blacks have made significant contributions to New Mexico history—contributions that should be documented and acknowledged. It should also be mentioned that so little can be found about African Americans in New Mexico that it almost seems as a conspiracy. Perhaps Barbara J. Richardson summarized this point best: “One of the injustices shown towards the black man in New Mexico was to ignore his presence in the state and his many contributions.”5

Overall, this book’s purpose is not to provide a complete history of black New Mexico but to provide a collection of the best information that has been discovered and publish it in a one-volume, thoughtful, readable, and interesting work. For scholars, for students, for the general public, and for the black community of New Mexico, it is intended to cover chronologically the main themes, events, and personages of black New Mexico history. African American History in New Mexico also is intended to encourage further interest in and study of the black experience in the Land of Enchantment. For those reasons the book is broadly based.

Although their total numbers were never large in the territory or the state, blacks began entering New Mexico nearly four hundred years before McJunkin’s discovery of the bison bones. They arrived along with Spanish explorers and settlers, beginning with Esteban’s 1539 foray into the region. A black slave born in Morocco, Esteban (sometimes referred to as Estevan, or Stephen) had been shipwrecked off the Texas coast over a decade earlier; he and a few other survivors crossed much of that state before heading south and entering Mexico. In New Mexico Esteban guided an expedition searching for the Seven Cities of Cibola. Heading into Hawikuh, a Zuni village near Arizona, Esteban was killed. The precise reason for Esteban’s death remains unclear. The “black god” reportedly angered the Zuni either through arrogance, requests for gifts and favors, religious fears, or in one account, attempting to escape.

Although much has been written about this courageous and intriguing black man, including John Upton Terrell’s Estevanico the Black, there is no first-rate scholarly article or book. This likely is the case because so little is known about his life. Former Buffalo Soldier and West Point graduate Henry O. Flipper’s 1896 article “Did a Negro Discover Arizona and New Mexico?” covers the known information about Esteban quite well.6 Flipper borrowed from an article written earlier that year by Richard R. Wright. Two issues loom in discussions of Esteban: was he black, and why was he killed? In the first chapter in this book, famed and, unfortunately, deceased southwestern scholar David J. Weber evaluates the evidence. There is no doubt that Esteban was a black man who was a captive slave; as noted above, why he died is less certain.7

Other blacks arrived with the Spanish, including soldiers and settlers with Coronado’s expedition of 1540–1542. Two later Spanish efforts at settling New Mexico, one in 1593 and the other in 1598, included black soldiers and black woman slaves. A century later, in 1692, two Africans joined the don Diego de Vargas effort to reconquer New Mexico from the native inhabitants. As Quintard Taylor found, “Black and mixed race people moved to New Mexico to escape the social discrimination they faced in central Mexico.” Although most of the African settlers were men, in 1600 Isabel de Olvera, daughter of a black father and an Indian mother, was especially concerned about her safety and her freedom; as a result she prepared an affidavit for the authorities to warrant that she was a free person. Basic information on these early black settlers and soldiers can be located in Richard R. Wright’s 1902 article “Negro Companions of the Spanish Explorers” and in Carroll L. Riley’s work “Blacks in the Early Southwest.”8

In a skillful analysis reprinted as chapter 2 in this volume, Dedra S. McDonald portrays three centuries of interaction between Native Americans and Africans in colonial New Mexico. McDonald argues that both free and slave individuals with African ancestry used the region’s isolation to gain economic and social opportunities. This advancement frequently could be accomplished through a successful marriage. She concluded that interchange generally was welcome on both sides and that both Africans and Native Americans benefited from the exchange of culture, personages, and ideas.

Nonetheless, not all aspects of life were satisfactory for African Americans residing in Spanish colonial New Mexico. In a perceptive review, Jim F. Heath and Frederick M. Nunn remind us in chapter 3 of the comments of don Pedro Bautista Pino at the Spanish Cortes (legislature). The authors point out that, despite evidence that Africans had remained in New Mexico since their arrival in 1539, Pino falsely insisted “that there was no known caste of people of African origin” in New Mexico in 1812.

After Mexico acquired control of New Mexico in 1821, few blacks entered the region, but among those who did enter were black fur trappers and traders. Some of these bore names famous in western history, including James Beckwourth, Edward Rose, and for a time in the 1840s, Richard Green at Taos. Beckwourth married a woman from Santa Fe. Free blacks such as Rose and Green were not the only African Americans in New Mexico territory; New Mexico was home to black slaves (as well as Native American slaves and Mexican peons) in spite of claims by many that the territory was not suited to slavery. Forty slaves were listed as New Mexico residents in 1860, most of them brought by Southern-born U.S. military officers and government officials.9

In enlightening chapters from his book New Mexico and the Sectional Controversy, 1846–1861, Loomis Morton Ganaway depicted the extraordinary change that overtook New Mexico during the decade of the 1850s. It should be noted that black slaves residing in the territory were few. Nevertheless, the issue of slavery drew consideration, as it did in the remainder of the nation. In 1848 and again in 1850 New Mexicans approved antislavery resolutions. In 1852 the first territorial governor, a Southern-born Anglo, suggested preventing free blacks from settling in the territory. This suggestion was opposed by a black barber from Santa Fe and received little support from the legislature. Four years later the legislature did an about-face and enacted a law restricting the rights and activities of free blacks in New Mexico. Those already in the territory could remain. But no other free black could remain beyond thirty days, and there could be no intermarriage of white and black. White Southerners continued their hold on the territory, and in 1859 the territorial legislature enacted a slave code. It was repealed in 1861 and the U.S. Congress banned slavery in the territories in 1862. In his chapter on the slave code of 1859 Ganaway explained the means by which white Southerners acquired political control. As Ganaway phrased it, “To all appearances, New Mexico with its twenty or thirty slaves, had aligned itself with Texas which, but a decade before, had claimed the greater part of its territory.”10

More recently, Cameron University scholar Mark J. Stegmaier discussed New Mexico’s unique slave code in an article published in the New Mexico Historical Review and reprinted here as chapter 4. This thoroughly researched and well-written essay also includes a copy of the law as an appendix.

With secession and the advent of the Civil War, New Mexico again became embroiled in the slavery controversy. During the Civil War the Confederacy hoped to continue to expand slavery into New Mexico and beyond, seeing the Southwest as potentially vulnerable to its crusade. African American slaves came with the Confederate military in its campaign to wrest control of the western territory from the United States. In a fascinating account that appears as chapter 5, Martin Hardwick Hall discusses the role and place of those black slaves. As Hall relates, two slaves developed gonorrhea, another escaped to Mexico, and a fourth was left behind, was captured, and died in a military hospital in Albuquerque. A fifth, according to a perhaps apocryphal story in the Houston Tri-Weekly Telegraph, intriguingly named Sambo, ran away from battle. The Confederates, even if victorious, were not going to have many slaves if those patterns continued.11

Both the Civil War and the use of U.S. troops in the West after the war led to interesting and meaningful roles for blacks, including that of a black woman. William Cathey, or as she was born, Cathay (Cathy) Williams, was a Missouri-born black woman who enlisted in the U.S. Army in 1866, the year after the war was over. She served for two years, and her gender likely remained undiscovered during her period of enlistment. She completed most of her military service in New Mexico. Former National Archives specialist DeAnne Blanton describes the known life of “Cathay Williams” in chapter 6.

With the victory of the U.S. Army in the Civil War, the history of New Mexico and the rest of the nation entered a new phase—Reconstruction. That period in the war-torn nation’s effort to aid and support the freed people, covering the years from 1865 to 1877, influenced New Mexico as well, even though the territory had only a small number of African Americans and former slaves. In the multicultural territory that was New Mexico, although the national amendments and laws were designed to affect blacks in particular, they also affected two other groups in the Land of Enchantment—Mexican peons and Native American slaves. However, as Lawrence R. Murphy explains in his article published in the New Mexico Historical Review, “Reconstruction in New Mexico,” help for these slaves and peons was slow to come; legislators in New Mexico, for varied reasons, refused to support the national laws or enact measures designed to complement and enforce the end of slavery.12 Unfortunately Murphy did not discuss black New Mexicans, but his article is an important example of the goals and failures during Reconstruction.

During Reconstruction and after, blacks arrived in New Mexico, as they did in other western states and territories such as Kansas, Oklahoma, and the Dakotas, in search of freedom, equality, economic opportunity, and living space. Some migrants were homesteaders, seeking the opportunity to own their own farms. Examples in New Mexico include the Jasper B. Williams family, who farmed 640 acres of land near Las Cruces, and Milton Sutton and his family, who homesteaded near Clayton, New Mexico. By 1910 forty-eight farms were operated by black New Mexicans, though only forty-one were owned by blacks. Although life in New Mexico for African American farmers was not free of racism or violence, it was a vast improvement over life in the South.13 In addition to farming, blacks in late nineteenth-century New Mexico worked on the railroads, in mining, and on ranches and served as U.S. soldiers.

Mining emerged as a way for blacks to earn a living in New Mexico, especially in the years from 1870 to 1910. New Mexico mines produced silver, some gold (always with rumors of lost mines, such as Doña Ana County’s Lost Padre mine), lead, copper, and especially coal, which attracted numerous black miners. Grant County, seat of a number of mines, housed nearly 10 percent of the black New Mexico population in 1910. However, a slump hit the mining industry in the mid-nineties; as a result the black population of New Mexico territory declined from 1,956 in 1890 to 1,610 in 1900. Nonetheless, as late as 1910 a substantial part of New Mexico’s African American working population resided in counties where mining was a vital industry.14

More colorful was the aura surrounding the black cowboys of New Mexico. African American cattlemen and ranchers arrived in the Southwest as cowboys, riding with Texas or eastern New Mexico herds as they ranged northward. They remained in New Mexico and Arizona (as did a prominent black cowhand for John Slaughter’s outfit, John Swain) or moved westward to Nevada and Utah and helped establish black communities. George McJunkin’s initial entrance into New Mexico was with a herd of cattle and horses. Other prominent African American cowboys resided in, visited, or temporarily called the western territory of New Mexico home. Bose Ikard, born in Mississippi, was a trusted employee for Texas rancher Charles Goodnight in Texas, Colorado, and New Mexico.15 Addison Jones, called “Nigger Ad,” became a legend in West Texas and eastern New Mexico as a bronco buster, skilled roper, and leader. Jones exhibited tongue-in-cheek humor and became especially well-known after being sung about in “Whose Old Cow,” a popular western cowboy song. Nevertheless, while black life as a cattleman was significantly better than most other occupations, racial discrimination did exist, as Michael “Cowboy Mike” Searles points out in his biographical sketch of Jones.16 As one example, both Jones and McJunkin found it difficult to find a wife, since few black women lived near the black cowboys. White women were off limits, according to the mores of the era, and McJunkin remained unmarried.

At least one African American in New Mexico also became successful in the sheep and goat industry. Montgomery Bell began working in New Mexico as a stable manager in Las Vegas. He soon became an agent for Charles Ilfield, a prominent Jewish merchant who developed a profitable and successful herd. Bell ultimately acquired his own sheep and goat herds, became a moneylender, and ended up quite well-to-do.17

Other African Americans arrived (and sometimes remained) in New Mexico as members of the U.S. Army, either as infantry or as cavalrymen. In New Mexico they were called upon to protect the settlers. Often referred to as “Buffalo Soldiers,” these men and their experiences in New Mexico have been covered exceptionally well by former New Mexico State University historian Monroe Lee Billington. In a first-rate book, New Mexico’s Buffalo Soldiers, 1866–1900, and several articles, Billington portrays the lives, contributions, race-related difficulties, and accomplishments of these black soldiers. Silver City author and Harlem Renaissance writer Anita Scott Coleman’s father was a Buffalo Soldier before purchasing a ranch near Silver City. The black soldiers became part of their communities, perhaps more so than in other areas of the West, as Billington notes in chapter 7. As Billington illustrates so well, black soldiers received a double dose of negative responses from the citizenry, first because they were soldiers and second because they were black. Sometimes they could lose their lives. Black soldiers who became embroiled in a dispute at a bar or gambling house off base might well be killed by a white civilian. Suppliers, within and without the military, took advantage of their precarious position. Yet the use of black soldiers to prevent violence on the New Mexico frontier was acknowledged and garnered compliments and favorable opinions from the citizenry who benefited: the result for New Mexico was “a cross-cultural experience.”18

It should be noted, however, that black soldiers in New Mexico, although composing first-rate fighting groups with remarkable records, did not always take the discrimination by white civilians or white officers quietly. New Mexico historian Lee Myers has written about two episodes in which black soldiers likely retaliated. The first took place in 1867, when black soldiers of the 38th Infantry stationed at Fort Cummings mutinied. Ultimately seven were arrested, and one was tried and found guilty. About a year later troopers of the 38th Infantry (just before the cavalry and infantry units were reorganized) allegedly precipitated a race riot in Central City, New Mexico, between white and black soldiers. Even though the investigating officer could not discover whether white or black fired first, he “thought” that blacks fired first.19

The black troops in New Mexico involved all four of the black regiments of the U.S. Army, the 24th and 25th Infantries and the 9th and 10th Cavalries. Although in general the black troops were commanded by white officers, three black officers who graduated from West Point resided in New Mexico for part of their careers—Henry O. Flipper, John Hanks Alexander, and Charles Young. The most well-known, Lieutenant Flipper, was the first African American graduate of the U.S. Military Academy at West Point. After his unwarranted dismissal from the U.S. Army, Flipper served as a mining engineer in New Mexico and later worked with Albert B. Fall, the prominent New Mexico and national political leader. (As noted, he also knew his black history and wrote an article about Esteban.) Another prominent Buffalo Soldier, a black chaplain, Allen Allensworth, served in New Mexico; indeed, it was while in New Mexico that he published his well-known work on improving black education in the military. Allensworth’s wife, Josephine, also aided and worked with soldiers in this effort to educate black troops. While in New Mexico black troops were called on to fight Native Americans, including battles against the Chiricahua Apache and the Mescalero Apache. The black troops also became involved in the Lincoln County War. This war involved small ranchers and large economic interests and included such noted fighters as Billy the Kid.20

Other chronicles of the black soldiers in New Mexico add to the narration. The one known black woman to have enlisted in the black troops, Cathay Williams, also spent part of her military time in New Mexico (chapter 6). Much of the life of black troops, or any of the military troops in the West, involved stations in out-of-the-way forts in which existence could sometimes be monotonous as well as dangerous. Historian Monroe Billington provides a good example of military life in New Mexico for black troops in his article “Black Soldiers at Fort Selden, New Mexico, 1866–1891.”21

Some blacks entered New Mexico as the railroads moved west, either as employees of the railroads, to gain employment with the railroads, or to work in a position allied to or near the railroads. The first significant wave of African American immigration to Albuquerque occurred in the late 1870s with the coming of the Santa Fe Railroad. Black railroad employees mostly lived in the downtown area and helped establish a sense of community. Positions open to black railroaders varied, with a fortunate few acquiring positions as porters, switchmen, and flagmen, but the majority worked as laborers. Black workers frequently were paid less money for doing the same tasks as whites, and few became engineers or firemen. The presence of African American railroad employees encouraged blacks in the West to travel on the trains, and black passengers generally fared well on railroads in the West. Black passengers, too, sometimes were treated as second-class persons. In one case in South Texas, a pregnant black woman who refused to ride in a Jim Crow car was pushed hard by a brakeman and then rode in the rain for miles. She lost the child.22

Not all black New Mexicans chose to live around whites. As in the remainder of the West, a few blacks in New Mexico preferred to live in all-black towns, although the number of such towns in New Mexico—three—was considerably smaller than in states such as Kansas, Oklahoma, and Texas. The New Mexico towns are mentioned briefly in Kenneth Marvin Hamilton, Black Towns and Profit: Promotion and Development in the Trans-Appalachian West, 1877–1915, and in Norman L. Crockett, The Black Towns. The first of the New Mexico black towns was Dora, established in the 1870s in the Cimarron Valley. Dora was initially settled by freed people from Texas; however, the community was soon overtaken by white cattlemen. The village quickly became an all-white enclave.23 Sketches of Dora’s history, at least those on the Internet, do not mention the town’s nonwhite beginnings.

Best known of the three all-black communities in New Mexico was Blackdom, which was established in 1903 by Francis Boyer and Isaac W. Jones, among others. Blackdom flourished in the early days, but it then languished and by the 1930s the Depression, drought, and problems with the water level led to its demise. In fact, by 1920 Francis Boyer and his family led a group from Blackdom to Vado, which eventually became the only predominantly black community in New Mexico. Vado continues today. Two articles from New Mexico Magazine, Daniel Gibson, “Blackdom,” and Don Kurtz, “Vado: Refuge on the Rio,” provide informative accounts of these two all-black New Mexico communities.24 Jeff Berg updated the information in 2005 in one more article in New Mexico Magazine. Berg’s article emphasized the Boyer family’s actions in each of these communities as well as the sense of community that emerged. Ten years earlier, M. A. Walton described the growth and development of Vado, New Mexico, in an article for the Southern New Mexico Historical Review. The articles by Berg and Walton are reprinted as chapter 8.

By the twentieth century a growing middle class, increased urbanization, and the spread of leisure activities such as spectator sports, music, and writing drew African Americans to black spectator sports, entertainment, and activities. In 1912, for example, although few if any New Mexico blacks watched the event, Galveston, Texas–born Jack Johnson, the heavyweight boxing champion of the world, fought Jim Flynn, one in a string of the “great white hopes,” in Las Vegas, New Mexico. The fight, attracted to that city by boosters, could be great for Las Vegas, according to the local paper. “If Flynn should justify the hope and redeem the glory of the white race, Las Vegas will be regarded as having performed a patriotic service indeed which the entire Caucasian peoples cannot fail to appreciate.”25

Two years earlier Johnson, fighting in Reno, Nevada, had easily defeated Jim Jeffries, one earlier “white hope.” Unable to inflict any fisticuff damage on Johnson, Flynn began to butt his opponent with the top of his head. Finally the fight was stopped. Due to Johnson’s behavior and abilities, most whites wanted someone to defeat him. Whites considered Johnson too audacious (he married white women) and arrogant; he also was too good at boxing. Unfortunately for whites, however, Johnson was also the far superior boxer in the New Mexico fight. Once more, the “white hope” failed to redeem white glory, as Harold Wilson notes in a well-written study reprinted as chapter 9.26

Prizefighting was not the only attraction performed by African Americans in New Mexico. The trained and seasoned troops of the black regiments in New Mexico offered more than protection. Black soldiers served their communities in a variety of ways. Horace D. Nash, in chapter 10, discusses the military band’s contributions to the Columbus community as well as their achievements while stationed at that locale before and during World War I. Despite the fact that, as in much of the nation, social activities were segregated, at Columbus a high degree of tolerance existed and black and white residents jointly attended most public affairs, attracted by the black soldiers’ band. The 24th Infantry band played at integrated activities. The band aided in the growth of a spirit of community while at the same time providing blacks with a sense of pride in their own institutions.27

A sense of pride among black New Mexicans also could have derived from the activities and writings of a virtually unknown black New Mexican woman, Anita Scott Coleman. Coleman’s labors remained essentially unnoticed until recently, despite the fact that she published award-winning short stories and poems in national and regional publications, including the Crisis, Opportunity, and the Southwest Review. Born in Mexico and reared in and near Silver City, New Mexico, Coleman attended New Mexico Teachers College at Silver City (today called Western New Mexico University) and taught school before her marriage. She began publishing stories for national magazines in 1919, and by the time she left Silver City for Los Angeles in 1926, she had published fifteen stories and had become an important contributor to the Harlem Renaissance, although like other black westerners she was unable to physically participate in the East Coast movement. Anita Scott Coleman remained in New Mexico and California but participated in the Harlem Renaissance through her writings and her acquaintances, such as Wallace Thurman. By the time she quit publishing stories in the forties, she had amassed at least thirty-three published short stories. She truly was, as I explain in chapter 11, New Mexico’s “Unfinished Masterpiece.”28

Anita Scott Coleman was not the only New Mexico connection to and with the Harlem Renaissance, or the “New Negro” movement. The largest city in New Mexico was Albuquerque, and with its two northern neighbors—Santa Fe and Taos—it became a center in the desert Southwest for activities related to the Harlem Renaissance. As Coleman phrased it in an essay titled “Arizona and New Mexico,” “One is almost persuaded to say, that the brains and the brawn of the Negro population is gathered in Albuquerque.”29 Blacks in the city organized an early chapter of the National Association for the Advancement of Colored People (NAACP); in 1914 five men and one woman established the critical civil rights organization. Other support groups followed, including clubs for African American youths, women, and men. In Albuquerque the impact of the Harlem Renaissance was felt frequently and eventfully. Oklahoma-born Oliver LaGrone worked as a photographer for the Photographic Division of the Federal Arts Project during the late 1930s. LaGrone also attended the University of New Mexico and eventually became a nationally known sculptor and poet.30

Coleman’s own writings brought attention to New Mexico. Her positive tone in “Arizona and New Mexico—The Land of Esperanza” epitomized her support for blacks in the Southwest. Black businesses sold and featured national periodicals of the Harlem Renaissance, while at least three black-owned newspapers or magazines were published from Albuquerque during the renaissance era. Nightclubs provided entertainment. Musicians lived and performed in the city. Others traveled to the city to perform. Denver’s George Morrison Jazz Orchestra visited Albuquerque and influenced a budding local jazz musician, John Lewis. Born in Illinois, Lewis performed with the Dizzy Gillespie Band as well as with Miles Davis and later the Modern Jazz Quartet. For more on the Harlem Renaissance in New Mexico and the Southwest, turn to an essay by Bruce A. Glasrud and Cary D. Wintz titled “The Black Renaissance in the Desert Southwest.”31

A portion of the New Mexico relationship to the Harlem Renaissance centered on New York City expatriate and Taos salon staple Mabel Dodge Luhan. Carl Van Vechten, a white New Yorker and supporter of the Harlem Renaissance and some of its renowned authors visited Luhan in New Mexico. Van Vechten took photographs of Harlem Renaissance personages during the later stages of the renaissance. Due to the influence of Edward Leuder, who authored a biography of Van Vechten published by the University of New Mexico Press, many of these photos are located at the University of New Mexico. Luhan had a striking physical interest in Jean Toomer, an outstanding black writer of the early renaissance whose work Cane (1923) was well received. Toomer visited New Mexico and stayed at Luhan’s house. This dalliance led Langston Hughes to write a poem, “A House in Taos,” that was critical of the trio involved—Luhan, her husband, and Toomer. “A House in Taos” also was a critique of white patrons and their relationships with black authors.32

Not all was well with other types of black-white relationships in New Mexico, including those in politics. In 1925 the Ku Klux Klan, upset with governor Arthur T. Hannet’s positions on election reform and on labor issues (perhaps on blacks also), aided in defeating his reelection bid. That same year the legislature enacted legislation allowing local school districts to segregate black students from whites. Although Albuquerque and other western towns did not take up the racist banner, cities in Little Texas, or eastern New Mexico, did pass segregation statutes. Those communities included Alamogordo, Clovis, Roswell, Hobbs, Tucumcari, and Carlsbad.33

As a result, the relationship between blacks, who formed a small proportion of the total New Mexico population, and the majority of society was strained readily and often unfairly. In 1931 an eighteen-year-old Santa Fe woman was raped, brutalized, and stabbed to death. Almost immediately, and with no evidence, Thomas Johnson, a black man with a criminal record, was charged with the crime. He quickly was tried, convicted, and executed. Powerful forces were behind Johnson’s death. An array of individuals, led by Senator Bronson Cutting and his newspaper, continually suppressed the news by limiting news reports and referring to the incident as the “Negro crime,” thus assuring and assuming Johnson’s guilt. Ralph Melnick, in a well-written, thoroughly researched book, Justice Betrayed: A Double Killing in Old Santa Fe, found that rumors that Johnson was innocent and that an uncle-in-law of the woman committed the brutal crime persisted even at the time. The uncle, Melnick concludes, likely was guilty, but an African American in New Mexico became the executed culprit.34 It should be pointed out that Johnson was the first person put to death in the electric chair in New Mexico. Johnson’s case was not an isolated example; blacks too often received unfair treatment from the New Mexico judicial and legal system.

During the twenties and thirties African Americans became entrepreneurs by necessity, starting up businesses when discriminatory whites refused to employ them. Particularly in cities such as Albuquerque, African Americans offered a broad spectrum of services, running enterprises such as contracting and construction businesses, boardinghouses, restaurants, and newspapers. From the 1920s to World War II, black businesses thrived despite discrimination and perhaps partially because of segregation. Establishments such as the legendary swing club Chet and Pert’s catered to the small but growing black community.

As important as Anita Scott Coleman was during the Harlem Renaissance years, in 1960 she died unknown (to the outside world), as did her Florida contemporary, Zora Neale Hurston. Thanks to chapter 12, Maisha Baton’s “New Mexico’s Black Women: Establishing Perspectives,” much is known about other black women in New Mexico history. Census figures answer some questions but raise others. Life in urban areas was likely beneficial to black women, especially from an educational standpoint. Most black women worked away from the home, but they still found time to provide support and help for each other via social clubs and networks, as evidenced by the life and activities of Anna Williams Clayton. Clayton founded a women’s social club, the Home Circle Club, the same year that the NAACP was established in Albuquerque (1914). From that beginning women’s club activity increased in New Mexico, and in 1938 Clayton was instrumental in creating the Colored Women Federated Clubs (CFWC). The CWFC, a statewide organization of African American women’s clubs, elected Clayton as its first president. She continued her activities and in 1941 formed the Winona Day Care Nursery for impoverished youths.35 Additional work remains; as Baton phrases it, “to obtain a truly accurate picture of the lives of New Mexican black women in history, sources such as military records, diaries, baptismal records, church documents, homestead records, and most importantly, oral histories need to be unearthed.”36

African American civil and political rights activism also affected the campus of the University of New Mexico. In 1947 university students successfully boycotted a nearby café for refusing to serve a black student. The students also boycotted a Walgreens drugstore. George Long, the affected black student, and campus leader Herbert Wright established an NAACP chapter at the university and subsequently established a broader, community-wide organization and campaigned for a city ordinance banning discrimination. In 1952 the Albuquerque city council enacted a civil rights ordinance, one of the first in the West, and three years later the state legislature enacted a similar law. Long ultimately published an article in the NAACP journal, the Crisis, explaining “How Albuquerque Got Its Civil Rights Ordinance,” reprinted as chapter 13 in this anthology.

It is important to note that, similar to other universities in the West and unlike those in Texas and the South, blacks matriculated at the University of New Mexico. Matriculation was not easy nor accomplished without incident, however. Born in Plum, Texas, Clara Belle Williams, the first black to graduate from New Mexico A&M (now New Mexico State), faced many obstacles before graduating in 1937.37

Too often discussions about a group in society make the group seem monolithic—that is, as if all members of the group, such as blacks in New Mexico, agreed on and approached issues in a united way. This certainly was not the situation in 1960s New Mexico, nor anyplace else in the nation at that time. Writing in 1969, Roger Banks, sympathetic to the goals and ideals of the Black Power movement, perceived a lack of individual effort among New Mexico blacks to improve the economic status of lower-class blacks. As Banks phrased it, “The African American in New Mexico . . . is ambivalent in . . . his politics, conservative in his religion, and . . . timid in the struggle for racial equality and equal opportunity.” Apathy was a major problem in Albuquerque, where the black community remained static. What could be done? One answer was to develop pride, a firm self-identity as a black man or woman. The other answer, according to Banks, was to involve the black community in politics. Banks’s article is reprinted as chapter 14.

Banks’s critique overlooked, or perhaps led to an increase in, efforts by Albuquerque blacks to become involved in politics. It also neglected some positive features of the New Mexico black community, notably community networks, churches, fraternal lodges, the monthly newsmagazine Perspective, the local NAACP chapter, and numerous social clubs. In 1981 the African American Cultural Center was founded. Although their overall share of the state population remained low, the black community in New Mexico increased from 4,642 in 1940 to just over 30,000 in 1990, a growth, as Quintard Taylor points out, accompanied by an increase in the number of well-educated black professionals and significantly increased black business activity. “African Americans,” Taylor argues, “continue to come to the land of enchantment, propelled by the hope that it will be for them the land of freedom and opportunity.”38

Outside Albuquerque the black community also pushed for its rights. Sometimes youths helped in the process. In Tucumcari some white and black families petitioned the state to allow local communities to establish integrated high schools. Before that time, if a black child wanted to go to high school he or she went to a larger community nearby, such as Clovis. The first integrated class in Tucumcari, in 1952, included Haroldie Kent Spriggs and her brother. In an oral interview with prominent New Mexico historian Richard Melzer, reprinted here as chapter 15, they spoke of living and growing up in Tucumcari as well as attending the integrated school in the 1950s.

Even though Albuquerque and New Mexico led the way toward public accommodation laws, thanks to the united multicultural effort instigated by University of New Mexico students, a major problem soon emerged that hampered civil rights struggles in New Mexico for equality in public accommodations. The state and local statutes included no enforcement provisions, or only limited ones. As George M. Cooper points out in chapter 16, lack of enforcement was exacerbated by other difficulties, such as the small black population, a lack of activist leaders, and poverty among a large segment of the black population. Nevertheless, changes transpired in varied locales across the state as well as in endeavors extending beyond public accommodations. Students at the University of New Mexico and at New Mexico State University persuasively argued for black studies programs. Cities enacted enforcement provisions of their own to locally enforce state public accommodation statutes.

African Americans in New Mexico responded to Roger Banks’s call for more political activism. By the 1980s, as D. Scott Glasrud and Joshua Merrill illustrate in chapter 17, drawing on interviews and both primary and secondary research, the number of black politicians and officeholders in New Mexico had increased considerably. Glasrud and Merrill emphasize the contributions of these politicians and provide us with a view of their backgrounds and strengths. It is interesting, Glasrud and Merrill note, “that virtually all African Americans who rose to distinction in New Mexico politics sought first to be educators.” Early leaders such as Charles Becknell and Lenton Malry emerged from service within the civil rights movement; Jane Powdrell-Culbert followed in their footsteps as she became the first black Republican to serve in the state legislature. All of them needed, Glasrud and Merrill assert pointedly, to break the cycle—the cycle that kept blacks out of politics. That is happening.

What is not happening is an investigation, beyond the articles and selections presented in African American History in New Mexico, of black life and community in New Mexico. Certainly studies need to be made of the black experience in pre–Civil War New Mexico. The topic of blacks and Reconstruction has not been touched on by historians or other writers. A study of employment and economic opportunity amid the black community in the late nineteenth century is a must. The black New Mexico experience during the Progressive, World War I, Depression, and World War II eras begs for consideration. Although black culture in the twenties and thirties produced Anita Scott Coleman, as discussed in the study by Bruce Glasrud and Cary Wintz, much more about these years should be investigated.39

There is also another element to the study of the black community and its experience in New Mexico history. That is its relationship to other states in the West and Southwest and other regions of the nation. The share of the black population in relation to the total state population is quite small, certainly smaller than in New Mexico’s neighbors Texas, Colorado, Oklahoma, and Kansas. It is closer to that of Arizona. In New Mexico the black population is often overlooked because there are three other ethnic groups that are larger—Anglo, Mexican, and Native. The black population is truly under the radar: it has less power, money, and political clout. Nevertheless, black experiences in New Mexico are similar to black experiences in other western states in that New Mexico’s late nineteenth-century history featured the emergence of railroads, mining, ranching and cattle raising, and the military. During the twentieth century the focus turned to urban areas, and in Albuquerque, as Anita Scott Coleman acknowledged in the mid-twenties, arrived a strong, comfortable, and confident group of black middle-class citizens. Of course, that also meant the emergence of a black lower class that too often felt further marginalized and that aided in the rise of the civil rights movement by the 1970s.

Nevertheless, from Esteban to George McJunkin to Anita Scott Coleman to Charles Becknell to Jane Powdrell-Culbert, African Americans have been an important, though often overlooked, segment of New Mexico’s multicultural community. Attracting attention has sometimes been difficult; African Americans’ small share of the population compared to Anglos, Hispanics, and Native Americans means that their numbers cannot provide political weight. Instead they have relied on their own resources, such as the church, education, and personal networks. Most blacks arrived in New Mexico seeking freedom and opportunity amid the wide open spaces of the Land of Enchantment. They established communities, they struggled and survived, and they created opportunities for their children and families. At the same time, however, they made these contributions and adjustments to their lives under the radar.
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Esteban

DAVID J. WEBER

[image: images] A peripatetic Franciscan (apparently born in Nice and hence “de Niza”), Fray Marcos had served in Central America and in Peru before making his way to Mexico.1 Fray Marcos established himself in Mexico City in 1537, the year after Cabeza de Vaca had returned from his extraordinary trek. In the wake of Cabeza de Vaca’s return came rumors that he had found magnificent cities, rich with gold. Viceroy Antonio de Mendoza, eager to establish the Crown’s claim and to stave off rivals such as Hernán Cortés and Hernando de Soto, sought to investigate these reports quietly. In the autumn of 1538 the viceroy entrusted to Fray Marcos, for reasons author Cleve Hallenbeck explains, the task of reconnoitering the region from which Cabeza de Vaca had returned. To guide Fray Marcos, Mendoza sent Esteban, a black slave who had been with Cabeza de Vaca.

Within a year, Fray Marcos had returned to Mexico City. In a written Relación, or report, he claimed to have seen a city “bigger than the city of Mexico.”2 The city, the friar had learned, was called Cibola3 and was just the smallest of seven cities in a country that appeared to be “the greatest and best of the discoveries.” This was an extravagant recommendation from a man who knew firsthand the wealth of Mexico and Peru. Fray Marcos did not, however, claim to have entered Cibola. He noted in his report that he had feared he might meet the same fate as Esteban, whom the Cibolans had killed. Thus, he said, he had viewed the rich city from a prudent distance.

On the strength of Fray Marcos’ Relación (ably translated by Cleve Hallenbeck)4 and of verbal reports that apparently contained even greater exaggerations,5 Viceroy Mendoza launched one of the most elaborate and significant of Spain’s reconnaissances of the interior of North America, that of Francisco Vásquez de Coronado. With Fray Marcos along as a guide, Coronado reached “Cibola” in July 1540. Before him stood one of the modest villages of the Zuni Indians in what is today western New Mexico, near the Arizona border. The gulf between the tiny Indian pueblo, numbering perhaps one hundred families, and the great city of Fray Marcos’s description led Coronado to pronounce Fray Marcos a liar. “He has not told the truth in a single thing that he said, but everything is the opposite of what he related, except the name of the cities and the large stone houses.”6 Another of Fray Marcos’s contemporaries, Pedro de Castaneda, a soldier who marched with Coronado in 1540, learned that when Fray Marcos had received reports of the death of Esteban he had still been sixty leagues from Cibola. “Seized with such fear . . . they turned back without seeing more land than what the Indians had told them of. On the contrary, they were traveling by forced marches, with their habits up to their waists.”7

Since Coronado’s day, scholars have been divided as to whether or not Fray Marcos came within sight of Cibola on his 1539 journey, as he said he did, or whether fear of meeting the same fate as Esteban had led him to fabricate that entire portion of his report to the viceroy. Cleve Hallenbeck was the first to devote a book to the question of Fray Marcos. In The Journey of Fray Marcos, Hallenbeck termed Fray Marcos a “plain liar.”8 Hallenbeck argued that the friar could not have maintained the pace of travel that would have taken him to Zuni and back to Compostela as quickly as his official report suggests. Hallenbeck concluded that Fray Marcos had traveled no farther than the upper Sonora Valley, only two-thirds of the way to Cibola and below the present-day boundary between Arizona and New Mexico. Hallenbeck found no evidence in Fray Marcos’s Relación that the priest had seen any of the topographic features or peoples of present-day Arizona. Hallenbeck offered additional evidence that Fray Marcos had not seen Arizona, observing that when Fray Marcos returned to the Far North with Coronado, he was unable to provide Coronado with “any idea how far it was to Cibola,” and that on the one occasion when Fray Marcos offered an estimate of distance, he was extraordinarily far from the mark.9

Since the publication of The Journey of Fray Marcos de Niza in 1949, scholars have sniped at Hallenbeck’s position, but no serious critique has appeared. Instead, most historians and anthropologists currently interested in Fray Marcos have shifted the focus of the debate. Instead of asking if Fray Marcos saw Cibola, ethnohistorian Madeleine Rodack has assumed that he did and asks which of the six Zuni villages Fray Marcos saw—Hawikuh, as Hallenbeck and others have argued, or Kiakima, for which Rodack makes a case.10 Instead of asking if Fray Marcos entered present-day Arizona and New Mexico, scholars such as Albert Schroeder and Charles Di Peso have asked which route he took through the present Southwest.11 Scholars have postulated at least three hypothetical routes that Fray Marcos may have taken to Zuni.12

Fray Marcos’s journey, then, raises more questions than it answers. Among those questions, we should ask if Fray Marcos’s spare account has become a kind of Rorschach test, allowing scholars to read into it that which they wish to see. Could it be that Catholic historians who are men of the cloth, such as the Franciscans Bonaventure Oblasser and Angélico Chávez and Rt. Rev. Msgr. George Undreiner, have found Fray Marcos truthful because they are reluctant to brand a confrere a liar?13 Or is it that writers who have questioned Fray Marcos’s veracity are “anti-friar”? Angélico Chávez leveled this charge against Hallenbeck, whose prose suggested to Chávez “the almost pathological hate which Hallenbeck harbored against a friar four hundred years dead.”14 Could it be that anthropologists, eager for scraps of information about the protohistorical Southwest, have been reluctant to admit that Fray Marcos might not be a useful source? Could it be that historians from the United States find Fray Marcos “the first white man who indisputably set foot on the soil of New Mexico” or “the discoverer of Arizona . . . and the first European to set foot on Arizona soil” because they are eager to push the history of their region back in time?15 Have American historians been guilty of the kind of ethnocentric reading of evidence that one scholar believes has led us to place the route of Cabeza de Vaca erroneously in the United States instead of in Mexico?16

In The Journey of Fray Marcos, Hallenbeck took one other controversial position. Unlike nearly all other writers, Hallenbeck argued that Fray Marcos’s guide, Esteban (also referred to by his contemporaries in the diminutive forms of “Estebanillo” or “Estevanico”), was not a Negro but rather a dark-skinned Arab.17 Fray Marcos identified Esteban on at least five occasions as “Estevan, the black” [Esteban, negro],18 but Hallenbeck dismissed this by noting that “the Spanish called all Hamitic races, as well as the Negroes, ‘blacks.’” Citing Cabeza de Vaca, “who was associated with Estevan for nine years, [and who] says he was an Arab from Azamor [a town on the Atlantic Coast of what is today Morocco],” Hallenbeck concluded that Esteban was an Arab and not a Negro. Hallenbeck apparently failed, however, to note that Cabeza de Vaca referred to Esteban as a “black Arab, native of Azamor.”19 That statement, together with the references of Fray Marcos and other contemporaries to Esteban as a “black,” has convinced most historians that Esteban was a black man. In this case, Hallenbeck seems to have failed to win a significant number of adherents to his position.20

Esteban’s race might be of little consequence except that he was, as one writer has put it, “the first man from the Old World who pioneered a path deep into what is the United States.” Those in search of black heroes in American history have wished to claim him and have tended to dismiss writers such as Hallenbeck as racists who possess “attitudes which cannot grant heroic qualities to a black man and slave.”21 As one result, the question of Esteban’s race has generated considerable heat in some circles. In 1972 the issue divided the New Mexico State Bicentennial Commission. State historian Dr. Myra Ellen Jenkins, who paraphrased Hallenbeck, insisted that Esteban “was actually an African Caucasian Moor or Arab.” On the other side of the argument, Charles Becknell, director of Afro-American studies at the University of New Mexico, leveled charges of racism at those who took Jenkins’s position. Becknell insisted that “the man was from Africa and he was Black.”22

Scholars who have written about Esteban have agreed with Becknell’s position, if not with his reason for adopting it. Esteban’s precise racial or genetic makeup will never be known, and he may have been of a racially mixed background. It seems clear, however, that he was, as one anthropologist has written, “sub-Saharan enough, phenotypically, for the Spaniards to feel comfortable in giving him a black ethnic classification.”23 The question of Esteban’s race, it would appear, is no longer a matter of contention among contemporary scholars.24
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Intimacy and Empire

Indian-African Interaction in Spanish Colonial
New Mexico, 1500–1800

DEDRA s. MCDONALD

[image: images] In 1539 Esteban de Dorantes of Azarnor, an enslaved Black Moor, ventured into Pueblo Indian territory in the vanguard of Fray Marcos de Niza’s expedition to the unexplored north. Esteban had traveled in the northern reaches of New Spain before—he, along with three Spaniards, including the famed Álvar Núñez Cabeza de Vaca, had survived Pánfilo de Nárvaez’s disastrous attempt to colonize Florida. Cabeza de Vaca’s tales of the group’s eight years of wanderings through present-day Texas and northern Mexico piqued Spanish interest in the “Northern Mystery.” Although the survivors repeatedly claimed to have seen no signs of exploitable wealth in the north, New Spain’s viceroy, Antonio Mendoza, and others hoping to find an “otro Mexico” planned an expedition. Cabeza de Vaca, however, refused to return to the north, and Mexican officials could not allow a slave to lead this expedition. Hence, Viceroy Mendoza purchased Esteban and selected Franciscan Fray Marcos de Niza to head the journey northward, to be accompanied by Esteban.

Ranging several days ahead of Fray Marcos with a group of Christianized Pimas (who had followed Cabeza de Vaca to Mexico) and Mexican Indians (Tlaxcalans), Esteban reached the Zuni settlement of Hawikuh. He was the first non-Native to visit Pueblo lands, an event made more significant by his African, rather than European, heritage. During his travels north to Zuni, Indians had treated Esteban as a “black god,” regaling him with gifts of turquoise and women. Although no one knows for
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