
  AUTHOR’S PREFACE: PERSPECTIVE


  Frederick Jackson Turner, in his essay “The Significance of the Frontier in American History,” declared the frontier closed as of 1890, based in part on the 1890 national census indicating the extent of the American population then living in the West.


  That same year Sitting Bull was killed by his own people.


  From the mid-1870s through the 1880s, Sitting Bull was the most-reported-about Indian in America. He was recognized as the leader of the Sioux in the battle with Custer in 1876. He was frequently photographed during his captivity after his surrender to the U.S. military in 1881. He even was featured in the Buffalo Bill show, the “Wild West,” for one season. The fascination with his life continues. His role in the Sioux Wars of 1865–1877 has been chronicled in numerous books. During much of his life known to America, he was considered a “bad Indian,” while at the same time many gave him celebrity recognition.


  This book examines Sitting Bull’s ongoing resistance and dissent to the American government’s treatment of the Indian. It is a reader’s journey of his escape to and exile in Canada, return to the United States and surrender, internment as a prisoner of war, and reservation life. The aspect of the man’s life that attracts the most attention was his part in the Battle of the Little Big Horn. Sitting Bull is popularly credited with the killing of Custer; however, he was not a participant in the actual combat. His was the main voice that called together the many bands of Indians who gathered in the southeast Montana Territory in the spring of 1876; he preached the resistance of the Lakota to the U.S. government’s campaign to force the roaming bands onto the reservation; and he and other leaders urged their people to respond to the attack that was certain to come.


  The immediate national reaction to the defeat of the 7th Cavalry on June 25, 1876, was shock and outrage. It was the nation’s first centennial. The American eagle was in full wingspread across the country—the Anglo-Americans inhabiting the United States in the late 1800s considered they were a superior and indomitable people. Seeking to explain how a reputed top military commander, known as a great Indian fighter with prior successful campaigns, and his entire outfit could have been annihilated, the press was susceptible to exaggerated accounts of hearsay from scouts, military personnel, and whoever offered an observation. There were no army survivors to the battle on the upper ridge (even the newspaper correspondent traveling with the 7th was killed); and the victors were not immediately available for interviews. Besides, they were branded as savages. The press labeled the battle a brutal massacre, idealizing the last stand of the dashing George Custer and his men and laying blame on Sitting Bull.


  There were some who tried to explain the defeat with speculation that Sitting Bull was a product of West Point in the 1840s—a dark-skinned young man who carried the nickname “Bison.” He was said to have graduated but was not commissioned. If not West Point, Sitting Bull must have attended another institution of higher learning. The theory was that he had to be schooled in military science. The truth was that Indian warriors were not organized by units nor commanded by any general; they fought more instinctively and under the leadership of several war chiefs at Little Big Horn, responding to an ill-conceived attack. Individuals followed these leaders out of respect and past experience.


  The Battle of the Little Big Horn provides a vantage point for the later life of Sitting Bull. His reach went much further than the Sioux Wars. Thus, here the battle and events preceding and immediately following are recounted in early chapters for the purpose of understanding how they shaped what later occurred. At the same time, the book traces the path of James McLaughlin, a Canadian who came to Minnesota, married a woman of Sioux descent and would become the antagonist of Sitting Bull as his reservation agent. McLaughlin, well intended and convinced of the principles of the Bureau of Indian Affairs, embraced the role of shepherding the native toward Anglo-Americanization. That the two men would clash was predestined.


  Sitting Bull was often referred to as a medicine man, not because he was a healer, but because he had wisdom—“his medicine was strong.” He could see what others could not, and he had a deep spiritual side. He never gave up his role of chief and protector of his people, although many gave up on him. He sought to hold the diminishing native lands against the take of the white man.


  He was a man whose soul was etched onto the prairie. The northern Plains, both harsh and bountiful, was Lakota land. The horse gave these people range. The buffalo was their sustenance—providing not only food but clothing and shelter from its skin and tools from its bones. While this book strives to be historically accurate, it is in part interpretive history, oftentimes based on varying accounts, some reconcilable and some contradictory. Admittedly, it seeks to fill in some blanks, but from the context of what was reported to have taken place. Recognize that interviews of Indians through a translator were often misunderstood or distorted; and some reporters found their own creation of history more interesting than the facts. Moreover, the Sioux story was told by oral history, which frequently was given years after the event. Fortunately, Sitting Bull’s exile in Canada and reservation life is better documented.


  The telling of the story presented here is heavily based on recalled or directly reported statements of the chief as well as conversations he had with others. Many quotations of conversation between Sitting Bull and Indian Agent James McLaughlin, during his years on the reservation, are from direct reports (primarily from the McLaughlin’s journals and his book, My Friend the Indian, and Stanley Vestal’s works, Sitting Bull, Cam-pion of the Sioux: A Biography, and New Sources of Indian History). A few passages of dialogue are the interpretation of the author, drawn from what has been written of the two men’s interactions and the events taking place about them. Always, the reader is directed to appropriate source notes.


  What Sitting Bull and the Sioux faced in reservation life was summarized by Agent McLaughlin:


  
    To the men of my time was appointed the task of taking the raw and bleeding material which made the hostile strength of the plains Indians, of bringing that material to the mills of the white man, and of transmuting it into a manufactured product that might be absorbed by the nation . . . .1

  


  Pretentious prose that simply meant “forced assimilation.”


  The lives of Sitting Bull and James McLaughlin were locked in a conflict of convictions for six and one half years. During those years, Sitting Bull did not seek to be a part of the white nation, although he was not opposed to learning from it. He refused to consider the Lakota were an inferior people; and the Indian agent continuously pushed the objective of making over the culture of the red man to that of the new American. McLaughlin, unable to convert Sitting Bull, came to the conclusion that he was an obstructionist to achieving that goal with other reservation Indians. The man had to be removed.


  A different perspective was offered by Charles Eastman, a Santee Sioux with the native name of Ohiyesa, who crossed the assimilation line—attending Boston School of Medicine and coming back to Pine Ridge Reservation to serve as a doctor during the Ghost Dance craze in 1890: “I do not agree with Major McLaughlin in his estimate of Sitting Bull’s character. He was no medicine man, but a statesman, one of the most farsighted we have had.”


  The advancement of American civilization across the Plains to the detriment of its native inhabitants was grounded on the belief of racial superiority and propelled by the country’s insatiable appetite for land. The conquerors dictated how those who survived would be allowed to continue to live on America’s land. The nation that proclaimed “all men are created equal” applied to its country’s first peoples the philosophy of “kill the Indian to save the man.”


  Even Thomas Jefferson penned words for the Declaration of Independence characterizing these people as “merciless Indian savages.” The commissioner of Indian Affairs in his annual report to the Department of the Interior wrote on October 30, 1876:


  
    The management of Indian affairs is always attended with much of difficulty and embarrassment. In every other department of the public service, the officers of the Government conduct business mainly with civilized and intelligent men. The Indian Office, in representing the Government, has to deal mainly with an uncivilized and unintelligent people, whose ignorance, superstition, and suspicion materially increase the difficulty both of controlling and assisting them.

  


  Mindful of the admonition of Victor Deloria, author of Custer Died for Your Sins, that today’s American only presumes to know the Indian, I confess that I have no natural connection to the Lakota culture. Nor can I divorce my perspective from my heritage of a Californian of European descent.


  I have chosen to tell a story out of the fabric of a period of American history, as I have found and analyzed it. In doing so, I give notice that most of the source material is written by non-Indians. Second, the recording of such history is not all fact; Western myth has touched parts of it. This author surely has fallen prey to passing on some of the myth. Hopefully that is at a minimum. If this effort produces criticism and/or comment, perhaps that exercise will provide a path toward better understanding.


  In the larger view, this story is about the genocide of a native race. It was genocide by disease and alcohol, death, deception, and dispossession of land. Genocide made certain by military action, extermination of the buffalo, reservation confinement, disease and starvation, prohibition of use of native language, displacement of religious beliefs by Christianity, and treaty promises that were not kept. All of this was undertaken to destroy a people’s culture. Sitting Bull witnessed it all. His life and murder underscore a terrible chapter of American history.


  Because there was resistance, the culture endures while it adapts to changing times.


  CHAPTER ONEFort Yates, North Dakota


  December 1890


  Dakota winters usually bite cold. And so it was in 1890 on the west side of the Missouri River the day they buried the body of a damned Indian who was killed by his own people. The site of interment was a corner of the post cemetery at Fort Yates, North Dakota.


  There was no storm that day. No snow crusted ground. Just a December’s chill to the bone.


  A southeasterly wind cut across the river and pushed against a box coffin set beside a shoveled mound. No family or mourners gathered. Only three military officers and an Indian agent stood graveside. They came to witness the burial of a subversive Sioux chief. No one said a word on his behalf. Even if they were inclined to, the best they may have said of the man was that he was a misguided Indian. Sitting Bull had been an obstructionist to bringing civilization to the northern Plains for too long.


  When it was done, the four men walked away from the soldiers’ cemetery, each with the sense that the way of the Plains Indian had passed.


  Numerous settlements and towns now spread over the land, and railroads reached into every region.1 In less than a chronometer’s turn of a century, the open prairie was gone.


  Although questions were raised, the circumstances of Sitting Bull’s death were quickly explained away. Thirty years later, dusty and suppressed memories would resurface. The Indian agent who had stood graveside at the burial was called back to Fort Yates. Both the occasion and weather were very different. An easy breeze riffled the Missouri’s waters, keeping the temperature moderate for a midday reception. On a summery June 30, 1921, James McLaughlin was being honored for 50 years of exemplary service to the Indian Bureau.2


  Fort Yates, originally established in 1863 as a post for the surveillance of the Teton Sioux, was now just headquarters for the Standing Rock Reservation.3 McLaughlin had served there as Indian agent for 24 years, and Sitting Bull was in residence for six and a half of those years. James McLaughlin left in 1905 to become an agency inspector, declining the position of assistant commissioner of the Indian Bureau as a desk job too susceptible to the vagaries of politics. In time, he was appointed special inspector, overseeing all Indian agencies and reservations throughout the United States and reporting only to the Secretary of the Department of the Interior.4


  The former agent greeted and embraced old Lakota and Yanktonia residents of Standing Rock. Officials from North and South Dakota and the bureau and former associates from his agency days were in attendance; others had sent congratulatory letters and telegrams.


  He enjoyed the acquaintance of both politicians and Indians. He had survived petty attacks during his career. He had deflected charges of complicity in the events leading to the death of Sitting Bull. To local leaders and citizens he did what was necessary at a perilous time. The bureau fully accepted the immediate reports of its Indian agent and the military of the incident leading to Sitting Bull’s killing. The reservation Indians stood silent. Sitting Bull’s family and supporters scattered. Once ranks closed within the government, there was no one to effectively question the matter.


  James McLaughlin had the reputation of a tireless worker for the betterment of the Indian, a diplomat, a humanitarian, and a gentleman. The good agent had faithfully served his country in pursuit of guiding his reservation charges toward assimilation in the American community.5 He even wrote a book, My Friend the Indian, published in 1910—providing insights to understanding the Indian, management of reservations, as well as his characterization of Sitting Bull and the circumstances of the man’s death. At age 79, he could be well satisfied with his career. He traveled extensively; he spent time at reservations and Indian schools listening to the complaints of the Indians and interceding on their behalf. At times he frankly told them that all that could be accomplished had been done within the system. His word was considered final, and he was trusted.


  If there was one face of the bureau that the Indians of America knew, it was James McLaughlin. His recognition now surpassed that of Sitting Bull, who was remembered primarily in myth. To the American public, the chief had been branded as a renegade, the mastermind of the Custer Massacre, a coward, a prima donna, a malcontent old Indian chief, and a crazy man who was trying to raise Indian ghosts to rebel against the white man. He deserved no more than a common grave.


  In 1921, there still resided at Standing Rock a few relations and old allies of Sitting Bull and more who had disagreed and broken with him. These people knew more than the myth. They had witnessed the dark side of the relationship between the chief and the agent. They had lived the events that set the two men at opposition. And they remembered the tense days preceding the chief’s death.


  In the late-afternoon shadows, away from the day’s ceremony, old arguments flared anew: “Damn the man and the bureau for celebrating themselves here.”


  “You will not let go, forever blaming McLaughlin for Sitting Bull’s death. Hell! Sitting Bull was out of touch and you know it. He always was living in old times. McLaughlin wanted to help, but . . .”


  “But what? McLaughlin could never get beyond civilizing and Christian-making. You heard the same preaching today. Nothing’s changed in thirty years.”


  “Sitting Bull was the one pulling us back to the past. He was the cause of our problems. He refused the hand of the agent. Instead of trying to work together, he always challenged the man.”


  “The old man even fought with his own people, because he could not give up being chief. His closest allies walked away.”


  “What do you mean? It was McLaughlin who turned the Indian Police on him. We would have done better listening to Sitting Bull.”


  “That is whiskey talk. The problem was that the son of a bitch thought that he could beat the reservation. No one can do that. You are just stirring up ghosts.”


  “We are the ghosts.”6


  For those with the longest memories, McLaughlin and Sitting Bull were preordained antagonists.


  The conflict may well have been rooted in Sioux legend. A shape-shifter spirit, known as Iktomi, had warned the inhabitants of the Plains that a new kind of man was approaching from afar: “A strange sound is coming. A new voice. A new man. He is coming across the great waters to steal all the four directions from you. This man is clever, but he has no woksape [wisdom]. . . . He brings greed, and he weaves pretty lies wherever he goes.”7 This man was coming to take the land.


  The new man would come fast and hard.
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  CHAPTER TWOThe Northern Plains


  The cross-purposes of the two men from Standing Rock came from each man’s distinct vision of the northern Plains.


  Sitting Bull was a native in an ancient country bound to a culture of extended family and sustained by the buffalo. James McLaughlin was the son of immigrants of Irish and Scottish descent.1 One of the many new men, he came to a young country full of prospect. The problem was both the old and new countries occupied the same ground.


  The prairie was ancestral land of the Plains Indians.


  For nearly 500 million years, the middle of America had been accumulating horizontal strata.2 Long before the Ice Age, the midcontinent was an inland sea. Then glaciers descended from the north to scour the seabed.3 The earth form continued to evolve. Eons before the 1800s, the former sea had been transformed into an ocean of grass, rippling in waves blown by winds. Several years of dry periods were interspersed by above-average rainy seasons. These unpredictable cycles left the soft soils of the northwest (an area extending across the Missouri Plateau into the Alberta Plain) semiarid, held in place by blue gamma and buffalo grasses.4


  Over the Upper Missouri Basin, the northern Plains stretch out west and north across the Dakotas and into eastern Wyoming and Montana toward the base of the Rockies. Here the climate has an inclination to run to extremes. Often within the same year or even same season, there are biting blizzard and twisting tornadoes. In the winter, temperatures plunge and drifting snows lay siege to frozen ground. From time to time, a chinook capriciously sends its warm air currents to drive the temperature from near zero into the forties; but freezing comes back hard. Even in summer there can be mad weather—thunderstorms delivering explosions of pounding rain and the harassment of outsized hailstones. Other times, heat can bake the ground, which when annually repeated over long summers produces years of drought.5


  Always, there are constant currents to rub the land dry. Nature’s forces arrive from every direction. They come from the opposites of the Arctic and Gulf. Westerlies charge out of the Pacific Ocean over the coastal ranges and Sierra, battering the Rockies, with each succeeding mountain range stripping the air of more moisture before racing over the flatlands.6 High-pressure cells over the south hold back the moisture from storms out of the Gulf, and hot dry winds from the southwest raise summer temperatures.7


  Nevertheless, the Teton Sioux thrived on these lands. Theirs was the strongest of bonds to the earth that provided for them. It was their country.


  It was perfect grassland habitat for the buffalo. To Sioux, this animal appeared infinite in number.8 The Pte were believed to regenerate by emerging from the womb of Mother Earth.9 Massive at full size, the male American bison, or buffalo,10 weighed from 1,600 to 2,000 pounds; the female grew to 900 to 1,000 pounds. Humped at the shoulders with a short, thick neck supporting a prominent elongated head covered in woolly fur, the animal appeared plodding. The buffalo roamed in herds and had endurance for the long run. Yet, when spooked, a buffalo could bolt to nearly 40 miles per hour. A galloping herd, combining mass and velocity, delivered hoof strikes that thundered upon the plain. Hunters drew their mounts alongside to deliver an arrow or bullet, and then swiftly veered away. Possessing a broad skull with short curved horns, the animal could easily gore and slam predators.


  Like the buffalo, the Indians of the northern Plains lived in motion. Travel was in response to climatic forces, rhythms of the seasons, and, primarily, the migration of the buffalo. The Teton constructed their lives in concert with the weather’s cycles. The prairie was land to follow the buffalo from spring to fall, and then to find hollows by tree-lined rivers and streams for protection against the assault of determined snowstorms, wrapped in buffalo robes and fed by stores of meat. For the Teton or Lakota, this landscape became one with their culture. The vastness of the land set no limits.


  The first European report of the Sioux people was by French priests in the Great Lakes region during the mid-1860s.11 The priests gave these people their common name, a contraction of what their Ojibwa (Chippewa) enemies called them—“Nadowesioux” or “Nadouesou,”12 meaning “little snakes.” (Others say that the name simply meant “speak foreign language.”) They called themselves “allies” or “friends,” according to dialect—“Dakota,” “Nakota,” and “Lakota.”13 The Lakota division was made up of seven subgroups or bands, known as “seven council fires,” among which were the Oglala, Yanktonai, Miniconjou, and Hunkpapa.14


  As they grew in numbers, many of the Lakota chose to move south-westerly toward and across the Missouri River; others did so unwillingly upon being dispossessed of their homeland by the more militant Ojibwa, who first acquired firearms from French traders. Migrating from woodlands of the north, the Lakota found a long plain of grasslands. They soon were known as Teton Sioux, from “Titonwan,” said to mean “to live where they can see” or “dwellers on the prairie.”15 And everywhere on the prairie, there were multitudes of buffalo. The former agrarians and part-time hunters became dedicated hunters. The buffalo became all important, providing meat for food, hides for shelter and clothing, and bones for tools.16


  The acquisition of the horse from the southwest produced a second shift in their way of life, vastly increasing the Teton’s mobility and range.17 They could move swiftly and far. Once mounted, they made themselves into skilled equestrians.18 The horse did everything the rider asked of it. Horse and man completely trusted one another. The Teton prairie man emerged as a hunter-warrior. The migration of the buffalo no longer posed a hindrance, and the killing of the great animal became more efficient. Soon these Sioux dominated the northern Plains.19 They made enemies of the Crow, Kiowa, Shoshone, and Assiniboine who shared in these lands.20 They even took the Black Hills away from the Crow and wove it into their religious beliefs as a place of origin. Their territory covered hundreds of thousands of acres, extending from the Missouri River across what are now northern Nebraska and the two Dakotas into eastern Wyoming and Montana toward the Rockies and northward into Canada. The far horizon was a maybe boundary. The contours of streams, rivers, and hills were not firm demarcations. These topographical features offered areas to camp, graze horses, and hunt. Such was their life as the eighteenth century closed; the buffalo and the horse took care of their needs. There was no experience with the unrelenting drive westward of the new man.


  The West attracted those seeking new opportunities, and the nation’s leadership was intent on pulling the West under its control. In a remarkably short time, the Indian would no longer hold the middle ground between East and West.


  This was land over which the Oregon Trail would give cross-country passage. This was land that would be scarred by miners and settlers. This was land that peace commissioners would appropriate and section off through ever-changing treaties with those in possession through gifts, threats, and promises of security in what was left over. This was land soon to be strewn with the bones of slaughtered buffalo. This was land that would be checkered with frontier garrisons of soldiers. And this was land that would be trampled and bloodied by recurring military campaigns to subjugate and annihilate the indigenous people of the Plains. Ultimately, this was land destined to be governed by the United States of America.


  In 1803, a forward-thinking Thomas Jefferson, the third president of the United States, placed paper on the writing board of his wooden lap desk and penned instructions for a scientific study of the lands of the West: “to explore the Missouri river, & such principal stream of it, as, by its course & communication with the waters of the Pacific Ocean, may offer the most direct & practicable water communication across this continent, for the purposes of commerce.”21 Jefferson sought to define the extent of America. He asked for an assessment of whether the Missouri country could sustain a large population. He hoped that this “Great Interior Valley” would serve generations of yeomen. The president’s ambition was an empire of democracy that in time would spread to the Pacific edge of the continent.


  Appearing to fulfill the Iktomi prediction, the Corps of Discovery led by Captains Meriwether Lewis and William Clark embarked upon a reconnaissance mission at the bidding of the president. But these men were journeyers, charting what they observed. The Corps traversed the west river country of the Dakotas in both the fall of 1804 and the winter of 1805–1806. They treaded lightly, knowing they were traveling through lands where Indians lived.22 Nonetheless, they carried the manifest of America’s sovereignty. Their assignment was to map and chronicle the geography and flora and fauna of the countryside, determine an all-water passage to the Pacific, track the routes of the British from Canada who traded with Missouri Valley tribes, and learn as much as possible about the several Indian tribes encountered.23


  Although the explorers hugged the river’s course, they could not help being awestruck by the vastness of the country’s center lands stretching away from view. The prairie presented a very different disposition from the lands to the east. Extending away from the river was a long lay of land devoid of trees, covered with grasses. Large humped-back cattle grazed on the American steppe. The discoverers concluded that the ground must be fertile, even though they were puzzled by a lack of trees. The vagaries of the temperamental Plains weather did not put them off.


  As to the settlement potential of the area, Lewis and Clark were more concerned with the Teton Sioux, whom they had been warned against as “bad people.” Upon first encountering these people in September 1804, they offered the usual gifts of tobacco, peace medals, and an American flag, adding for the head chief a red coat, cocked hat, and feather, to demonstrate good intentions. The president’s directive to establish friendly relations was unrequited. There was no welcoming. The Teton menaced weapons and demanded tribute to pass through their territory. Captain William Clark, infuriated by the insults and extortion, wrote in his journal:


  
    These are the vilest miscreants of the savage race, and must ever remain the pirates of the Missouri, until such measures are pursued, by our government, as will make them feel a dependence on its will for their supply of merchandise. Unless these people are reduced to order, by coercive measures, I am ready to pronounce that the citizens of the United States can never enjoy but partially the advantages which the Missouri presents.24

  


  Clark’s observation placed an indelible mark against these people. His co-leader, Meriwether Lewis, advised President Jefferson that garrisons should be established in the north to interrupt the flow of merchandise through traders from Canada to make these Indians dependent on the United States.25 Both captains understood there were national goals beyond scientific study and reconnaissance. The Teton Sioux also saw significance in the explorer’s passage, marking it with a winter count pictograph in 1805, showing the flying of many flags.26


  Later explorers who came to these lands ventured further away from the Missouri River’s course and onto the prairie. Men such as Major Stephen Long correctly characterized these lands as semiarid; contemporary mapping labeled the outstretched plain the “Great American Desert.” Major Long advised that the lands of the midcontinent were “uninhabitable by people depending on agriculture for their subsistence.”27


  Of course, the natives already knew this. Though they gathered roots and berries along rivers and streams, the Plains Indians were not agrarians. They were hunters. They hunted and harvested buffalo. Their very existence depended on the buffalo.28 They warred against other tribes to protect their hunting grounds.


  The predominate terrain of the Plains appears as a broad table of earth, caught in the rain shadow of the Rockies, from the eastern edge of those mountains to the 100th meridian (a north-south line running through the middle of the two Dakotas and Nebraska and south beyond the Texas panhandle). The skies often produce meager rainfall. Across this landscape are found sandstone, eroding sediments, and even sand hills. But it is not a wasteland.


  Nor is it all flat; there are periodic interruptions of rivers and valleys. The ground gains gradual elevation in its long stretch from the Missouri River westward to the base of the Rocky Mountains. The rise is about 4,000 feet over 500 to 600 miles. It is a subtle climb. But not until leaving the North Platte Valley in western Nebraska is there a different character to the land—rock formations periodically jut skyward. Entering Wyoming and Montana, the land folds itself into foothills and scattered mountains—ranges such as Laramie, Bighorn, and Wind River all announce the coming of the Rockies.


  Following the report to the president from the Lewis and Clark expedition, it was just a matter of time for America’s westward expansion through the prairie. After all, the United States had bought the rights to the land from France in the Louisiana Purchase of 1803. The treaty between two sovereign nations did not seek approval of the native inhabitants; it was signed in Paris and ratified in Washington, D.C. The right of discovery by civilized people preempted any claim to the land by indigenous people who were classified as savages.29 Thus the barbaric Indians only had a limited and extinguishable right of occupancy.


  While there were earlier contacts by trappers and traders, the Corps of Discovery unlocked the gate to the West. Lines were drawn, and territorial administrations were given specific dominion over sections of the terrain over a succession of years. The establishment of the Louisiana Territory was immediate in 1804; in 1812, it was designated as the Territory of Missouri. The Territory of the Minnesota was established in 1849; Kansas, Nebraska, and Colorado quickly followed. The Dakota Territory was organized in 1861, made up of parts of the Minnesota and Nebraska Territories; it included what would become North and South Dakota and extensive parts of Wyoming and Montana.30 Only the Civil War between the States slowed the American encroachments into these lands. When the war was over, the government commissioned surveyors on geologic and mapping expeditions to detail the lands beyond the 100th meridian. But it was left to the postwar restless and opportunists to make an impact on the ground.


  The very earliest white intruders had been tolerated. These men made the effort to forge a cultural connection with the native population; basic survival demanded hunters, trappers, and traders adapt to the ways of prairie life. Equally important to their acceptance, traders brought the inhabitants highly prized metal goods—guns, knives, and kettles.


  The new man had gained a foothold. He offered goods that increased the effectiveness of the hunter and strengthened the warrior. Of course, there was a price—the primary currency was fur pelts and buffalo hides. In retrospect, it was as if the Indians had partaken of a forbidden fruit.


  Certainly, the Indians could understand people occasionally passing through. But they could not accept what became a constant flow of immigrants and settlements on the land. Even early entries produced adverse effects. To facilitate bargaining, traders introduced whiskey to the Indians.31 Most devastating to families, the white man’s diseases were easily communicated to the native population, who had no immunity to or medicines for typhoid, smallpox, cholera, and influenza. Such diseases had afflicted Indians since the white man’s first arrival on the American continent;32 more Indians were lost to these maladies than in battle.


  As of 1840, the westward expansion of the United States was contained at the east bank of the Missouri River, flowing from the Rocky Mountains near Canada eastward and then south through the Dakotas and Nebraska, where it regained its easterly direction across Missouri to join the Mississippi at St. Louis. The lands on the left bank of the Missouri were known as Indian Territory. The first organized wagon train over the Oregon Trail was only a hundred travelers strong, departing in mid-May 1842.33 During the 1840s to 1850s, this movement escalated to thousands heading west, by foot, by horse or mule, and by “wood that rolled.”34 (Ironically, the Plains Indians were categorized as nomadic, holding no legal title to these lands against the intrusion of discovers. But the nomads travelling the greatest distance were the white adventurers and settlers crossing the country.35) Curious observation by the Sioux and other tribes turned to harassment. Interference with wagon trains escalated. Horses and cattle were stolen. Tolls for crossing were demanded. Sometimes killings occurred along the trial. The hardship of passage was constant, but cross-country travelers experienced a measure of relief at the approach of geologic rock outcroppings and spires near the end of the prairie’s long reach. Courthouse and Jail Rocks, Chimney Rock, Castle Rock, and Scotts Bluff stood as way posts, signaling a breaking away from the heart of Indian country.


  In the late 1840s, sensational news shot cross-country from the far West. James Marshall discovered nuggets glinting in the gravels of the American River. “Gold in California!” was the siren’s song. The ensuing rush for treasure exerted a pull westward stronger than any fear of danger in traversing the trackless ground beyond the Missouri River. Miners and settlers trampled the hunting lands of the central Plains, disrupting the migration of the buffalo and cutting scarce timber. So too began the littering of America’s byways, as unwanted, useless, or just too-much-to-pack items were discarded along the trial. In retaliation, Indian stealth raids on livestock and outright assault were on the rise. In 1851, to assure safe passage for those heading West and others returning east through the Great Plains, the government sent out calls to various Plains Indian tribes to gather at Horse Creek, near Fort Laramie, Wyoming.36 The purpose was not to buy land, but to secure a right of way through Indian Territory. The government was not ready to relocate these tribes as it had done with so many Indians in the east; here it sought a temporary fix. No reservation was proposed.


  Representatives of the Sioux Nation, Cheyenne, Arapaho, Crow, Assiniboine, Gros-Ventre and Mandan (these were two distinct tribes bundled together in the treaty), and Arikara signed, agreeing to peaceful relations with the United States and to the right of the government to establish roads and military posts throughout Indian land. In return, the United States promised to protect the Indian nations against “all depredations by the people of the United States.”37 The lands of the seven Indian nations that signed, as well as the Blackfoot Nation, were defined with the intent of formalizing boundaries to preclude territorial disputes among the nations and to acknowledge the extent of the territory preserved.38 (Of course, the delineation of formal boundaries was not a concept known to these tribes, who frequently crossed each other’s territory.) The Indians were to be secure in these lands for “as long as the river flows and the eagle flies.”39 Additionally, for damages that “have or may occur” and other treaty stipulations, an annuity of $50,000 per annum was offered to be divided among the seven named Indian nations.40 This was just over $7,000 per year over a period of 50 years to be paid to each of the seven groups signing.41 Twenty-one chiefs or headmen put their marks to the document.42 Where there were no chiefs, the government designated representatives to sign. Those signing were given gifts of military uniforms and swords for the occasion.43 Most who gathered for council had no representative sign for them; paper chiefs meant nothing to the warrior societies within the tribes.44 Pretend chiefs were an absurdity. Nonetheless, the United States imposed its “official” manner of business on the proceedings.


  As occurred in all treaties with the Indians, more was spoken than put on paper, which itself had to be translated to those signing. The Indians understood the treaty to formalize reparations for destruction of the land from overland travel. One general called it a “molasses and cracker”45 treaty—full of good-sounding words. But even some of the good words were later changed. The Senate in its ratification cut the time for payment of annuities to 10 years, allowing for a possible extension of five years at the discretion of the president.46 To satisfy legal formality, the government sent out emissaries to secure sign-off from another set of designated chiefs for the amendment.


  The territory of the “Sioux or Dahcotah Nation” was defined as running from the mouth of the White Earth River on the Missouri River south-westerly to the forks of the Platte River, then along the north fork of that river to a point known as Red Butte and along the Black Hills to the head waters of the Heart River to its mouth, coming back along the Missouri to the point of beginning.47 This was a broad description covering the western regions of the Dakotas and Nebraska and extending into eastern Wyoming and Montana, which when read with later language in the treaty could only be a guideline. After dividing the lands among the signatory tribes, there was an acknowledgement that none abandoned any claim of right that they may have to other lands and they did not surrender the right to hunt, fish, and pass over any of the tracts. The Sioux had no intention of altering their movements over these lands or of making peace with their enemies.


  While some of the Hunkpapa band of Sioux took presents and appeared to show interest, most voiced opposition. Rights to land could not be defined by words; Indians understood land only by what the earth provided them. Intertribal warfare was a way of life, and sometimes whites got in the way.48 When roll was called, no Hunkpapa representative made his mark on the treaty paper. Besides, the tribe’s primary range was several hundred miles to the north of the immigrants’ crossing route. The paper document meant nothing to them. The Oregon Trial most affected the southern Sioux, the Oglala, whose home territory was along the Platte River and near the Black Hills.


  Among the Lakota who observed the council sessions at Fort Laramie was a 20-year-old Hunkpapa.49 Sitting behind his uncle, Four Horns, he watched and listened to leaders and elders within his band. From these men he learned that caution was the watchword when the white man extended the hand of friendship. More importantly, there was no reason to deal land to the white man. This lesson would last a lifetime.


  Deliberative by nature, as a young boy this Indian was nicknamed “Slow.”50 But at age 14, he demonstrated no hesitation when a hunting party he was riding with encountered members of a hostile tribe. Confronted by greater numbers, the enemy scrambled to retreat. Pushing his horse forward, Slow cut to the lead of the chase. When the rearmost retreating warrior saw no escape, he wheeled his horse and dismounted while reaching for an arrow. Slow flashed forward and crashed a coup stick across the arm of his enemy as arrow was being pulled against bow string. The arrow went awry, and the charge of Slow’s horse knocked the man to the ground.51 When the enemy warrior tried to regain his feet, one of the young braves in the pursuit pack cut him down.


  At the report of his son’s exploit, the father bestowed on Slow his own name, “Tatanka Iyotake,”52 (“Sitting Bull”) and took for himself the name of Jumping Bull.53 The maturing Sitting Bull advanced quickly within his band and soon achieved membership in the Hunkpapa warrior society. His mettle was widely recognized. He distinguished himself in encounters with tribal enemies and survived several wounds, all of which advanced his standing. By 1857, at age 26, he had risen to warrior chief.54


  Round at the shoulders and broad across the chest, Sitting Bull was ruggedly built. A bit bowlegged, he stood not quite 5 feet 10 inches.55 And he walked with a slight limp, the result of a bullet ripping through the sole of his left foot and exiting the heel in a fight with a Crow.56 He had no swagger. His copper-colored visage carried a prominent nose and pronounced cheekbones; a well-cut jaw held a wide but fine-lined mouth that downturned slightly at the edges. His dark brown eyes were tightly contained under faintly arched brows within a broad face. Because his eyes occasionally tended to water, he had a soulful look that projected no fierceness. He typically parted his black hair down the middle and pulled it back across his ears, with braids wrapped in fur falling to the front of his shoulders. His manner of dress was most often simple57 and at times a bit casual.58 Although not striking in appearance, he was not lost in a crowd.


  Lakota culture demanded daring and success in battle to achieve status. His war-making skill commanded high respect, but he was not all consumed by combat against other tribes. Equally important, Sitting Bull embodied the Lakota character trait of generosity to anyone in need. Even to an enemy he could show compassion. Once when his fellow warriors were about to execute a young Assiniboine after overcoming his band, he interceded and bade the boy forward. Not as a prisoner. Rather, because of what he saw as bravery, he adopted the youngster as his own brother over objection of his band. The young Indian was descriptively called Little Assiniboine. Later, after Sitting Bull’s own father was killed in yet another fight with the Crow, Little Assiniboine was given the name Jumping Bull.59 Compassion also could cut with a sharp edge. On another occasion, riding back to camp, Sitting Bull happened upon a group of shrieking women from his band about to set afire a harlot taken from another tribe. Seeing the captive, stripped naked, tied to a stake and kindling at her feet, he pulled his horse to a stop. He drew his bow and sent an arrow into her chest.60 She was about to die; his way hastened the inevitable. The angry Hunkpapa shrews fumed among themselves; Sitting Bull’s rejoinder was a long backward glance of disapproval as he reined his horse away.


  Sitting Bull heard and saw what others could not. He was spiritual; he prayed often and sought visions for guidance.61 His people followed because he possessed wisdom. It was frequently said that he had “good medicine,”62 although he was not a healer or shaman. He was able to relate events to song, of which he was fond; he could comprehend the voice of animals. He particularly related to birds, with the magpie and meadowlark his favorites. He understood their language.63 He listened; he observed.


  He was his father’s son, and his roots were those of his ancestors.


  His first wife died during childbirth, leaving him a son who died four years later.64 He remarried a woman called Snow on Her, who bore him two daughters. Shortly thereafter, he took a second wife, Red Woman. The arrangement was not a good domestic match. There was immediate dissention.65 Snow on Her, always quarrelsome, constantly bickered with the younger woman and had to be dismissed from wedlock.66 The daughters stayed with their father and the remaining wife. When Red Woman died within a year of giving birth to a son,67 Sitting Bull turned to his mother, Her Holy Door, and other family members to rear the children. Even though he would have other wives, Her Holy Door was the woman of influence in his life. She was a slight but assertive woman, savvy in tribal matters. She was as persuasive as a counselor as she was protective as a mother. She often could see the knives of rivals being sharpened before he could. As long as she lived, her advice held weight in his decision making.
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  Along with possessing political power, he displayed a natural affability as well as a sense of humor.68 He conversed as easily with women and children as with elders and warriors. He was not inclined to make a decision for the convenience of the moment. Many thought his adult name described intransience. There was no question that he could be unbending. And there were those who saw a forceful personality that they did not like. Lakota chiefs were not supreme leaders; they shared responsibilities. They governed with advice from a council of elders and needed the allegiance of the warrior societies. Because Sitting Bull was not a hereditary chief, some questioned his standing. He was constantly confronted by factions within the bands.69 It did not matter; Sitting Bull was convinced that he was chosen by the Great Spirit.70 His will was iron forged. He spoke his thoughts in a firm resonant voice.71 Chiefs were expected to be generous, selfless, forgiving, and all protective of their people.72 He met all these prerequisites. Even though he was seldom vindictive, his detractors did not go away and in time became more numerous.


  Following the 1851 treaty, the white migration across the country became constant.73 Indian militants increased the harassment of immigrants, miners, and settlers. All of these deprivations drew the attention of the military. Protection was demanded by those who put themselves in the way of the Indian. The Lakota were quite proficient in skirmishes but did not have the numbers to defend the far edges of the prairie against the influx of westward migration. They had no standing army; and warriors bore the additional responsibilities in the field of family providers.


  Under these circumstances, Sitting Bull’s band considered it best to avoid the white man. The Hunkpapa continued to follow the buffalo and warriors clashed with tribal enemies in defending territory and stealing horses on raids. The cross-country travel route was left to the southern tribes to confront. The northern Plains remained Lakota land.74


  Pressure to make it otherwise, however, was building. And the written word, first in the form of a book and second as legislation, heralded opportunity.


  In 1860, a book by William Gilpin was published that changed America’s perception of the Great American Desert. The Central Gold Region, The Grain, Pastoral, and Gold Regions of North America shouted “manifest destiny.” Gilpin had attended West Point, was a member of John Fremont’s 1842 expedition to find a suitable route over the continental divide, and was about to be appointed territorial governor of Colorado by President Lincoln. He was a futurist and booster; his book declared: “These PLAINS are not deserts, but the opposite and are the cardinal basis of the future empire of commerce and industry now creating itself upon the North American Continent.”75 The lands were for the taking and would become the “pasture-fields of the world.”76 (The book presaged the Dakota Boom during the late 1870s, a period of unusual rainfall, when nesters from the Midwest and Norwegians, Swedes, and Germans from Europe scrambled to claim farmland.77) No longer would the Plains be considered a “bleak monotony”78 to be passed over.


  Then with the Homestead Act of 1862, 160-acre quarter sections were made available without cost to those who would live on and improve the land. The gridding of the Plains was set in motion. Straight lines began to define territory. Title went to those who could measure and enclose the land.79 Land was free for the taking to those hardy enough to seize the opportunity. Washington needed people to occupy the West and did not hesitate to provide encouragement.


  Most Lakota, who never had known man-made borders, would not assent to having their lands mapped and redefined. Other tribes, however, succumbed to the government’s reservation system, by now extending into Kansas and Nebraska, out of fear of the white man’s power, hunger, and promises for their care. Even so, many of these men took leave during the spring and summer months to hunt off reservation. Even Sitting Bull was receptive to some of what the white man had to offer. During the early 1860s, he worked for a trader at Fort Berthold near where the Little Missouri meets the Missouri in the northern reaches of the Dakotas. He was a broker of buffalo robes. But when he was shorted on payment due him, he bargained no more.80 Whatever he learned from this experience, trust of the white man was not one of them. It would not be the last time he was betrayed.


  Meantime, a gold strike in Montana brought a run of prospectors to the northwest corner of the Plains.81 Not only were adventurers crossing the hunting grounds of the Lakota, they were putting claims on the land. Roads and commerce quickly followed to support mining camps, as discoveries occurred in Bannack and Alder Gulch (later called Virginia City). Predictably, the intrusions produced friction between newcomers and natives; scattered skirmishes erupted around the camps and supply routes


  

  Afterword


  By the end of 1890, the Ghost Dance craze was on the wane,1 but the military would not let the winter months alone exhaust enthusiasm for the religion.


  An Indian agent had taken preemptive action, and General Miles, commander of the army overseeing the Plains, was not pleased. The army always took precedence over the bureau in dealing with Indian disturbances. The general had troops on the move to clean up the mess.


  In response to anticipated reaction to Sitting Bull’s death, army patrols fanned out between the Cannonball and Grand Rivers within Standing Rock, looking for Indian trouble and found none.2 Rather they located scattered bands of dispirited people.


  Some of the Grand River Hunkpapas fled immediately after the shootings at Sitting Bull’s cabin and sought out Ghost Dance camps in the Badlands area to the south.3 McLaughlin had emissaries follow them with promises of no reprisals if the Indians returned to the agency.4 Several did, while others hurried on to join Big Foot, who was camped near the fork of the Cheyenne and Belle Fourche Rivers.5 Big Foot as a key leader of the Ghost Dance movement had been under military observation for some time and he knew it. With Sitting Bull disposed of, Big Foot, Kicking Bear, and Short Bull were marked as the remaining hostile leaders.


  Hearing of the great chief’s death, Big Foot took his people toward Pine Ridge, in search of Red Cloud.6 Some of the Hunkpapa on the run caught up with him, and Big Foot had his hands full keeping them in line.7


  Military reconnaissance picked this movement up, and word was dispatched to General Miles. He had previously deployed troops of the 8th Cavalry under Lt. Colonel Edwin Sumner to watch Big Foot. Miles wanted no uprising. Or maybe he did. At a minimum, he was sending a clear signal to the Indian agents that he was in charge; and he played to the hysteria of the whites that had been building.8 A telegram to the commanding officer at Fort Meade, South Dakota, was sent on December 23 to be delivered in the field to Sumner:


  
    Report about hostile Indians near Little Missouri not believed. The attitude of Big Foot has been defiant and hostile, and you are authorized to arrest him or any of his people and to take them to Meade or Bennett. There are some young warriors that run (sic) away from Hump’s camp without authority, and if an opportunity is given they will undoubtedly join those in the Bad Lands. The Standing Rock Indians also have no right to be there and they should be arrested. The division commander directs, therefore, that you secure Big Foot and the 20 Cheyenne River Indians, and the Standing Rock Indians, and if necessary round up the whole camp and disarm them, and take them to Fort Meade or Bennett.9

  


  The military believed that Big Foot’s band was headed to the Stronghold to join Short Bull and Kicking Bear. Sumner, who understood Big Foot was close to capitulating and had prior good relations with the man, did not press, allowing the chief time to come in on his own.10 Miles thought that Sumner mismanaged his assignment.11 Other units were sent from the 7th Cavalry to pursue the trail further south.12 The Stronghold was found empty on December 27.13


  Late morning of December 28, Major Samuel Whitside’s scouts located the old chief along an icy Porcupine Creek, miles below the Badlands.14 He was hardly in a position to make a fight. The scouts found him lying in the back of a wagon, sick with pneumonia, wrapped in blankets and attended to by a few braves.15 Whitside and the 7th Cavalry were called forward, with the major riding directly to the wagon to take charge. Within a few minutes of conversation, Big Foot agreed to surrender.16 He only asked for a brief respite to prepare his band for turning themselves over to the military.


  It was arranged that he and his people would camp nearby that night and submit to the soldiers the next day. An army ambulance wagon was brought up at the major’s order, and Big Foot was transferred into it. He was sent ahead, and his band was moved out under escort.17 That evening, Lt. Colonel Forsyth took command.18 The colonel informed Whitside that once the Indians were disarmed, they were to be marched south across the state line into Nebraska and shipped by rail to prison in Omaha.19 To insure delivery on Big Foot’s promise, two Hotchkiss rapid-firing guns were positioned on a northerly knoll overlooking the camp and sentries were posted.20 A show of intimidation was hardly necessary. The officers both pushed back the night’s falling temperature and celebrated the anticipated next day’s capture with whiskey.21 Early the next morning, they moved into the Indian camp along the bank of a river, known as Wounded Knee, to gather weapons. Two more Hotchkiss guns were placed on the knoll.22 An extreme show of force against a docile camp.


  The morning of December 29 was quiet, and the Indians were cooperative as the troopers moved among them. The soldiers seemed not to care that several Indians were wearing ghost shirts.23 A low murmur went through the ranks of those surrendering; but the soldiers did not concern themselves. It seemed like submissive wailing. Only one medicine man, Yellow Bird, was haranguing the captors.24 In searching a deaf man known as Black Coyote, a soldier found a rifle hidden under the man’s blanket and tore at the blanket to remove the weapon. Black Coyote resisted. The gun discharged.25 The suppressed emotions of the surrendering Indians flared.


  Indians pulled away from the soldiers and some drew knives; soldiers bashed and punched captives with rifles. A man known as Yellow Bird threw dust above his head, which was later reported as a signal for resistance.26 A few sporadic gunshots popped among the submissive crowd. Without hesitation, artillery guns on the hill began firing. A fusillade shattered the early morning’s stillness and ripped those massed below. The Hotchkiss guns disgorged two-pound shells at the rate of 50 per minute. Mothers fell to the earth clutching babies to protect them from gunfire. Women and children running to escape were hunted down up to three miles away. One hundred forty-six men, women, and children were killed.27 There was no difference between the bodies clothed with ghost shirts and those without them; bullets pierced the flesh of all. The indiscriminate rapid fire from the guns even took out 25 soldiers. On this day, the 7th Cavalry was said to have exacted its revenge for the battle at Greasy Grass.28 (The assignment of the 7th to this operation presented an eerie coincidence—11 of the 19 officers within the command had been at Little Big Horn in June 1876.29)


  By the afternoon, the sky went gray-white and a northern airstream sent a blizzard over the field of Wounded Knee. Dead Indian bodies were left where they had dropped to freeze in the night.30 The corpse of Big Foot was later found sprawled on his back in the snow in a distorted shape, slightly inclined with elbows planted against the ground, as if he were trying to regain his feet; a blanket was hooded as a muffler around his head and extended out the bottom of his short coat to the upper portion of his leggings.31 The earth was crusted with bloody snow. In this after stillness, ghosts from lifeless bodies screamed to the sky with no one to hear them.


  Four days later—New Year’s Day 1891—a mass grave was dug by hired civilians, and the corpses were thrown in.32 Photographers documented the macabre scene. Eighteen of Forsyth’s men would be awarded Medals of Honor for their outstanding conduct during this engagement.33


  This time from the editor’s desk of the Aberdeen Saturday Pioneer on January 3, 1891, Frank Baum aimed harsh words at Nelson A. Miles: “The peculiar policy of the government in employing so weak and vacillating a person as General Miles to look after the uneasy Indians, has resulted in a terrible loss of blood to our soldiers, and a battle which, at its best, is a disgrace to the war department.”34 Other newspapers saw it as unavoidable under the circumstances.35 Miles was quick to decry the result and convened a court inquiry in an unsuccessful effort to censure Forsyth.36


  Short Bull and Kicking Bear were in the valley of White Clay Creek, about 15 miles north of the agency and were ready to come in. But hearing of Wounded Knee they pulled back.37 At the first of the year, General Miles took to the field, bringing 3,500 troops to Pine Ridge.38 Then, through intermediaries like Young Man Afraid he sent out invitations to surrender.39 The Sioux well remembered the relentless Bear Coat’s reputation. The Indians were demoralized; defections occurred daily. Miles did not even bother to have his men confiscate arms from those who gave up.40 Kicking Bear at first was nowhere to be found. However, in late January, he presented himself with rifle in hand directly to the general at Pine Ridge and was taken prisoner without incident.41 Miles took Short Bull and Kicking Bear to Chicago in late January with the intent to confine them at Fort Sheridan. But at the request of his friend Buffalo Bill, he released them to his custody for a European tour of the Wild West show.42
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  The last resistance from the mighty Plains Indians was extinguished.43 Images on glass plate photographs taken during the 1870s and 1880s held only a glimpse of what Sitting Bull tried to preserve.


  The Sioux legend that told of Iktomi, the Spider Man spirit or trickster, spreading word that a new man was approaching had come to pass. “You shall know him as washi-manu, steal-all, or better by the name of fat-taker, wasichu, because he will take the fat of the land. He will eat up everything, at least for a time.”44


  The prairie was lost.


  [image: image]


  The frontier was proclaimed closed in 1890 by the United States Census Bureau. Eight hundred miles southeast of the Standing Rock Agency sprawled Chicago, the Midwestern metropolis numbered according to that year’s national census at over a million persons. It had recovered from the great fire of 1871 and rebuilt itself into America’s second city. Chicago was the site of the nation’s first skyscraper, supported on an iron frame, rising to nine stories; and a thousand trains came and went from the city each day. This was the industrial and commercial center of the heartland. In April 1890, President Harrison confirmed Chicago’s selection as the host city for the 1893 world’s fair, to be known as the “Columbian Exposition,” commemorating the four-hundredth anniversary of the European discovery of America.45 Twenty-seven-and-a-half million people visited the fair over a period of six months.46


  The exposition was powered by alternating-current and illuminated at night by electric street lights. Various exhibits proclaimed the changes forthcoming in the next century, and Professor Frederick Jackson Turner lectured before a convocation of historians on the closing of the frontier. The fair’s “White City” underscored the arrival of the modern industrial age.


  For the amusement of the attendees along the midway there was the first Ferris wheel; nearby at the North Dakota Building Sitting Bull’s log cabin on the Grand River had been relocated and reconstructed.47 James McLaughlin was called on to authenticate the log structure, and in his writing he emphasized it was the place where the Indian Police in support of the government made a “gallant” stand against dissident Indians.48 The reassembled cabin was showcased with the intent to put a period at the end of an era.


  Just outside the fairgrounds, Buffalo Bill staged his Wild West show, celebrating life on the frontier that no longer existed.49 Indians were in urban Chicago, and Custer’s Last Stand was reenacted as entertainment.


  The three great chiefs of the Sioux each had been forced into reservation life. Crazy Horse and Sitting Bull were killed at the hands of their own people on these enclaves. The third, Red Cloud, more willing to seek middle ground, continued to live out his years at Pine Ridge until his death in 1909.


  Major James McLaughlin remained the agent at Standing Rock for an additional five years after Sitting Bull’s death; he then became a U.S. Indian Inspector with broad authority over all reservations throughout the country, reporting directly to the Commissioner of Indian Affairs. He continued this employment for 28 years.50 Ever loyal, his service was exemplary. A town on the reservation approximately 25 miles southwesterly of Fort Yates was named in his honor.


  James McLaughlin devoted the full energy of his adult life to the transformation of the Indian. The only problem was he did not see the flaws in the reservation system.


  Sitting Bull never gave up the influence of the Lakota’s prairie earth.
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