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Key for Citations:

The following abbreviations are used for citing Nietzsche’s work and some the texts of Diogenes Laertius, Kant, and Schopenhauer.



	Diogenes Laertius:

	 




	Lives of the Eminent Philosophers

	(DL)




	Writings by Nietzsche:

	 




	The Antichrist

	(A)




	Frühe Schriften

	(BAW)




	Beyond Good and Evil

	(BGE) [1885]




	Birth of Tragedy Out of the Spirit of Music

	(BT) [1872]




	Briefwechsel

	(BW)




	Dawn

	(D) [1881]




	Ecce Homo

	(EH) [1889]




	Fragment of a Critique of the Schopenhauerian Philosophy

	(FKSP) [1867]




	The Gay Science

	(GS) [1882]




	The Genealogy of Morals

	(GM) [1887]




	Kritische Gesamtausgabe

	(KGW)




	Kritische Studienausgabe

	(KSA)




	Philosophy in the Tragic Age of the Greeks

	(PTA) [1873]




	Twilight of the Idols

	(TI) [1889]




	Truth and Lie in a Non-moral Sense

	(TL) [1873]




	The Will to Power

	(WP)




	Teleology Since Kant

	(TSK) [1868]




	Thus Spake Zarathustra

	(Z) [1883-5]




	Works by Kant:

	 




	Anthropology from a Pragmatic Point of View

	(Anth) [1798]




	Critique of Pure Reason

	(KRV) [1781]




	Critique of Judgment

	(KU) [1790]




	Works by Schopenhauer:

	 




	Paraerga and Parapelomena

	(PP) [1851]




	The World as Will and Representation

	(WWR) [1818]





When possible, I have used Walter Kaufmann’s translations of Nietzsche’s work, Pluhar’s translation of the Critique of Judgment, and Payne’s translation of Schopenhauer. I have also used Daniel Brazeale’s translation for some of Nietzsche’s notes from the 1870’s, as well as some of the translations from Gilman, Blair, and Parent. Translations cited from BAW and KSA are my own unless otherwise indicated.


Preface

During the early 1990s I began Becoming Nietzsche while investigating Nietzsche’s philosophical reflections from his university years. At that time the 1995 reprint of the 1940 historical edition of Nietzsche’s work (the Beck edition) had not yet appeared and the Kritische Gesamtausgabe still had not been amended to include any of Nietzsche’s work prior to 1869. By chance I discovered Teleologie Seit Kant (1868) in the old Musarion edition of Nietzsche’s work, a surprising and exciting moment for me, as I was working on a dissertation connecting Kant’s Critique of Judgment to Nietzsche’s Birth of Tragedy. It was then that I realized that very little investigation had been done on Nietzsche’s philosophical reflections during the period of 1866 to 1868. Due to the general lack of familiarity by most scholars with Nietzsche’s work prior to 1869, there was an abundance of misleading claims in the secondary literature about Nietzsche’s relationship to both Kant and Schopenhauer.

In my survey of Nietzsche’s surviving philosophical reflections from 1866 to 1868, his investigations of Democritus, Schopenhauer, and Kant seemed to stand out from his philosophical notebooks, as Nietzsche devoted considerable time and reflection to these thinkers. These three philosophers helped shaped Nietzsche’s interests during this important formative period in his philosophical development. Written after Nietzsche’s discovery of Schopenhauer but before he met Wagner or encountered Hartmann, this period of Nietzsche’s surviving philosophical reflections is punctuated with the influence of Friedrich Lange, an influence that persists throughout Nietzsche’s philosophic career.1

The investigation of this early phase of Nietzsche raises questions about what we are to make of Nietzsche’s 1866-8 writings. What significance or value do they hold? Are they important for understanding Nietzsche’s other works? Some of these questions are already familiar to Nietzsche specialists because of Nietzsche’s other numerous posthumously published works that raise the same concerns, such as the Nietzsche lectures on language and rhetoric, Philosophy in the Tragic Age of the Greeks, Truth and Lie in a Non-moral Sense, The Will to Power, etc. What importance do such works have for assessing Nietzsche as a philosophical thinker, when such works were not intended by the author for publication?

Although these questions are sometimes viewed as secondary in terms of philosophic importance, almost anyone who seeks a comprehensive view of Nietzsche must address them due to the peculiar circumstances of Nietzsche’s Will to Power, a work that Nietzsche started but later abandoned. As Magnus and others have shown, Nietzsche gave up on a book to be published as The Will to Power, but it was still sewn together for publication after Nietzsche’s death, in part for financial gain as well for political purposes, an infamous scandalous chapter in the history of ideas. The Will to Power provides fascinating accounts from Nietzsche’s creative life, providing variations of arguments and analyses that give us a glimpse into his philosophic acumen and rhetoric. However, some scholars who deal with Nietzsche do not focus much on such work, since it never reached a final form for publication according to Nietzsche’s wishes. After all, some of The Will to Power may be fished out of Nietzsche’s wastebasket and the claim that Nietzsche was committed to a position published in such work is questionable, since he may have been trying out themes, or changed his mind during writing, etc. The works that Nietzsche published himself do not present such problems, since it seems safe to assume that Nietzsche was committed to the views he advances in the works that he willingly saw fit to share with the world.

I believe it is important to privilege Nietzsche’s own published texts, as this is the work that is usually his best, but that need not imply that his other surviving work ought to be ignored, especially when he refers to some of the unpublished work in his published texts. When Nietzsche leaves notes that are contemporaneous with his published texts, if there seem to be contradictions in the positions he held, the published texts ought to win out in terms of which materials should be more seriously considered. This is not to suggest that the unpublished work is without value, but merely to suggest that the published work that is not recanted by an author usually ought to be taken as constituting the position(s) the author thought to be the most plausible. Of course one could make the case that some writers historically have opted to publish work posthumously due to consideration of personal issues (such as fear of personal safety during their lifetimes, etc.), but this clearly does not apply to Nietzsche, as his published works obviously do not shy away from controversial analyses.

Some of these same issues of interpretation that are familiar to readers of the Will to Power notes also apply to the current investigation of Nietzsche’s work from 1866 to 1868. However, there are some differences as well. In the case of the Will to Power notes we also have the philosophic publications of Nietzsche that occurred during the same time periods of their composition. This is not the case with Nietzsche’s work on Democritus, Schopenhauer, and Kant in 1866 to 1868, as there are no philosophical investigations that Nietzsche published during this time. Thus even if some of these early philosophical reflections are unpolished and rough, they do offer us a glimpse into how Nietzsche was developing as a philosopher during his university years. Nietzsche did have some philological publications from the 1860s, but these offer little for mapping out Nietzsche’s developing philosophical acumen. Therefore Nietzsche’s reflections on Democritus, Schopenhauer, and Kant from 1866 to 1868 provide us with something that is more valuable than the Will to Power notes in terms of understanding Nietzsche’s early philosophical development and evolution, even if such work may not be as provocative or polished as some of the later Nachlass.

I would like to thank everyone who helped me with advice and criticisms of earlier drafts of this work, especially Richard Schacht, Wilhelm Wurzer, Rudolf Makkreel, Brent Peterson, James Porter, André Schuwer, Don Zeyl, Katherine Rudolf, Gary Scott, Ronald Polansky, Thomas Brobjer, Norbert Hedderich, and Babette Babich. Additionally, I would like to thank Dr. Wolfram Wojteki for his assistance and help with microfilm at the Nietzsche archives in Weimar.

Notes

1. Much of Nietzsche’s philosophic reflection during this early phase emerges from a close reading of the first edition (1865) of Lange’s History of Materialism. When the second edition of the History of Materialism was published in 1873, Nietzsche also eagerly read Lange’s expansion and revisions of topics from the first edition, especially Lange’s amendments on archaeology and evolutionary theory.


Introduction

How One Becomes What One Is

This text investigates some of Nietzsche’s earliest philosophic reflections from the 1860s, specifically from the period of late 1866 to the end of 1868, a formative and important transitional phase in Nietzsche’s intellectual development. During this phase he discovered Friedrich Lange, the neo-Kantian who probably had the most impact in Nietzsche’s philosophic development.1 However, this investigation focuses primarily on the role that Democritus, Schopenhauer, and Kant had on Nietzsche’s early investigation into the meaning of life, a neglected dimension that deeply shaped Nietzsche’s transition from philology to philosophy. Nietzsche investigates the significance of teleology for thinking and offers a theory of the human understanding in 1866-8, two themes that are important for evaluating Nietzsche as a philosopher. Moreover, Nietzsche advances philosophic positions on these issues that are consistent with the mature views put forth in his later published works. Most strikingly, Nietzsche’s peculiar version of perspectivism already finds expression while he is still a university student at Leipzig in his early twenties.

Democritus, Schopenhauer, and Kant take different approaches to account for the existence of organic life. Democritus seems to suggest it was created by accident, denying any intelligent design present within the organism. Although Kant claims that physico-teleological judgments about the world are non-cognitive in nature, he still thinks that teleological ordering principles are needed to account for life, a claim to which Nietzsche takes exception. Schopenhauer also offers an account of organic life in which he advances a theory of the unconscious, naming the thing-in-itself as “will,” an important deviation and transformation of the Kantian philosophy. Each of these thinkers provoked Nietzsche to address their respective philosophic views. While investigating and critiquing these three thinkers, Nietzsche began to formulate his own vision of how to account for the force that powers a living being.

Nietzsche tackles the issue of how to assess teleological claims and his early writings on these three thinkers share this common orientation. One of the main problems with understanding the organism is that there is an undeniable design that is present in organic life, but one that has probably been shaped by power relations and functionality, rather than a direct tinkering and shaping by an intelligent designer. Even if there is a structure present in organic life, one need not postulate nor commit oneself to any types of non-material entities. In this regard, Nietzsche’s analysis seems plausible and is meaningful for dialogue with contemporary evaluations of teleological judgments.

During this early phase Nietzsche begins to form a theory of the human understanding that works in conjunction with his aesthetic perspectivism. Although the current investigation does not profess to provide an exhaustive account of every thinker who influenced Nietzsche, it does intend to shed light on this often neglected formative period of his development that is marked by philosophical analyses of Democritus, Schopenhauer, and Kant. Examination of Nietzsche’s early dialogues with these primary thinkers permits a greater understanding of his philosophical development, as well as a greater understanding of his place in the Western philosophical traditions.

He was primarily steeped within a tradition of philology, but Nietzsche also enters into meaningful dialogue with the “traditional philosophers” mentioned above during the early years of 1866-8. Although Elizabeth Nietzsche is infamous for her unreliability and dishonesty as a spokesperson for her brother’s philosophy, not all of her comments are misleading. She writes,


From the beginning of the year 1866 to the autumn of 1868 we find a host of notes which prove how skeptical was his attitude towards the whole of philological study as it was then pursued; and we see how again and again he puts this question to himself in his solitude: Are the present objects of philology worth all the lives and intellectual strength which are being applied to their pursuit?2



Nietzsche’s 1866-8 philosophic notes and projects that are left from Democritus, Schopenhauer, and Kant survive as a glimpse into his critical acumen, even if they lack the polished styles of his later published works. During this time Nietzsche’s scholarship shifts its emphasis from a purely philological orientation to a broader investigation of philosophic concerns.3 Nietzsche’s writings on Democritus, Schopenhauer, and Kant survive as important evidence of his philosophic development during this phase, since these figures deeply influenced his understanding and evaluation of the history of Western philosophy. Each of these thinkers contributed to what or who Nietzsche became as a philosophic thinker.

In order to assess Nietzsche accurately as a rigorous and creative thinker it
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