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Foreword

By Jeffrey J. Bütz

If you have been looking for the best book to read about the enigmatic biblical patriarch Enoch and the truly fantastic writings attributed to him, please know that you have come to the right place. The Books of Enoch Revealed is all you will need as it thoroughly covers every aspect of this fascinating subject. In response to interest in Enoch among fundamentalist Christians over the last century (who have filtered the writings of Enoch through their varied apocalyptic beliefs about the Second Coming), quite a number of books have been written about Enoch, most however from a very limited perspective. In contradistinction, the book you are about to read is a most welcome, even-handed, and scholarly assessment of these fascinating ancient texts, which are still of importance today despite the taint of both religious fundamentalism and off-beat esotericism that has often surrounded them. The taint of illegitimacy that has assigned Enoch to the status of an apocryphal or pseudepigraphic writing is rather sad, for as you will see the writings of Enoch greatly influenced both the earliest Christians amidst the persecutions they faced, as well as first-century Jews facing the greatest persecution in their history. Enoch could speak to them both, and still speaks to many today, in turbulent political times. 

Tobias Churton has stated that his goal in writing The Books of Enoch Revealed is for it to be the most comprehensive and up-to-date presentation of these apocryphal writings, covering their history, current scholarly evaluations of their origins and import, and the influence of these writings from ancient times to the present. While that may seem an overwhelming goal, as the reader will soon discover, Churton has succeeded brilliantly. He covers in detail everything that has been discovered about these documents from the fascinating story of their historical transmission and the perspectives of early rabbis and church fathers, to the most recent scholarly perspectives, as well as sharing his own insightful analysis of the surprising influence these writings have had throughout history as well as the modern era. 

Tobias Churton is a prolific author and very well-informed about the areas in which he writes. I have personally followed his work since his first groundbreaking books and television documentaries about the Gnostics appeared back in the late 1980s to widespread acclaim. Since then, Churton has written over two dozen books as well as numerous musical and theatrical works. I have found him to be a most careful researcher and writer, and the depth of time and labor he has put into his latest book is obvious. I am honored to have been asked to write a Foreword to this important work.

What I most appreciate about Churton’s work is his ability to distill the best of current scholarship and brew it together with his own unique perspectives as an expert in the types of esoteric literature in which the Enochic writings have had such an influence. It is fascinating that the apocryphal book of 1 Enoch, while only considered scripture by the Ethiopian Tewahedo Orthodox Church, has had religious, spiritual, and even political influence on modern religion and culture far beyond the relatively small group of people who even know of its existence. This is best seen in current popular fascination with the biblical Nephilim and the Enochic Watchers. Here we can plainly see the astonishing impact of these ancient writings on today’s technological, yet still superstitious culture with these stories of angels mating with human women to produce a hybrid race influencing the extraterrestrial speculations of writers such as Erich Von Däniken and helping create a popular new zeitgeist based on earthly visitations not of angels, but of ancient astronauts. Unfortunately, it is from such sources that too many people have been introduced to a heavily distorted understanding of Enoch. And herein lies the great value of The Books of Enoch Revealed, which presents a sober scholarly evaluation of these writings while not shying away from discussion of their important esoteric influence and impact on popular culture. 

Of most interest to me personally is Churton’s extensive discussion of the influence of the Enochic writings on the writers of the New Testament—from the gospel writers themselves, to Paul and the writers of the Johannine literature, and especially, of course, the book of Revelation. His extensive citing of the specific parallels between Enoch and the New Testament plainly shows the huge influence that Enoch had on not only the writers of the New Testament, but most likely Jesus himself. Looking objectively, one cannot come away from Churton’s astute analysis without seeing that the Enochic worldview had to have had a major influence upon Jesus’s own well-known apocalyptic vision. 

Further, Churton examines the importance of the Enochic writings for the Qumran community and the Essene sect, by which time the reader will likely be overwhelmed at the extensive influence of Enoch. And lest one think Churton’s presentation is an exaggeration, his assessment is backed up by no less a scholar than Princeton’s James Charlesworth, who holds the Enochic writings to be nothing less than, “the Second Temple period’s most important collection.” That is a truly stunning statement. And, as you will see, Tobias Churton provides stunningly exhaustive evidence to back up Charlesworth’s proclamation. All of which raises the question: Why were these vital and important writings not included in any canon of either Judaism or Christianity except one? The answers await you within. 

But beyond my own personal interests in the Judeo-Christian tradition, Churton goes much further, enlightening us on the surprisingly widespread influence Enoch has had on many other traditions, from earliest Jewish mysticism to earliest Islam, from leading intellects of the Renaissance to modern esoteric sects and movements such as Rosicrucianism, Freemasonry, and occultism. None of this should be surprising since the books of Enoch recount how Enoch was not only taken up to heaven but was there appointed guardian of all the celestial treasures, made chief of the archangels, and the immediate attendant at the throne of God where he was taught all secrets and mysteries. 

Please now allow Tobias Churton to take you on a guided journey into the heavenly realms, a spiritual voyage of discovery to examine a cosmic worldview shared by many Jews and Christians two millennia ago, later rejected by most Jewish and Christian leaders, but which has had a rather startling resurrection in the 21st century amidst another time of apocalyptic hopes and fears. You could have no better guide into these realms than Tobias Churton. In my estimation, what you are about to read is nothing less than an academic and spiritual tour de force.

The Rev. Jeffrey J. Bütz, M.Div., S.T.M.

Jeffrey J. Bütz holds a master of divinity degree from Moravian Theological Seminary and a master of sacred theology degree from the Lutheran Theological Seminary at Philadelphia where he wrote his groundbreaking thesis on James the brother of Jesus under the late John Reumann. Ordained in the Lutheran Church, he has standing in both the E.L.C.A. and the United Church of Christ and served as pastor of both churches from 1994 until his retirement in 2022. During that time, he was also a professor of religion and philosophy at Pennsylvania State University. He is the author of two influential books—The Brother of Jesus, which has received critical acclaim as the best book on Jesus’s brother James, and The Secret Legacy of Jesus, which has been called “the new definitive work on Jewish Christianity.” He has helped make groundbreaking archaeological discoveries in Jerusalem as part of the Mount Zion Archaeological Expedition and has been a leader and participant in many inter-religious dialogue groups.


Preface

Why be interested in the books of Enoch?

Champion of Enoch studies at Princeton Theological Seminary, James H. Charlesworth, remarked in 2005 that during the 1970s, theology didn’t take the Book of Enoch seriously. Today, theology does take Enoch seriously. Currency in academe, however, has hardly reached the intelligent layperson. This book is intended to fill that gap—and fill it well. Evidence for Enoch’s remarkable endurance is revealed by tracing the extraordinary story of how, from the second century BCE right through to our own time, the books of Enoch have been received.

Many of us will welcome insight into how belief in a coming era of salvation, judgment and destruction of evil—the familiar apocalyptic package—came about. Investigating Enochic prophecy gives us the lens to see the illuminating picture in perspective. Challenging to many inherited ideas, the texts may at first appear strange, but closer acquaintance reveals surprisingly familiar territory; the books of Enoch “ring bells.”

Enochic tradition also illuminates the primary aspiration of mysticism: ascension to the source of the universe and all being—“heaven,” culminating in the glory of God’s presence.

Proceeding, we gain insight into the notion and origin of evil, as understood by religious men in the Second Temple period (ca. 538 BCE–70 CE). We see the first flowering of what would become a key component of Christianity revealed as a Second Temple–era Jewish project: an apocalyptic “last-chance saloon” before God’s coming to judge his creation and institute a new one.

Many readers will find Enochic tradition profoundly compelling because it prefigures and enlightens our understanding of the spiritual framework and itinerary of the Jesus movement of the first and second centuries CE. Enochic writings reveal the subtlety, complexity, urgency, and curious logic of late–Second Temple Judaic thought, casting light upon what we know of the origins and authentic meaning of Christianity.

Recent years have witnessed a surge of references to Enoch on the internet. Much of the interest has focused on a supposition that the Book of Enoch (1 Enoch) has been hidden for some two thousand years, and that its apparent revelation in our times constitutes a sign disclosing knowledge of an imminent end of the world. Speculation on the Enochic myth of fallen angels and “nephilim” has also linked Enoch to von Dänikenesque scenarios of extraterrestrial knowledge supposedly seeding a remote past with promise of bearing perilous fruit in our own times.

The Books of Enoch Revealed clarifies the field, confuting many errors of understanding of history and ideas. I hope readers share my conviction that sober fact, responsibly researched and clearly presented, is more truly sensational than un- or misinformed speculations with stridently overconfident interpretations of ancient texts.

Taking all this into account, The Books of Enoch Revealed aims to be the world’s most comprehensive, up-to-date, single-work presentation of the Enochic field, based firmly on the research and discoveries of the world’s leading scholars of the subject from late antiquity to the present day.

Last but not least, we may ask: What is the spiritual value of Enoch? While this is not a question entirely congenial for scholars careful to avoid “value judgments,” it is a question people may ask for themselves. My hope is that by furnishing readers with the first and only informed aggregate of the best scholarship available on Enoch, this book may enable you to enjoy that question—along with many others—including questions such as: Should the Book of Enoch be included in canonical scripture, as it has been for centuries . . . in Ethiopia?
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Bruce

While empty to the eye, extraordinary things come out of the wilderness. On December 20, 1772, a few days after his forty-second birthday, a bedraggled, near-starving Scottish-born explorer emerged from Upper Egypt’s burning desert into the shades of Barjurah, close to the Nile’s bank, 360 miles south of Cairo. Leaving his exhausted master to rest, Michael, the explorer’s Greek servant, hastened to nearby Farshut, seeking help from a community of Capuchin fathers. The Capuchins bluntly informed Michael that his master was dead, drowned in the Red Sea three years before. In Barjurah, meanwhile, the village’s hospitable Muslim Sheikh Hagi Ishmael delighted in finding the explorer alive and cheerfully acceded to the infidel’s request for two loaves of bread and some rice.

That James Bruce, bright, open-faced laird of Kinnaird in Sterlingshire, had suffered murder, death by drowning, or a narrow escape from a pitiable end had been rumored among officials throughout Bruce’s five-year-long search for the source of the Nile. As Bruce wryly observed of Farshut’s Capuchin monks tasked with bringing Egyptians and Ethiopians into the Roman Catholic fold, a rooted aversion to their mission received no “increase in keenness” when they heard Bruce’s account of what he’d seen as a guest of Ethiopia’s emperor Tekle Haymanot II. Bruce’s last few years’ sojourn in Abyssinia’s distant capital Gondar had been anything but uneventful.1

Before retiring exhausted to a brief hermit’s life, young, handsome, and cultured Tekle Haymanot had endured a seven-and-a-half-year reign (1769–1777) scarred by murderous scheming and merciless combat among Ethiopia’s princes, warlords, and senior clergy. Given Abyssinia’s instability, Bruce’s returning alive to Egypt was itself somewhat miraculous; the Capuchin fathers expected no such graces.

A week’s recuperation and a well-needed shave at Farshut did little to restore the demeanor of this wealthy descendant of Robert the Bruce, Scottish king and hero of Bannockburn (1274–1329). James Bruce hadn’t seen a shirt for fourteen months. Chafing under a waistcoat of coarse, brown wool, his trousers—of like material—only escaped falling down thanks to a rough woolen girdle wrapped repeatedly about the waist. The girdle also supported Bruce’s two silver-mounted English pistols and a crooked Abyssinian knife with rhinoceros horn. While a red Turkish cap protected his head, Bruce’s agonized feet, bereft of shoes and stockings, were pocked with holes from inflammations suffered in the desert.

Weakened further by residual pleurisy, Bruce and Michael boarded a Cairo-bound vessel—probably the familiar dhow of Nile-borne traffic—at, or near, Nagaa Hammadi, a few miles south of the Jabal al-T ārif’s sandstone cliffs, at whose feet in 1945 Muhammad Ali al-Sammān and his brothers would discover the famous “Nag Hammadi Library” of fourth-century Gnostic codices while digging—as they claimed—for fertilizing birdlime (sabak).

Close to ancient Thebes, the Thebaid region would acquire exceptional repute for discoveries of precious, late antique papyri. Here Bruce purchased what came to be called the “Bruce Codex,” supposedly unearthed amid a ruined monastic structure near Medinet Habu, a day’s camel ride south of Nag Hammadi, a hamlet just south of the larger Nagaa Hammadi. The caves that pierce the Jabal al-T.ārif—not far from Faw Qibli’s ruined Pachomian monastery to the west—once sheltered Christian hermits, and in ancient times the Jabal’s other caves served as tombs. The Thebaid’s old grave sites have yielded rich pickings for archaeologists—though seldom by accident; grave-robbing means substantial business, and the presence of a collector like Bruce would hardly have passed the miscreants’ notice.

Bruce had a sharp eye for artifacts. The Bruce Codex (MS. Bruce 96; Bodleian Library, Oxford, since 1848) contained seventy-eight leaves of approximately fourth-century CE papyrus, inscribed on both sides in Sahidic Coptic. Calling itself The Book of the Great Logos corresponding to Mysteries, the longest section, illustrated with Gnostic cryptograms and diagrams, reveals the “living Jesus” instructing his apostles on the mystery of forgiveness of sins and the baptism of the spirit. He also recommends “crucifying the world,” rather than being crucified by it, and tells of the spirit’s ascent through hostile archons—dark, angelic “rulers”—to the “Treasury of the Light.” A figure named “Jeu” (Ieou), described as the “true God,” projected by the eternal Father, has access to the Father’s “treasuries” in the highest heaven. From these, Jeu emanates further realms of intelligent spiritual principles. The word “treasury” in relation to high heaven is also significant to the Book of Enoch, but even more significant is the appearance of the word “watchers” applied to angels in chapter six of the First Book of Jeu:

This is his character. He [Jeu] will set up a rank corresponding to the treasuries, and will place it as watchers at the gate of the treasuries which are those which stand at the gate as the three . . . [text missing] This is the true God.2

In 1892, German Coptologist Carl Schmidt identified the Book of the Logos with “Books of Jeu” mentioned in the parallel Gnostic collection Pistis Sophia. Known as the Askew Codex after Dr. Anthony Askew who purchased it, this work appeared for sale in London in 1772 or 1773—was it another of Bruce’s finds? An incomplete text from another scribe’s hand in the Bruce Codex is called Untitled Apocalypse. It concerns the spirit’s ascent through those archons that in gnostic cosmology seek to entrap souls devoid of spiritual knowledge. Redemption from the fatal world (symbolized as water) by the new wine of the “living Jesus’s” spiritual baptism is the dominant theme of these impressive, didactic texts.* 
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Fig. 1.1. Gnostic Cross from the Bruce Codex.



• • •

Sailing northward down the Nile, Bruce noted docking at the ancient textile-making city of Akhmim (formerly Panopolis)—once home to third-century alchemist Zosimos of Panopolis. In the nineteenth century, Akhmim hosted excavations of graves that brought to light numerous rare papyri, including the only known Greek version of parts of the Book of Enoch.*

Having befriended an Egyptian Christian, or Copt, who collected taxes from predominantly Christian villages near Akhmim, Bruce sailed on, returning at last to Cairo in mid-January 1773, about the time Captain James Cook became the first European explorer to cross the Antarctic circle. His feet still a mass of sores, Bruce avoided the worst of Cairo’s hot streets by mounting an ass and traveling at night, desperately trying to keep his feet from scraping the earth.
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Fig. 1.2. Gnostic diagram from the Books of Jeu.



Brusquely summoned from the St. Victor convent to the palace formerly held by Bruce’s old friend Ali Bey al-Kabir, Bruce entered the luxurious apartments of the latter’s son-in-law, Mahomet Bey Abou Dahab (1735–1775). Abou Dahab had assumed power after falling out with his father-in-law when commanding Egypt’s army against the Ottomans in Syria the previous year; he would shortly connive in Ali Bey’s death in Cairo.

Notwithstanding his beggarly appearance, Bruce’s tact and exceptional manners made a good impression on the Bey, even encouraging him to issue a firman to establish a new trading agreement with East India Company merchant ships at Jidda. The English merchants were about to forgo the trade after the local sheriff enforced extortionate duties, demanding a “present.” Bruce himself declined all financial assistance, despite the Bey’s offering a handsome purse. In the future, Bruce would justly claim other benefits to British trading relations with Egypt, including better maps of the Red Sea and precise instructions on how to secure advantageous contact with the Bey and his ministers, which earned, he noted, no official recognition despite his being interviewed by Prime Minister Lord North. North, at the time, was more concerned with imposing an incendiary tax on tea imported into the American colonies. Such frostiness was not shared by the Bey who, before leaving to battle with al-Kabir, informed Bruce that his filial opponent had told him the English were a uniquely remarkable people, something he now recognized, since only such a country could have produced so many great and able men yet permitted one as superior in skill, courage, and judgment as James Bruce to spend his life not as leading merchant or state minister, but in the private—and politically irrelevant—pursuit of exploration and knowledge.
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Fig. 1.3. Ali Bey, Sultan of Egypt (1728–1773), by Johann Andreas Nothnagel (1729–1800).



Bruce’s ship departed for Cyprus just as Alexandria erupted in startling flashes of musket fire—signals of Egypt’s latest tumble into instability. Leaving the troubled zone, but soon threatened by severe storms and a leak off Derna, the vessel’s captain approached Bruce’s bed and asked in French how many of “these things” Bruce had loaded on to the ship.

“What things?”

“Dead men,” replied the captain. Convinced Bruce’s trunks carried corpses, the crew had conspired to jettison the lot—and would again if conditions worsened. Offering keys to the trunks, Bruce declared that should they find a single corpse, they could throw them all overboard. Opening two, the captain was satisfied, and when a storm arose close to Malta, the threat to Bruce’s precious cargo passed—fortunate for our story, for had the crew succumbed to fear, we should have no story to tell.

After three weeks, Bruce arrived at Marseille, and with him, among many other treasures of knowledge, were four copies of a collection of prophecies entitled the Mäs.s.äfä Henok Nabiy (“Book of Enoch the Prophet”) in the Ethiopian language of Ge’ez, which, while included in the Ethiopian Church’s Bible—sitting before Job in their Canon—had, as far as anyone knew, only been known in the West in fragmented quotations for a thousand years. As a result, the Book of Enoch had become the most legendary, sought-after text in the world. 

Precisely what else Bruce brought back in those suspect trunks will never be known for sure. Certainly he returned to Europe with detailed, extensive accounts and drawings of all he’d seen, from ancient Egyptian statues and artifacts, to flora and fauna, dietary information, birds and animals, maps, histories and legends, and a barometer, weather, and temperature reading for every single day of his two-year sojourn in Abyssinia, still valuable today for those wishing to construct a climate picture (in East Africa at least) before records for the wider world beyond the continent were recorded.

A child of the rational “Enlightenment” in the benevolent spirit of contemporary Freemasonry, Bruce felt duties to science and civilization to banish superstitious fantasy with cool, rational explanations based on observation and logic. While feeling a like duty of service to his country—describing himself as “English” throughout the account of his travels, and referring to the United Kingdom as “England”—he was far from bigoted when perceiving customs alien to his own. He made frequent, poignant contrasts and observations of states of mind encountered among Christians and Muslims; Bruce was a man who liked to think decency would become universal once barnacles of past error were revealed as baseless.
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Fig. 1.4. James Bruce by Pompeo Batoni, 1762.



Thanks to discoveries made in the Vatican Library by Professor Gabriele Boccaccini,3 we now know Pope Clement XIV was the first recipient of Bruce’s largesse. The pope handed Bruce’s presentation copy of The Book of Enoch the Prophet to archaeologist Monsignor Leonardo Antonelli (1730–1811) in whose library at Rome’s Palazzo Pamphilij on Piazza Navona it was examined by orientalist Agostino Giorgi (1711–1797), who compared passages to Enoch fragments preserved in Byzantine churchman George Syncellus’s eighth-century Chronographia—then chief quotation-source for Enochic prophecy. Giorgi wrote to Antonelli before April 1775:

Most venerated Monsignor.

In asking your most illustrious and revered Lordship the grace of having in my hands for a few days the famous Ethiopic manuscript believed to be the book of Enoch, I had in my heart only the desire to find in it (within the limits of my abilities) all or at least part of the fragments of this apocryphal book cited by the ancient Church Fathers and then again amply corrected and edited by George Syncellus, as we read today in the pseudepigraphic codex of the Old Testament, among the works of Albert Fabricius [see pages 18-19]. (Vatican Library; Vat. Eti. 71).4

Still unpublished, Giorgi’s translation examples stand among three first efforts to render the Ethiopian text into a European language. “It would be good,” Giorgi concluded, “to have the translation of the whole manuscript; but I am neither capable nor patient of this fatigue; which would require of me a very long waste of time.”5 Unfortunately, Bruce’s reputation for showy boasting and a well-publicized demand for a duel over a disputed love compounded skepticism among Italy’s educated elite. As Boccaccini puts it: “Reasons of expediency led Bruce himself to remain silent about his trip to Rome and his gift to the Pope.”6

Disappointment must have gone very deep, coloring Bruce’s later attitude to the book. He’d made great efforts to frame his gift for maximum effect, as Ted M. Ehro has recently revealed in his chapter “James Bruce’s Illusory ‘Book of Enoch the Prophet.’”7 Ehro shows how the work’s title was inserted at Bruce’s behest to make it resemble a stand-alone “book” suited to European expectations, and as “a special Ethiopian supplement to the Protestant Old Testament.”8 In fact, Enoch’s prophecy was simply part of the Ethiopian Old Testament, which Bruce, at Gondar, had had specially transcribed separately from Enoch. In Bruce’s original manuscript purchase of Enoch near Adwa (almost certainly Bruce MS 74), it was one among twenty Old Testament books. Bruce refrained also from having apocryphal books copied, presumably to emphasize Enoch’s canonicity, his selected copies generating his own vision of an Ethiopian Old Testament. According to Ehro, “The illusion was perpetuated by foreigners, first and foremost Bruce, who evidently wanted an independent, free-standing book to bring home, even though it seldom circulated as such in the native context.”9 Bruce had reason to present Enoch as an extraordinary work of great rarity, being wise to a skepticism among European scholars fueled by purported “books of Enoch” vaunted as the missing book in the past, while many doubted a composite text existed. Hence, as Ehro says, the title “The Book of Enoch the Prophet” was born, despite authentic Ethiopian copies having no title page, with indications of the text following being either “Enoch”; “of Enoch”; or “of Enoch the prophet.”10 As Ehro notes: “It is not surprising that Bruce kept the original manuscript of Enoch acquired at Adwa for himself since the broader contents of the codex formed an integral section of the Old Testament that he had compiled.”11

Next to receive a presentation copy of “The Book of Enoch the Prophet” was King Louis XV of France. News of its placement in the Royal Library soon crossed the Channel to London where Polish-born orientalist Carl Gottfried Woide (1725–1790) was hot on the case.

Pastor to Dutch Reformed communicants at the Queen’s Chapel, St. James’s Palace, Westminster, and to German Lutheran communicants at their wooden chapel at St. James’s—both chapels administered by the Chapel Royal—Woide was, on Prime Minister Lord North and Bishop George Lowth of Oxford’s recommendation, financed by King George III to hasten to Paris with letters from the secretary of state to ambassador to the French court Lord Stormont to request access to Enoch. Woide’s subsequent paper on the Ethiopic Enoch was heard by the Society of Antiquaries on March 10, 1774. According to Bruce, “a translation of the work was brought over; but, I know not why, it has nowhere appeared.”12 Forty-seven years later, Rev. Thomas Laurence—the complete work’s first recorded translator—asserted that Woide did not make a translation, but a transcription of it.13*
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Fig. 1.5. Charles Gottfried Woide (1725–1790); engraving by Francesco Bartolozzi (1791).



After twelve years absence, Bruce was back in London June 21, 1774. Nine days later, he attended an evening audience with King George III and Queen Charlotte. Meanwhile, German orientalist Johann David Michaelis (1717–1791) included a section on Enoch drawn from Woide’s research in the sixth installment of his Orientalische und Exegetische Bibliothek, representing, as Ariel Hessayon notes, “the first printed discussion of Ethiopic Enoch in Western Europe.”15 An October 1774 letter from Woide to Michaelis concerning Bruce’s Ethiopic Bible collection indicates Woide’s hoping Bruce would soon confide when he would translate Enoch. A wary Bruce was annoyed at the French royal librarian’s giving Woide access, and feared Woide’s receiving credit for presenting Enoch to the world.16 Such concerns encouraged Bruce to maintain he would attend to Enoch’s translation. His efforts were not encouraging. Having received sample translations, French intellectual Journu de Montagny responded to Bruce on November 15, 1775:

Your seventh chapter of Enoch surpasses the understanding of the present age. . . . The antediluvian prophet, whom you are about to introduce into Europe, will not succeed . . . I should be very much delighted to converse with the author of that book. . . . How much nonsense, magic, divination, and priestcraft, should I discover in those ages! . . . The humour of drowning mankind, in order to preserve them from being eaten, deserves particular notice.17

Hearing nothing more of Bruce’s translation, Montagny wrote again four months later. Ariel Hessayon reckons Montagny’s light attitude had stung Bruce into abandoning his efforts, despite claiming to Scottish anatomist William Hunter in February 1776 he’d completed half of it. While that’s possible, Hessayon thinks it more likely he’d managed chapter 7 as indicated in Montagny’s November letter, since that chapter could be checked against Syncellus’s Greek excerpts available in Latin and English.18 As to Bruce’s competence, Egyptologist Henry Salt’s Voyage to Abyssinia (1814; 334–35) records Bruce’s acquaintance at Gondar testifying that when Bruce arrived, he couldn’t speak the Tigré tongue, and knew little Amharic. Recognizing Ge’ez characters, his knowledge was limited. Nevertheless, familiarity with the country improved his knowledge.19

There is a somewhat ironic twist to Bruce’s gifting Pope Clement XIV and, subsequently, King Louis XV with copies. Within twenty years of Bruce’s return, the power of both papacy and monarchy would be broken in France by a revolution dizzy with so-called Enlightenment rhetoric employed to justify destroying traditional order. When in 1790 Bruce came to address publicly the subject of Enoch in his Travels, shortly after France’s revolution began, he noted he’d only got so far as the first section before feeling repulsed by what he took as its superstitious, irrational, and, to him, risible legend. Its alleged prophetic origin he asserted as being of unorthodox “Gnostic” (ca. second century CE), not antediluvian, provenance. While apparently cloaking his dismissive attitude in the dress of Montagny’s jest, he practically blocked translation possibilities by asserting a right in the matter. Putting Enoch’s translation effectively in escrow, he perhaps repaid negative reactions to his efforts.

A century and a half before, when speculation about the existence, authority, and possible contents of Enoch was at its height in Europe, Enoch’s arrival would have stirred a scholarly, and possibly popular, sensation, but the relatively new epistemological mood within the British establishment denied it such a reception. In the wake of revolution and Napoleon’s rise, a solidifying orthodoxy that entailed repugnance for what was denigrated as “religious enthusiasm,” coupled with a collective frowning upon what we might call creative, or in any way innovative theology, quickly relegated the book to purely antiquarian interest, which, it should be said, was nonetheless considerable among churchmen and gentry. Had it been possible to peruse Enoch in translation, there would have been noticeable interest in appropriate journals, such as The Gentleman’s Magazine, as well as among scholars. A rationalist antiquarian himself, Bruce, however, did nothing to allay declivity of interest.

As Hessayon has observed, “by retaining two copies of Ethiopic Enoch for more than seventeen years he ensured that no one else in the British Isles other than Woide could complete a translation unless they too journeyed to Paris,”20 where in 1800, Antoine Isaac, Baron Sylvestre de Sacy (1758–1838), France’s leading Arabist and Persian scholar, would attempt to match parts of the Ge’ez manuscript with Syncellus’s excerpts, a task left incomplete.

On June 4, 1788, Bruce presented his penultimate copy to Scottish divine, John Douglas (1721–1807), recently appointed bishop of Carlisle “as a token of his respect and Gratitude,” urging him to place it “in any Collection at Oxford, he may think proper.”21 Thus it came to Oxford’s Bodleian Library where it languished, untranslated, for a further thirty-three years.

Gems often go undiscovered and unlauded because, whilst in plain sight, they remain unseen; the blind lead the blind—or is it rather that such discoveries might prove troublesome to encrusted orthodoxies?



*See Schmidt, The Books of Jeu and the Untitled Text in the Bruce Codex (1978).

*See pages 180–85.

*Laurence noted that Woide’s papers, including his Enoch material, had become property of the Delegates of Oxford’s Clarendon Press. Evidence reveals only Woide’s attempting to translate a few detached passages into Latin. According to Laurence, Woide’s knowledge of Ge’ez was rudimentary, attention to it interrupting his study of Sahidic Coptic.14


TWO
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A Long Time Coming


And Jared lived an hundred sixty and two years, and he begat Enoch:

And Jared lived after he begat Enoch eight hundred years, and begat sons and daughters:

And all the days of Jared were nine hundred sixty and two years: and he died.

And Enoch lived sixty and five years, and begat Methuselah:

And Enoch walked with God after he begat Methuselah three hundred years, and begat sons and daughters:

And all the days of Enoch were three hundred sixty and five years:

And Enoch walked with God: and he was not; for God took him.

(Genesis 5:18–24)




And Enoch also, the seventh from Adam, prophesied of these, saying, Behold, the Lord cometh with ten thousands of his saints,

To execute judgment upon all, and to convince all that are ungodly among them of all their ungodly deeds which they have ungodly committed, and of all their hard speeches which ungodly sinners have spoken against him.

(Jude vv. 14–15)



Educated at Bath grammar school, Wiltshire, Richard Laurence was twelve when James Bruce returned to England in 1773. Graduating B.A. from Corpus Christi College, Oxford, in 1782, Laurence was made doctor of canon law in 1794 and deputy professor to his distinguished brother, French Laurence, when the latter was appointed Regius Professor of Civil Law at Oxford in 1796. Before returning to Oxford himself, Richard Laurence served as Anglican minister to two Wiltshire parishes while further pursuing studies of theology and canon law. Subsequent acquisition of oriental languages led to Laurence’s appointment as Regius Professor of Hebrew and canonship of Christ Church, Oxford, in 1814; he was fifty-four. Five years later, Laurence’s translation from an Ethiopic manuscript of the Christian pseudepigraphical Ascension of Isaiah (generally dated to the second century CE) was published in Oxford and dedicated to prime minister and radical reform opponent, Lord Liverpool, the dedication placing Laurence firmly in the antiradical, high Anglican-conservative camp. In 1821, the university press printed Laurence’s translation of The Book of Enoch the Prophet: An Apocryphal Production, supposed to have been lost for ages; but discovered at the close of the last century in Abyssinia; now first translated from an Ethiopic Ms. in the Bodleian Library.

As Laurence’s Bampton Lectures of 1804 had shown dutiful dedication to the Anglican Church’s Thirty-Nine Articles of belief—by demonstrating error in Calvinist and Unitarian understanding of them—it’s no surprise that the first English translation of the Book of Enoch is described on its title page as an “apocryphal production.” That meant that Enoch could not be used in formulating Christian doctrine; that is, in England at least, Enoch would not receive scriptural authority as it had in Abyssinia—there was to be no religious innovation. Nor was there any fanfare when university press agent and Oxford bookseller Joseph Parker, and Messrs. Rivington, booksellers to the Society for Promoting Christian Knowledge of 62 St. Paul’s Church-Yard, London, published Laurence’s translation.

Laurence’s “Preliminary Dissertation” to his translation informs that this “apocryphal” book was “known until the eighth century of the Christian era; after which it seems to have sunk into complete oblivion.”1 He then relates how a “considerable fragment” of it was found by French Calvinist scholar Joseph Justus Scaliger (1540–1609) in the then unprinted Chronographia of George Syncellus (or Synkellos). Scaliger published Syncellus’s extracts in his notes on Eusebius’s Chronography and Canons. However, as Syncellus’s extracts did not contain the highly significant passage from Enoch quoted uniquely as divine prophecy in the New Testament Epistle of Jude (vv.14–15), there was doubt as to whether Syncellus had in fact quoted from the same work as the apostle. The subject caught the attention of some of the finest theologians and orientalists in Europe.


[image: ]

Fig. 2.1. First edition of The Book of Enoch the Prophet, translated by Rev. Richard Laurence.



Laurence cited Hamburg Gymnasium theologian Professor Johannes Albertus Fabricius’s Codex Pseudepigraphus Veteris Testamenti, 1:160–224, as the best account of authors, including church fathers (the study of whom is called “patristics”), who had alluded or quoted from the “celebrated apocryphal production” before it was lost. Notable patristic authors and works referring to Enoch’s prophecy included Justin Martyr, Irenaeus, Tertullian, Clement of Alexandria, Origen, Hilary of Poitiers, Jerome, and the pseudepigraphical Testaments of the Twelve Patriarchs, all reproduced by Fabricius in either Greek or Latin. Their words were followed by Syncellus’s copious quotations. Fabricius (1668–1736) also named and quoted from numerous relatively recent continental scholars who referred to Enoch, such as Joseph Scaliger, Guillaume Postel, Johann Heinrich Hottinger, Hugo Grotius, Joannes Ernestus Grabe, French priest Richard Simon, Bishop Brian Walton, and Hebraist Johannes Drusius. Fabricius also quoted from Job Ludolf”s Historia Aethiopica (vol. 3, Frankfurt, 1681, 387) where Ludolf (1624–1704) related how, having been assured an Ethiopian manuscript of Enoch had arrived in Paris’s Royal Library, brought from Egypt and purchased by astronomer and antiquary Nicolas-Claude Fabri de Peiresc (1580–1637), he rushed to inspect it, only to be disappointed by a manuscript of unrelated “fable and superstition.”2

After referring to Enoch’s importance to Jewish mystical and kabbalist works such as the celebrated thirteenth-century collection, the Zohar or “Book of Splendour,” Fabricius gave a list of works by twenty chiefly seventeenth- and eighteenth-century theologians and orientalists who discussed Enoch. Among them, if we omit the scholars mentioned above, we find Jacques Boulduc, Johann Georg Dorsche, Johann Heinrich Heidegger, Johann Heinrich Hottinger, Pierre Jurieu, Athanasius Kircher, Peter Lambeck, Ioachim Johann Mader, August Pfeiffer, Jacob Friedrich Reimmann, Johann Andreas Schmidt, Scipione Sgambati, and Johannes Heinrich Ursinus.3

As Gabriele Boccaccini has observed, Laurence was as unaware of sixteen-year-old Daniele Manin’s 1820 study of Enoch as Manin was apparently unaware of Bruce’s Enoch manuscript.4
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Fig. 2.2. Codex Pseudepigraphus Veteris Testamenti by Johannes Albertus Fabricius, Hamburg and Leipzig, Christiani Lieberzeit, 1713.



Young Manin, from a prominent Jewish-Italian family who’d converted to Christianity, was in Venice when he finished his Degli Egregori—concerning Enoch’s Book of the Watchers section. Manin concluded the book was neither antediluvian nor written by Enoch, despite the early church having considered it scripture—that is, before revelation of its “lies.”5 Believing it written in apostolic times in Greek, Manin dismissed it as irrational, as had leading Italian liberal economist, philosopher, and historian Pietro Verri (1728–1797), after lunching with Bruce in Milan in March 1774.6 Manin had no excuse for not mentioning Bruce and his manuscript since Bruce’s Italian sojourn (1773–1774) was widely reported. However, as Boccaccini has shown, Bruce’s reputation in Italy for overstartling statements and hotheadedness had sidelined him from serious consideration, while Bruce’s gift to the pope remained buried in Antonelli’s library until philologist Angelo Mai bought it for the Vatican Library around 1825 as an Ethiopian manuscript of “unknown origin”—too late for Manin’s precocious research effort.7

Laurence considered that his own analysis of the Ethiopic text and comparison with the Syncellus fragments and other Greek and Latin citations, such as those in Irenaeus and Tertullian,* proved beyond doubt that a Greek version, from which Laurence deduced the Ethiopic was a translation, was essentially the same work employed by St. Jude when Jude quoted prophet Enoch in his canonical epistle, the details of which we shall duly examine.

What Laurence did not suspect was that a Greek version may have been different from the constituents of Enoch as originally composed. In the first 1821 English edition, Laurence treated the Book of Enoch as a single work from its inception. He would later alter his opinion—1 Enoch (there are two, much later “books of Enoch”) is a collection of works written over two, perhaps three hundred years, with a majority of scholars currently accepting that all Enoch’s components existed by the very early first century CE while the largest number of components existed before 100 BCE. Laurence also noted that the Ethiopic versions Bruce brought back did in fact differ between themselves in minor ways, such as passages being included under adjacent chapters, while the Bodleian Library manuscript lacked the short preface that opened the Paris manuscript.

As a pillar of the Church of England, Laurence was understandably quick to guard against any supposition that the work had ever held canonical authority, writing: “It seems to have been always enumerated among the apocryphal books of Scripture.”9 This statement is a little disingenuous, highlighted by the word seems. In fact, there was no universally agreed official canon of Christian scripture when Irenaeus was writing (ca. 180 CE). Certain works today’s churches take as canonical were disputed over, most notably, the Gospel of John, among others including the “Revelation” ascribed to St. John the Divine. Furthermore, the meaning of the word apocryphal meant to theologians of Irenaeus’s time a “secret” or “hidden” book for a cognoscenti, rather than, necessarily, or by definition, a work unsuitable for formulating doctrine, or lacking authority. It has also been conjectured that a work was apocryphal if its true origin and author was hidden. Tertullian did not see Enoch as apocryphal. As far as he was concerned, if St. Jude regarded Enoch’s prophecy as valid—namely, inspired directly by God—Christians had no right to defer, regardless of the question of how antediluvian Enoch’s work could have survived that very Flood the book itself prophesies. Indeed, the issue of tracing a work to its author by word of tradition, written or spoken, expressed in long usage, was the usual criterion of respect for scripture. Secret books (sometimes called “apocryphons”) associated with gnostic groups for example, were dismissed by orthodox writers not only because their doctrines deviated from acknowledged gospels and apostolic epistles, but because despite claimed attributions to secret teachings uttered by Peter, Paul, Thomas, John, Philip, Mary, Judas, or Jesus himself, the works appeared to detractors as novel and untraceable in tradition. To orthodox eyes then, apocryphal works stood midway between authoritative scripture and rejected apocryphons and pseudepigraphical (false authorship) gospels.

Laurence does note that in Tertullian’s work On Idolatry, Enoch’s prophecy was ascribed to “providence of the Holy Spirit,” though in his work On Feminine Apparel, Tertullian allowed Enoch was not acceptable to everyone; Jewish authorities did not admit it, a resistance often partially ascribed to its usefulness to Christians, which argument testifies implicitly to Enoch’s acceptability to at least some Christians. Jewish rejection of the work from its canon (when established) couldn’t overcome, for Tertullian, the overriding, God-willed support of St. Jude.

Aware of the question’s prickly nature, clergyman Laurence had to admit that neither Irenaeus nor Clement of Alexandria alluded to “its apocryphal character” but Laurence then cited church father Origen at the beginning of the third century whose Contra Celsum cast doubt on Enoch’s divine inspiration, while Origen elsewhere ambiguously allowed that some, holding it sacred, might disagree (see pages 172–73). Laurence forewent to mention that fourth-century bishop Epiphanius of Salamis regarded Origen as a fount of Arian and other heresies!

Laurence correctly noted that Alexandria’s bishop Athanasius, whose festal letter of 367 CE provided a synopsis of thirty-seven authoritative New Testament scriptures for Egyptian churches and monasteries, believed Enoch apocryphal, but Athanasius also spent much of his ecclesiastical career exiled because he opposed Arius, which is to say, there was still no definitive, universally binding canon for the whole church. Athanasius’s position on the trinity only became official at the Council of Constantinople in 383, a decade after his death. Nailing down canon and orthodoxy became an issue when Roman emperors took direct interest in the church. Applying state law to these issues ensured Enoch could no longer occupy an ambiguous position; it was either in, or out. Whatever support it might have had by the fifth century failed to trump post-Athanasian doctrinal legalism. Thus we find church father Jerome (ca. 342 or ca. 347–420), who translated the Hebrew scriptures into Latin rather than from the commonly used Greek Septuagint, regarded Enoch as apocryphal. Laurence then jumped to the beginning of the ninth century when Enoch was definitely apocryphal to the church as a whole, according to Nicephorus, Patriarch of Constantinople’s Catalogue. Outside the Roman and Byzantine pale, Ethiopia did not enter the reckoning.

Possibly troubled by ambiguity, Laurence shifted his position to whether modern (1821) scholarship could ever allow Tertullian’s arguments, say, to gain the upper hand and overturn the judgment of over a millennium of ecclesiastical authority. He noted that Enoch’s “allusions to the Lord, or rather to the Son of Man, exalted on his throne of glory and of judgment by the Ancient of Days, may demonstrate, that it was written after the Book of Daniel; but not, surely, that it was the production of Enoch before the flood.”10 Furthermore, Laurence argued that just because St. Jude found one quotation useful does not guarantee approval of the whole book. Likewise, Laurence argued, St. Paul’s reference to several pagan poets in his letters does not mean the apostle recommended all their works for Christian digestion. Apart from the fact that St. Jude believed all true prophecy including Enoch’s came from God, not opinion, what Laurence could not get to grips with was why St. Jude found in Enoch a familiar quotation to employ, and why he expected his audience to take it as decisive—and here Laurence had to face the question of where the book might have originated, and among which people.

Laurence believed the book’s author—“if indeed it were the work of one and the same person” (pg. xx of Laurence’s “Preliminary Dissertation”)—was a Jew, following Scaliger who, on the basis of Syncellus’s Greek extracts, deduced the Greek was translated from Hebrew. Laurence bolstered this view by reproducing several quotations from the mystical commentary on Genesis found in the Zohar, which, being also in Hebrew, supposed its references to a “book of Enoch” were also in that language. If nothing else, these quotations suggest something of Enoch’s having enjoyed a hidden life within Jewish mystical circles beyond Christian usage, for the bulk of the Zohar collection—first printed as a whole in 1558—is generally accepted as part-authored and edited by thirteenth-century kabbalist sage Moses de León.

“The holy and the blessed One,” it is said, “raised him (Enoch) from the world to serve him, as it is written, For God took him. From that time a book was delivered down, which was called the Book of Enoch. In the hour that God took him, he shewed him all the repositories above; he shewed him the tree of life in the midst of the garden, its leaves and its branches. We see all in his book.

(Sefer ha-Zohar ‘al ha-Torah, vol. 1., Parashah p. 37, Mantua, 1559; Christ Church, Oxford, MA. 7.11.)

We find in the Book of Enoch, that after the holy and blessed One had caused him to ascend, and shewed him all the repositories of the superior and inferior kingdom, he shewed him the tree of life, and the tree respecting which Adam had received a command; and he shewed him the habitation of Adam in the garden of Eden.

(Sefer ha-Zohar ‘al ha-Torah, vol. 2, Parashah, p. 55, Mantua, 1559.)

Laurence was right to link the references to the heavenly repositories or treasuries, and to the tree of life, to the Book of Enoch’s chapters 16 to 37, with the tree of life appearing in chapter 31. This does not prove the Zohar’s compiler had access to the work translated by Laurence, but Laurence was prescient to surmise that Enoch’s words available to the Zohar could have been written in Aramaic, the language Laurence most associated with kabbalist texts.11

Laurence posited an ingenious hypothesis to explain where it was written based on a text in Enoch’s chapter 71 where the day and night hours are divided by a proportion of twelve to eighteen parts—equivalent to our sixteen to twenty-four. If we look, argued Laurence, for a country where a day of sixteen hours is likely, and allow for minor divisions after the vernal equinox, we find a location of approximately 45 degrees north latitude and no higher than 49 degrees north latitude where the longest day is sixteen hours, taking us to northern districts of the Caspian and Euxine seas. Laurence speculated that its “author” came from a tribe Assyrian King Shalmaneser V carried away and “placed in Halah and in Habor by the river Goshan, and in the cities of the Medes” (2 Kings 17:6) in the 720s BCE, who never returned from captivity. These place-names have been identified with Colchis and the Iberian kingdom—mostly modern Georgia, northeastern Turkey, and northern Armenia.

As to when it was written, Laurence had no doubt it was pre-Christian. Its contents demonstrated it could not have been written before the Babylonian exile of Jews (ca. 597–538 BCE) as chapters 83 to 90 provide a symbolic list of kings (“shepherds”) from the first King Saul through to foreign monarchs from the period of Persian domination to that of the Seleucids who followed Alexander the Great. There then follow symbolic references to the Maccabees who revolted against the Greek Seleucids to establish the Hasmonean dynasty, replaced finally by Herod the Great. Laurence reckoned Enoch to be a product of early in his reign, which began its uninterrupted course in 37 BCE. A reference in Enoch to Parthians also helped Laurence with dating, for he noted the Parthians were unknown to history before 250 BCE. Having invaded Syria in 41 BCE, they entered Jerusalem the following year and imposed Jewish Hasmonean Antigonus in place of John Hyrcanus against Herod—possibly alluded to in Enoch chapter 54—while in 36 BCE the Parthians drove Mark Antony’s forces from Syria.
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Fig. 2.3. The Zohar, Mantua, 1558 (Library of Congress).



Laurence was in no doubt that this apocryphal work, while not in his judgment a rock for the faith, had its uses. Its heady descriptions of the “Son of Man” as being pre-existent, along with exciting and reassuring descriptions of the work of the “Messiah,” “Elect One,” and “Son of God,” for Laurence gave an idea of Jewish expectations existent before Jesus. Opponent of sectarian or nonconformist faith, Laurence was happy to report that these references contradicted the views of Unitarians that no Jew, before Christian doctrines were construed, ever thought of the messiah as pre-existent. He even intuited from Enoch an implicit trinity of divine “lords” involved in creation.12 He ended his dissertation with the thought that despite its mixing fable and invention, it was yet able to transport the reader “far beyond the flaming boundaries of the world,”13 that is, it might offer a glimpse of eternity.

Published shortly before his death, Laurence’s preface to his translation’s third edition (Oxford, 1838, iii–iv), praised the Rev. Edward Murray’s Enoch Restitutus, a work that attempted to “separate from the Books of Enoch the Book quoted by St. Jude.” Murray’s book seems to have been the first to divide Enoch formally into separate works, having coined titles for these works similar and sometimes identical to divisions familiar to scholars today, though it must be said Murray’s insightful attempt has long been superseded.

Laurence’s own view on whether the book might have been a collection rather than a unified work had undergone modification by the time his third edition was published in 1838. On page xx of the “Preliminary Dissertation” introducing the first 1821 edition he had only alluded to what for him at that time was a vague, rather questionable possibility that “different parts of the book itself might have been composed at different periods.” Indeed, Laurence only made this suggestion to explain how it might have been that Johann Ernst Grabe (1666–1711), chaplain of Christ Church, Oxford, in his Spicilegium SS. Patrum, ut et haerticorum conjectured that Hellenistic Jewish historian Eupolemus (ca. 158/7 BCE) quoted from Enoch in passages Eusebius took from Alexander Polyhistor (early first century BCE), that is, at a time long before Laurence reckoned the book first appeared, which he’d concluded was early in Herod the Great’s reign.
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Fig. 2.4. Enoch Restitutus by Rev. Edward Murray (London: Rivington, 1836).



In Laurence’s third edition preface (Oxford, 1838, iii–iv) he reproduced the possibility of multiple elements with more conviction, allowing that parts of Enoch seemed to be different tracts on different subjects, and that a vision of the Flood was evidently attributed to Noah, not Enoch. This reservation, he wrote, had been amplified in his mind by Rev. Murray’s Enoch Restitutus, which attempted to “separate from the Books of Enoch the Book quoted by St. Jude.” Laurence called this book, by the bishop of Rochester’s chaplain, a “work of much conjectural ingenuity, and of considerable research” (at pg. iv). Laurence also recognized the work on Enoch undertaken by French orientalist Silvestre de Sacy and German orientalists Wilhelm Gesenius and Andreas Gottlieb Hoffmann since his book’s first appearance.
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Fig. 2.5. Only known image of Archbishop Laurence, from a small miniature taken “furtively” by a “lady of the family” when in his seventy-fifth or seventy-sixth year; from Poetical Remains of French Laurence . . . and Richard Laurence, Dublin, 1872.



Laurence insisted his translation was only a beginning,* and while now too old to do more, he believed publication of an accurate Ethiopic language version vital to further a study yet in its infancy. He also expressed disappointment that while Hoffmann had used his (Laurence’s) book to introduce Germans to Enoch in German, it was still, in 1838, only Hoffmann’s intention, not accomplishment—as Laurence had been led to believe—to undertake a scholarly version of the Ethiopic text. Laurence also noted that when Hoffmann’s German translation had appeared in 1833, the savant imagined Laurence had withdrawn his edition from circulation due to ecclesiastical pressure, his having been archbishop of Cashel in Ireland since 1822!—such was Hoffmann’s explanation for Laurence’s work’s scarcity in Germany. In fact, Laurence’s translation was simply out of print in 1833, a circumstance encouraging the archbishop to arrange a second edition. Four years later, in 1837, Laurence heard a large order for more copies had been received from America. This led him to authorize the third, 1838, edition.

Richard Laurence, Archbishop of Cashel, died on December 28, 1838. Buried in Dublin’s Christ Church cathedral vaults, Laurence deserves great credit for, as he put it, waking the Ge’ez manuscript from sleep on the shelves of Oxford’s Bodleian Library.



*Irenaeus “directly alluded” to an embassy of Enoch to the angels, which is not in Syncellus (Irenaeus, Opera, ed. Grabe, 319). According to Laurence, Tertullian (Opera, ed. Paris, 1664, 87), makes a “direct and distinct quotation” from the Book of Enoch’s chapter 97:7–8.8

*Especially, Laurence maintained, as the Ethiopic manuscript was Oxford University property, and he was not permitted to take it home, having to study it at the Bodleian Library under constraints.


THREE
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1 Enoch

Let’s familiarize ourselves with the book that assumed permanent residence in the Ethiopian Orthodox Tewahedo Church’s canon at an unknown date after 330 CE, but which was certainly in place by the fifteenth century. A collection of five works, plus some relatively minor additions by different authors, the first composition may derive from as long ago as the fourth century BCE, while most specialists believe the latest work (the Parables or Similitudes of Enoch) appeared between the very late first century BCE and early first century CE.

After a brief five-chapter introduction, we enter the following books, listed here not in the order of the Ethiopic Enoch,1 but in what is generally regarded as the order in which they first appeared.

The Book of the Watchers (chapters 6–36; ca. 300 BCE or ca. 200 BCE)

The Astronomical Book (chapters 72–82; after 300 BCE?)

Dream Visions (chapters 83–90; after 200 BCE or after 164 BCE)

The Epistle of Enoch (chapters 91–105; ca. 100 BCE?)

The Similitudes or Parables of Enoch (chapters 37–71; first century BCE/CE?)2

Chapters 106–7 and chapter 108 are considered additions. The former is from a separate work on Noah, related thematically to Enoch’s prophecy of the Flood as God’s first judgment on the corruption that overtook his creation. Similar Noachic fragments are to be found apparently inserted into the Parables (chapters 54 to 55:2 and 60).

A Note on Translation

Before we summarize in the order above the Ethiopic Enoch, we need a note on translation.

Laurence’s English translation was superseded, by dint of accuracy and access to alternative manuscripts, by Robert Henry Charles’s translations of 1893 and 1912. Still the most widely disseminated—and stylish—English translations, we shall generally employ Charles’s 1912 version. Scholars today, however, pay first call either to original language manuscripts (in Aramaic, Ge’ez, and Greek) or to more recent translations by George Nickelsburg (2001; Nickelsburg and VanderKam, 2012), Michael Knibb (1978), Ephraim Isaac (1983), or to Siegbert Uhlig’s German translation of 1984. These have all benefited from ancient Aramaic fragments of Enochic books (excluding the Parables) found among the Dead Sea Scrolls in the 1950s, a Greek version, and fresh Ethiopian disclosures, such as Lake Tana Manuscript 9 (fifteenth century).

Enrichment of textual sources does carry limitations, however. As Mirjam Judith Bokhorst and Elena Dugan have noted in recent papers, assumptions about an “original text” can frustrate attempted reconstructions of fragmentary and variant sources.*

Regarding philological restoration of tiny fragments, Elena Dugan sees poor methodology in assuming a fragment indicates presence of a known text (perhaps in another language). Absence may ultimately tell more than assumed presence; textual history may be more involved than we think.

Assessing past editing and translation of 1 Enoch, Mirjam Judith Bokhorst examined translations that represent an eclectic hybrid text, from variant sources, but that historically never existed in one of the source languages. Examples include Nickelsburg and Uhlig’s translations. Seeing methodological inadequacies in the hybrid text, Bokhorst notes how Nickelsburg, for example, while using the Greek of Codex Panopolitanus, chose to change the Greek for “circles” in 1 Enoch 22:8 to the more widely extant (in Ge’ez) “hollow places,” while also relying on Ethiopic Group 2 manuscripts when an Aramaic fragment was unclear. Isaac and Knibb’s translations were, Bokhorst asserts, almost arbitrarily based on one textual witness, either because it closely approximated a postulated final text or offered a perceived trustworthy text for criticism. Finding these methods unequal to accommodating all textual evidence, Bokhorst sees greater historical value in a synoptic approach, with variants placed side by side. However, she recognized that Ethiopian churches and monasteries hold more than a hundred Enoch manuscripts, so a synoptic approach would be impractical in their case.

The simple fact is that there is no universally valid translation reflecting an “oldest version.” Being already a collection of Enochic sources edited over many years, our oldest Ethiopic Enoch comes from the fifteenth century, and we don’t know when its constituents arrived at that stage, only that sections have been found in considerably older manuscripts.

Glaring weaknesses in R. H. Charles’s translation I shall highlight, while employing Nickelsburg’s translation where it affords significant information.

Introduction (chapters 1–5)

The first five chapters of 1 Enoch were most likely written after 200 BCE. They introduce the main theme of Enochic narratives: the commission given Enoch by God to announce salvation of “the elect” through a cataclysmic intervention in which “the eternal God will tread upon the earth” (1:4)—whether treading figuratively or actually is unclear.* Certainly, the world will shake, and quake, and this “day of tribulation” will generate great fear, especially among the “Watchers.” Crucial to the Enochian weltanschauung, these beings are understood in Enochic texts as angels whose consequential evil is their barbed offering to humanity.

It is presumed readers know something about Enoch already.† Announced here only as a “righteous man, whose eyes were opened by God” to whom the angels had shown the “vision of the Holy One in the heavens,” it may be the case that readers already knew Genesis 5’s brief account of Enoch where he appears in the Sethite genealogy of antediluvian patriarchs. That account places Enoch seventh in the generations from Adam, and because Enoch “walked with God,” “God took him” (5:24). Enochic writings understand this remarkable phrase as indicating Enoch did not die. For being incorruptibly righteous and intimate with God’s will, he was permitted ascent to heaven while alive, a privilege allowing him to play an extraordinary role in the salvation of the righteous, and the wicked’s final punishment and destruction, for Enoch is uniquely at liberty to explore the heavens and their inner workings, to see causative relations to earthly processes, and to communicate what he has seen. If human beings on earth with their limited perception suffer vexation through not understanding what is happening to them, leading them to doubt whether the judge of all the earth will do right, Enoch does understand. He can “tell it like it is.”

Genesis is usually thought to have been compiled from much older material, edited and reworked during the sixth century BCE, perhaps during the forced exile of leading Judean families to Babylon, or at some stage after the official return of survivors and progeny around 538 BCE. It is possible the first Enochic text was not reliant on Genesis, or at least the version familiar to us; Enoch may represent an independent tradition. Enochic texts may even have been consulted and possibly censored in a late stage of constructing, or restructuring Genesis, or it may be that Genesis and the first Enochic text enjoyed common source material. As Genesis 5 and 6 now stand, it should not be presumed that the earliest Enochic text, the Book of the Watchers, was intended as an interpretation or expansion of Genesis narratives, though the balance of views favors the idea that Genesis preceded the Book of the Watchers, while its root mythos perhaps existed already. One thing is clear: there was no “canon” of Jewish religious writings when Genesis was compiled. In the world of Second Temple or pluralistic “Middle” Judaism (between the return from Babylonian exile and the destruction of Herod’s temple in 70 CE), different Jewish parties favored certain texts and interpretations over others, as circumstances and convictions dictated.

A key qualification of Enoch’s purpose appears in what is now the introductory chapter to the collection: “from them [angels in heaven] I heard everything, and from them I understood as I saw, but not for this generation, but for a remote one which is for to come” (1:2). This important caveat places
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