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	To the memory of:
Abraham
Maria
Nuggasak
Paingu
Sara
Tigianniak
Tobias
Ulrike

	 

	 

	To all Nunatsiavummiut:

	May this book provide
the essential elements to allow you to
reclaim a part of your history
and enable you to close the loop on the fate
of eight of your fellow countrymen.
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	Fig. 1 Poster Die Eskimos von Lavrador, 1881

	Illustration by J. H. Fischer. Published in Deutsche Illustrirte Zeitung. 
No 13, p. 196. (Collection Hans-Josef Rollmann)

	
Foreword

	Vicomte DE CHALLANS
Chronique parisienne, La Presse, Paris, February 10, 1881

	Obituary

	If you do not mind, let’s not talk about divorce. [...] Let’s not touch either on the front page news, the sensational trials, or the week’s premieres. All these things represent the job’s benefits; there will be no shortage of columnists to exploit them.

	Let’s talk, if you wish, about a simple fact which caused neither surprise nor resulted in any protest.

	The thing happened in a public place, in the Jardin d’acclimatation in the Bois de Boulogne; the place where you go to admire a number of exiled creatures, most of which have that sad and dreamy look of people hit by nostalgia!

	All these creatures are beasts or rather animals – the word beast is too easily given to fools for it to not be an insult.[1]

	But in the midst of these animals doomed to the miseries of forced civilization, I do not know who was the fierce scholar who had the unfortunate idea to bring an Eskimo family.

	What type of bait was used to attract them here?

	I do not know! In any case, they were here. In any case, they are no longer here. 

	They are dead, all of them! From the first to the last. They died of smallpox, it seems; smallpox is so serious when complicated by acclimatization.

	After the first loss, the survivors must have ardently aspired to their motherland.

	Oh, I understand that by representing their snow-covered country, their smoky huts in the open, the sad vegetation of lichens and some culinary preparations that would turn a Frenchman’s stomach, we can exclaim like the legendary soldier: "They call it a home!..."

	But each area has its splendours. Walks of snow and ice, wonderfully irradiated by the sun, may have their charm too.

	And the Eskimos, accustomed to the fantastic lights of the aurora borealis, the eternal mirage of glittering ice floes did not easily get acclimatised to our beautiful land of France, where very often the sky looks macadamized.

	To think that there may be, over there, near the pole, rather naive creatures to believe that their countrymen settled in the land of Cockaigne.[2]

	Certainly, those who watch us from afar, and who see us through the fanciful tales of vain sailors and of acclimatization philanthropists, believe we live in the best of all possible worlds.

	Now, what would be useful from the standpoint of future acclimatizations, would be to fully know the impressions of the poor dead Eskimos. They have not, as far as I know, left behind a sentimental notebook as the heroines of the courts of assize do. They must have died, like most variolous people, quietly, in the state of prostration which usually follows the great fever. It is true that they did not need to show their faces in public.

	What if we did a little investigation? What if we appointed a commission, a sub-commission and ad hoc agents to establish, after examination, what part of the responsibility each person should bear? 

	Because they are dead, poor souls, and it is someone’s fault if they are not, at this time, gathered in the hut where they were born.

	Since you were bringing them here, in our friendly and peaceful Republic, you needed to plan for these probable downsides. Why did you not have them vaccinated? Let this be a lesson.

	What a chance that they were put up in this beautiful garden, where the air was not lacking. At least they did not experience the sad existence of large cities.

	I have never been to the Jardin d’acclimatation without, along the way, a great expenditure of emotion and pity. Whenever I hear the voice of a wild beast, whenever my eyes meet those of the antelope, the aurochs[3] or bison, it seems that all these exiles must miss their native air. […]

	I come back to the Eskimos. Do you want me to tell you what I really think?

	Despite our grand ideas about the brotherhood of man, I bet that many French stopped in front of the Eskimos simply out of curiosity and as if there were just a few new animals over at the bois de Boulogne.

	Also, when these poor people succumbed to the terrible evil that has befallen them, the newspapers were satisfied with publishing this short snippet:

	"The Eskimos of the Jardin d’acclimatation are dead!"

	Just as it is written from time to time: "The giraffe died of consumption."

	Oh sorry! Not so long ago, every morning, the health report of a phthisic monkey was published. But the Eskimos!... 

	Listen, the toys are so sophisticated that there is nothing new to see. We now need toys made of flesh and bone. When will a young Samoyed be displayed in Alphonse Giroux’s window[4] ?
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	Fig. 2 Saglek Fjord, Torngat Mountains National Park
(copyright France Rivet, Polar Horizons, 2009)
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	Fig. 3 Nachvak Fjord, Torngat Mountains National Park
(copyright France Rivet, Polar Horizons, 2009)

	 

	Chapter Endnotes

	[1] In French, there are two distinct definitions for the word 'bête' used by the author: the noun meaning 'animal' and the adjective referring to a stupid, not very bright person. back to text

	[2] An imaginary land of easy and luxurious living. back to text

	[3] Ancestor of the current breeds of cattle, now extinct. back to text

	[4] Alphonse Giroux (ca 1775–1848) specialized in paintings restoration and was an art dealer. He worked on the restoration of the Notre-Dame de Paris Cathedral. back to text

	
Preface

	One hundred and thirty-three years will have been necessary for the Vicomte de Challans to finally get answers to the various questions he raised following the death, amid public indifference, of the Eskimos. How did they manage to attract the Eskimos to Europe? Why were they not vaccinated? Who is responsible for their demise?

	The Vicomte de Challans would have been pleasantly surprised to learn that Abraham, one of the Eskimos and a 35 years old father, has indeed left a diary describing his thoughts and states of mind. Originally from the community of Hebron in Labrador, Abraham was a Christian and had been educated by the Moravian missionaries.[1] He was literate, played the violin, spoke English and some German words. Among the 35,000 individuals[2] who were exhibited in major European cities during the decades of ethnographic shows (1800–1958), Abraham is, to our knowledge, the only one who left a written testimony of his experience as an 'exotic showpiece.'

	Shortly after his death, the diary Abraham had written in Inuktitut, his mother tongue, was returned to Labrador. Brother Kretschmer, a Moravian missionary in Hebron, translated it to German. English and French translations were also produced by the Moravian Church who printed them in some of its publications. Then, the story fell into oblivion for a century.

	In 1980, the tragedy of the Eskimos resurfaced when Canadian ethnologist Dr. James Garth Taylor discovered a copy of the German translation of Abraham’s diary in the Moravian Church archives located in Pennsylvania (United States). It is through the article Dr. Taylor published in 1981 in Canadian Geographic[3] that the story of the eight Labrador Inuit who died in Europe was unveiled to the 20th century public.

	Over the next 25 years, a few individuals looked into this tragedy, including German ethnologist Hilke Thode-Arora and Professor Hartmut Lutz and his students at the University of Greifswald in Germany. They studied Abraham’s diary and tallied it with the diary of Norwegian Johan Adrian Jacobsen, who recruited the Eskimos. They searched in the Moravian archives, in 19th century newspapers as well as in the archives of Johan Adrian Jacobsen and Carl Hagenbeck.[4] Their work was published in English and in German, in scientific journals or in book form.

	But to this day, nobody had conducted research in Paris where five of the eight individuals died. No one had yet tried to answer the questions: What happened in Paris? Where were the Eskimos buried? They had to have left evidence of their presence in Paris. Where were these traces?

	These are some of the questions I have been trying to answer since 2010. 

	My adventure began in the summer of 2009, during a cruise along the Labrador coast. As the Lyubov Orlova was leaving St. John’s harbour, I noticed a photographer with two Canon cameras around his neck. The next day, when he appeared with a woolen 'Pang hat' identical to mine, I knew I had to talk to him. It turned out that it was Hans-Ludwig Blohm, a master photographer who had been travelling across the Arctic for more than 30 years. Hans and I became friends instantly (and we live a mere twenty kilometers from each other!). 

	As the ship approached Hebron, Hans briefly told me about the tragic story of Abraham and invited me to read the copy of The Diary of Abraham Ulrikab: Text and Context[5] he had donated to the ship’s library. The book had been written by his friend Hartmut Lutz, the German version of it had been published by his sister and Hans’ photos of Hebron and Nunatsiavut appeared in both the English and the German editions. 

	I was stunned by the story of these two families. I did not remember hearing about such practices where human beings were exhibited in zoos simply because they came from faraway lands.

	In 1880, Abraham had agreed to cooperate in such a scenario to earn income that would allow him to pay the debts he and his late father owed the Moravian Church for the purchase of basic necessities. For him, this offer represented his best hope for the betterment of his family once back in Labrador. Unfortunately, they would never see their homeland again. The whole group was decimated by smallpox, less than four months after they set foot on European soil. Three of them died in Germany. The remaining five, including Abraham, died in Paris.

	I was fascinated by this story, but it seemed incomplete. Since the book merely indicated that the Eskimos had been admitted to the hospital and had died, I sought, in vain, the chapter describing what had happened in Paris.

	As we were disembarking, Hans was stunned to see Zipporah Nochasak, our Parks Canada guide, approach him with the ship’s copy of The Diary of Abraham Ulrikab in hand. She had recognized Hans from a photo appearing in the book. Having recently discovered the book herself, Zipporah was still shaken by her reading of it. For her, it was clear that this group, especially 15 years old Nuggasak, had to be members of her family. Hans was simply astonished to be standing in front of a person who could possibly be related to the individuals who died in Europe 128 years earlier.

	A few months later, Zipporah came to Ottawa. The three of us met and discussed Abraham’s story. French being my mother tongue, and as I have always enjoyed conducting research and digging in archives, I promised them that I would try to trace information about the Eskimos in Paris. 

	Four years and three research trips to Europe later, you will find in the following pages the result of my work. What began as a fun activity to be conducted when time allowed, actually took an unexpected turn and became my full-time occupation.

	I would never have imagined that this research would lead me to meet the curators, and to visit the reserves, of two French national museums; to cross the doorsteps of institutions that are usually closed to the public; to travel not only to Paris, but also to Hamburg and Tromsø with stops in Krefeld, Darmstadt, Frankfurt, Berlin and Oslo; to meet with Nunatsiavut’s Minister and Deputy Minister of Culture, Recreation and Tourism, ambassadors as well as other Canadian, French, and German diplomats; to run a crowdfunding campaign.

	Every day I pinch myself to make sure this is all real. All those hours dedicated to researching the past have definitely resulted in increasing our knowledge of the 1880–1881 events. Isn’t uncovering and telling the whole story the least that could be done so that the deaths of Abraham, his wife Ulrike (24 years old), their daughters Sara (3 years old) and Maria (9 months old), a young man, Tobias (20 years old), Tigianniak (45 years old), his wife Paingu (50 years old), and their daughter Nuggasak (15 years old) were not in vain? In Europe, the Eskimos entertained the crowds, and enabled entrepreneurs to pocket profits. They were studied by anthropologists who were thrilled to have 'savages' from these distant lands in their midst. Unfortunately, these eight individuals paid the ultimate price for their desire to improve their living conditions, and to see 'civilized' Europe.

	What makes me most proud is that this effort spent searching for information in museums and archives, among other places in Canada and Europe, has led to an opportunity that could potentially change the course of Abraham’s story. Such a possibility never crossed my mind when I initiated the research in 2010.

	On more than one occasion, in his diary, Abraham expressed his desire to return home to Labrador:

	It is too long until the year is over because we would very much like to return to our country, because we are unable to stay here forever, yes indeed, it is impossible! [...]

	I do not long for earthly possessions, but this is what I long for: to see my relatives again, who are over there. [...]

	By the time you read these lines, the news of the discovery, in Paris, of the skeletons of Abraham, his wife Ulrike, their daughter Maria, Tobias and Tigianniak will have been made public. The possibility to turn Abraham’s dearest wish to come home into reality is now conceivable. In addition, 133 years after their deaths, Abraham and Ulrike could be reunited with Sara, the 3 year old daughter they had to entrust to a hospital in Germany when the group had to continue its journey to Paris. Sara’s skull was located in Berlin.

	In June 2013, during my visit to the Canadian Embassy in Paris, I was most surprised to learn that Canada’s Prime Minister Stephen Harper and France’s President François Hollande had signed, on June 14, 2013, the Canada-France Enhanced Cooperation Agenda[6] in which we find the following commitment in the 'Arctic and North' section:

	Work with the appropriate authorities to help to repatriate Inuit bones from French museum collections to Canada.

	This statement was included specifically with Abraham and his group in mind. Therefore, the story does not end with the publication of this book. Instead, this book represents the beginning of a totally new chapter to be written in the months, or years, to come, as the descendants, the Labrador Inuit, Canadian, French and German authorities discuss the possibility of repatriating the human remains in Canada.

	Reading through the following pages, you will discover the events that took place in the 19th century, both before and after the group’s death. I hope to have respected my commitment to not judge these past events which may seem highly reprehensible when we look at them through our 21st century’s eyes.

	My goal in publishing this book is to consolidate the many documents, at least those I have found so far, associated with the sad story of Abraham Ulrikab and his family. May the original documents containing Abraham's own moving words, and those of his contemporaries, be of benefit to the Labrador Inuit community in their quest to learn the whole truth about – and finally close the loop on – the tragic events of 1880–1881.

	My hope is for this book to enable us all to better understand the past and to allow the decision makers to make an informed decision on the potential repatriation.

	I hope you will find this sad chapter in late 19th century history ― a journey shared by Inuit, Canadians, French people, Germans and Norwegians ― of interest.

	May all participants involved in future decisions give a positive and constructive end to this story, and may this book inspire the Inuit youth to learn about their past and to tell the stories of their predecessors. There has to be many more fascinating tales waiting to be uncovered and brought to light.

	Thank you! Nakkumek!

	 

	France Rivet
Gatineau, Quebec
May 2014

	 

	Chapter Endnotes

	[1] The Moravian Church or the Unity of the Brethren is a branch of the Protestant Church that began in 1457 in Moravia (a region that is now part of the Czech Republic). Its main settlement is in Herrnhut, Germany. The first Moravian settlement in Labrador was established in Nain in 1771. The one in Hebron was established in 1830. back to text

	[2] Human zoos: The Invention of the Savage. [n.d.]. back to text

	[3] Taylor, James Garth. (1981). back to text

	[4] The instigator of ethnographic shows and Jacobsen’s partner in this venture. back to text

	[5] Lutz, Hartmut, Alootook Ipellie and Hans-Ludwig Blohm. (2005). back to text
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A Few Notes

	Before you move on to reading Abraham’s story, I would like to make a few clarifications which may prove useful.

	Moravian Documents

	First, it should be noted that the present book provides only a portion of the documents preserved in the archives of the Church of the Unity of Brethren (Moravian Church). It was unrealistic for me to tackle such a task since these archives are mostly written in German and I have no knowledge of the language. Furthermore, for the past few years, other researchers have already been going through them with a fine tooth comb. For the time being, I have limited myself to include the English and French language Moravian documents I have uncovered. I must express my appreciation to Professor Hartmut Lutz for allowing me to reproduce the English translations of the Moravian records he published in his book The Diary of Abraham Ulrikab: Text and Context. Although not exhaustive, together, these documents nonetheless provide a good overview of the Moravian vision of the events. Hopefully, a comprehensive Moravian view of the story will be published in the not too distant future. One of the outcomes I am most looking forward to is to read a profile of the eight individuals, their families, and their communities before their departure for Europe. 

	The spelling of names

	In 1880, the Inuit did not have a last name. To distinguish individuals with the same first name, the custom was, for unmarried people, to append the first name of their father to their own and, for married people, to append the first name of their spouse. Abraham Ulrikab therefore means 'Abraham, husband of Ulrike.'

	That said, when the group arrived in Europe, the adults of the Christian family were assigned the name of their father as a surname. On European soil, Abraham became Abraham Paulus (although he continued to sign his letters and his diary Abraham followed by the name of his wife). Ulrike became Ulrike Henocq. Tobias, Tobias Ignatius. Abraham’s daughters took the last name that was assigned to their father and became Sara Paulus and Maria Paulus.

	As for the non-Christian family, no last name was assigned to them in Europe. They were known by their first names only. After consultation with the Inuktitut specialists of the Torngâsok Cultural Center in Nain, it was decided that, for our purpose, we would spell their names as per the new Labrador Inuktitut writing system: Nuggasak, Paingu, and Tigianniak. That said, to respect the authenticity of the historical documents, we have reproduced the names as they was spelled by the author. You will therefore see them spelled in a multitude of ways whenever a document is being quoted. 

	Nuggasak: Nochasak, Noggasak, Nokassak, Nogasak, Nogosak, Roggasack, etc.

	Paingu: Paingo, Pangu, Bairngo, Bangu, Baignu, Beango, Paieng, Paceng, Païeng, etc.

	Tigianniak: Terrianiak, Terrianniak, Teggianiack, Tiggianiak, Tigganick, Teregianaik, Täggianjak, Tereganiak, etc.

	When the spelling might cause some confusion, the name is followed by the Inuktitut spelling placed within square brackets. 

	Quotations

	Since my goal is to provide access to the original writings, this book contains a large number of quotations. All quotations are indented.

	To allow an easier visual identification of these excerpts, quotations from Abraham’s diary are in italics; quotations from Johan Adrian Jacobsen’s diary are preceeded with his name and the date, both are underlined; finally quotations from newspapers are preceeding with the paper's name and the date of publication in bold. 

	In all extracts from Jacobsen’s diary, parentheses (...) are Jacobsen’s own. So are words that are crossed out, underlined or written in larger font. Extracts from Jacobsen’s diary which appear as a superscript (like this) are insertions that were subsequently added between the lines, most likely by Jacobsen himself.

	Similarly, all parentheses that appear in extracts from Abraham’s diary are those of Brother Kretschmer.

	Jacobsen’s Diary

	When Johan Adrian Jacobsen started writing his diary in 1880, he decided to write it in German, a language he did not fully master. Even though he did his very best, the result is a unique mixture of German, Norwegian and Danish. In order to ease the understanding of the text, we took some liberties with our English translation. For example, we corrected the spelling and syntax errors, and made sure to spell people and places' names consistently. Nevertheless, the phrasing still reflects Jacobsen's somewhat chaotic language.

	This book contains only a selection of the most significant excerpts from his diary. For those of you who would like read the many other details Jacobsen provides, Polar Horizons has published his entire diary separately under the title Voyage With the Labrador Eskimos, 1880–1881. 

	Eskimo versus Inuit

	All 19th century texts included in this book reflect that era’s common usage of the term Eskimo. In the hope that readers will remain in the atmosphere of past centuries throughout the book, whenever our own words refer to the group of Inuit who were exhibited in Europe, we also use the word Eskimos, but we made sure to write it in italics. 

	The term Inuit is used in all other circumstances.

	Photographs of the Eskimos’ Remains

	Should any visual representation of the remains of the 1880 Labrador Inuit be released publicly? How would the community, and potential descendants, react if such images were to be released? To help answer the question, Nain’s elders were asked to provide their advice. The consensus was quickly reached: No!

	So, if you are hoping to find a photograph of the Inuit’s remains, you will be disappointed. There are none in this book. A couple of photographs showing anonymous skeletons have nevertheless been included for the purpose of giving a feel of what the anthropology galleries looked like at the end of the 19th century or early 20th century.
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	Fig. 4 Carl Hagenbeck, ca 1890

	(Wikimedia Commons)

	 

	
The Beginnings of Carl Hagenbeck's
Ethnographic Shows

	Hamburg (Germany), 1874. Carl Hagenbeck, a merchant of exotic animals and a menagerie owner, was preparing to bring to Hamburg a herd of reindeers from Lapland. His revenues had dropped and he needed to find a solution. His friend, wildlife painter Heinrich Leutemann, proposed the idea that it may be quite picturesque to also bring a Lapp family. Hagenbeck loved the idea and immediately sent the order for the reindeers to be accompanied by their breeders.[1]
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	Fig. 5 Heinrich Leutemann, ca 1880

	(Wikimedia Commons)

	 

	A few months later, three men, one woman and two young children arrived in Hamburg with the reindeers. Hagenbeck described them as follows in his autobiography:[2]

	Our guests, it is true, would not have shone in a beauty show, but they were so wholly unsophisticated and so totally unspoiled by civilization that they seemed like beings from another world. I felt sure that the little strangers would arouse great interest in Germany. […]

	My optimistic expectations were fully realized; this first of my ethnographic exhibitions was, from every point of view a huge success. I attribute this mainly to the simplicity with which the whole thing was organized, and to the complete absence of all vulgar accessories. [...] The Laplanders themselves had no conception of the commercial side of the venture, and knew nothing of exhibitions. They were merely paying a short visit to the hustling civilization which they saw around them, and it never occurred to them to alter their own primitive habits of life. The result was that they behaved just as though they were in their native land, and the interest and value of the exhibition were therefore greatly enhanced. They took up their abode in the grounds behind my house at Neuer Pferdemarkt, and lived entirely out of doors. All Hamburg came to see this genuine 'Lapland in miniature.' 

	This first experience with ethnographic shows having proven to be quite lucrative, Hagenbeck brought a group of Nubians from Sudan, as soon as the Laplanders left. The Laplanders had impressed the crowds with their interactions with the reindeer. In summer of 1876, the Nubians impressed Europeans in Hamburg, Düsseldorf, Paris, and Breslau with their ability to ride horses and camels. Hagenbeck asked the Nubians if they would come back for the winter 1877–1878. They accepted and were exhibited in Frankfurt, Dresden, London, and Berlin (where more than 62,000 people came to watch in a single day).[3]

	In the spring 1877, wanting to ensure that his exhibitions could be presented year round, Hagenbeck hired a young Norwegian, Johan Adrian Jacobsen and sent him to Greenland with the mission to bring back Eskimo families. 

	Jacobsen, 23 years old, was born and raised on the island of Risøya[4] in Norway. He was familiar with the challenges of navigation on the Atlantic and Arctic oceans. He had been sailing between the islands since his childhood and, in his adolescence, had spent many summers fishing and hunting in Svalbard in the High Arctic. Jacobsen’s desire to travel the world had been awakened by his older brother, Jacob Martin who, at the age of 15, had left home to travel for several years before settling in Hamburg. 

	When he met Hagenbeck, Johan Adrian had recently returned from a 3-year stay in South America and was staying with his older brother in Hamburg. 

	"One day I heard of a countryman who had sold six polar bears to Mr. Carl Hagenbeck in Hamburg. Hagenbeck had given orders to make ethnographic collections of artifacts used by the Eskimo and to bring an Eskimo family from Greenland. But the captain was going to Novaya Zemlya,[5] where he could not get Eskimos; so I went to Hagenbeck and introduced myself and told him that I knew where the Eskimos were and could get them for him," wrote Jacobsen.[6]

	"Do you trust yourself to do that?" Hagenbeck asked.

	"Why not?" replied Jacobsen.

	"You are my man. You shall travel!"[7] Hagenbeck said to the man who was to become one of his main collaborators for his ethnographic shows.

	Jacobsen immediately boarded a Danish ship heading to Greenland. After unsuccessful attempts in Disco Bay, it was finally in Jakobshavn[8] that Jacobsen managed to hire six individuals: a young family of four, Caspar Mikel Okabak (36 years old), his wife Juliane Maggak (24 years old) and their two daughters Anne (2½ years old) and Katrine (1¾ years old) and two young single men, Heinrich Kujanje (28 years old) and Hans Kokkik (41 years old).

	The group moved into Hagenbeck’s backyard, where the Laplanders had stayed three years earlier, before they went on tour to various European cities: Paris, Brussels, Cologne, Berlin, Dresden, Hamburg, and Copenhagen. In Berlin, Emperor Wilhelm I marveled at their ability to handle their kayaks.
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Fig. 6 Emperor Wilhelm I observing the Greenlanders
Illustration by M. Hoffmann. (Courtesy of Tierpark Hagenbeck Archives)

	 

	In mid-July 1878, the Eskimos were returned to Greenland while Jacobsen was already on his way to Lapland to gather another ethnographic collection and to recruit new subjects to exhibit. Nine individuals accepted his offer and were exhibited in Hamburg, Hanover, Paris, Lille, Brussels, Düsseldorf, Berlin, and Dresden. The group was still in Europe when Hagenbeck asked Jacobsen to go to Le Havre to greet three Patagonians.

	Hagenbeck’s ethnographic shows were doing well and offset the losses of his trade of exotic animals which was suffering.

	In the fall of 1879, Johan Adrian Jacobsen wrote in his diary that he and Carl Hagenbeck were discussing recruiting Eskimos once again in the hope of repeating their 1877–1878 success. They considered recruiting Hans Hendrik,[9] a Greenlander who participated in various Arctic expeditions. But, eventually, the two men realized that, if they wanted 'wild Eskimos,' they had no choice, but to get them themselves. At the same time, Jacobsen’s older brother, Jacob Martin, was planning to acquire a ship to fish haakjerring (Greenland shark) along the coast of Iceland. So why not also use the ship to travel the world in search of exotic ethnographic objects and people to bring to Europe? Jacob Martin believed that he could acquire a ship for 15,000 marks. If they could get a ship for that price, Hagenbeck offered to use the ship to recruit Eskimos. He was willing to pay a third of the cost, and in return, collect a third of the revenue. He was confident their Eskimos would allow them to make huge profits. 

	Jacobsen accepted Hagenbeck’s offer and the quest for a ship began.
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	Fig. 7 Johan Adrian Jacobsen, 1881

	(Courtesy of Mrs. Anne Kirsti Jacobsen)

	
The Search for a New Ship

	The Jacobsen brothers first headed to Glückstadt, on the Elbe River, to look at a ship. As they could not agree on a price with the owner, they decided to try their luck in Norway. 

	Johan Adrian left Hamburg on November 14, 1879. His first stop was in Stavanger[1] where he spent eight days. Unfortunately, all available ships were too expensive or simply could not be moved as they were already frozen in the ice. He had made his way to Bergen[2] when a telegram arrived requesting that he head to Kristiansund[3] to have a look at a ship that was for sale.

	J. A. Jacobsen’s diary, page 79: 

	I had already started to think that the whole thing was a venture that would ruin us, but my brother would not hear about my worries. As always, he had set his mind on something, he had no concerns and would not even think about whether or not it would pay off. So I had to go to Kristiansund where I arrived on December 1. Eight days later, I had bought the ship named the Hevnegutten (the revenge boy). 

	Jacobsen purchased the ship, but was unable to bring it back to Hamburg, the Elbe River being frozen and the forecast calling for several stormy days. 

	Jacobsen, who renamed the schooner Eisbär,[4] hired captain Bang, a veteran skipper from Tønsberg with sailing experience on the Arctic Ocean. In an attempt to turn the trip to Hamburg into a lucrative business, Jacobsen purchased a shipment of guano.[5] One night, the ship took in a huge amount of water and more than 100 bags of ruined guano had to be thrown away. The ship was brought back to the shipyard to find the leak. The repairs took about a month. 

	Finally, on February 18, the ship was ready and left Kristiansund. En route for Hamburg, they faced several storms forcing them to often stop in search of shelter. They arrived in Hamburg on March 18, the date they had originally intended on leaving for their expedition.

	Before they could be on their way, the ship had to be insured and equipped with different types of fishing gears. Also, now that the ship was under the German flag and in German possession, Jacobsen had to go to Berlin to get permission to keep Bang as the ship’s captain. Taking all these unexpected expenses into account, the ship ended up costing them 28,000 marks, almost double the initial estimate of 15,000 marks. 

	On board the Eisbär, there were at least three other crew members: Mr. Gulliksen, a captain from Tønsberg who had sailed for a polar company, Mr. Christensen, who had several years of experience sailing the Arctic Ocean, and a navigator who remains unnamed. 

	Finally, on April 27, 1880, the Eisbär and its crew left Hamburg with the mission to recruit twelve to fifteen Eskimos ('wild' and 'tame'[6] ones) who would agree to come to Europe.
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	[5] Guano, the excrement of seabirds or bats that is used as fertilizer. In the 19th century, guano trade played a pivotal role in the development of modern farming practices. back to text
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Jacobsen Attempts to Recruit in Greenland

	The Eisbär headed to Greenland. At first, Jacobsen intended to participate in seal and whale hunting off the coast of Greenland. Unfortunately, their efforts yielded meager results, the temperature was uncomfortable with lots of fog and rain, ice prevented them from advancing and Jacobsen began experiencing health problems.

	After a short stay on the East Coast of Greenland, they set sail for the West Coast. On July 6, the Eisbär finally arrived in Jakobshavn, where Jacobsen had assembled the group in 1877. His arrival did not go unnoticed and Jacobsen took up with his acquaintances.

	J. A. Jacobsen’s diary, July 7, 1880: 

	The ship was besieged by Eskimos from morning until evening; everybody from Jakobshavn knew me, of course, and wanted to welcome me, many to get schnapps. Okabak and his family, Kokkik was now married, and Kujanje (Hendrik) [Heinrich] had moved north to Rittenbenck and married there.

	According to Jacobsen, many of them were ready to follow him to Europe, but the Danish government refused him permission to bring anyone back.

	J. A. Jacobsen’s diary, July 18, 1880:

	Today I received a letter from Godhavn.[1] It sounds rather unfavourable. I am not allowed to take along Greenlanders, because the inspector’s office is not allowed to concede such a thing. However, I received permission to buy 6 dogs, probably because there is a kind of dog disease here, and he knows that most of the dogs will die anyway. Furthermore, I am allowed to buy 2 kayaks and 12 pairs of kamikker (boots) and up to 6 furs. But they were not available, because I asked for them every day. It is a shame that these poor Eskimos are tyrannized in this manner, because they all wanted to come along gladly. The woman[2] who had been in Europe cried almost daily, because she could not come along. Little Kujanje had gone to fetch his wife, he lived 9 miles from the colony, and he was fully determined to come along, but when he heard that the inspector had forbidden it, he was scared. If someone had gone along, they would have been punished.

	A hypothesis to explain the Danish authorities’ refusal is related to problems caused in the community following the return of the individuals who had travelled to Europe in 1877–1878:[3]

	Richly laden with gifts of every kind and with wonderful pay, the Eskimos returned to their home. Okabak invited all his fellow tribesmen in the Disko harbor to a huge party. He had purchased so much coffee, tea, sugar, flour and zwieback that he could have hosted for days. Atop a large stone he lectured on his trip to Europe, which had, in fact, even led him to Paris; the lectures had no end. Who can wonder that no one wanted to go hunting anymore and that they all lay on their lazy skins and dreamed of travels in the South. Things got so bad that the Danish government prohibited taking Greenland Eskimos to Europe again.

	Jacobsen went with his plan B: to try his luck in Cumberland Sound[4] on Baffin Island.

	J. A. Jacobsen’s diary, August 2, 1880:

	Thick fog until 11 o’clock in the morning. Then, it cleared up a little. Unfortunately, it revealed so much and such tightly packed ice that all penetration to the land had to be given up. I suggested we should bear west along the [coast] towards south, but the captain was of the opinion that there was nothing else to do but get out of the ice in the same direction and then try again further south. The ship was turned south to get out of the ice. All afternoon we drifted and sailed among ice, because it had grown foggy again. It has turned into a fresh breeze and the last two days were so cold that all the ropes are full of ice; the water freezes on deck. Thus, our high hopes were thwarted again. I have no high hopes either to reach land; the ice conditions are too difficult. All my courage is gone. Ruin remains the only prospect on returning home. 

	J. A. Jacobsen’s diary, August 5, 1880:

	From Cape Walers[5] to Leopold Island we have tried to reach the coast. Further south on Cumberland there is no hope to reach the coast. I have made the decision to steer south towards Labrador and make an attempt to reach the coast.

	An additional five days were needed for the Eisbär to reach the coast of Labrador. At 7 o’clock in the evening of Tuesday, August 10, 1880, Jacobsen’s ship anchored in the port of Hebron, a small community of about 200 souls.
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	Fig. 8 The Eisbär, 1880

	Illustration by M. Hoffmann. 
See Hagenbeck, Carl and M. Hoffmann. (1880). p. 10.
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The Arrival in Hebron, Labrador

	Upon his arrival in Hebron, Jacobsen visited the community and met with Brothers Kretschmer, Haugk and Schneider, missionaries of the Moravian Church. To his dismay, the missionaries did not take kindly to his project.

	J. A. Jacobsen’s diary, August 10, 1880:

	The missionaries here do not seem to want to further my enterprise, as I had hoped. When I told them that I had brought Eskimos from Greenland to Europe, they all insisted that the people must have been spoiled for life, because taking a trip to Europe appears to be the same as ruining the souls of these people.

	J. A. Jacobsen’s diary, August 12, 1880:

	[I] Talked today to several Eskimos about going to Europe. Two families seemed to me to have decided to come along, if the missionaries were not opposed. I then asked those gentlemen missionaries. They said it would never work, because, first of all, they had no permission from their superiors in Germany; secondly, because of the Labrador or the Hudson’s Bay Company and they then insisted firmly, that the people would be spoilt by it because the Eskimos are, as they said, a reckless people, etc. All of my counter arguments were in vain.

	However, the Eskimos are a people who possess no independence. Whatever the Europeans living in the country tell them is the law. Therefore, the missionaries had nothing more pressing than to forbid the Eskimos the voyage, and of course their order was lent a better ear than my offer, because I was, after all, a foreigner. However, there is one family who would come along, in spite of the prohibition, but they cannot persuade another to come as well, and one family is just too little. I have made the proposal to him [the head of the family?], to penetrate further north with me and, if possible, to persuade the wild Eskimos to come along. But he said it would be of no avail, because the savages are spread out everywhere across the rocky mountains on caribou hunts and therefore difficult to find. They are also mistrusting suspicious of foreigners, because they are often cheated in trade with the schooners which come from Newfoundland Labrador to barter.

	J. A. Jacobsen’s diary, August 14, 1880:

	Again, I spent all day trying to persuade the Eskimos to come along, promised a lot to the people, but still one is too scared to come along, because the missionaries have forbidden it. It is sad to see the people under the stick, suppressed so slavishly, and even more so, now that the Europeans show their power in such a manner. If our cause were not so well recognized and honorable, but thus it is a shame, because the missionaries all know Hagenbeck by name, and I have also shown them my power of attorney, all in vain.

	[image: Image]

	Fig. 9 Hebron’s Moravian church

	(copyright Hans Blohm, 1993)

	 

	Finally, on August 15, after several days of efforts, Jacobsen managed to hire an interpreter, Abraham
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