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			TO ALL THOSE WHO REMEMBER HER WELL

			AVE MARIA

		

	
		
			
				Ave Maria!

				You were not spared

				one pang of flesh, or mortal tear;

				So rough the paths your feet have shared,

				So great the bitter burden of your fear.

				Your heart has bled with every beat.

				In dust you laid your weary head,

				the hopeless vigil of defeat was yours

				and flinty stone for bread

				Ave Maria!

				—Rachel Field, 1940

			

		

	
		
			Timeline of Major Events and Figures

			167–164 BC Revolt of the Maccabees against Syrian ruler Antiochus IV

			63 BC Roman general Pompey’s conquest of Judea and Galilee

			44 BC Julius Caesar murdered; civil war between Mark Antony and Octavian

			31 BC–AD 14 Rule of Octavian as Augustus, first emperor of Rome

			37–4 BC Rule of Herod the Great, king of the Jews

			19 BC Possible birth of Mary, mother of Jesus

			6–4 BC Likely birth years of John the Baptizer, Jesus, and Paul

			4 BC Death of Herod the Great; Jewish revolts in Galilee and Judea

			4 BC Year of the three Messiahs: Judas Hezekiah, Simon, Athrongaeus

			4 BC–AD 6 Rule of Archelaus, son of Herod, over Judea

			4 BC–AD 39 Rule of Herod Antipas, son of Herod, over Galilee and Perea

			4 BC–AD 34 Rule of Philip the Tetrarch, son of Herod, over eastern territories

			AD 6 Revolt of Judas the Galilean following removal of Archelaus

			AD 14–37 Rule of Tiberius, second emperor of Rome

			AD 26–36 Rule of Pontius Pilate, Roman prefect over Judea

			AD 26 Preaching of John the Baptizer and the baptism of Jesus

			AD 29 John the Baptizer beheaded by Herod Antipas

			AD 30 Crucifixion of Jesus

			AD 36 Death of the Roman archer Pantera on the Rhine River at age sixty-two

			AD 37–41 Rule of Caligula, third emperor of Rome

			AD 41–54 Rule of Claudius, fourth emperor of Rome

			AD 54–68 Rule of Nero, fifth emperor of Rome

			AD 50s Career and preaching of Paul

			AD 62 Death of James the brother of Jesus

			AD 60s Possible death of Mary

			AD 64–65 Traditional dates of the death of Peter

			AD 66–68 Traditional dates of the death of Paul

			AD 66–73 First Jewish revolt; Roman destruction of Jerusalem in AD 70

			AD 68 Death of Nero and the end of Julio-Claudian dynasty

			AD 68–69 Generals Galba, Otho, and Vitellius rival to become emperor

			AD 69–79 General Vespasian becomes the sixth emperor of Rome

			AD 73 Fall of Masada, final Jewish holdout

			AD 79–81 Rule of Titus, son of Vespasian, seventh emperor of Rome

			AD 81–96 Rule of Domitian, son of Vespasian, eighth emperor of Rome

			AD 96–98 Rule of Nerva, ninth emperor of Rome

			AD 98–117 Rule of Trajan, tenth emperor of Rome

			AD 106 Crucifixion of Simeon, successor to James, brother of Jesus

			AD 117–138 Rule of Hadrian, eleventh emperor of Rome

			AD 132–135 Second Jewish revolt, led by Jewish messiah Bar Kochba
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			Chapter One

			Finding the Lost Mary

			
				Who are my mother and my brothers and my sisters?

				—Jesus

			

			Jesus’s mother, Mary, is the best-known, least-known woman in history. Recognized and revered by countless millions, at the same time she is almost wholly forgotten. I am thinking here of the historical Mary, the real Mary, a remarkable woman in her own time who has largely been lost to us through the thick fog of later tradition and theology.

			I have spent the past two decades investigating this remarkable paradox. Towering over the ancient city of Jerusalem, just north of the Old City walls, is the Vatican’s Notre Dame of Jerusalem Center. “Notre Dame” means “Our Lady” in French, referring of course to the Virgin Mary. Pope Francis stayed there on his historic visit to the Holy Land in 2014. The main building has two elaborate towers with a taller center pedestal, atop which sits a statue of a young Mary holding up her child, Jesus. She is visible from anywhere in the area, overlooking the Old City that faces the Mount of Olives to the east. I often ask my students, newly arrived in Jerusalem, “Why is there a statue of that Jewish girl, holding her Jewish baby, on top of the Roman Catholic Notre Dame Center?”

			It takes them a moment to get the irony. Who thinks of Mary as Jewish? For most of us she is the quintessential image of a pious Catholic, very much a nun or sister in clothing and demeanor. And that seems to be our indelible cultural image of Mary, reinforced by statues, paintings, and films. Hail Mary, Mother of God, Queen of Heaven.

			Mary is the most “erased” woman in history. I believe this transformation was deliberate, and as a result, finding the “real” Mary is no easy task. I am a historian of ancient Mediterranean religions, with a focus on ancient Judaism and early Christianity. I have written books on Jesus and Paul, but by far my search for Mary has been the great challenge of my career. This book is the result. I hope it will inform, surprise, and inspire readers to remember Mary as she was in her own time and place—the creative, revolutionary Jewish Matriarch of the early Christian faith.

			That Mary is the most notable of all women who have ever lived is indisputable. Helen of Troy, Cleopatra, Joan of Arc, and Queen Elizabeth fade into comparative obscurity next to Mary. Mary’s entry in Wikipedia runs thirty pages, more than that of any other woman. The great museums of Western culture, from the National Gallery of Art in Washington, DC, to the Prada in Madrid or the Louvre in Paris, feature more representations of Mary than of any other person, whether paintings, drawings, frescoes, or sculptures, not to mention the innumerable holy cards, pictures, and images in countless homes, shops, public spaces, and churches. I should add that Mary is surely the most famous woman in Jewish history as well, even though, given her makeover by the Catholic Church, that fact is largely unrecognized by Jews as well as by Christians—and certainly not within our global culture.
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					Mary and Jesus atop the Notre Dame of Jerusalem Center

				
			
			Two and a half billion Christians plus a billion and a half Muslims—nearly half the world’s population—honor her memory. Millions of Roman Catholic and Orthodox Christians hail her with the direct invocation of the Rosary: “Holy Mary, Mother of God, pray for us sinners now and at the hour of our death.” Although Protestants don’t pray to Mary, they remember her as the Holy and Blessed Virgin, God’s chosen “vessel” to bring Jesus, the divine Son of God, into the world.

			Mary, or Maryam in Arabic, is the only woman named in the Qur’an, and she has a substantial sura, or chapter, devoted to her story. The Qur’an lists Mary among the prophets; she is addressed as a “messenger” and receives more attention than the half-dozen or so other women mentioned but not named. Muslims believe she is the virgin mother of Jesus, “who guarded her private part,” as God breathed into her some of his Spirit, generating her pregnancy (21:91).

			And yet if we ask about the Jewish woman behind the images, icons, portraits, and dogmas—the real Mary, in her own time and place—little has survived, whether in popular imagination or in theological formulations.

			People remember Mary as the young virgin mother of Jesus in the Christmas story who then suddenly reappears at Jesus’s crucifixion. What is missing here is Mary’s entire life.

			Where did she grow up? Do we know anything about her father and mother—or any siblings, aunts, uncles, cousins in her extended family? Why do we suddenly find her pregnant and living in Nazareth in our earliest account—was that her hometown (Luke 1:26–31)? Our first account of Jesus as an adult is when he is nearly thirty years old—so what about Mary during those “missing” thirty years? There is evidence she might have lost her husband, Joseph, and ended up a widow during that period. If she had other children, do we know anything about them—how many, their names, any traditions about them? How was the family supported? Can we say anything about her daily life—as a Jewish woman of her time? Did she or his family ever travel with Jesus when he was out preaching after he went public at age thirty? Would she have encouraged him in his aspirations? Was she worried about the dangers that could result in making any kind of messianic claims or his proclamation that the “kingdom of God” was at hand, as he joined the John the Baptizer? According to the Hebrew prophets this meant a total upturn of society—politically, socially, religiously, and culturally.

			And perhaps most important, when we hear the voice of Jesus—“Do good even to those who wrong you,” “Don’t judge by outward appearances,” or “Become a servant in order to be great”—are we not hearing the voice of Mary, like any good mother, imparting to her children the principles of life and behavior from an earliest age? This book lays out the case that Jesus did not suddenly invent himself the day he was baptized by John the Baptizer and went public. He had thirty years of growing up in a large family, working in the building trades, and filling in as the eldest son in supporting Mary and assisting her in guiding the family. And so much more. Mary was not just a vessel who brought Jesus into the world; she was a proud Jewish woman with a life of years of devoted motherhood and guidance.

			Our New Testament evidence, by some measures, could be considered sparse. She appears only a dozen or so times in our New Testament Gospels and once in the book of Acts. This rather strange omission seems hardly by chance. There is evidence that it was based on theology rather than history, and there is a good argument to be made that the downplaying of the importance of the “earthly” family of Jesus—beyond his birth—was intentional. Paul visited Jerusalem several times in the forties and fifties AD, and he mentions women often by name in his letters—but never Mary. In fact, his remark that Jesus was “born of a woman” in Galatians 4:4 seems particularly odd, since in the same letter he writes of meeting “James the Lord’s brother,” and staying with Peter as a guest for fifteen days on one of his visits to Jerusalem (Galatians 1:18–19). The letters attributed to Peter and John, who, according to Paul, also lived in Jerusalem and shared leadership with James, are equally silent about Mary.

			However, each scene in the Gospels is rich with interpretive possibilities, hidden clues strewn along an uncharted path. Taken together and put into their historical contexts, we can lift the veil on the human Mary and catch unexpected glimpses that shatter our preconceptions and assumptions.

			I have been tracking these fleeting shadowy glimpses of Mary for the past twenty years. I’ve done sleuthing in libraries, digging at archaeological sites, and walking the hills, valleys, and pathways Mary once trod. (I have made more than seventy trips to the Holy Land over the past three decades.) In addition to carefully reexamining New Testament materials, I have pored over important Jewish sources and newly discovered texts that have surfaced just in the past hundred years. These manuscripts and textual sources are undoubtedly exciting, but some of my most enlightening discoveries about Mary have come literally from the ground—the results of recent archaeological excavations in the Holy Land, including some in which I have been involved. From the piles of books, files, and manuscripts that surround me in my office to explorations in the ancient land of Israel, my quest has uncovered surprising revelations. Often what is not said can reveal unexpected insights, and many times a seemingly minor detail can open a whole vista of new understanding.

			I have taught Christian Origins for the past four decades at the University of Notre Dame, the College of William and Mary, and the University of North Carolina at Charlotte. I could not count the times over the years when I have mentioned the four brothers and three sisters of Jesus who are named in our ancient sources, only to have a student raise a hand and say, “I had no idea that Jesus even had brothers and sisters!” My guess is that many reading this book are in the same position. This confusion about Mary and her family is understandable, since the Roman Catholic Church insists these children were cousins, whereas the Eastern Orthodox maintain they were children of her much older husband, Joseph, from a previous marriage. Neither view is found in the New Testament. The truth is, Mary herself, along with her other children, has been intentionally removed from many of our sources. As a result, our culture has inherited a mythical and legendary Mary shaped by two millennia of theology and church dogma.

			I present evidence that Mary is one of the forgotten founders of earliest Christianity—very much the godmother of the Jesus movement—in contrast to the mother of God in the Christian creeds. She apparently ended up a widow sometime before Jesus reached adulthood, as the last reference we have to her husband, Joseph, in any of our sources is one text when Jesus is twelve years old (Luke 2:41–51). Several gospel texts describe Jesus as the eldest son, head of the family. As a single parent, Mary raised her eight children under Roman military occupation through one of the bloodiest and most brutal periods of Roman history.

			What I call Mary’s “doubly royal” status is one of the key factors in recovering our lost Mary. She was of Davidic lineage—descended from the bloodline of King David—a royal pedigree passed on to her children. Accordingly, any of her sons was a potential candidate for the messianic throne. The prophet Isaiah had predicted that before the end of the age a descendant of David, widely spoken of as the Messiah, would usher in justice and peace throughout the entire world (Isaiah 11:1–9). But what is not widely recognized is that Mary stems from a distinguished priestly pedigree as well. In the Western Christian tradition this has been almost wholly forgotten. Fortunately, the evidence for her priestly ancestry survives, in a half-dozen texts, primarily preserved in Eastern sources, that have been either overlooked or marginalized.

			Whatever we attribute to Jesus and the remarkable movement he inspired, Mary’s vital role as the matriarch of this large Jewish family was central, both before and after the death of Jesus. Few are aware that it was her second-born son, James, with Mary by his side, who took over the leadership of the movement after Jesus’s execution. The succession was dynastic, based on Mary’s royal and priestly lineage. And when James was brutally stoned and beaten to death in AD 62, by the Jewish high priest Annas, his aged brother Simon assumed his place of leadership, only to be crucified under the emperor Trajan.

			The ways in which Mary was gradually sidelined and written out of the story in our New Testament gospels reflects the political and theological struggles that took place among later Christian theologians who were anxious to strip her of any kind of sexuality. They also presented Peter and Paul as the coleaders of the Jesus movement, effectively writing Mary’s son James out of the picture. Fortunately, we have reliable sources, in both the New Testament and shortly thereafter, that preserve an alternative narrative that fully acknowledges James as the successor of Jesus and leader of his apostles and other followers.

			Christian theology, very early on, molded Mary into a passive, nonsexual, apolitical woman. She was portrayed as a pious celibate, a retiring nunlike figure, largely removed from the main drama of the story. This theologically driven counternarrative began to gain ground in the generations after her lifetime and persists in our New Testament writings. The architects of this counternarrative sought to reshape the revolutionary political message that centered on the arrival of the kingdom of God on earth into one about escaping this world and finding salvation in heaven. It became important to deemphasize and even eliminate Jesus’s mortal family to focus on his exalted divinity and Mary’s new role as the glorified “Mother of God.” A complex mix of varied interests and forces contributed to this transformation. This desire to remove Mary from the earthly human realm to the divine heavenly sphere, while marginalizing her womanhood, motherhood, and Jewishness, was central to this theological agenda.
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					Mary in prayer

				
			
			This book is an alternative contribution to “Marian devotions,” the term millions of Christian believers use to describe their faith in Mary as the Mother of God. It is an attempt to restore Mary to her fully human life as a Jewish mother of her time.

			Some may feel this historical perspective diminishes Mary’s holiness or is even blasphemous, given the ideas of “perpetual virginity” that developed long after her death. I think the opposite is the case. Many believing Christians are fine with studies of the historical Jesus—including understanding him as a Jew—as a way of getting us closer to who he was in his own time. Even the idea of a married Jesus has been openly discussed and considered in our post–Da Vinci Code world.

			It is time to pursue a similar quest for Mary. Presenting the real Mary represents an important part of such devotion. Leading scholars and historians have pioneered just such a quest in recent years, stressing the vital leadership role of early Christianity’s marginalized and forgotten women. The silencing of women’s voices and the negation of their achievements is deeply embedded in our historical records, including within the New Testament itself. In Mary’s case, recovering her life as a Jewish woman and single widowed mother is long overdue. By righting the cultural record, we endeavor to return women—and mothers—to their rightful place in history.

			In Bruce Barton’s 1925 bestseller on the life of Jesus, The Man Nobody Knows, he tried to strip Jesus of his theological garb and present him as a man of his time. Mary is, beyond question, the Woman Nobody Knows. I believe the multiple millions who are drawn to Mary for spiritual reasons will welcome an attempt to give Mary her life back, coming to know her as she was in her own time, freed from later church dogmas, theological formulations, mythology, and legend. The excitement of this very possibility is as inspiring as it is potentially revolutionary.

			Recovering the real Mary buried in the depths of history requires careful examination of all our sources, paying particular attention to the dating of surviving evidence, which turns out to be a key factor, since the erasure of Mary and her family was progressively advanced with time.

			I identify the main stages of Mary’s displacement, the forces at work, and the underlying motivations, the outcomes and results, not only to shed light on what happened but to set the stage for a new era, one created for our own time: the fundamental possibility that we can resurrect the Lost Mary.

			I write these words in my hotel room in Jerusalem, a ten-minute walk from Mount Zion, where Mary lived out the last decades of her life. To her and to all who honor her memory I dedicate this book: Ave Maria.

			The Sabbath Day, April 5, 2025

			Christian Quarter, Old City Jerusalem

		

	
		
			Chapter Two

			Two Thousand Crucifixions

			
				Behold this child is set for the fall and rising of many in Israel…and a sword will pierce through your own soul also.

				—Simon the Prophet

			

			At age fifteen, with her infant son Jesus in her arms, Mary witnessed the horrifying mass crucifixions carried out by the Romans just outside Nazareth, as Galilee went up in flames. The scenes she saw must have sent chills, fear, and dread through her body, knowing that her son, as a descendant of the royal line of King David, could well face similar dangers.

			Crucifixion was not a punishment over in a day or two or even three—death could take up to five days. The hot sun baked the bodies, which were stripped naked, genitals exposed to shame the victims, family, and friends. As horrible as the physical pain, in a Jewish culture that emphasized modest dress and forbade the uncovering of “nakedness,” this affront to basic human decency was like a stake in the eye. Eventually, death came from dehydration, exposure, and shock. The corpses were left on the crosses to bloat for days before being picked clean by wild animals, insects, and carrion birds. Nonburial, a great affront to Jewish tradition and law, was part of the horror of crucifixion, a further deterrent to revolt.

			It was the summer of the year 4 BC. That previous fall, finding herself pregnant, Mary had entered a marriage arranged by her parents with Joseph, a local artisan, who is identified as a tekton—this Greek word is traditionally translated “carpenter” (Matthew 13:55), but it refers to a skilled craftsman or artisan, what we might today call a “builder.” Joseph was not the father but nonetheless took the baby boy as his own, and they named him Jesus, which is English for the Hebrew name Yeshua or Yehoshua. The description we get in Matthew seems to indicate that Joseph allowed the locals to assume the child was his (Matthew 1:19; 13:55).

			After the birth, the couple settled in the tiny village of Nazareth in the northern part of the Roman client kingdom of Herod the Great called Galilee. Mary was still nursing her baby, who was less than a year old, when the entire country, teetering on the edge of full-scale revolt, came apart. The terrifying reality Mary experienced is far removed from the usual images associated with the birth of Jesus, “away in a manger” on a “silent night.” This is indeed the post-Christmas story that nobody knows, and it had a profound effect on Mary and the sons and daughters she would raise in future years.

			The Gospel of Luke offers us a concise two-verse summary of this pivotal time in Mary’s life: “And when they had performed everything according to the law of the Lord, they returned into Galilee to their own city, Nazareth. And the child grew and became strong, filled with wisdom; and the favor of God was upon him.” (Luke 2:39–40)

			Although Luke says nothing about what was going on in Mary’s world at this time, this single reference is invaluable, since we can reliably put Mary, her new husband, Joseph, and her infant son, Jesus, in the village of Nazareth in Galilee a few months after Jesus’s birth. Matthew’s Gospel relates that Joseph had a dream just after Jesus was born in which an angel told him to take Mary and the baby to Egypt to escape the wrath of Herod the Great, where they remained for two years, until Herod died (Matthew 2:13–15, 19–23). This flatly contradicts what I take to be Luke’s more historical narrative, both in chronology and in content. Matthew also tells of their settling in Nazareth as if it were a new place for them, whereas we know from Luke it was likely Joseph’s village, to which they returned just after Jesus’s birth. Given this time and place, there is much we can imagine about what Mary must have experienced as the chaos ensued.

			Much of what we know of the history of Mary’s time, from the reign of Herod the Great (37–4 BC) to the Roman destruction of Jerusalem in AD 70, comes from the first-century Jewish historian Flavius Josephus. Initially a Pharisee, Josephus, who was of Hasmonean priestly ancestry, became a commander in the Jewish revolt against Rome (AD 66–73). He was captured by Roman forces early on and Josephus predicted that the Roman general Vespasian would become emperor, which later proved true. This prophecy earned him Vespasian’s favor, sparing his life. When Vespasian rose to power in AD 69, he granted Josephus Roman citizenship and a new surname, Flavius, aligning him with the ruling Flavian dynasty. Relocating to Rome, Josephus authored key historical works, including The Jewish War, which provides a detailed account of the Jewish revolt, and Jewish Antiquities, a history of the Jewish people. His writings are crucial sources for understanding Jewish history, early Christianity, and the relationship between Rome and the Jewish people in the first century AD. Without his work little of Mary’s historical background that I attempt to recover would be possible. He is that important. It is against the backdrop that Josephus provides that I am able to place Mary in the thick of things and explore her life and times beyond what our Gospels provide.

			In addition to historical sources such as Josephus, the past forty years have revealed major archaeological discoveries in Nazareth, nearby Sepphoris, and a dozen other towns and villages in the area that have significantly expanded our understanding of Galilee at this time.

			Nazareth was four miles southeast of Sepphoris, the urban capital of Galilee, and Sepphoris was at the center of what unfolded that spring and summer of 4 BC. From the hills surrounding Nazareth, Mary would have witnessed the unspeakable horrors taking place, literally, just outside her door.

			Herod the Great, the autocratic ruler of the entire Roman-controlled land of Israel, had died in March of that year, at age seventy, following his thirty-three year reign (37–4 BC). Although Herod’s death was no surprise, given his age and ill health, the unrest that followed echoed all the way to the palaces of the emperor Augustus in Rome. Augustus, whose given name was Octavian, had ended the Roman civil wars by defeating his last rival, Marc Antony, at the Battle of Actium in 31 BC, leading to his consolidation of power. In 27 BC, he took the title Augustus, meaning “revered one,” and styled himself princeps or “first citizen,” which masked his near-absolute power while preserving a façade of the Republic. His rule ushered in the Pax Romana, a period of relative peace and stability that lasted more than two centuries, as he reformed the military, administration, and economy, establishing the foundations of the Roman Empire.

			Herod had been crowned “King of the Jews” by Augustus, even though his mother was an Arabian and his father, Antipater, an Idumean who had converted to Judaism. Most of the population considered him an illegitimate king, imposed by the force of Roman rule. During his long and prosperous thirty-three-year reign, any dissent or political unrest was successfully suppressed with the backing of four of Rome’s elite legions stationed just to the north at Antioch in Syria, guarding the vital eastern boundary of the empire from any threat by the Parthians, as well as protecting the lucrative trade routes from the Far East.

			Three years before his death, Herod had two of his sons, Alexander and Aristobulus, murdered out of fear that they were gaining too much favor with the people. Then, just five days before his death, Herod ordered the death of his eldest son, Antipater, heir to the throne and carrying his grandfather’s name. This shocking act only further agitated the instability in the country.

			Herod had left several wills as he constantly shifted his favor from one son to another. The will that the emperor Augustus declared binding divided Herod’s kingdom among three of his remaining sons: Archelaus, Antipas, and Philip II. The brothers were immediately at each other’s throats. Archelaus and Antipas both sailed for Rome, hoping to get the exclusive favor of the emperor. Much of the populace, spurred by messianic fervor and hope, wanted to see the Romans expelled and a native Jewish king in power, anointed as Messiah from the dynastic line of King David, who had ruled a thousand years earlier. The potential power shift had never been more precarious since the Romans had first invaded the land in 63 BC, making it part of the empire. There was no way the emperor Augustus would allow an independent Jewish state on his eastern frontier.

			One month after Herod’s death, at the festival of Passover in April, a vast crowd gathered in Jerusalem, threatening revolt. Passover is the festival celebrating Jewish freedom and independence from foreign rule, recalling the Exodus from slavery in Egypt in the time of Moses (c. 1400–1200 BC). Those who wanted to expel the Romans with their clients the Herodian rulers seized this moment of confusion to demand an independent Jewish state.

			Mary, Joseph, and their infant son, along with her siblings and her parents, Anna and Joachim, would have made their way to Jerusalem for the festival. There they would have gathered at the magnificent temple complex that Herod had begun rebuilding and expanding in 19 BC, the year of Mary’s birth. Herod’s intention was that Jerusalem with its temple would stand out among all the temples of the empire in its size and splendor. Passover, of all the Jewish festivals, was a family affair, with various clans, groups, and whole villages traveling together. The Gospel of Luke tells us that as a family, accompanied by their fellow villagers, Mary and Joseph went year by year “according to custom,” to these pilgrim festivals as commanded in the Torah (Luke 2:41–42). This seasonal migration involved thousands of caravans of men, women, and children, with animals and provisions. The one-hundred-mile, three-day journey had established camping stops along the route through the Jordan Valley. Once in Jerusalem, the thousands of pilgrims stayed with friends, relatives, or in outdoor camps crammed around the outskirts of the walled city, crowding the nearby villages to overflowing.

			
				
					[image: Ancient city with surrounding walls viewed from above, nestled in a hilly landscape.]
				

				
					Herod’s Jerusalem, with temple and royal palace

				
			
			Josephus reports that the enormous crowd gathered in the temple for Passover that year began to get out of control. Mary and her family were likely in the temple courts when the trouble began, since it was customary for throngs of

			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
				
					[image: Multiple crosses stand on a barren hill, with figures on each. In the foreground, a person lies face down in despair. Birds fly overhead against a dramatic sky.]
				

				
					
				
			
			
			
				
			

			
			
				
			

			
			
			
			
				
					[image: A corroded metal artifact resembling an ancient nail has been driven through a small piece of bonelike material. It is displayed against a softly blurred background.]
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