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This book puts forward the problem of transhumanism as a danger that threatens the human being in the course of its transformation of ourselves, in ways that were reserved previously to the world of science fiction. Transhumanists, in their philosophy and the technologies associated with them, consider that these possibilities in which we transcend ourselves and become gods will be more than possible within a not too distant future. In order to evaluate whether or not transhumanism is, in fact, a threat to the human being and not just merely a step in human evolution into something post-human that opens up our experiences into a limitless utopia in which we are free from our finitude and fragility. A utopia in which we can make reality what we want it to be, a world that we have the ability to make our choice whether that is through genetic modification to change a person's looks or to make them stronger; cybernetics that would make people infinitely intelligent, or the various ways that death can be rendered a mere choice instead of something that we will inexorably reach. Transhumanism presents a quixotic possibility for man to become everything—that is, become a god.

The nature of this book does not stand on an argument that is self evident and so must establish itself, as to exactly what is so dangerous about transhumanism. In order to do this, this book takes a Heideggerian way of thinking about ontology throughout it. First, by establishing modern technology in its meaning of technology as a bringing-forth and the metaphysical age of modernity using Heidegger's understanding of these phenomena through his works of "Being and Time",​[1] "The Question Concerning Technology",​[2] and the "Age of the World Picture".​[3] In having established the ontological grounds for transhumanism, the general philosophy that represents much of transhumanist thought will be elucidated through prevalent transhumanist thinkers to determine if the essence of the modern age and the bringing-forth of modern technology that the modern age has for its essence in the establishing of it. Transhumanism will then be addressed as a possible danger in which the danger that transhumanism is presented as is the danger in modern technology put forward by Heidegger. Like with the grounding of transhumanism in modern technology, transhumanism takes a particular expression of this essential intelligibility of the age that emphasises a reaching to the infinite or a being-everything. This danger is then confronted with regards to any possibility that such a danger of being-everything and becoming a god is something to even be rejected and if there is any way in which humanity can be saved from this danger and what that danger would look like. 

In the confrontation of this danger, transhumanism is considered with regards to the ideal that it presents and why, despite the temptation of a fantasy of being able to choose how you wish to be and exist without limits free from suffering, there is hesitation about the integration of these technologies into our lives. There is something that we do not wish to lose when presented with the possibility of immortality, or a synthetic corporality or complete dictation over our emotions. Such an ideal should only, in principle, be felt positively as the most enabling world view possible and yet there is a hesitation about becoming a being that has transcended limits. We do not wish to lose the "human touch" that ourselves and the world have. There is something about being human that we wish to protect and maintain. There is a hesitation about the loss of experience itself; the loss of the beauty in the world. 

In the recognition of this hesitation, the phenomenon of the experience of beauty is investigated to attempt to establish its ontological character phenomenologically to reveal what beauty is in the ineffability of that experience and the relation that it has with experience. To do this, the investigation starts by taking a look at three predominant example categories in which people commonly experience beauty and determine the various ways within these example categories that beauty is encountered. These three categories consist of the beauty of things, the beauty of people, and the beauty of events. Things concern the encountering of beauty in the encountering of objects like those of sentimental value, those of nature like the moon or historical sites such as the Seven Wonders of the World. People consist of the various social instances that beauty confronts people even in mundane circumstances like group activities, spending time with friends, and more "impersonal" groups or communities like a political group or a national identity. Events concern those experiences of beauty in which a person goes to an event for a particular experience like going to see a sunrise because of its beauty. Each of these reveals something distinct about both experience itself and beauty. The beauty of things demonstrates beauty as an experience that brings forth experience itself where, in this experience, experience shows up in everything that it is and more is seen than the mere thing that the beauty appears to emanate from and the experience is about. This then also shows experience to be  grounded in a relation that a person has with a thing and that beauty does not clearly have its belonging purely in the thing that is related to. The beauty of people shows the relational character of experience to actually be a relation that relates itself back and the belonging that beauty has is consequently not in what is related to but in the relation being relation the totality of the experience in which everything within it becomes beautiful. The relation in its referring back reveals the world of relation that consists of everything that belongs to the experience. The beauty of events reveals a different kind of being that is present in beauty that answers the problem of belonging between the world of relation and ontical experience of what is being related to as beautiful. The being of event is established as the being that both things and people are grounded within where the being of the event is the being of experience itself meaning that in relation to something within experience, the relation is actually to experience itself. The being of event disclosed a fundamental characteristic for experience and beauty from this as the phenomenon of impermanence which is what is related to in relating the entities of the being of the event. This impermanence does not offer itself to be made clear in terms of beauty and does not have an obvious grounding in it either as the experience of the transience of life is generally an experience of suffering and a felt sense for the rejection of the end in some way. Especially when the end as an expression of non-experience does not appear possible for it to be part of experience but instead antithetical to it as a negation.

Beauty becomes understood as a bringing forth of experience itself in its being as-a-whole or the totality of an experience where experience is a relational phenomenon that shares in its relation so that relation is not merely an entity related to by an individual. What appears to make this understanding of experience itself be brought forth in the way that it does and show up as beautiful appears to be based in the character of impermanence that has evaded being defined. 

The investigation turns to the world of art in consequence as it is a world that is concerned with bringing beauty forth and the conveying of an experience. This explores two understandings of beauty that hope to affirm the existing understanding that has been realised so far but also reveal more about the phenomenon of impermanence. The first understanding is the Japanese aesthetic idea of mono no aware that emphasises the beauty in impermanence, directly addressing what is outstanding in the current understanding of beauty. This is done through Motoori Norinaga's writing on the phenomenon in "On mono no aware"​[4] as the first to formalise the term as well as two papers that interpret mono no aware in distinct ways​[5] ​[6] that reveal different constitutive features for the phenomenon like a three part structure of perception, thing and emotion or the paradoxical nature of impermanence in which sadness and loss are something beautiful. The second understanding uses Heidegger's conception of beauty in the "Origin of the Work of art"​[7] which grounds the book's understanding of beauty and experience in the being of Dasein bringing it into a closeness with the phenomenon of "Being and Time" like disclosure and being-in-the-world. In doing so, beauty as the bringing forth of experience itself did not find the impermanence character for experience and beauty addressed by Heidegger suggesting that impermanence denotes a particular disclosure or presencing of experience that brings its transience to the fore. 

The world of art affirms the phenomenon of beauty and experience itself disclosing the character of impermanence within experience as well as a basic conception of its meaning in which the end becomes a paradoxical phenomenon that makes experience possible. The investigation into experience itself and beauty is placed in a position from this to establish the phenomenon of the experience of beauty completely. 

Impermanence is established as the essence of beauty in which experience is taken as a tragedy in a way that the relation being of experience means that the individual subjects themselves to a deep pain because in their care for experience, experience is delimited. The pain is shown to be that in the constitution of an experience is the reaching of experience to encapsulate everything that is within it in its being as-a-whole that is at the time restricted in its constitution and given its end. The pain is in bringing forth experience in a way that constrains and prevents its reach at the same time. The tragedy in the experience of beauty and the sadness in experience itself is the result of the sorrow in the individual entrusting itself to the world in a relation that opens its being up to a painful conflict in experience both reaching for everything in its constitution that in the moment renders itself definite and becomes something instead. The end demonstrates itself not as a negation outside of experience but a phenomenon of experience that happens within it. 

The tragedy in which the individual must be something and can reach the infinite discloses the bringing-forth of beauty that is the presencing of this tragedy. The bringing-forth of beauty is the cherishing of experience itself which denotes a presencing that despite the pain of experience, one still opens themselves up to an encountering of experience and beauty comes to presence as a result. 

In having established the phenomenon of the experience of beauty completely and shown the danger in transhumanism in its being-everything of the posthuman and datability. Cherishing and beauty become clear possibilities for Heidegger's saving power in transhumanism as the reflective bringing-forth of cherishing. Cherishing is put forward as the saving power based on it being the bringing-forth of experience itself in its tragedy of being-something where it is shown that it is the tragedy of being-something that has been veiled, constituting the danger in transhumanism in its desire for a being-everything and consequently the deprivation of experience itself in a way that will be so complete and absolute that experience may never be seen in its being as-a-whole again.
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The danger of transhumanism does not lie in any specific philosophy or technology that it brings forth but is instead an ontological danger that is grounded in the manner in which transhumanism is brought forth and comes to presence. The first step to establishing whether or not transhumanism is a danger will be to determine its fundamental ontological ground and the manner in which it has its disclosure where from this basis we can begin to identify what the transhumanism is ontologically and what it means for it to be taken as a danger. To do this, transhumanism will be evaluated in terms of the disclosure of the current metaphysical age in which transhumanism has its expression in terms of this in having being taken up into modern technology. Consequently, what is meant by the metaphysical age and modern technology must be understood first before its character can be brought to bare on transhumanism and determined in what way transhumanist philosophy belongs to modern technology. 

This conception of modern technology and modernity itself is something addressed by Heidegger and so the meaning of what is meant by these phenomena will be established through the works of "The question concerning technology"​[8] and the "Age of the world picture".​[9] It is through a Heideggerian understanding of the presencing that transhumanism comes forth in terms of, that the danger of transhumanism will be revealed. 

To understand modern technology it must be split into the two parts of its being: modernity and technology. The first of these two that we will address is modernity. The modernity age is a mode or expression of the metaphysical age and the modern age is the metaphysical age that we currently find ourselves in. The metaphysical age is the era of a point in time that denotes a particular conception for the understanding of the essence of beings and the essence of truth of those beings. The manner in which we understand the World, what is within the world as well as ourselves is determined by the shape or the expression of the metaphysical age that being resides in but only partially. 


Metaphysics grounds an age in that, through a particular interpretation of beings and through a particular comprehension of truth, it provides that age with the ground of its essential shape.​[10]


This is only partly the case because metaphysical age shapes our understanding for a particular part in which the world is brought forth or has presence. This particular part belongs to what is understood as disclosure in which it is part of the structure of this phenomenon whose structure will be addressed as disclosure as-a-whole. The meaning of disclosure and disclosure as-a-whole will be addressed in more details where it is more relevant to be understood in a later section of this book. However, what needs to understood about it at this point is that is that disclosure is the intelligibility of the world and ourselves. This intelligibility is the meaning that things show up to us as like the glass showing up as a thing "to be drank from" or that a friend shows up as a friend or even that a person shows up as their particular name. Intelligibility encapsulates the most general meaning that it can convey, which is that anything that shows up in the world and is understood as something—which includes not understanding what something is—only shows up as this because has intelligibility; because it has disclosure. The only reason that the world and ourselves show up or have presence is because of disclosure. 

Part of what is constitutive for this phenomenon of disclosure is the metaphysical age but it is constitutive for it in a way that it is constituted by other parts of its structure. In other words, disclosure as-a-whole is disclosure in terms of its equiprimordiality in which the structure that makes disclosure possible is co-constitutive and so no phenomena of disclosure is more primordial or exists prior to any other phenomenon. The metaphysical age is what gives shape to intelligibility and what it gives shape to is the phenomenon of beings and their truth. The phenomenon is what Heidegger attempts to uncover through Heideggerian hermeneutics which aims to establish the fundamental ontology of beings and their truth. The meaning of phenomenon here will be used in a specific way that refers to a being in terms of its essence and so determining the being of an entity like a phone or a pair of glasses would require an ontological investigation as to the phenomenon of that phone which means revealing its being in the totality of everything that it is, and that means to grasp it in terms of the essence of that being or phenomenon. To do means that the entity has been established in terms of Sein or being itself and to do this means that a being has been question in its being and its fundamental ontology has been investigated bringing one closer to grasping what being as such is. 

The metaphysical age, in which case, gives shape to the phenomenon but in a way that the phenomenon that it gives shape to is the ground for the shape that is constituted in. An age shapes a phenomenon in a way that means that it shapes its intelligibility or the way in which it has been established and has its essence understood and shows up, it does not change what the essence of that being itself is but shapes the intelligibility that is made accessible from it. The metaphysical age is also a shaping of the essence of truth and this shaping partially has its meaning in which it follows what has already been understood about the shaping of the essence of beings where truth is a being that has an essence. However, the shaping of the essence of truth refers to something distinct that also is constitutive for the shaping of the essence of beings also. The phenomenon of truth is what we have understood at this point as disclosure or intelligibility where the truth of disclosure refers specifically to the manner in which a being shows up in terms of its essence. Truth is disclosure in terms of disclosure as-a-whole meaning that truth is the structure of the intelligibility in which a being has its essence understood. Truth is how the immediate or ontical entity that is physically present shows up and has its intelligibility in a way that refers back to its essence. The essence of truth that is shaped is constitutive for the essence that shows up or is accessible in the world and the essence of being that is shared is constitutive for the disclosure of the particular being that has that essence. The essence of truth is the totality of the disclosure of the particular disclosure of the essence of beings. Again a more concrete detailing of disclosure and truth will be done at a later point in this book when the meaning of these terms and the detail or terminology around them becomes more relevant for what is being investigation, but what is sufficiently grasped from this explanation is that the metaphysical age is the shaping of intelligibility or the phenomenon of disclosure as a phenomenon that is constitutive for, and therefore part of, that disclosure that it shapes. 

The metaphysical age shapes the manner in which a being is understood as well as the truth or the manner in which that being is understood. In other words, the metaphysical age is the part of the structure of disclosure that is an interpretation on the essence of beings but an interpretation that is not just a mere representation "imposed on top" of the phenomenon but instead constitutive for the way that being has its being. From this the metaphysical age can be understood as the phenomenon of appearances in disclosure as the underlying expression that a being has its being in terms of it. This is an underlying expression because it is not just have its meaning in a way that is constitutive for a specific appearance of a particular being but instead is the phenomenon of appearances itself or the phenomenon in which appearances have their appearance (this will be later be understood as the concealment that all appearance is grounded in). 

To take an example from the modern age before it gets established, the modern age has its character of appearance itself in the understanding of the subject-object distinction. From this distinction, there is an opening up for understandings of subjectivism and objectivism that were not present in previous ages such as the medieval age which had its intelligibility in terms of the hierarchy of created things by God. 


The essence of modernity can be seen in humanity's freeing itself from the bonds of the Middle Ages in that it frees itself to itself. But this characterization, though correct, is merely the foreground. And it leads to those mistakes which prevent one from grasping the essential ground of modernity and, proceeding from there, judging the breadth of that essence. Certainly the modern age has, as a consequence of the liberation of humanity, introduced subjectivism and individualism. But it remains just as certain that no age before this one has produced a comparable objectivism, and that in no age before this has the non-individual, in the shape of the collective, been accorded prestige. Of the essence here is the necessary interplay between subjectivism and objectivism. But precisely this reciprocal conditioning of the one by the other refers us back to deeper processes.​[11]


The modern age is one mode of the metaphysical age in which there are eras before this current age and possibly era after this age. As a mode, the current age denotes a particular type of appearance or shaping in which the understanding of truth and the understanding of beings that is grasped through it comes to presence—a shaping that makes beings and their truth modern. The meaning of the modern age and its particular concealment of beings has its character in terms of several phenomena that are mostly not relevant here but add context for what is meant by the character of modern. This includes the artwork being taken up into aesthetics in which the being of the art-work is taken as an "object of experience",​[12] then there is the transformation of culture into the modern becoming the "realization of the highest values through the care and cultivation of man's highest goods".​[13] These will not be addressed beyond this point but highlight the meaning of modernity in a way that will now be established through the three primary phenomena of the modern age. These are the modern science, the world-picture, and machine or modern technology. The phenomenon of modern technology is the most relevant phenomenon to the investigation of this book but as technology that has become modern we will need to determine what modern means first before we can determine the meaning of modern technology even if it is the greatest expression of the meaning or essence of the modern age. This can only be done through science in modernity and the world-picture, which will set the foundation for what it means for technology to be modern as it is these two phenomena that are closely related to the phenomenon of modern technology. 


One of the essential phenomena of modernity is its science. Of equal importance is machine technology. One should not, however, misconstrue this as the mere application of modern mathematical science to praxis. Machine technology is itself an autonomous transformation of praxis, a transformation which first demands the employment of mathematical science. Machine technology still remains the most visible outgrowth of the essence of modern technology, an essence which is identical with the essence of modern metaphysics.​[14]


Science is not science in the way that is generally understood despite being a practice, it represents, ontologically in Heideggerian terms, an art-work of the modern age in which the scientist is a potentiality-for-being of a being-towards-its-there that has its there as the art-work. In a less esoteric meaning, science is the disclosure as-a-whole of modernity and this disclosure as-a-whole is constituted by various phenomena of science as well as other phenomena of modernity like modern technology and the world-picture that are what makes science modern. Science has its meaning outside of modernity and has been meant differently across previous ages but this difference is different disclosure as-a-whole within an age in the course of Dasein's being-towards within that age. For example, Greek science meant ἐπιστήμη or knowledge that will be understood later with knowing or bringing-forth which is distinct from modern science as a science that attempts to be exact. 


As we use the word science these days, it means something essentially different from the doctrina and scientia of the Middle Ages, different, too, from the Greek ἐπιστήμη. Greek science was never exact precisely because, according to its essence, it neither could be, nor needed to be, exact.​[15]


Modern science has its signification as exactitude where as this it has its being constituted as the being as-a-whole of the research that has a procedure and this procedure consists of a ground plan and a commitment. Primordially, research is the knowing that brings forth the beings of science in their disclosure by constituting an open region that is the sphere of the objects of science. Procedure takes place within research as the activity of research that makes research possible, this is the projection within the open that constitutes the beings of that open in their intelligibility. Intelligibility is something that belongs to the being of Dasein or the being of the human being and so the world and what is within it only has its intelligibility through the activity of Dasein or what it does in the world, relating ourselves to things allowing these things to show up in the world meaning that, in terms of intelligibility, our being in the world is a projection onto it. This projection consists of a ground plan which will be taken as what is established in the projected knowing of science making it the entities that show up in the world or the objects within the sphere of scientific objects. Where the ground plan is the entities that are projected onto, commitment is the phenomenon of procedure as the intelligibility of the projector and it is this intelligibility that the projector shows up in own projection but is also the intelligibility that is projected onto the sphere of objects. 


The essence of what is today called science is research. In what does the essence of research consist?

It consists in the fact that knowing establishes itself as a procedure within some realm of beings in nature or history. Procedure, here, does not just mean methodology, how things are done. For every procedure requires, in advance, an open region within which it operates. But precisely the opening up of such a region constitutes the fundamental occurrence in research. This is accomplished through the projection, within some region of (for example, natural) beings, of a ground-plan of natural processes. Such a projection maps out in advance the way in which the procedure of knowing is to bind itself to the region that is opened up. This commitment is the rigor of research. Through the projection of the ground-plan and the prescribing of rigor, procedure secures for itself, within the realm of being, its sphere of objects.​[16]


From this, disclosure as-a-whole should be understood as an open of intelligibility that has its intelligibility constituted from within itself by the modern person in a projection by them being involved in the world that makes the entities within the world and the person themselves constituted within this intelligibility or open. This projection, which is the activity in which research happens, is called the method. This movement of science is what establishes entities in their intelligibility. The entities in the world that the modern person is concerned with which are established in research are facts. The being of facts consists of those entities that have become objective in the being-objectified or establishing of the projection of the ground plan. Ontically in science the entities of this region of research have their intelligibility, or ground plan, as the magnitude of spatio-temporal motion. The entities have their being in terms of their motion or change of place, as this kind of being it becomes something objective where every place is equal to every other and "no motion or direction of motion takes precedence over any other".​[17] This objectification of these entities in this way is exactitude where these beings are involved with by the researcher (modern person) in them having concern for the change of place in which they have their being. The commitment of research is the concern for this motion and it has this concern in the measuring and calculating of the entities changeableness. Entities are established in terms of their changeableness and show up as an object or an entity objectified as a fact. 


Projection and rigor, however, first develop into what they are in method. Method constitutes the second essential characteristic of research. If the projected region is to become objectified, then it must be brought to encounter us in the full multiplicity of its levels and interweavings. Procedure must therefore be free to view the changeableness in what it encounters. Only from within the perspective of the ever-otherness of change does the plenitude of the particular, of the facts, reveal itself.​[18]


Method as the movement of science has the character of constant activity which denotes the activity of the procedure in research in having established the object of its research where in having presenced entities and constituted a disclosure, it has constituted a knowing. This knowing of research is the manner in which entities have been presenced as objects where research has its particular intelligibility that constitutes science in a particular way. This is the specialisation of science where the presencing of the intelligibility of entities within the world objects is disclosure as-a-whole and so science has its being in terms of the being of the objects constituted within it. Constant activity as the movement of science, is the primordial character of method which is that science has its essence as research and therefore becomes science from within itself. By establishing entities in the research of science, science itself is constituted. This should not be taken however as specialisation being the consequence of research but as that which is constituted from research, it makes research possible. The research that has specialisation as the consequence of its method, has its intelligibility in terms of this specialisation or disclosure as-a-whole. Constant activity is the way in which the method has its movement primordially which has its meaning as science is constituted from and within itself in which the research that belongs to the phenomenon of science is what constitutes the science that is constitutive for it. 


Specialization is not the consequence but rather the ground of the progress of all research. Research does not, through its methodology, become dispersed into random investigations so as to lose itself in them. For the character of modern science is determined by a third fundamental occurrence: constant activity.​[19]


Research in terms of constant activity becomes the knowledge of established knowing which in consideration of the phenomena of science discussed is the method as the projection of the procedure that objectifies the open region of the sphere of beings such that entities are presenced as objects or facts. These facts are the knowledge that science consists of that makes the knowing of science possible. In this way, entities are brought forth from within themselves. The knowledge or disclosure as-a-whole of science has its structure as the movement of constant activity and so the knowing is something active and is constituted from within its knowledge. The meaning of science in terms of this is representation where disclosure as-a-whole is science, the intelligibility of science is termed representation. The intelligibility that is the shaping by the metaphysical age of modernity has revealed itself as the character of representation in modern science.


Knowledge as research calls beings to account with regard to the way in which, and the extent, to which, they can be placed at the disposal of representation. Research has beings at its disposal when it can, through calculation, either predict their future or retrodict their past. In the prediction of nature and retrodiction of history, nature and history are set in place in the same way. They become objects of explanatory representation.​[20]


Entities show up in terms of representation where it is what is represented that are objectified and presenced as objects but equally this representation is constitutive for the intelligibility of ourselves too, as the representer. The projection of procedure is one that projects back onto ourselves and so representation has a twofold character: the objectness of representation and the certainty of representation. The objectness of representation was largely what has just been discussed about the phenomena of modern science which in terms of the intelligibility of the modern age that we are attempting to establish, it is the particular shaping of the essence of beings by the metaphysical age. However, the particular shaping of the essence of truth, that is equiprimordial with the shaping of the essence of beings, has not yet revealed itself. If representation is the particular intelligibility of disclosure in terms of its being as-a-whole of the modern age, then the essence of truth should be demonstrated in the certainty of representation. 

The objectification by representation is one that presences entities in the involvement of exactitude where in the calculation of the changeableness of these objects, these objects are beings of representation in the researchers ability to "predict their future or retrodict their past". The object has its being in terms of how exact the measuring of its change of place is which in representation means the exactness with which the researcher can represent where the object was and where the object will be. Part of what is constitutive for the objectness of entities is the certainty of the researcher in its calculations and consequently the object itself. 


We first arrive at science as research when the being of beings is sought in such objectness. This objectification of beings is accomplished in a setting-before, a representing, aimed at bringing each being before it in such a way that the man who calculates can be sure - and that means certain - of the being. Science as research first arrives when, and only when, truth has transformed itself into the certainty of representation. It is in the metaphysics of Descartes that, for the first time, the being is defined as the objectness of representation, and truth as the certainty of representation.​[21]


The representedness of the object has its being in the modern age constituted by the certainty of the researcher or the researcher holding it for true. This holding-for-true is established by Heidegger in "Being and Time"​[22] in which it is the being-certain of Dasein where the truth is the disclosure of Dasein meaning that the intelligibility the the entities that are in the world have is constituted from Dasein. Certainty is the truth of beings as the uncoveredness or those beings in terms of their essence which shows up because Dasein is involved with those entities like with what was discussed about the projection of the procedure that consisted of commitment and the ground plan for the intelligibility projected. As we have already eluded to to some extent, the entities within-the-world of this disclosure belong to this disclosure that Dasein is constitutive for such that we can say that "Dasein is the truth" however Dasein is not constitutive for this truth as if it was outside of it. Dasein is constitutive for this truth in a way that finds itself constituted from within this truth. Dasein is constitutive for truth as the structure of disclosure as-a-whole in a way that the truth of the world or the truth of entities, like with predicting the future place of objects, lets those objects have the intelligibility of the essence of their being by holding-for-true that entity. This being-certain of the holding-for-true of Dasein is also however something that Dasein is constituted within that truth, like with the researcher only being able to show up as a researcher because it is projecting onto the sphere of objects, such that Dasein is constitutive for truth in being constituted by it where it is constituted by it in terms of the involvement that it has with those entities that it is constitutive for. "Dasein is in truth" in this way and so the certainty of representedness is the intelligibility of the essence of truth in modernity where certainty denotes the truth in its being as-a-whole as what is constitutive for the essence of beings that have shaped (objects) but also as what is constituted by those beings and shaped by them in its representing or involvement with them, getting its intelligibility from representation in terms of the modern age too. 


As an entity which is both disclosed and disclosing, and one which uncovers, Dasein is essentially 'in the truth'. But certainty is grounded in the truth, or belongs to it equiprimordially. The expression 'certainty', like the term 'truth', has a double signification. Primordially "truth" means the same as "Being-disclosive", as a way in which Dasein behaves. From this comes the derivative signification: "the uncoveredness of entities". Correspondingly, "certainty", in its primordial signification, is tantamount to "Being-certain", as a kind of Being which belongs to Dasein. However, in a derivative signification, any entity of which Dasein can be certain will also get called something 'certain'.​[23]


In the certainty of representedness that is constitutive for the objectness of representation in this co-constitution, the essence of representation is to put forth an object and relate to oneself and in this relating to oneself, Dasein is constituted within the sphere of objects but in a different kind of being. The intelligibility that Dasein has within the disclosure as-a-whole of the modern age has its being in terms of the world-picture. The world-picture denotes two phenomena that are constitutive for it, with the first being the phenomenon of world which refers to those entities that have been established and make up the world, it is those entities that have been presenced in their being as-a-whole. The second phenomenon of picture is not a referring to picture as the picture of the world like a representation of the real thing and instead has the meaning of "'in the picture' about something" which means that the world has its being in a way that it is "framed" not as an imitation of the world but as the world itself. The world only has its being and comes to presence because it is "in the picture". When representation in its certainty of representedness is understood like this the character of representation in modernity becomes clearer, the certainty of representation is the shaped of truth meaning that it is shape of its disclosure in the totality of its structure or being as-a-whole. The objectness of representation revealed the shaping of the essence of being which was what was presenced in the modern age or the intelligibility that modernity has but the structure or the meaning of that was not established. Representation in terms of the world-picture reveals the meaning or essence of this intelligibility that is representation where that representation is not a "copy" of the real thing in the way that representation is normally understood. Representation is how we have understood it ontologically at this point, representation is the presencing of the real thing as object—representation is to be "in the picture". To be "in the picture" means that the representing person understands what the picture is about such that they are part of it and so to be "in the picture" means for what it is about to stand before Dasein; that it has been represented and the world brought to presence. 


"Picture" means, here, not a mere imitation, but rather that which sounds in the colloquial expression to be "in the picture" about something. This means: the matter itself stands in the way it stands to us, before us.​[24]


Consequently, to be "in the picture" points to more than one thing which is that Dasein involves itself with the world or what the picture is about such that Dasein is "in the picture" and understands it, having its intelligibility. Another thing that "in the picture" means is that alongside this the world is "in the picture". This two part signification of picture as representation is what has been eluded to already in science brought into a concrete phenomenon, which is that in representing not only is the represented constituted in an intelligibility of being "in the picture" but that which represents is too. It is not that case that in representing objects in modernity that the entities stand before Dasein in the way that Dasein is outside the picture but instead the Dasein is "in the picture" in a different way. Dasein has a different character in representation in which the world becomes picture and has its disclosure in being placed and standing before it. The intelligibility of the world is constituted from representation and that representation comes from Dasein's involvement or relation with the world. Dasein is constitutive for the structure of picture in relating the world "in the picture" to itself such that the world can become picture and so entities are "in the picture" because they stand before Dasein.


To be "in the picture" resonates with: being well informed, being equipped and prepared. Where the world becomes picture, beings as a whole are set in place as that for which man is prepared; that which, therefore, he correspondingly intends to bring before him, have before him, and
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