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    Across the vastness of existence, The Ocean of Theosophy suggests that a coherent, ethical order links consciousness, nature, and destiny, inviting readers to consider how universal law and personal responsibility might be understood as parts of one living whole.

The Ocean of Theosophy is a concise work of esoteric nonfiction by William Quan Judge, composed in the late nineteenth century amid the formative years of the Theosophical movement. First appearing in the 1890s, it belongs to a genre that seeks to synthesize philosophical, religious, and scientific perspectives into a practical worldview. Rather than spinning a fictional narrative or focusing on a single cultural setting, the book surveys ideas that claim a global relevance. It presents itself as an accessible introduction, aiming to clarify central theosophical teachings for readers who want a structured entry point into a broad and often challenging field of study.

Judge writes in a direct, pedagogical voice, favoring clarity over ornament and method over mystery. The prose proceeds step by step, defining terms, outlining propositions, and drawing careful distinctions, so that readers can follow the arc of the argument without specialized background. The mood is earnest and explanatory, balancing conviction with an emphasis on careful reasoning. The structure encourages study and reflection, offering a steady pace rather than dramatic revelation. The title’s maritime image hints at the project’s scope: to chart a navigable course across a wide expanse of ideas while keeping sight of orientation, proportion, and the practical consequences of belief.

At the heart of the book lies an exploration of recurring theosophical themes: the unity of life, moral causation, the continuity of consciousness, and cyclic patterns that govern growth and decline. Judge addresses questions many readers bring to philosophy and religion alike: what persists through change, how actions reverberate, and how knowledge transforms conduct. The discussion emphasizes responsibility and self-culture, suggesting that insight is inseparable from ethical practice. Without demanding blind assent, the text proposes a framework in which personal development aligns with larger laws, making individual choices matter not only privately but also within an interconnected cosmos.

For contemporary readers, the book’s appeal rests in both scope and restraint. It offers a panoramic vision without requiring adherence to a sectarian creed, encouraging inquiry across traditions and disciplines. Those who seek a language for meaning that accommodates science, ethics, and interior life will find an early, influential attempt at such integration. Its themes resonate in debates about moral agency, the value of contemplative practice, and the search for coherence in a plural world. By foregrounding study, reflection, and lived application, The Ocean of Theosophy invites readers to test principles by how they illuminate experience and steady the work of daily life.

The publication context matters: appearing in the late Victorian era, the book participates in a wider conversation about comparative religion and the limits of materialism. Judge’s contribution is to give a compact, systematic outline that readers can grasp and revisit, a counterpoint to more sprawling esoteric compendia of the time. It neither dwells on sensationalism nor isolates itself from public discourse; instead, it speaks to earnest seekers, students, and skeptics willing to weigh claims on their merits. In doing so, it helped shape a practical pedagogy for Theosophy, emphasizing study circles, disciplined inquiry, and a common vocabulary for discussing complex metaphysical questions.

Approached as a guide rather than a mystery to decode, The Ocean of Theosophy rewards patient, open-minded reading. Its arguments are intended to be pondered, its terms revisited, and its implications tested in conduct. The tone remains steady and instructive, favoring cumulative understanding over dramatic conversion. Readers can expect a clear map of core ideas, a rationale for ethical living grounded in universal principles, and an invitation to explore further. By joining breadth with brevity, Judge offers a durable point of entry into Theosophical thought—one that continues to raise fertile questions about knowledge, duty, and the coherence of a meaningful life.
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    The Ocean of Theosophy presents a compact statement of Theosophical teachings as transmitted by a fraternity of wise men - the Masters - and preserved in ancient traditions. Judge defines Theosophy as knowledge of divine laws governing nature and humanity, neither a revealed creed nor a new speculation, but a synthesis aligning religion, philosophy, and science. He outlines the book's aim: to state principles, not to demand belief, and to show a coherent framework explaining life's inequalities, human destiny, and the universe's order. The narrative sets its method by appealing to universality of law, analogy across planes, and a moral foundation of universal brotherhood.

The exposition begins with general propositions about the cosmos. The universe is boundless in duration and extent, periodically manifesting and withdrawing according to rhythmic law. Creation is not a miracle but a reappearance of worlds and beings in manvantaras, followed by pralayas or rest. Intelligence pervades nature; evolution is the unfolding of latent powers through stages, guided by law and universal Mind. From atom to star, from elemental life to self-conscious man, every entity is linked in a hierarchy. Analogy connects planes of being, so principles observed below reflect those above. This lawfulness underlies morality, destiny, and the possibility of perfected humanity.

Judge next outlines the sevenfold constitution of man, aligning human nature with the structure of the universe. He enumerates the physical body, its astral model, and vitality or prana; the seat of desire called kama; the mind or manas, divisible into a higher and lower aspect; the spiritual soul, buddhi; and atma, the universal spirit. The individual is the reincarnating Ego, manas united with buddhi, while the personality is a temporary aggregate. The astral body precedes and patterns the physical form; life is a force rather than a substance. Growth consists in elevating mind toward the spiritual, mastering desire through knowledge and ethics.

A central doctrine is karma, the universal law of ethical causation. Every thought, feeling, and act sets in motion consequences that return to the doer, shaping character, circumstances, and opportunities. Karma is neither fate nor divine caprice; it is exact, educative, and continuous across lives. Collective as well as individual, it explains national events and family conditions, while leaving room for choice within the lines previously set. The skandhas - bundles of tendencies - carry impressions forward. By understanding motives and cultivating self-control, one modifies future results. The doctrine grounds responsibility, justice, and hope, asserting that harmony is restored by law and effort.

Reincarnation accompanies karma as the mechanism of human evolution. The reincarnating Ego returns to earth repeatedly, assuming new personalities suited to its past and its needed experiences. Judge discusses how environment, nation, and family are selected by inner affinity and karmic links, not by chance. Heredity supplies physical instruments, while character and capacity arise from the Ego's own history. Memory of past lives is ordinarily obscured by the break between personalities, though its effects persist as innate tendencies and conscience. Exceptional recalls and prodigies are treated as natural. The process is gradual and universal, guiding humanity toward fuller self-consciousness and responsibility.

The book details post-mortem states as orderly phases governed by the same laws. At death the principles separate: the physical drops, the astral disintegrates, and the personal skandhas enter Kama-Loka, a region of psychic purification. There, desires exhaust themselves before the higher Ego ascends to Devachan, a subjective state of bliss where noble aspirations are assimilated. Duration and conditions vary with the life just lived. Communications from mediums are attributed largely to shells or elementals, not to the true Ego in Devachan. Suicides and sudden deaths entail special cases but no eternal punishment. Eventually, the spiritual impulse draws the Ego back to rebirth.

Judge surveys the astral plane and the field of psychism to distinguish lawful phenomena from error. The astral light records impressions and serves as the medium for clairvoyance, dreams, apparitions, and magical operations. Elementals - subhuman centers of force - reflect human thoughts and can produce physical and psychical effects, especially through passive mediums. The work warns against indiscriminate experimentation, obsession, and the glamour of marvels, holding that phenomena prove little without philosophy and ethics. True occultism requires self-discipline, motive, and knowledge under guidance, not curiosity. The growth of psychic faculties is treated as incidental to moral development and service to humanity.

A further section outlines cosmic and human evolution through cycles. The earth belongs to a chain of seven globes, and humanity progresses in seven rounds across them. Within a globe, root-races succeed one another, each developing particular faculties. Cataclysms mark transitions; traditions of lost continents are cited as remnants of long cycles. Evolution is twofold, of forms and of consciousness, with the inner life the guiding factor. The record of Adepts and ancient scriptures is offered as testimony for these doctrines. History and prehistory are read as expressions of cyclic law, indicating future unfoldment under the same universal principles.

The closing chapters return to practical and ethical bearings. Theosophy is presented as a basis for universal brotherhood, mutual tolerance, and self-improvement, not as a sectarian badge. It recommends study, meditation, duty, and altruistic work as means to align the personal life with the higher nature. The existence of Masters is affirmed as an inspiration rather than an object of worship, their approval sought through service to humanity. Judge emphasizes patience and perseverance, the reform of motive, and the application of karma and reincarnation to daily choices. The book's message is coherence, responsibility, and hope under an impersonal, universal law.
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    Published in New York in 1893, The Ocean of Theosophy emerges from the late Victorian and American Gilded Age milieu, when industrial capitalism, global telegraphy, and mass print culture compressed time and distance. Urban New York, where William Quan Judge practiced law and edited The Path magazine, was a hub of immigration and reformist agitation, as well as occult and reform societies. Internationally, European empires and the British Raj structured encounters with Asia, while new universities, laboratories, and journals emboldened scientific materialism. The book is not set in a fictional locale; it is anchored in this transatlantic moment, addressing readers negotiating science, faith, and social upheaval in the 1880s–1890s.

A decisive event shaping the work was the founding of the Theosophical Society in New York City in 1875. Discussions began at Helena P. Blavatsky’s rooms at 46 Irving Place; a preliminary meeting was held on 7 September 1875, and formal organization occurred on 17 November 1875 at Mott Memorial Hall, 64 Madison Avenue. Co-founders included Henry S. Olcott, William Q. Judge, and others, pledging to promote universal brotherhood, comparative religion, and investigation of nature’s hidden laws. The Society moved its main operations to India in 1879 and established headquarters at Adyar, Madras (now Chennai), in 1882. Judge, an Irish immigrant admitted to the New York bar in 1872, led the American Section from 1886. The Ocean of Theosophy condenses the Society’s doctrines on karma, reincarnation, and cosmology for an English-speaking audience amid rapid membership growth and public controversy.

The mid-century Spiritualist movement profoundly framed public debates that Theosophy entered. Beginning with the Fox sisters’ rappings in Hydesville, New York, in 1848, Spiritualism spread through the 1850s–1870s via séances, trance lectures, and spirit photography. The Society for Psychical Research was founded in London in 1882 to study mediumship and extraordinary phenomena; exposures, such as E. Ray Lankester’s 1876 unmasking of slate-writer Henry Slade, fueled skepticism. Judge’s book responds to this environment by distinguishing Theosophical teachings on postmortem states and the astral plane from sensational mediumship, arguing for law-governed processes after death rather than sporadic spirit interventions, and situating psychic claims within a broader ethical philosophy of responsibility and self-culture.

Equally formative was the clash between scientific materialism and religious orthodoxy. Charles Darwin’s On the Origin of Species (1859) and Descent of Man (1871), Thomas H. Huxley’s public defenses, and Ernst Haeckel’s monism popularized evolutionary and mechanistic accounts of life. The 1860 Oxford debate between Huxley and Bishop Samuel Wilberforce symbolized the era’s contest of ideas. By the 1880s–1890s, Social Darwinist applications to society were invoked to naturalize hierarchy. The Ocean of Theosophy engages this moment by proposing a nonmaterial evolutionary scheme emphasizing consciousness, moral causation, and cyclical law. It answers the prestige of laboratory science without rejecting inquiry, recasting evolution as a long arc of ethical and spiritual development rather than a struggle legitimizing social inequality.

East–West religious exchange under the British Raj gave Theosophy its comparative canvas. After the 1857 Indian Rebellion and the Crown’s assumption of rule in 1858, Orientalist scholarship and missionary activity intensified. Blavatsky and Olcott relocated to Bombay in 1879 and opened headquarters at Adyar in 1882, while Olcott took Buddhist vows at Galle, Ceylon (Sri Lanka), in 1880 and promoted Buddhist education. The 1893 World’s Parliament of Religions in Chicago showcased Swami Vivekananda and Anagarika Dharmapala, popularizing Vedanta and Buddhism in America. Annie Besant, a British social reformer who joined the Society in 1889, advanced Indian religious and political causes. Judge’s book draws on Sanskrit sources and Indian concepts to articulate universal brotherhood and karma to American readers, reflecting these transcontinental networks.

American social unrest in the Gilded Age shaped the book’s ethical urgency. The Great Railroad Strike of 1877, the Haymarket Affair in Chicago on 4 May 1886, the Homestead Strike in 1892, and the Pullman Strike in 1894 exposed stark class conflict amid rapid industrialization and waves of immigration. Reform currents, including the Social Gospel and labor organizing, contested laissez-faire inequality. From New York, Judge edited The Path (founded 1886) as a vehicle for practical theosophy. The Ocean of Theosophy refracts these tensions by insisting on moral causation, interdependence, and self-discipline, presenting karma and reincarnation as social as well as personal laws, countering nihilism and the moral drift of speculative finance and factory capitalism.

Institutional crises within the Theosophical Society directly conditioned Judge’s aims. The Society for Psychical Research’s 1885 Hodgson Report accused Blavatsky of fraud, damaging credibility. After Blavatsky’s death in London on 8 May 1891, leadership struggles intensified. In 1894, charges were brought against Judge for alleged misuse of Mahatma letters; he defended himself before the American Section. In April 1895, delegates at the American convention in Boston voted to declare autonomy, forming an independent American organization with Judge as leading figure. The Ocean of Theosophy, issued in New York in 1893, functioned as a clear, compact statement of doctrine to stabilize and educate membership during these controversies, emphasizing impersonal law and universality over personality cults or factionalism.

As a social and political critique, the book indicts the era’s reductionism, sectarianism, and imperial self-certainty. By grounding value in the law of karma and the dignity of all beings across lifetimes, it challenges class determinism, racial hierarchy, and Utilitarian cost–benefit ethics that rationalized exploitation. Its universal brotherhood ideal resists national and confessional chauvinism prevalent under empire. Against both dogmatic theology and market materialism, it argues for responsibility, moderation, and service, rebuking sensational spiritualism and laissez-faire fatalism alike. In proposing an ethic of inward reform linked to social harmony, it exposes the period’s moral deficits and offers a cosmopolitan, duty-centered alternative.
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Theosophy is that ocean of knowledge which spreads from shore to shore of the evolution of sentient beings[1q]; unfathomable in its deepest parts, it gives the greatest minds their fullest scope, yet, shallow enough at its shores, it will not overwhelm the understanding of a child. It is wisdom about God for those who believe that he is all things and in all, and wisdom about nature for the man who accepts the statement found in the Christian Bible that God cannot be measured or discovered, and that darkness is around his pavilion. Although it contains by derivation the name God and thus may seem at first sight to embrace religion alone, it does not neglect science, for it is the science of sciences and therefore has been called the wisdom religion. For no science is complete which leaves out any department of nature, whether visible or invisible, and that religion which, depending solely on an assumed revelation, turns away from things and the laws which govern them is nothing but a delusion, a foe to progress, an obstacle in the way of man’s advancement toward happiness. Embracing both the scientific and the religious, Theosophy is a scientific religion and a religious science.

It is not a belief or dogma formulated or invented by man, but is a knowledge of the laws which govern the evolution of the physical, astral, psychical, and intellectual constituents of nature and of man. The religion of the day is but a series of dogmas man-made and with no scientific foundation for promulgated ethics; while our science as yet ignores the unseen, and failing to admit the existence of a complete set of inner faculties of perception in man, it is cut off from the immense and real field of experience which lies within the visible and tangible worlds. But Theosophy knows that the whole is constituted of the visible and the invisible[2q], and perceiving outer things and objects to be but transitory it grasps the facts of nature, both without and within. It is therefore complete in itself and sees no unsolvable mystery anywhere; it throws the word coincidence out of its vocabulary and hails the reign of law in everything and every circumstance.

That man possesses an immortal soul is the common belief of humanity; to this Theosophy adds that he is a soul; and further that all nature is sentient, that the vast array of objects and men are not mere collections of atoms fortuitously thrown together and thus without law evolving law, but down to the smallest atom all is soul and spirit ever evolving under the rule of law which is inherent in the whole. And just as the ancients taught, so does Theosophy; that the course of evolution is the drama of the soul and that nature exists for no other purpose than the soul’s experience. The Theosophist agrees with Prof. Huxley in the assertion that there must be beings in the universe whose intelligence is as much beyond ours as ours exceeds that of the black beetle, and who take an active part in the government of the natural order of things. Pushing further on by the light of the confidence had in his teachers, the Theosophist adds that such intelligences were once human and came like all of us from other and previous worlds, where as varied experience had been gained as is possible on this one. We are therefore not appearing for the first time when we come upon this planet, but have pursued a long, an immeasurable course of activity and intelligent perception on other systems of globes, some of which were destroyed ages before the solar system condensed. This immense reach of the evolutionary system means, then, that this planet on which we now are is the result of the activity and the evolution of some other one that died long ago, leaving its energy to be used in the bringing into existence of the earth, and that the inhabitants of the latter in their turn came from some older world to proceed here with the destined work in matter. And the brighter planets, such as Venus, are the habitation of still more progressed entities, once as low as ourselves, but now raised up to a pitch of glory incomprehensible for our intellects.

The most intelligent being in the universe, man, has never, then, been without a friend, but has a line of elder brothers who continually watch over the progress of the less progressed, preserve the knowledge gained through aeons of trial and experience, and continually seek for opportunities of drawing the developing intelligence of the race on this or other globes to consider the great truths concerning the destiny of the soul. These elder brothers also keep the knowledge they have gained of the laws of nature in all departments, and are ready when cyclic law permits to use it for the benefit of mankind. They have always existed as a body, all knowing each other, no matter in what part of the world they may be, and all working for the race in many different ways. In some periods they are well known to the people and move among ordinary men whenever the social organization, the virtue, and the development of the nations permit it. For if they were to come out openly and be heard of everywhere, they would be worshipped as gods by some and hunted as devils by others. In those periods when they do come out some of their number are rulers of men, some teachers, a few great philosophers, while others remain still unknown except to the most advanced of the body.


It would be subversive of the ends they have in view were they to make themselves public in the present civilization, which is based almost wholly on money, fame, glory, and personality. For this age, as one of them has already said, “is an age of transition”, when every system of thought, science, religion, government, and society is changing, and men’s minds are only preparing for an alteration into that state which will permit the race to advance to the point suitable for these elder brothers to introduce their actual presence to our sight. They may be truly called the bearers of the torch of truth across the ages; they investigate all things and beings; they know what man is in his innermost nature and what his powers and destiny, his state before birth and the states into which he goes after the death of his body; they have stood by the cradle of nations and seen the vast achievements of the ancients, watched sadly the decay of those who had no power to resist the cyclic law of rise and fall; and while cataclysms seemed to show a universal destruction of art, architecture, religion, and philosophy, they have preserved the records of it all in places secure from the ravages of either men or time; they have made minute observations, through trained psychics among their own order, into the unseen realms of nature and of mind, recorded the observations and preserved the record; they have mastered the mysteries of sound and color through which alone the elemental beings behind the veil of matter can be communicated with, and thus can tell why the rain falls and what it falls for, whether the earth is hollow or not, what makes the wind to blow and light to shine, and greater feat than all—one which implies a knowledge of the very foundations of nature—they know what the ultimate divisions of time are and what are the meaning and the times of the cycles.

But, asks the busy man of the nineteenth century who reads the newspapers and believes in “modern progress,” if these elder brothers are all you claim them to be, why have they left no mark on history nor gathered men around them? Their own reply, published some time ago by Mr. A. P. Sinnett, is better than any I could write.

“We will first discuss, if you please, the one relating to the presumed failure of the ‘Fraternity’ to leave any mark upon the history of the world. They ought, you think, to have been able, with their extraordinary advantages, to have gathered into their schools a considerable portion of the more enlightened minds of every race. How do you know they have made no such mark? Are you acquainted with their efforts, successes, and failures? Have you any dock upon which to arraign them? How could your world collect proofs of the doings of men who have sedulously kept closed every possible door of approach by which the inquisitive could spy upon them? The precise condition of their success was that they should never be supervised or obstructed. What they have done they know; all that those outside their circle could perceive was the results, the causes of which were masked from view. To account for these results, many have in different ages invented theories of the interposition of gods, special providences, fates, the benign or hostile influences of the stars. There never was a time within or before the so-called historical period when our predecessors were not moulding events and ‘making history,’ the facts of which were subsequently and invariably distorted by historians to suit contemporary prejudices. Are you quite sure that the visible heroic figures in the successive dramas were not often but their puppets? We never pretended to be able to draw nations in the mass to this or that crisis in spite of the general drift of the world’s cosmic relations. The cycles must run their rounds. Periods of mental and moral light and darkness succeed each other as day does night. The major and minor yugas must be accomplished according to the established order of things. And we, borne along the mighty tide, can only modify and direct some of its minor currents.”

It is under cyclic law, during a dark period in the history of mind, that the true philosophy disappears for a time, but the same law causes it to reappear as surely as the sun rises and the human mind is present to see it. But some works can only be performed by the Master, while other works require the assistance of the companions. It is the Master’s work to preserve the true philosophy, but the help of the companions is needed to rediscover and promulgate it. Once more the elder brothers have indicated where the truth—Theosophy—could be found, and the companions all over the world are engaged in bringing it forth for wider currency and propagation.

The Elder Brothers of Humanity are men who were perfected in former periods of evolution. These periods of manifestation are unknown to modern evolutionists so far as their number are concerned, though long ago understood by not only the older Hindus, but also by those great minds and men who instituted and carried on the first pure and undebased form of the Mysteries of Greece. The periods, when out of the Great Unknown there come forth the visible universes, are eternal in their coming and going, alternating with equal periods of silence and rest again in the Unknown. The object of these mighty waves is the production of perfect man, the evolution of soul, and they always witness the increase of the number of Elder Brothers; the life of the least of men pictures them in day and night, waking and sleeping, birth and death, “for these two, light and dark, day and night, are the world’s eternal ways.”

In every age and complete national history these men of power and compassion are given different designations. They have been called Initiates, Adepts, Magi, Hierophants, Kings of the East, Wise Men, Brothers, and what not. But in the Sanscrit language there is a word which, being applied to them, at once thoroughly identifies them with humanity. It is Mahatma[1]. This is composed of Maha great, and Atma soul; so it means great soul, and as all men are souls the distinction of the Mahatma lies in greatness. The term Mahatma has come into wide use through the Theosophical Society, as Mme. H. P. Blavatsky constantly referred to them as her Masters who gave her the knowledge she possessed. They were at first known only as the Brothers, but afterwards, when many Hindus flocked to the Theosophical movement, the name Mahatma was brought into use, inasmuch as it has behind it an immense body of Indian tradition and literature. At different times unscrupulous enemies of the Theosophical Society have said that even this name had been invented and that such beings are not known of among the Indians or in their literature. But these assertions are made only to discredit if possible a philosophical movement that threatens to completely upset prevailing erroneous theological dogmas. For all through Hindu literature Mahatmas are often spoken of, and in parts of the north of that country the term is common. In the very old poem the Bhagavad-Gîtâ, revered by all Hindu sects and admitted by the western critics to be noble as well as beautiful, there is a verse reading, “Such a Mahatma is difficult to find.”

But irrespective of all disputes as to specific names, there is sufficient argument and proof to show that a body of men having the wonderful knowledge described above has always existed and probably exists to-day. The older mysteries continually refer to them. Ancient Egypt had them in her great king-Initiates, sons of the sun and friends of great gods. There is a habit of belittling the ideas of the ancients which is in itself belittling to the people of to-day. Even the Christian who reverently speaks of Abraham as “the friend of God”, will scornfully laugh at the idea of the claims of Egyptian rulers to the same friendship being other than childish assumption of dignity and title. But the truth is, these great Egyptians were Initiates, members of the one great lodge which includes all others of whatever degree or operation. The later and declining Egyptians, of course, must have imitated their predecessors, but that was when the true doctrine was beginning once more to be obscured upon the rise of dogma and priesthood.

The story of Apollonius of Tyana is about a member of one of the same ancient orders appearing among men at a descending cycle, and only for the purpose of keeping a witness upon the scene for future generations.

Abraham and Moses of the Jews are two other Initiates, Adepts who had their work to do with a certain people; and in the history of Abraham we meet with Melchizedek, who was so much beyond Abraham that he had the right to confer upon the latter a dignity, a privilege, or a blessing. The same chapter of human history which contains the names of Moses and Abraham is illuminated also by that of Solomon. And thus these three make a great Triad of Adepts, the record of whose deeds can not be brushed aside as folly and devoid of basis.

Moses was educated by the Egyptians and in Midian, from both of which he gained much occult knowledge, and any clear-seeing student of the great Universal Masonry can perceive all through his books the hand, the plan, and the work of a master. Abraham again knew all the arts and much of the power in psychical realms that were cultivated in his day, or else he could not have consorted with kings nor have been “the friend of God”, and the reference to his conversations with the Almighty in respect to the destruction of cities alone shows him to have been an Adept who had long ago passed beyond the need of ceremonial or other adventitious aids. Solomon completes this triad and stands out in characters of fire. Around him is clustered such a mass of legend and story about his dealings with the elemental powers and of his magic possessions that one must condemn the whole ancient world as a collection of fools who made lies for amusement if a denial is made of his being a great character, a wonderful example of the incarnation among men of a powerful Adept. We do not have to accept the name Solomon nor the pretense that he reigned over the Jews, but we must admit the fact that somewhere in the misty time to which the Jewish records refer there lived and moved among the people of the earth one who was an Adept and given that name afterwards. Peripatetics and microscopic critics may affect to see in the prevalence of universal tradition naught but evidence of the gullibility of men and their power to imitate, but the true student of human nature and life knows that the universal tradition is true and arises from the facts in the history of man.

Turning to India, so long forgotten and ignored by the lusty and egotistical, the fighting and the trading West, we find her full of the lore relating to these wonderful men of whom Noah, Abraham, Moses, and Solomon are only examples. There the people are fitted by temperament and climate to be the preservers of the philosophical, ethical, and psychical jewels that would have been forever lost to us had they been left to the ravages of such Goths and Vandals as western nations were in the early days of their struggle for education and civilization. If the men who wantonly burned up vast masses of historical and ethnological treasures found by the minions of the Catholic rulers of Spain, in Central and South America, could have known of and put their hands upon the books and palm-leaf records of India before the protecting shield of England was raised against them, they would have destroyed them all as they did for the Americans, and as their predecessors attempted to do for the Alexandrian library. Fortunately events worked otherwise.

All along the stream of Indian literature we can find the names by scores of great adepts who were well known to the people and who all taught the same story—the great epic of the human soul. Their names are unfamiliar to western ears, but the records of their thoughts, their work and powers remain. Still more, in the quiet unmoveable East there are to-day by the hundred persons who know of their own knowledge that the Great Lodge[2] still exists and has its Mahatmas, Adepts, Initiates, Brothers. And yet further, in that land are such a number of experts in the practical application of minor though still very astonishing power over nature and her forces, that we have an irresistible mass of human evidence to prove the proposition laid down.

And if Theosophy—the teaching of this Great Lodge—is as said, both scientific and religious, then from the ethical side we have still more proof. A mighty Triad acting on and through ethics is that composed of Buddha, Confucius, and Jesus. The first, a Hindoo, founds a religion which to-day embraces many more people than Christianity, teaching centuries before Jesus the ethics which he taught and which had been given out even centuries before Buddha. Jesus coming to reform his people repeats these ancient ethics, and Confucius does the same thing for ancient and honorable China.

The Theosophist says that
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