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    This book is dedicated to Steve Biko whose murder (September 12, 1977) was necessary to the success of the project to create the post-apartheid neo-colonial South African State. For Biko my tears cannot cease to flow! “The most potent weapon in the hands of the oppressor is the mind of the oppressed.” Steve Biko.
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Introduction
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This is a deconstruction of Frantz Fanon’s work “Black Skin, White Masks” which was published first in French as “Peau Noire. Masques Blancs” in 1952 with the intention to present the potency of Fanon’s analysis of racism and culture in the North Atlantic for the 21st century. We are in the second decade of the twenty first century and in the North Atlantic there is a public reappearance of the spectrum of expressions embraced by white racist discourse: from white supremacy, to fascism, to National Socialism, white nationalism and white supremacist imperialism are all now in the public political space challenging the post-world war hegemony of white liberal racism thereby forcing this hegemonic form to reformulate itself in a quest to retain hegemony. This is a North Atlantic reality now expressed that was never supposed to exist and to become an event of note as it is now mainstream politics. To explain this white racist reality is compulsory for all non-white races on this planet for this 21st century North Atlantic reality poses a grave threat to us all whether we live in the North Atlantic or not. But the crux of the matter is the tools we use to strip bare this reality, to expose its nakedness to us, to facilitate understanding, for it is not only futile and stupid to use the tools of white racist discourse to analyse itself, it is downright dangerous for we can end up totally disarmed and brain dead until such time that we face personal death at the hands of those intent on purging the threat we pose to “their” world. This is why we are compelled to turn critically to the works of Frantz Fanon for Fanon’s contribution to the ferment, agitation, the quest for change and Revolution in the 1950s, 1960s, 1970s and thereafter in the Third World and the North Atlantic speaks for itself and demands that its relevance for the 21st century be established.

The methodology utilised in the analysis of Fanon’s discourse of racism and culture, the Negro and the Arab as presented in “Black Skin, White Masks” and selections from his articles of the same time period collected and published in English after his death as “Toward the African Revolution” is deconstruction. The text is read to uncover the core discursive concepts of the discourse then every core concept is articulated to the limits of its meanings to uncover the ideas, worldview and power relations contained therein. Finally, all such core concepts are presented in their order of appearance in the text to map out the structure, content, strategic intent, power relations and operational mechanisms of the discourse/power. By this process Fanon’s discourse is laid bare, stripped naked revealing the potency of its analytical insights of the discourse of white racist supremacy, the power relations of the discourse of white racist supremacy and those constituted by white power namely the Negro and the Arab. In turn weaknesses, failings, the continued use of white racist ideas and its impact on Fanon’s discourse and personal characteristics are also revealed which informs the process of review for application across time/space, in this instance the 21st century. Throughout the text the key concepts are identified and analysed along with the overriding reality for they are part of a discourse that Fanon formulated and unleashed.

In keeping with deconstruction methodology all terms utilised by Fanon in his text are repeated in my textual analysis, even if I have rejected specific terminology utilised by Fanon. This is expressively so with reference to Fanon’s use of the white man’s invention ‘Negro’ to describe persons of the African Diaspora of the West specifically. Negro in and for itself illustrates the use of language and discourse to assault those strategically targeted for domination through the use of racism as an instrument of power. Fanon himself deals with the problematic of the use of black as a descriptor of a specific type of non-white persons otherwise known as Negroes. But the dynamic of the black/white duality results in white defining and conjuring black as a soul which is draped over specific non-white peoples. Black then expresses subservience to white, its genesis through white power and to describe ourselves as black relentlessly affirms our domination by white power for there is no black specificity without white definition. This can never be the path to Liberation for this path must be expressed via self-definition that is independent where we define ourselves for our benefit not by those seeking to dominate us.

In this entire process of deconstruction, I make no claim to North Atlantic mythic objectivity for I am also being deconstructed as I am the product of a racist social order and racism has impacted my perception of self, my growth and development and my life chances and opportunities. From my first reading of Fanon in the 1970s his works continue to impact my being as I recall and reflect upon painful memories of racist assaults on my being from a tender age to adulthood. Racism especially when it is unleashed upon you by those you are told is your blood relative and you form an expectation of behaviour from them and they destroy that expectation with a racist assault changes your outlook on life forever and if you don’t intervene on your behalf you will become a cold hard hearted racist consumed with self-hate which is the extreme type. You will then find instances of my pain expressed in the text, just instances as I reserve the full description for my story. For I am Miscegenated born of a white father and a mixed non-white mother and therein lies my event horizon for racism hurts!
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Chapter 1

The Psychoexistential Complex of the White/Non-White Races
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Black-white relation/complex, Aberrations of Effect

Fanon states in the Introduction of the book: “Why write this book? No one has asked me for it. Especially those to whom it is directed. Well? Well, I reply quite calmly that there are too many idiots in this world. And having said it, I have the burden of proving it” (Fanon 1977 pg. 7). Fanon wrote the book to debunk the idiots in the world but what is the topic of the book which involves debunking the idiots? Fanon states his position as follows: “What does a man want? What does the black man want?” (Fanon 1977 pg. 8). Fanon is then dealing with the existential issues of man but specifically the “black man”. Fanon continues: “At the risk of arousing the resentment of my coloured brothers, I will say that the black is not a man.”” (Fanon 1977 pg. 8). Fanon is writing a book the subject of which includes himself as he is a black man and Fanon insists that he is not a man. Fanon states: “There is a zone of nonbeing, an extraordinarily sterile and arid region, an utterly naked declivity where an authentic upheaval can be born. In most cases, the black man lacks the advantage of being able to accomplish this descent into a real hell.” (Fanon 1977 pg. 8). To be human for Fanon is to be able to descend into the real hell, this declivity which enables and fosters authentic upheaval, dynamism and change. The black man is denied the ability to access this real hell, the totally naked declivity which denies the black man the condition of being human. Fanon continues: “The black is a black man; that is, as the result of a series of aberrations of affect, he is rooted at the core of a universe from which he must be extricated. The problem is important. I propose nothing short of the liberation of the man of colour from himself. We shall go very slowly, there are two camps: the white and the black.” (Fanon 1977 pg. 8). This black man who is denied access to the means to generate upheaval is the product of a series of aberrations of affect, he is the constituted product of a power relation where “black” is affixed to his being which locates her/him in a specific, manufactured universe which traps them in their blackness where blackness is expressed and summed up by the inability to descend into the real hell where genuine, real upheavals are created and launched from. The black humans are products of power affects which constitute a being with a black soul attached driven by an operational duality of power where white constitutes black in a bid to ensure the hegemony of white over black accomplished by the docility of black. The impact of this power relation constitutes black humans who are the results of aberrations of affect as they are simply the artifice and product of white power. Fanon’s summation is that the black man must be liberated from himself as himself is the product of white power designed to serve white power through problematizing the black self. The black self has to stripped away and replaced with an alternate self that is the product of power that stands in opposition to white power but it cannot be black power as black begets white and black insists that white is understood in the dance of the duality for in this duality there is no black without white and vice versa. For the two camps are inseparable and joined at the hips via white hegemony. Black liberation then problematizes the concept of black power in contention with white power for hegemony for white begets black. The core of Fanon’s discourse is then the duality of white and black, its power relations and the impact of these power relations on the personalities of the white and black races. Fanon continues: “To us, the man who adores the Negro is as “sick” as the man who abominates him. Conversely, the black man who wants to turn his race white is as miserable as he who preaches hatred for the whites. The black man wants to be white. The white man slaves to reach a human level” (Fanon 1977 pgs. 8-9). Fanon throws light in the introduction to the book on the complex duality that is white/black power relations and the human actors constituted by this duality where these actors project “onto the world an antinomy that coexists with him.” (Fanon 1977 pg. 8). This antinomy traps both white and black into a universe driven by disharmonies that distort transcendence hence ultimately consciousness. The basis of these disharmonies, the distortion of transcendence and the encapsulation of consciousness is race hate expressed via racist discourse. This is the nature of the universe where the black man is rooted and from which he must be liberated, the domain of the aberrations of affect.

Dual Narcissism, Anomalies of Affect

Fanon defines his task as follows: “In the course of this essay we shall observe the development of an effort to understand the black-white relation. The white man is sealed in his whiteness. The black man in his blackness. We shall seek to ascertain the direction of this dual narcissism and the motivations that inspire it. Concern with the elimination of a vicious circle has been the only guideline for my efforts. There is a fact: White men consider themselves superior to black men. There is another fact: Black men want to prove to white men, at all costs the richness of their thought, the equal value of their intellect. How do we extricate ourselves?” (Fanon 1977 pgs. 8-10). Fanon’s book is then the expression of an effort to deconstruct this black-white relation. As a relation it has a dynamic and impact but it also has power relations and psychological reality. Fanon insists that its dynamic is driven by dual narcissism as black and white are directly irreconcilably different divided by a chasm of whiteness vs blackness. But this dual narcissism is tempered, even limited by the duality of the superior/inferior complexes exhibited by the white and black man respectively. The dual narcissism can then only be operationally active and exist within the space created by the white-black relation where it shares space with the superiority/inferiority complex spectrum. There is then a duality of relational affects arising from the white-black dual relation which is the dual narcissism/superiority - inferiority complex relation which constitutes the “aberrations of affect” that impact white and black individuals trapped in the white-black relation. Fanon continues on his task in the book: “Indeed, I believe that only a psychoanalytical interpretation of the black problem can lay bare the anomalies of affect that are responsible for the structure of the complex.” (Fanon 1977 pg. 10). Fanon’s task is then a psychoanalytical deconstruction of the black problem but his key to this deconstruction is the revealing of the structure of the complex that impacts the white-black relation which is the product of the operational activity of the aberrations/anomalies of affect. The black problem is the product of the operational activity of the aberrations/anomalies of affect through the structure of the complex which afflicts white and black hence the white-black relation is the white-black complex. Of the two problems, the white and black of the white-black relation/complex Fanon has chosen to address the black problem in the book. Fanon then makes a statement that illustrates the power of the structure of the complex and by extension the anomalies/aberrations of effect as follows: “However painful it may be for me to accept this conclusion; I am obliged to state it: For the black man there is only one destiny. And it is white.” (Fanon 1977 pg. 10). Fanon has already stated the basis for this conclusion in the preceding text. As long as the white-black complex operationally exists there is only one outcome for those classified as non-white, specifically black in Fanon’s book is to be white with black skins hence black skins, white masks. For the strategy of the white-black complex is to subjugate all non-white peoples to the white North Atlantic race through the operation of specific typologies of inferior races that define race specific racist mechanisms of the white-non-white complex with their specific aberrations/anomalies of affect.

Psychoexistential Complex

Fanon continues with describing the nature of his project as follows: “The analysis that I am undertaking is psychological. In spite of this it is apparent to me that the effective disalienation of the black man entails an immediate recognition of social and economic realities. If there is an inferiority complex, it is the double process: -primarily, economic; -subsequently, the internalisation-or, better, the epidermalisation- of this inferiority.” (Fanon 1977 pgs. 10-11). The white-black complex has a socio-economic reality that demands its formulation and sustainable operationalisation. White socio-economic dominance, hegemony over non-white peoples demands the white-non-white complexes specifically in Fanon’s case presented in his book the white-black complex. In this reality race and class are then linked which necessitates that all power mechanisms must carry a white racist supremacist/black inferiority mechanism. Fanon then insists that white economic dominance and the duality created with black economic subservience drives the internalisation of white superiority/black inferiority. But there much more than internalisation as the white-black complex brands black skin as the universal symbol of inferiority, backwardness, savagery or all states of existence that are not that of the members of the white race. The skin of the black race then is a sign to the white race of what to expect from the wearer of this skin where your skin is your sin! The wearer of black skin then becomes all that the skin symbolises, all the messages of nature, morals, values and virtues or lack thereof the skin sends. The skin is an artifice of the white race, invented by the white race, defined by the white race to serve the hegemony of the white race and when you refuse to liberate yourself from this power game you can only be white in your non-white specificity which never leaves you, creating aberrations that plague the psyche of the non-whites. Fanon describes this reality as follows: “I believe that the fact of the juxtaposition of the white and black races has created a massive psychoexistential complex. I hope by analysing it to destroy it.” (Fanon 1977 pg. 12). This massive complex is psychoexistential in nature where the existential reality is coupled with the psyche, the psychology of the individuals as a duality impacting and influencing the strategic imperatives of each other. The existential domain sees the allocation of space, resources, power driven by racist supremacy/inferiority which demands an order which produces compliant individuals. The psychological is impacted even moulded by the demands of the existential, of power for compliant individuals but there are dynamisms in this realm which constantly seek expression and resistance which constantly challenge the hegemony sought and maintained. Power and power relations then drive this psychoexistential complex where the existential and the psyche are welded together in the service of power which is ever dynamic. There is then a dynamic to this psychoexistential complex where individuals and groups are constantly probing for the limits of control, hegemony which demands perpetual response and renewal. It must evolve over time and space to ensure its sustainability and the fact that it continues to survive must be explained. Fanon insists that his analysis is then the basis for the movement to destroy it what is then needed in the 21st century is a new analysis where we commence from Fanon’s analysis and move forward. Fanon continues with describing his work to follow: “I shall demonstrate elsewhere that what is often called the black soul is a white man’s artifact.” (Fanon 1977 pg. 14). The much vaunted black man’s soul is a mass produced product manufactured by the white man formulated and attached to the black human/non-white to ensure he/she is a black human/non-white, the invention of white hegemony for the express purpose of ensuring the sustainability of white hegemony, white power. To vaunt this mechanism of white power and to define yourself by it and to proclaim your self-worth and humanity by it is in fact to affirm our inherent inferiority in the face of the inherent superiority of the white man, massa.

Black Abyss

In the closing section of the introduction to his book Fanon states: “The educated Negro, slave of the spontaneous and cosmic Negro myth, feels at a given stage that his race no longer understands him. Or that he no longer understands it.” “And it is with rage in his mouth and abandon in his heart that he buries himself in the vast black abyss. We shall see that this attitude, so heroically absolute, renounces the present and the future in the name of mystical past.” (Fanon 1977 pg. 14). Fanon addresses the specific condition of the “educated Negro” who is alienated from his race as she/he clings to the Negro myth. A myth formulated by racist white hegemony and operationalised through the white-black complex. A cosmic and spontaneous myth which alienates from self and the race group and leads the educated Negro into the vast black abyss the singularity produced by the white-black complex. The singularity driven by white supremacy where the black, the educated Negro has no concept of the present and future only a mystical past that ensures the sustainability of the white-black complex which serves white hegemony. All blacks trapped in the black abyss have then a flawed, sterile ontology and epistemology which betrays the reality that the knowledge bases of non-white races are constantly under assault to ensure that the knowledge, the discourses and worldviews through which we see and visualise and act upon and in the world are all the products of or subservient to white hegemonic discourse. All subservient non-white discourse then constitutes and ensures the vast black abyss is sustainable the effectiveness of which spans 1492 to 2018. This vast black abyss denies a present and a future vitally necessary to exercising white hegemony and it constitutes a mystical past which grounds those who internalise it to be repeatedly condemned to cyclical servility, inaction, self-hate and self-immolation. And we the non-white races of the world are the most potent facilitators of the vast black abyss where we condemn generations of our races to in our quest to be white even though we can never be such is the power of the negation. In the final paragraph Fanon makes it clear that the base reality informing the book is limited to the French Antilles of the Caribbean island chain specifically Martinique and Guadeloupe. Fanon states: “Since I was born in the Antilles, my observations and conclusions are valid only for the Antilles-at least concerning the black man at home.” (Fanon 1977 pg. 14). Don’t read into this book what is not under study for it is geographically defined by Fanon’s biography, a study of grave importance in light of the reality that the West Indian slave plantation was the laboratory that made the signal progress in the formulation and operationalisation of white, racist, supremacist, hegemony.
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Chapter 2

White Language, the Negro and The Other
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Language and The Other

In actuality Chapter one of “Black Skin, White Masks” Fanon explains his position as follows: “I attach a specific importance to the phenomenon of language. That is why I find it necessary to begin with this subject, which should provide us with one of the elements in the coloured man’s comprehension of the dimension of the other. For it is implicit that to speak is to exist absolutely for the other.” (Fanon 1977 pg. 17). Fanon commences his analysis with his focus on language and the Negro with specific reference to language and the comprehension of the Negro of the nature, origin and structure of the other. Fanon continues: “The black man has two dimensions. One with his fellows, the other with the white man. A Negro behaves differently with a white man and with another Negro. That this self-division is a direct result of colonialist subjugation is beyond question.” (Fanon 1977 pg. 17). In his interaction with other humans the Negro operates a dual order of interactive strategies differentiated on the basis of race where he/she interacts with the white person entirely different from that of fellow Negroes. There are then two strategies with their specific methodologies of interaction: one for whites and one for fellow Negroes. Fanon insists that this dual strategy is the product of white colonial domination of non-whites. 

Language of the Coloniser and Whiteness of the Colonised

The central problem Fanon confronts in this chapter is: “The problem that we confront in this chapter is this: The Negro of the Antilles will be proportionately whiter-that is he will come closer to being a real human being-in direct ratio to his mastery of the French language.” “A man who has a language consequently possesses the world expressed and implied by that language.” (Fanon 1977 pg. 18). The language of the coloniser, the massa is the primary instrument for the domination of and the rendering docile of the non-white colonised. As the non-white colonised immerse themselves in the language of the white coloniser they can only become effectively whiter in outlook and worldview for the language was devised by the civilisation of the coloniser to serve the coloniser. To immerse ourselves in the language of the coloniser is then to affirm the inherent superiority of the coloniser and their civilisation and deny our humanity, affirm our inferiority and deny our language, culture and civilisation that the coloniser disrupted and destroyed. We then become the white man’s other. Fanon continues: “For the moment I want to show why the Negro of the Antilles, whoever he is, has always to face the problem of language. Furthermore, I will broaden the field of this description and through the Negro of the Antilles include every colonised man.”” Every colonised people-in other words, every people in whose soul an inferiority complex has been created by the death and burial of its local cultural originality-finds itself face to face with the language of the civilising nation, that is with the culture of the mother country.” (Fanon 1977 pg. 18). All colonised peoples have to face the threat posed by the problem of the language of the white dominant coloniser. Where the problem of the coloniser’s language is materialised via the destruction of the culture of the colonised and the drive for white culture to fill this deliberately created void via the delivery mechanism of the coloniser’s language acting in concert with the inferiority complex that white dominance breeds and enmeshes the soul of the dominated with to enable the process of whitening. Fanon states: “The colonised is elevated above his jungle status in proportion to his adoption of the mother country’s cultural standards. He becomes whiter as he renounces his blackness, his jungle.” (Fanon 1977 pg. 18). In a bid to fill the void created by assault on the culture and language of the colonised driven by the inferiority complex which insists that all associated with the white coloniser is superior and inherently desirable the colonised goes at the absorption of the coloniser’s language and culture with gusto. In doing so she/he can only become whiter through denouncing his non-white origin which deepens and entrenches the inferiority complex of the colonised. Embracing and entrenching the culture and language of the coloniser cannot reward the colonised with liberation what it does is intensify the imprisonment of the non-white in a white artifice: the black soul. This then is the dynamic of dual narcissism that afflicts the colonised/coloniser. This reality is rooted in language, the discourse that language allows to be formulated and released. Fanon continues: “The black man who has lived in France for a length of time returns radically changed. To express it in genetic terms, his phenotype undergoes a definitive, an absolute mutation.” (Fanon 1977 pg. 19) again “For the Negro knows that over there in France there is a stereotype of him that will fasten on to him at the pier at Le Havre or Marseille.” (Fanon 1977 pg. 19). Phenotypically the black man evolves into a white man in terms of worldview and the manipulation of cultural symbols including ideas and most of all language. But this is not being white for genetically the black/non-white human can never be white, in spite of the chemical and surgical alterations of the non-white body we remain trapped in our non-white destiny which drives self-hate which is expressed as self-immolation within an orbit of dual narcissism which ensures our continued domination. We are then condemned to intense acts of futility in the face of a multiple pronged assault on our non-white beings as the stereotype of the periphery is distinctly different from that of the metropole.

The Hierarchy of Blacks and Inferiority Complexes

In the course of this chapter of the book Fanon insists that the Negro of the Antilles has a specific position on European languages. He states as follows: “On the basis of other studies and my own personal observations, I want to try to show why the Negro adopts such a position, peculiar to him, with respect to the European languages. Let me point out once more that the conclusions I have reached pertain to the French Antilles; at the same time, I am not unaware that the same behaviour patterns obtain in every race that has been subjected to colonisation.” (Fanon 1977 pg. 25). Fanon insists that all colonised races attach special emphasis to the task of becoming versed in the use and manipulation of the language of their coloniser. But based on his personal observations and the literature he has read he insists that the approach of the Antillean Negro to this task stands above the rest in its being unique to the Antillean Negro. Fanon continues: “I have known-and unfortunately I still know-people born in Dahomey or the Congo who pretend to be natives of the Antilles; I have known, and I still know, Antilles Negroes who are annoyed when they are suspected of being Senegalese. This is because the Antilles negro is more “civilised” than the African, that is, he is closer to the white man;” (Fanon 1977 pg. 26). Fanon insists that there is a hierarchy of colonised blacks/Negroes premised upon the exhibition of the traits of the white man, of whiteness and language is a key indicator of the degree of whiteness, of being civilised exhibited by the black/Negro and all non-whites. And the Antillean Negro is placed in a higher slot in the hierarchy vis-a-vis the African ensuring that the Negro does not visualise himself as an African but as an Antillean Negro/black. The race is then divided in its quest for whiteness thereby serving white hegemony. Fanon continues: “And yet many Antilles Negroes see nothing to upset them in such European identification; on the contrary, they find it altogether normal. That would be all we need, to be taken for niggers! The Europeans despise the Senegalese, and the Antilles Negro rules the black roost as its unchallenged master.” (Fanon 1977 pg. 26). The Negro driven to escape being designated as nigger grabs hold of whiteness with the lust of the colonised and in so doing alienates himself from his race, from his being and divides his race and his being to ensure the sustainability of white hegemony. Fanon again states his research agenda for this chapter of the book which is instructive as follows: “We are trying to understand why the Antilles Negro is so fond of speaking French.” (Fanon 1977 pg. 27). Fanon insists that this reality stems from being colonised which implants the futile quest to escape inferiority via embracing whiteness where you can never be white. You then reject your dialect/Creole for it’s not a fit and proper language of the civilised and speaking it illustrates that you are not regenerated on the path to civilisation therefore in the state of being nigger. Our inferiority complex then negates the use and evolution of dialect/Creole as our language invented by us to express our worldview, transmit all that we are as a people and shore up our being with certainty. Fanon states: “It would seem, then, that the problem is this: In the Antilles, as in Brittany, there is a dialect and there is the French language. But this is false, for the Bretons do not consider themselves inferior to the French people. The Bretons have not been civilised by the white man.” (Fanon 1977 pg. 28). The crux of the issue of the driving predisposition to become adept at the French language is located in the operational mechanism of white supremacist colonial discourse and its hegemony. Fanon persists in his position that the explanation lies in the inferiority complex of colonised peoples as follows: “What is there to say? Purely and simply this: When a bachelor of philosophy from the Antilles refuses to apply for certification as a teacher on the ground of his colour, I say that philosophy has never saved anyone. When someone else strives and strains to prove to me that black men are as intelligent as white men, I say that intelligence has never saved anyone; and that is true, for, if philosophy and intelligence are invoked to proclaim the equality of men, they have been employed to justify the extermination of men.” (Fanon 1977 pgs. 28-29). Adept at the white man’s knowledge and proclaimed to be as intelligent as the white man does and cannot dismantle the edifice/hierarchy of race based privilege and the impact on the quality of life of the non-white where life is granted even permitted for there is no right to non-white life hence Black Lives Matter. Being adept at the white man’s knowledge, language and exhibiting his intelligence are all masks formulated to enable the operational effectiveness of white racism in its quest to exert hegemony over the non-whites of the world. A condition Fanon describes as follows: “I am speaking here, on the one hand, of alienated (duped) blacks, and, on the other, of no less alienated (duping and duped) whites.” (Fanon 1977 pg. 29). Blacks and whites are both alienated and duped but only whites are doing the duping indicating the power relation of white hegemony. Fanon then retorts that his response will be of a nature external of black space and behaviour as follows: “And if I cry out, it will not be a black cry. No, from the point of view adopted here there is no black problem. Or at any rate if there is one it concerns the whites only accidentally.” (Fanon 1977 pg. 29). Fanon does not locate himself in black space hence cannot emit a black cry neither can there be a black problem for white power creates the black problematic as its instrument of power against blacks. There is then only the white problematic and the threat it poses to non-white races of the world. Fanon’s mission is then to solely address this reality: “What I want to do is help the black man to free himself of the arsenal of complexes that has been developed
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