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i.  Preface

Stories, mostly oral, have been told about this legendary icon. Personally I react, without preservations, when our stories are told by people who are not us. I am not disputing the concept of research, or should I say formal academic research, but I believe that documentation of a factual story is more authentic if it is sourced from the people who are involved if they are still alive.

While Dr. Tinyiko Maluleke (Interpreting the interpreters of AIC and other grassroots Christian communities in South Africa) identifies subject interest and funding as some of the motivators of black theological research, I can safely say that this work is about black theological experience and not research thereof. Research would need following certain research principles, while reporting about experience is mainly subjective, devoid of rules, except immoral utterances and actions, and are mostly a priori statements. Or should I say are supposed to be a priori, giving the fact or allegation that some of us, Blacks, are influenced by our white counterparts to provide distorted statements about ourselves. 

It should also be appreciated that prior to 1994 a Black person might have ended up in jail, if not exiled, for only being truthful in expressing his or her feelings about social injustices. Maybe that’s the other reason why we don’t have, or have few, of our own writing about ourselves. The injection of inappropriate loyalty, compliance, obedience, you name it, is still embedded in our mental system so much so that we adopt a secure stance of keeping quiet and let go. Since this behaviour is entrenched in our minds even today, as we speak, one dare not expose the oppressive and/or immoral behaviours one identifies and uncover, lest one receives either overt or covert retaliatory actions. These actions may be life threatening or fatal or both. 

It is my belief, therefore, that very few researchers who research about religious-political phenomena would be objective. That objectivity would have truthfulness as a basis and a ‘I don’t care what happens to me’ mentality which readies one to expect the consequences of one’s expressions.

Yesteryears’ religious researchers had to be two or even more people-in-one, serving their colonial and apartheid masters on the one hand and pretend to be preachers of the word of God on the other. Van der Post (Rural Unrest) puts it nicely when portraying the fictitious missionary, Rupert Friston, when he self-questioned himself saying; ‘Friston? Who’s Friston? Which Friston are you talking to? Mr Friston, you mean. And which Mr Friston, I ask you? because I want to know. Do you mean the Reverend Rupert Friston, who wears out his knees in ineffectual prayer? Or do you mean Friston that is possessed with a devil?  He then admits his position by saying; ‘It is very inconvenient when you don’t know who you are, or whether you are one person or two.’

If whites could detain and torture their own as they did with Wilfrid Harrison when he and his Socialist comrades proclaimed; “Murder! Murder! Murder!!! The Bulhoek Massacre” Christians Slaughter Their Christian Brethren. Great Empire Day Celebration”, in May 1921, what would be the end of a black person should he or she try to oppose the system? Wilfrid Harrison, when he was detained for these causes said, “So it is "unlawful" in war time to tell the truth”. The Communist Party of South Africa, of which Harrison was the secretary, when marching against their conviction, stated that their members’ conviction was to expose, “... a deliberate attempt on the part of the Government to suppress the facts of the Bulhoek affair”.

D.H Makobe summarises the South African historical situation as follows: “During the era of the National Party government historical writing in South Africa was dominated by Afrikaner historians. History as a discipline was used to promote Afrikaner nationalism. It was during this period that black South Africans picked up distorted assumptions of South African history, assumptions which have become deeply ingrained and which have served to reinforce the established political order.”

What follows is a story, not exhaustive though, of the life of Enoch Mgijima, Inkintsela, as told by our elders. It is the documentation of the oral history. Therefore, the narration carries a bulk of subjectivity as it would be appreciated that the transfer of oral history is influenced by mental retention and recalling capacity.

The other aspect of the subjectivity conception of this script is that I, the author of this book, have vested interest in the life of Enoch Mgijima. The interest is twofold. One side is that I claim to have some genetic trace of Enoch Mgijima and/or his siblings. Enoch’s sister, Lawukazi, was married by my great-grandfather, Rhoni, who gave birth to my paternal grandfather. The other side is that both my paternal and maternal grandfathers were killed in the Bulhoek massacre. So, it gives me great pleasure which is beyond expression to be genetically associated with this great man of exclusive intellect. On the other hand, I feel much aggrieved when I cogitate the way my relatives, and others, were brutally slain to death, no matter what the cause may have been. 

I do not claim absolute relationship with Mgijima. I am very mindful of the fact that there are many other people who rightfully claim that relationship. Mine was just referring to the reason why I am enthused to write about him.

I also obtained information from writings of people who had, and still have, interest in the Enoch Mgijima dialogue, though most of them confine their work to the Bulhoek massacre. 

I would have loved not to say a word about Enoch Mgijima as a prophet and of the Bulhoek massacre. On the contrary not to talk about Enoch as a prophet is tantamount to not talking about him. Also not to refer to the Bulhoek massacre when talking about Enoch is like jumping one of his development life milestones. To have such separations would be like having a wheat grain without a bran, an endosperm and a germ. All of these make up a wheat grain. A wheat grain without a bran is not a wheat grain, a wheat grain without an endosperm is not a wheat grain and a wheat grain without a germ is not a wheat grain.

So is the case with Enoch Mgijima. Talking about Enoch and not refer to his prophecy is incomplete, talking about prophecy and not refer to Enoch is not complete, talking about Enoch and not refer to Bulhoek massacre is not complete and talking about Bulhoek massacre and not refer to Enoch is not complete. This view re-iterates what Sam Matiese said in his article “The significance of the Bulhoek massacre today, 11 May 2015” stating that, “The history of Bulhoek cannot be completed without mentioning the role, character and of a religious figure of Enoch Mgijima”. Therefore, though I shall not dwell deeply on Enoch’s evangelical activities, it is inevitable not to talk about them. My approach would be to generalise his religious activities and endeavour not to refer to specific encounters with specific people, other than those that will be relevant to the context of areas of discussion.

Each individual person lives in a particular type of environment. This can be social, cultural, political, psychosocial, sociocultural, socio-political, religious, and many other environmental influences. It can also be a combination of the above types of environments. As a person is influenced and influences the environment, he or she develops his or her worldview, or philosophy, about the environment. Definitely, Enoch wouldn’t be an exception to these influences, in one way or the other. In addition to these influences, a person’s cognition also determines his adaptation to them.

Also I will not be a passive conveyor of information, but will critique whatever needs revisiting or viewed from another perspective. Having said so, I hail all those who took their times and risks of confrontation for having written whatever they knew about Enoch Mgijima.

Therefore, as I am inspired to write about this great man, it is inevitable for me not to refer to these aspects of his life.

As one olden days’ poet, I.W.W. Citashe once orated:

“Leave the breech loader alone

And turn to the pen.

Take paper and ink,

For that is your shield.

Fire with your pen”. (Couzens T. (Online))

Mgulwa M.D.

Kamastone Village

Komani

January 2020

ii.  Introduction

It is my privilege, honour and pleasure to have been able to put together this piece of work for such an outstanding and honourable man, Enoch Mgijima.

The book is only 10 chapters which I tried to keep short, but able to capture significant information about Enoch Mgijima.

Chapter 1 is about the origins of the Mgijimas and how they landed in Ntabelanga from the area which is now known as KwaZulu-Natal province.

Chapter 2 refers to the upbringing of Enoch Mgijima and his early childhood lifestyle and developments.

Chapter 3 carries a diverse picture of visionaries like Prophet Enoch Mgijima, Prophet Abdullāh ibn Muhammad, Martin Luther, John Calvin, John Wesley, William Saunders Crowdy, Isaiah Mloyiswa Mdliwamafa Shembe, Marcus Mosiah Garvey, Nontetha Nkwenkwe, Engenas Barnabas Lekganyane. The purpose of the chapter is to provide a few individuals who established their denominations and how these differ or are similar to the way Enoch Mgijima did. It also shows the reactions of governments and church leadership subsequent to those establishments. The chapter also provides names of the so-called ‘Separatist’ churches and their founders.

Chapter 4 explains how Enoch Mgijima ultimately became a preacher who deviated from the ideological doctrines of the Wesleyan Methodist church.

Chapter 5 shows how Enoch Mgijima disrobed the cloth of being a Wesleyan evangelist to establish the Church of God and Saints of Christ in Kamastone location.

Chapter 6 directs us to the journey of the Church of God and Saints of Christ from Kamastone to Ntabelanga and beyond.

Chapter 7 gives a brief provision of the Natives Land Act of 1913 and the Beaumont Natives Land Act Commission outcomes. It further deals with the dichotomy of whether the conflict between the Smuts government and Church of God and Saints of Christ was a land issue or a religious issue.

Chapter 8 deals with the eruption of the Bulhoek Massacre. It approaches it as a conflict between the two subsystems, the government as an institution and a religious institution.

Chapter 9 provides some remarks, by various entities, as reactions to the Bulhoek Massacre. Was Jan Smuts or Enoch Mgijima, or both, to blame for the loss of lives of approximately 200 church members?

Chapter 10 unveils some of the legacies of Enoch Mgijima, the slain and convicted members of the church and of the Church of God and Saints of Christ. The chapter closes with two poems from the author of this book. One poem is in isiXhosa and the English one is a translation of the isiXhosa one.

That serves the outlay of the book which I believe will bring additional insights to the readers who have some knowledge of Enoch Mgijima, the Church of God and Saints of Christ and the Bulhoek Massacre. It will also bring new knowledge to those who didn’t have access to information about Enoch Mgijima and who kept asking themselves, and others, a to “Who is this Enoch Mgijima? Can somebody tell us?”
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High level caution and sensitivity is required when portraying the origins of a great personality and outstanding legend. I mean those of the calibre of Enoch Mgijima.

To be on a presumably safer side it is preferable to start with his ancestral genealogy, from a traceable generation.

It is not my intention to dig deep into the Mnguni lineage as this is claimed by more than one tribes or nations. Also the name of Mnguni is used by many writers and historians who claim that there are so-called Nguni speaking people or tribes. This notion needs to be corrected, though it has rooted itself in the minds of those who are claimed to be Nguni speaking and those who are factually not of Mnguni origin, but are labelled as such. 

AmaXhosa claim that their earlier traceable king was Mnguni who was succeeded by his son Xhosa, the founder of amaXhosa nation. AmaZulu claim that Mnguni was their earlier ancestor who gave birth to one of his sons, Luzumane, from whom the Zulu nation originated. The question is: Is it the same person or is it the clash of names or is it distortion of reality? 

One of the amaHlubi historians and writer, H.M. Ndawo, has the information that the so-called Nguni tribes were all amaNguni before they crossed the Zambezi River from northern parts of Africa. Mnguni had three sons, Xhosa, Mthembu and Chibi. After they crossed they separated whereby Xhosa and Mthembu, moved westwards and the other group remained with Mnguni and moved south-easterly. The group which was led by Mnguni later became imiHuhu, amaMpembe or Amangelengele and later amaHlubi. Mnguni passed his kingship to one of his sons, Chibi, who is believed to be the first of amaHlubi kings.

That said, let us direct our focus to the lineage of Enoch. Enoch is of Mnguni origin. Among the descendants of Mnguni was a man called Ntongayivikwa. He is known to be the chief councillor of King Bhungane. Though it is not explicitly stated which Bhungane would that be, but logic informs us that that could have been Bhungane I, the one who was called Busobengwe (face of a tiger). It is believed that Ntongayivikwa bore Maliwa who bore Jivatha who, in turn, had three sons, Dondolo, Mgijima and Sicina. 

With the movement of amaHlubi, amaMpondo, amaBhaca, amaXesibe and amaMpondomise, and maybe some other tribes, towards the South Western regions of the country, these three men were amongst those that migrated. It is not the intention of this book to relate on the reasons for migrating. Safe to say that all tribes were moving in one or the other direction for whatever reason there was.

While still in the area now known as Kwazulu-Natal, Mgijima married and had six sons; Mtyhide, Mayekiso, Mphithi, Phila, Hlahla, Mfihlo and one daughter, Deliwe, the last born.  Mgijima migrated, with his children and other amaHlubi, towards the west and ultimately landed in eGcuwa (Butterworth) area in the King Hintsa (Aa! Zanzolo) kingdom. Mgijima and his family was among the amaHlubi that were well welcomed by king Hintsa. They were provided with food, shelter and land. 

It is stated that they lived harmoniously in King Hintsa’s kingdom, with the king providing extra safety for them to the extent that whosoever ill-treated amaHlubi was severely punished. 

It was not until the arrival of Reverend John Ayliff, a Wesleyan missionary, in 1827, that social relations changed in KwaGcaleka. As was the custom of all missionaries, he introduced the Christian religion to convert the ‘heathens’ or ‘barbarians’ from their indigenous religious practices to one which is acceptable to God. Mgijima was one of those converts. 

Things did not work well for Rev. Ayliff so much so that he had to escape to Ngqushwa (Peddie) at the outbreak of the so called Six Frontier War where King Hintsa was murdered by the British. It is stated that Rev Ayliff persuaded 16 000 amaHlubi, men, women and children, to escape with him to liberate them from the slavery imposed to them by amaXhosa. 

I would not be doing justice to my conscience by not objecting to this allegation. It is not true that amaHlubi (then called Fingo’s by white people) were ill-treated by amaXhosa. I have already indicated above that King Hintsa would even severely punish any Xhosa person who ill-treat amaHlubi. It was the tactics of the British leaders to create a false report of conflicts among the Black people and attack them having an excuse that they




























d2d_images/chapter_title_above.png





d2d_images/chapter_title_corner_decoration_left.png





d2d_images/cover.jpg
Enoch Mgijima
Inkintsela
Tage 9958

MD. Mgulwa





d2d_images/chapter_title_corner_decoration_right.png





d2d_images/chapter_title_below.png





d2d_images/scene_break.png





