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Editor’s Foreword

Should you read this book? Perhaps you are a Christian who believes or suspects that today’s public policies are wrong, or at least harmful to Christians. You would like to understand better what the Bible, informed by logic, history, economics, and political science, teaches about citizenship and what kind of society is best for Christians. If so you will find this book interesting and useful.

You might first ask yourself, as I have, if public policy is a proper pursuit for a Christian. D. Martyn Lloyd-Jones, in his early preaching at Sandfields, said “Many churches these days make a new member sign a pledge of total abstinence from alcoholic liquors. Now I do not believe in pledges of any sort…, but there are times when I almost feel like advocating that all members should sign another pledge, and that is, ‘a pledge of total abstinence from politics’, for I believe that is causing greater harm in our churches these days than almost anything else.”1 Let us consider some reasons this champion of our faith would say such a thing, for the study of public policy is a path to be walked with care.

Politics Many Christians find politics dirty, and filled with men of low character. The American founding fathers saw what today passes for politics as the evil of faction. This book agrees with both positions. We must be about truth, not faction, and while this book should cause you to question your favorite political party, it is not intended to steer you toward any particular party. Lloyd-Jones objected to his parishioners’ pursuit of socialism as a way to achieve the social aims of the Bible. Many Christians today want to use the state to enforce godliness among all citizens. This book will show that Christians are mistaken to seek alliance with the state, as it is not to be trusted. A state powerful enough to enforce godliness is also able to forbid it.

Distraction While the church must live in the world, we are warned against being of the world. Our primary concern must be to glorify God and to spread the gospel. Nevertheless, the body of Christ consists of many parts.2 While many will teach, serve the body, and minister to the unfortunate, there is a role to be played by some Christians in fending off the enemies of God, chiefly the state.

Resistance to tyrants may seem a distraction. What about working long hours to be able to pay for necessities when up to half of that work is lost to onerous taxes, and made less efficient by heavy regulation? What if a child who was raised with care in the admonition of God’s Word is lost in a senseless war? Are these any less distracting? Please consider that while we obviously may not all spend time resisting tyrants, the efforts of a few may profit us all. We should at least be aware of who our friends and our enemies are in the public sector.

We are blessed by God with the means of defense— and at least a few members willing to take an interest in this subject. If you have this interest, consider that it may be a gift from God for use in defending his church but beware making an idol of earthly power.

Bitterness This book may open your eyes to the evils that form much of public policy. You risk bitterness toward those in authority, but please keep in mind that they are ordained by God for his purposes, and in God’s economy their sins are no worse than our own. We all need God’s grace every day and should be grateful that he supplies it.

So should you read this book? By all means! But pray first for deliverance from three snares: politics, distraction from first things, and bitterness towards authority.

―Charles Fields, Greenville, SC




Economist’s Foreword

Have you ever played the game Taboo? It’s a great party game. One person has to get his group of people to say words, but he’s not allowed to say certain “taboo” words. Of course, the forbidden words are typically the words one would most likely use for such a task. The funniest part is when the person blurts out a forbidden word and then catches himself a moment too late. One of the lessons of Taboo: “think before you talk”.

Have you ever known someone who is impulsive? They often make trivial and critical decisions without thinking through the ramifications. They don’t seem to do any sort of conscious or unconscious cost-benefit analysis. And they consistently regret their decisions, bemoaning consequences that they fail to anticipate but most others foresee. They are a living, breathing example of a famous dictum: “think before you act”.

Have you ever heard a pastor describe sex as a wonderful God-given gift before exhorting his congregation to avoid sexual immorality by comparing sex to dynamite? He’ll note that both are powerful, but outside of their proper use and context, they will both cause incredible damage.

Think before you talk. Think before you act. Embrace powerful means but use them properly. All of these are great lessons for life. Sadly, these great lessons have not yet been learned by most Christians in their approach to government. Too little thought has preceded ill-informed action. Christians embrace government even when it is inconsistent with the ministry model of Christ and other Biblical principles. Christians advocate government when it is an impractical means to the desired ends, often because of unintended consequences they fail to anticipate. Worst of all, some Christians unknowingly fall into idolatry of the State—imagining that we should look to the State first for sustenance, security, and solutions.

In evangelical circles, a range of errors emerge—sins of omission and commission. Some believers are apathetic, with little concern for the most pressing problems of our world. As a bumper sticker reminds us, “If you’re not angry, you’re not paying attention”. There are gross injustices in our world that are ignored by the vast majority of Christians—from the atrocities of Darfur to our own government’s redistribution from the poor to the non-poor. In other circles, zeal and passion are not at all lacking. But the focus is too limited, emphasizing certain important issues while ignoring or downplaying others of equivalent significance. Sins of commission abound as well. Again, zeal is no problem, but government activism turns out to be an unbiblical and otherwise impractical means to the ends desired.

There are two primary matters at the heart of this sad state of affairs. First, there is a theological failure—incoherency in terms of one’s approach to Scripture in general or what the Bible says about government in particular. On the latter, it is quite common for Christians to believe that their political beliefs emanate from Scripture. Instead, they are engaged in an implied eisegesis, deriving their politics from their culture, background, and other secular influences—and then dressing their views up in pseudo-biblical clothing. Second, there is a technical ignorance of political economy—a failure to understand basic economics, basic political theory, and the historical practice of government activism in the economic and social realms.

Of course, at some level, ignorance here is quite excusable. Christians, like virtually everyone else, are busy mowing their lawns and raising their kids. Most people don’t want to invest the relevant energy to have an informed view. That’s fine. But given the power of government and the warnings throughout Scripture about government, wisdom demands ample doses of humility and caution in embracing government as a prospective tool. For those who want to move beyond ignorance, Alertness Books stands at the ready, hoping to inform believers about government with the goal of forming a consistent Christian philosophy of government. We hope that you’ll join us for the ride.

―D. Eric Schansberg, Ph.D.3 (January 2006)




Pastor’s Foreword

A special word to Baptists and other Christians

In this bold work, Baptists will find their nationalistic ideas counted treasonous to Christ by their forefathers in the faith.  Neoconservatives will find their blind commitment to contemporary Republicanism to be liberal in the eyes of the American Founding Fathers.  Christians in general will find that much of what they embrace runs counter to the biblical and foundational concepts of justice and liberty for all.

Long held notions concerning war, torture, capital punishment, and more will no doubt be challenged, ­if not reformed.  Pastors, theologians, and church leaders will hopefully have coddled errors eviscerated from their teaching ministries and expunged from their Christian practice.

Regrettably, Baptists along with other Evangelicals today have succumbed to statist ideologies that do not glorify Jesus Christ. These ideologies have caused them to unduly rely upon, and confide in, the delinquent state and its proactive public policies (1) to change people’s bad behavior and (2) to provide for their material welfare. Statism has so undermined the church’s role in civil society and crippled its ability to engage its culture that the modern church can hardly be viewed as “a city that is set on a hill” (Matthew 5:14) any longer.

Pastors and church leaders, ­Baptists in particular, would do well to digest the contents of this important book and apply it to their work for Christ.  Otherwise Christians will continue to be duped by the charlatans that persist in preying upon their well-meaning motives and using them for the cause of evil instead of the cause of the truth.

―Paul J. Dean, D.Min.4 (January 2006)

Addendum from a liberty-loving biblical scholar…

This is an outstanding book that I could not have written if I tried. It is a thoroughly-biblical and much-needed remedy to Christian apologists for the state and its wars. Dr. Cobin hits the proverbial nail on the head when he describes states as “parasites and predators that dole out privileges and siphon off prosperity through taxes and regulation.” I highly recommend this book to all Christians, and especially those Christians who blindly follow the conservative movement and the Republican Party while repeating their “obey the powers that be” mantra.

―Laurence M. Vance, Ph.D.5 (December 2005)




Philosopher’s Foreword

How should Christians view the institution of government? Are Christians obligated on Scriptural grounds to obey those with political power or authority, because of Romans 13:1-7 (for example)? In answering the latter question in the negative, this book fills a significant gap in Christian scholarship about public policy.  No longer need Christians interpret Romans as calling for automatic subservience to the state, or blind obedience to worldly authority without qualification or consideration of context.  If we consider the “whole counsel of God,” we recognize that such passages must be considered in light of a multiplicity of others. In fact, Scripture discloses many cases where what we today call civil disobedience occurred, as in Daniel. It follows that, under the right circumstances, civil disobedience by Christians is not only justified, but even required. 

Dr. Cobin integrates both economic theory and rights theory into his Biblical analysis of a Christian view of government. He also substantiates how negative rights—rights not to be interfered with—are both Scriptural as well as in accordance with America’s founding principles establishing constitutionally limited government.  The latter does not create rights; only God can do that.  It encodes and protects them.  Positive rights—rights to specific goods and services—can only be administered by an expansive state, a mutation of government that has fallen into the hands of secular power brokers.  The latter bring out the worst sins in human nature, inclining a population to rely on secular authority (a welfare state, or Marxian or UN doctrine, and so tend to elevate the very sort of plunder that Scripture condemns into a secular moral principle.  Dr. Cobin refreshes our memory how strict adherence to negative rights within the confines of limited government tends to bring about genuinely prosperous societies by encouraging wholesome values, both economic and otherwise.  Positive rights, however, expand government into a Leviathan state, thus sabotaging both prosperity and morality.  Since this is out of accord with what God has willed for us, it should not surprise us that the latter fail in the economic realm as well.

There is a great deal more worth saying about this book, Dr. Cobin’s second one integrating public policy and theology (his first was Bible and Government: Public Policy from a Christian Perspective).  There is a chapter, for example, on the dangers of a divine ordination of rulers, one on slavery and why slavery is bad news both economically and biblically, and one on just war theory. Dr. Cobin’s critical analysis of the “four Christian views of the State” is especially lucid, and I learned—am still learning—a lot from studying it.  In short, this book belongs in a prominent place on the bookshelf of every thinking Christian who wishes the soundest biblical perspective on American heritage and American public policy today.

―Steven Yates, Ph.D.6 (January 2006)

And from the desk of an admirer of the esteemed political philosopher John C. Calhoun…

It has often been written that such and such a book is a must read for this or that group, that it has become a cliché. However, as that may be, I truly believe that this book is a must read for all Christians in general, but most certainly is a must read for all Christian ministers and anyone else in Christian leadership. Faithfully using Scripture, Dr. Cobin clearly lays out the problems Christians face today in dealing with ever increasing anti-Christian states and, more importantly, presents said Christians with a biblical course of action. He clearly delineates the true role of government and states how all states have overstepped their given authority with proactive policies.

Dr. Cobin explains how states are tools of Satan and again, using Scripture, informs Christians how to understand and deal with this evil. Dr. Cobin clearly shows in his work why it is not sinful to pick up, figuratively, the sword of God in order to resist satanic states. Much, if not most, of the problems Christians face in dealing with public policy could be alleviated if every Christian minister understood this book’s teachings and began to preach them from their pulpits.

Yes, for freedom-loving Christians, a must read.

—Robert B. Hayes7 (December 2005)




Historian’s Foreword

John Cobin’s Christian Theology of Public Policy: Highlighting the American Experience ought to be read by every Christian and indeed by everyone who wishes to understand the role of God’s word vis-à-vis the American polity in the 21st century. Lucidly written, Cobin’s work integrates Biblical passages (often misunderstood) that deal with public policies (e.g. the role of government, economics, military and foreign policy, etc.) into their historical context.

Cobin’s conclusions likely will shock the average, historically-challenged, Evangelical. Many of the sacred cows of both the Left and Right are spared no criticism, among whom are Lincoln, FDR, and the current occupant of the White House.

But Cobin’s most shocking conclusions (at least to those who do not know their American and Southern history) regard the South and her bid for independence. He understands that antebellum Southerners were the direct philosophical and theological descendants of the Founders. As such, they were right to pursue their independence in 1860-61. And their offspring are still right today in seeking independence for the South from a godless American Empire.

Though readers may disagree with elements of Cobin’s theology, they have much to gain from his historical insight and his solutions for a people and nation rapidly descending into chaos. John Cobin’s book deserves a serious audience in these perilous times.

―Michael J. Hill, Ph.D.8 (January 2006)




Preface

The intended audience for this book is thinking Christians: theologians, pastors, seminary students, economists and scholars from public policy and other related fields looking to integrate their disciplines with Christian theology. This book is about what the Bible says about the state and its public policies.9 Its chief appeal will likely be to academics and theologians, and I anticipate that they will assimilate its contents and spread its ideas to those over whom they have influence. I also hope to convince thinking Christians of (1) the veracity of the liberty of conscience perspective, or (2) to at least encourage them to be more active in engaging their culture.

Perhaps this book will be useful to a wider audience of serious students of the Bible and public policy too: (a) Christian college students, (b) homeschoolers studying government, economics, theology, history, or political philosophy, and (c) adult Sunday school teachers who are willing to challenge conventional wisdom regarding politics and public policy by taking on topics in American culture or practical theology pertaining to the Christian worldview.

I have presumed upon my reader some considerable background knowledge of the Scriptures. Thus, for many people, completing these pages will require a substantial commitment of time for reflection and analysisnot only on account of the economic and public policy theory but also because of the requisite level of Bible knowledge.

Nevertheless, my target of a more academic audience is deliberate, and I trust prudent, since in the “intellectual pyramid of society” scholars (or other idea generators) are rightly recognized as having the greatest influence on the “climate of opinion” over time. Correspondingly, along with my previous works, I hope this book will play at least a small role in reversing what Mark Noll bemoans as the scandalous modern “Evangelical inattention to intellectual life” and “anti-intellectual attitude”. He warns Christians of the perils of this disposition: “If the history of Christianity shows how fruitful it can be to cultivate the mind for Christ, it also indicates how dangerous it can be to neglect such activity.”10

If the foundations are destroyed,

what can the righteous do?

―Psalm 11:3


The essence of Government is power; and power, lodged as it must be in human hands, will ever be liable to abuse.

— President James Madison (1829)



Under democracy, one party always devotes its chief energies to trying to prove that the other party is unfit to rule—and both commonly succeed, and are right.

—H.L. Mencken (1880-1956)

For the law of Nature would, as all other laws that concern men in this world, be in vain if there were nobody that in the state of Nature had a power to execute that law, and thereby preserve the innocent and restrain offenders... 

—John Locke (1690)

I am desirous of discrediting the whole system of corruption, and of rendering all civil government fair, just, open, and honourable. All government, founded on insincerity and injustice, debases the morals and injures the happiness, while it infringes on the civil rights of the people. 

—Vicesimus Knox (c. 1795)






Introduction

The exegetical problem: Romans 13:1-6 (annotated)

Let us begin with some interpretive exegesis that is probably nothing short of shocking to the contemporary Evangelical mindset. One of the most important Bible passages dealing with the civil authority and the Christian’s relationship to it is Romans 13:1-7. Yet this passage is seldom read in light of its historical context. Assuming that the Apostle Paul had in view the Roman regime circa AD55, if we substitute the names of the then current Caesar (i.e., Nero) and a particular local king (e.g., Herod, Felix or Agrippa) in place of the words “governing authorities”, “God’s minister”, and corresponding pronouns, the passage comes across in a strikingly different manner. Con­sider how a first century Christian in Rome (or elsewhere in the Empire) would have heard Paul’s teaching in Romans 13:1-6.


1 Let every soul be subject to Nero and Herod. For there is no authority except from God, and Nero and Herod are appointed by God. 2 Therefore whoever resists Nero or Herod resists the ordinance of God, and those who resist will bring judgment on themselves. 3 For neither Nero nor Herod is a terror to good works, but to evil. Do you want to be unafraid of Nero and Herod? Do what is good, and you will have praise from Nero and/or Herod. 4 For Nero and Herod are God’s ministers to you for good. But if you do evil, be afraid; for Nero and Herod do not bear the sword in vain; for Nero and Herod are God’s ministers, avengers to exe­cute wrath on him who practices evil. 5 Therefore you must be subject, not only because of wrath but also for conscience’ sake. 6 For because of this you also pay taxes, for Nero and Herod are God’s minis­ters attending continually to this very thing.



Does reading this annotation surprise you? Does the words substitution change your conceptions (i.e., affect your interpretative premonitions) or give the passage new devotional meaning for you? How should Christians reconcile the fact that the evil Caesar Nero was ruling at the time the Apostles Paul and Peter wrote to Roman Christians regarding submission to the civil authorities? How can Christians resolve the ensuing theological quandary that comes from knowing that Nero killed and punished good people (i.e., Christians) when the passage plainly says that civil government rewards those who do well? As well, the character and sordid actions of lower rulers such as Herod were little different than Nero’s.

How then may the timeless injunctions of the Scriptures be reconciled with the fact that the state has been the greatest earthly disseminator of evil and oppression in the history of man? Regrettably, the public polices of Hitler and Stalin’s Europe, Mao Tse-tung’s China, Lincoln’s brutal war and Grant’s dreadful Reconstruction program, Pol Pot’s Cambodia, Idi Amin’s Uganda, Salvadore Allende’s socialist Chile, Bloody Mary’s cruel England, Domitian’s Rome, and so forth are not so very rare. How may we reconcile the Bible with public policy’s checkered and often brutal history? Indeed, every decade seems to spawn a new generation of dictators and repressive regimes. Peaceful times are short-lived for most people. America has been largely anomalous and its public policies better than those of most other countries (at least for Americans), but ultimately America is not immune to the same political maladies that plague other parts of the world.

Without a doubt, a more profound understanding of historical and cultural elements is necessary for good interpretation of these passages—even though such elements may not be apparent to the casual reader or preacher. The historical context of these passages is crucial to properly interpreting the text. Paul was writing to Christians in the church situated in the imperial capital city of Rome. As well, Peter was writing to Roman Christians who were suffering, after having been banished from Rome and other parts of the empire to regions on the southern end of the Black Sea (what is modern north-central Turkey).

Consider again the pertinent part of the Romans 13 passage without the annotation, along with the pertinent part of 1 Peter 2. Does the apostolic language regarding the purpose of rulers and their public policies still seem plain?

Romans 13:3-4


3 For rulers are not a terror to good works, but to evil. Do you want to be unafraid of the authority? Do what is good, and you will have praise from the same. 4 For he is God’s minister to you for good. But if you do evil, be afraid; for he does not bear the sword in vain; for he is God’s minister, an avenger to execute wrath on him who practices evil.



1 Peter 2:13-14


13 Therefore submit yourselves to every or­dinance of man for the Lord’s sake, whether to the king as supreme, 14 or to governors, as to those who are sent by him for the pun­ishment of evildoers and for the praise of those who do good.



After a cursory reading of these texts, and without much reflection, the plain meaning of the passages might lead one to conclude that civil government or the state serves to uphold the Law of God in the world, killing or punishing those who do evil in the sight of the Lord. Nevertheless, this view is lacking.

Apostolic admonitions regarding civil government cannot easily be reconciled with modern public policy by employing a casual, plain reading of the New Testament texts. Without careful analysis, an objective reader would tend to think—along with a host of gainsayers outside the faith—that the Apostles were (1) wrong, (2) conditioned by a now irrelevant cultural context, (3) merely speaking about civil government in the abstract (without direct relevance to the first century Christians), or (4) simply out of their minds. Some more liberal Bible scholars have gone so far as to argue that certain texts relevant to public policy, such the first few verses of Romans 13, are uninspired, defective, or later additions to the canon of Scripture.

Conservative Christian scholars would like to avoid holding to one of these rather radical conclusions. Yet they encounter a rather intractable or awkward interpretive problem. How can the plain meaning of Paul and Peter’s words make sense given the political and cultural setting in which they wrote? The fact is that Nero, renowned for his calloused cruelty and repressive policies, was Caesar when the Apostles wrote!

To begin with, no Bible-believing Christian considers the commands in Romans 13:1-7, 1 Peter 2:13-17, and Titus 3:1 to be absolute. Indeed, considering the “whole counsel of God”, it is clear that God’s people have not submitted (and should not submit) to “every ordinance of man” (1 Peter 2:13). As John McGarvey and Philip Pendleton note:


The government [or state] must exact nothing contrary to or inconsistent with Christian duty. If it does, we must obey God rather than men (Acts 4:18-20; 5:28, 29); for under no circumstance can God’s children be justified in doing wrong (Matt. 10:28; Rom. 3:8). Allegiance ceases when the law of the land seeks to subvert the law of God; and Paul teaches nothing to the contrary. As the martyr Polycarp said to the governor who bade him denounce Christ, and swear by the fortunes of Cæsar: “We are taught to give honor to princes and potentates, but such honor as is not contrary to God’s religion.”11



The Hebrew midwives in Egypt defied Pharaoh’s decree to murder infants (Exodus 1:15-21). Ehud acted against public policy by deceiving the king’s ministers and then slew the king (Judges 3:15-26).  Daniel, Shadrach, Meshach, and Abed-Nego refused to comply with public policies that mandated religious rituals contrary to proper worship (Daniel 3:8-18; 6:6-10).  The wise men from the East (Magi) disobeyed Herod’s direct order to disclose Jesus’ whereabouts (Matthew 2:7-12).  Peter and John forthrightly disobeyed the “ordinance of man” that mandated that they desist from preaching (Acts 5:28-29). So then, the foremost doctrinal issue revolves around when or why Christians may or must disobey, rather than if Christians may ever disobey at all.

Still, Evangelicals disagree about the extent to which a Christian may disobey. For example, not every Christian view would permit disobedience to public policies that provide for preferential hiring of homosexuals, prohibition of spanking, mandatory attendance in public schools, mandatory working on Sunday, poaching, hiring of illegal aliens (even if Christians), speeding (e.g., driving 67mph in a posted 65mph zone), minimum drinking ages for wine in one’s own home, and mandatory purchase of automobile insurance. It is not certain how many Christians would deal with many actual policies, such as the prohibition of throwing stones at birds in Dublin, Georgia, the prohibition of playing pinball for those under 18 in South Carolina and Nashville, Tennessee, or the prohibition of spitting on the street in Dunn, North Carolina. Again, the reason why Christians must obey, or may disobey, is important. And one’s point of view will largely stem from his presuppositions about the nature and role of the state and public policy that have been delineated, resulting in one of the four views outlined in chapter 3: theonomy, revitalized divine right of kings, pacifist, or liberty of conscience.

Consequently, a consistent and cogent paradigm for interpreting texts that deal with public policy must be developed and applied to create a biblical theology of public policy. While this book elaborates on the hermeneutic set forth in Bible and Government: Public Policy from a Christian Perspective (2003),12 known as the liberty of conscience perspective, the crux of the three alternative (competing) views is also developed in chapters 7 and 8. In the final analysis, the expedient paradigm of the liberty of conscience view is applied in order to exegete Romans 13:1-7 (along with its counterpart in Titus 3:1) and 1 Peter 2:13-17,13 thus developing a proper framework for establishing a biblical public policy theology.

Public policy theology is important!

Public policy theology has far-reaching and important practical applications in daily life. One useful extrapolation is to consider the theoretical and theological motivations of Christians for supporting or rejecting the rightness of the American Revolution. Professor Mark Noll’s work Christians and the American Revolution (1977) is especially helpful in forming a historical perspective on this point. Not surprisingly, the instigators of the American Revolution were largely theonomic Presbyterians and Congregationalists, along with liberty of conscience Baptists.

These groups took an active role in transforming their world, albeit for very distinct reasons. The theonomists wanted to overthrow the evil state, by means of a “lower magistrate”, in order to replace it with a godly one. The Baptists wanted freedom in order to be able to serve God better. They often cited Galatians 5:1 in their cry for being free from bondage to the state, pursuing freedom as the opportunity arose (cf. 1 Corinthians 7:21). Unlike the theonomists, their comrades in arms, they did not primarily want to install a “better” state or civil government. That is why they became ardent supporters of a Bill of Rights to ensure that their civil rights were protected against government intrusion, despite the fact that the Constitution was based on a Presbyterian framework.

It should also come as little surprise that the Anglicans and most Methodists of the day turned out to be Tories, critical of other Christians who did not “submit” as they should. Many Tories, passive and non-confrontational divine right of kings adherents, thus returned to England or went to Canada. Similarly, the Anabaptists, being pacifists, did not participate in the American Revolution, although they did tend to revolt against paying any taxes that would go to finance the conflict. Obviously, one’s public policy theology makes a difference indeed, as evidenced by the American Revolution.

It seems that many thinking Christians today are quick to charge the Christian activists who revolted against Great Britain in the 1770s with sin. Much of this thinking is based on naiveté and ignorance of both Christian theology and public policy—not to mention the impact of the First Great Awakening and the War for American Independence that flowed from its principles.

Thus, Christians ought to think about public policy more seriously and develop their view in a manner that coincides with sound biblical principles that take cultural context seriously. Remember that Jesus commanded His disciples, “occupy till I come” (Luke 19:13 KJV). Christians are to carry on the “business” of life until He returns, including all aspects of social life: work, politics, cultural dynamics, church, etc. that they encounter. Nothing should stand in the way of a Christian in fulfilling this mission. Thus, if common, popular views of public policy are found wanting, then they should be replaced by better ones.

Accordingly, this book provides both a challenge to prevailing attitudes among Evangelicals and a framework whereby Christians can appreciate the rightness of individual and collective self-defense—including resisting tyrants and evil public policies at opportune moments in history.

Organization and contents of the book

This book is laid out in such a way to help the reader systematize the theology of public policy and think through the tougher issues. Part I deals with fundamental knowledge and paradigms. Chapter 1 identifies key economic and public policy tools to establish the three types of public policies: reactive, proactive, and inefficient provision of goods and services, along with the key theories of perverse economic incentives, the knowledge problem, and the public choice problems facing political actors.

In chapter 2 the historical context of political life under rulers Nero and Herod is reviewed. This context formed the backdrop for apostolic writings regarding the civil authorities. The concept of the welfare state and legalized plunder are also reviewed in historical context with application to the present day. Chapter 3 describes the two schools of Christian thought regarding public policy and the nature of the state, viz. the integrated authority school and the competing kingdom school, along with the four views that devolve from them: (1) theonomy, (2) revitalized or reshaped divine right of kings, (3) pacifism, and (4) liberty of conscience. These views are discussed in some detail. (Appendix 1 provides responses to aberrant views of submission to the state stemming from the divine right perspective.)

Part II covers the particulars of the liberty of conscience perspective. In chapter 4 the distinction between limited government and the state is pointed out (along with the distinction between law and legislation in Appendix 1). A fundamental feature developed is the satanic nature of the state. Indeed, the state is shown to be the enemy of God’s people. Chapter 5 covers the theology of God’s ordination or appointment of all things, including criminals, evil rulers, and the devil himself. God uses such “calamity” (cf. Isaiah 45:7) to further His purposes in this world and to glorify His name. Christians must work within this providential agenda to fulfill the dominion mandate. Chapter 6 provides a concise commentary on Romans 12–14 and 1 Peter 2 highlighting the liberty of conscience framework.

Part III develops the key issues in the theology of public policy. Chapter 7 develops the biblical doctrine of self-defense: its rightness and necessity in a fallen world. Christians may use lethal force to defend themselves against predators, even if those predators are elected or appointed to political office. If self-defense were not justifiable then there could be no justification for collective self-defense through a limited government.

Chapter 8 outlines the importance of viewing God as the source of law, and the principles upon which fundamental rights are established, with the state being merely the progenitor of proactive legislation. The nature and validity of natural, political and civil rights are expounded. The crucial question of whether or not Christians have rights is considered too. The appropriateness of self-defense individually and just wars of defense collectively is shown—as opposed to aggression and empire-building. Plus, the virtues of assassination policy over full-scale war against a state predator are accredited. In addition, cruel practices like torture are excoriated as being anti-biblical, and the wholesale acceptance of policies of capital punishment carried out by wayward states is questioned.

Chapter 9 discusses the theology of slavery, involuntary slavery in particular (even in its part-time form in America), identifying it as a horrible institution that should be avoided by Christians and opposed in policy when possible. A comprehensive look at the Scriptures is undertaken to show what the mind of God is regarding different types of slavery and the Christians obligation to escape from it by any means available.

Recounting some of the key events of the American Revolution, chapter 10 certifies the rightness of rebellion or resistance against state tyrants and oppressors as justifiable Christian action under the appropriate circumstances. Chapters 11 and 12 explain that Christians must, paradoxically, fight for peace. American Christians may rightly make use of the Second Amendment in their favor. Not doing so is to defy God’s provision in their lives and to disobey the intentions of the Founders codified in the highest legal authorities: the Constitution and the Declaration of Independence.

Part IV deals with the application of public policy, including some further fundamental themes in public policy theology, and the Christian’s duty as he engages his culture. Chapter 13 explains that the word “nation” in the Bible refers to an ethnic aggregate rather than territory demarcated by the arbitrary and capricious political boundaries of men. Moreover, the word nation in the Bible cannot be properly applied to America or any other political organization, even though several pet verses are popularly used by preachers today to do just that. Furthermore, Christians must not be nationalists in their policy advocacy or local church organization, but instead should prefer Christians of any nationality or citizenship above all other men—even if their brethren must flee persecution and thus enter America as “illegal aliens”.

Chapter 14 advocates the use of state lotteries as the best means to finance public expenditure. They represent voluntary taxation and allow the wealth of the wicked to be stored up for the righteous. Finally, in chapter 15, proper Christian civic duty is shown to be marked by activism: in voting and attending local meetings or reading contemplative materials, as well as in sitting on juries and writing to politicians to ask them to uphold the principles of liberty. Chapter 16 provides a summary of the book’s key motifs, as well as lists the policies that should be promoted or assailed by activist Christians. A call for Christian civic duty is given along with encouraging the moral character of tolerance for Christians with different points of view.




PART I: FUNDAMENTAL KNOWLEDGE AND PARADIGMS



The inherent vice of capitalism is the unequal sharing of the blessings. The inherent blessing of socialism is the equal sharing of misery.

—Pr. Minister Winston Churchill (1874-1965)



The first lesson of economics is scarcity: there is never enough of anything to fully satisfy all those who want it. The first lesson of politics is to disregard the first lesson of economics.

—Thomas Sowell (1930-)



Elections are decided by the votes of the uneducated many for the corrupt few.

—George Bernard Shaw (1856-1950)



Democracy was the right of the people to choose their own tyrants.

— President James Madison (1751-1836)




1 Basic Economics and Public Policy Theory for the Theology of Public Policy

Self-interested action vs. selfishness

Economic theory tells us a lot about the nature of political actors along with the inadequacy of their knowl­edge in regulating society to bring about the common good. All rational men act purposefully to remove uneasiness from their lives. They try to maximize those things in life that give them the greatest satisfaction (e.g., money, love, power, influence, charity, altruism, holiness, etc.). How­ever, they also act in such a way that engenders cooperation with others, facilitating and exploiting mutually beneficial gains from trade. Peaceful cooperation is the result of the operation of the market economy. People pursuing their own self-interest voluntarily cooperate to provide the needs and wants demanded in society.

We must be careful to not equate self-interested motives with selfish ones. The former describes one’s eco­nomic motivation while the latter deals with one’s charac­ter. For example, a person might have altruism or to “shepherd the flock of God” (1 Peter 5:2) as his highest goal. He would thus pursue the self-interested agenda that he believes has the highest probability of attaining that goal. He might also pursue other things along with this ob­jective, such as owning his home debt-free, raising four children, and taking his wife on an annual skiing trip. But all these elements (and others we might think of) mix to­gether into concerted, purposeful, self-interested action to attain the conglomerate goal.

As economist Ludwig von Mises states in the opening chapter of Human Action: A Treatise on Econom­ics (1966), men aim purposefully at ends. “Human action is purposeful behavior…aiming at ends and goals…[and is] a person’s conscious adjustment to the state of the universe that determines his life.” Sane people do not act without reason, and they do not act unless they believe that their action will remove some uneasiness. This axiom can and must be squared with the Word of God. The Bible states: “the righteous God tests the hearts and minds” (Psalm 7:9; cf. Proverbs 15:11; 17:3; 24:12), noting that “Every way of a man is right in his own eyes, but the Lord weighs the hearts” (Proverbs 21:2). Moreover, the fact that human action is purposeful and aims at ends does not mean that such action is always righteous. Indeed the opposite may be true.

The Scriptures indicate that all men are flawed in their judgments and choices. The ends that men aim at are marred by sin, just as the Bible exclaims: “All we like sheep have gone astray; we have turned, every one, to his own way” (Isaiah 53:6). While God has “put eternity in their hearts” still “the hearts of the sons of men are full of evil; madness is in their hearts while they live, and after that they go to the dead” (Ecclesiastes 3:11; 9:3).14 Conse­quently, men’s economic choices—like spiritual ones—are tainted, marred, and corrupted by sin. Men may think that they are doing justice and pursuing righteousness but instead actually be doing what is wrong. Certainly, while self-interest is not necessarily selfish, its objective is always tainted by sin to some extent. Therefore, ends may be righteous or unrighteous.

We are left only to marvel when we think that under God’s common grace men of such character, pursuing their own self-interests, can produce peaceful social cooperation. Capitalism and pri­vate property,15 especially when coupled with thrift, industry, and entrepreneurship, must be viewed as facets of God’s common grace that allow civilizations to rise and survive within a fallen world. Accordingly, the self-interest motivation is helpful and good, and wrongly demonized by some journalists and academics that have confused self-interest with selfishness.

A selfish person is one who is absorbed in himself to the exclusion of others. He is self-interested too but his motivation is hamstrung by a character flaw. The theory of self-interest is born out in the Scriptures, often evincing the selfish foibles of human nature. We are told twice for in­stance that: “There is a way that seems right to a man, but its end is the way of death” (Proverbs 14:12; 16:25). Young men are admonished to not pursue their unbridled thoughts and desires: “Rejoice, O young man, in your youth, and let your heart cheer you in the days of your youth; walk in the ways of your heart, and in the sight of your eyes; but know that for all these God will bring you into judgment” (Ecclesiastes 11:9)—just as erring Lot did: “Then Lot chose for himself all the plain of Jordan, and Lot journeyed east” (Genesis 13:11)16 as well as the foolish man in Christ’s parable who shortly after being satisfied with this world’s goods went to meet his frowning Maker.17

Nonetheless, not all of the self-interested purposes of men are bad or selfish. The Bible speaks of godly men purposing to do things too. For instance, “Paul purposed in the Spirit, when he had passed through Macedonia and Achaia, to go to Jerusalem” (Acts 19:21). The Bible also contrasts the vain purposes of “those who desire to be rich” (1 Timothy 6:9)—noting that “the schemes of the schemer are evil; he devises wicked plans to destroy the poor with lying words”—with the good purposes of “a generous man [who] devises generous things” (Isaiah 32:7-8).

Furthermore, there are many bibli­cal encouragements to pursue righteous ends: “Commit your works to the Lord, and your thoughts will be estab­lished” (Proverbs 16:33).18 Therefore, Christians ought to seek to align their self-interested purposes with the princi­ples of the Word of God. Likewise, Christians should advocate and support collective actions through limited government—or public policies—that are most congruent with biblical principles.

Categories of public policy

Public policy generally means government action, although it is better to distinguish poli­cies by the categories of (1) reactive policy, (2) the ineffi­cient provision of genuine market goods and services, and (3) proactive policy. Proactive policies may be categorized by three varieties: (i) ones aimed at changing behavior, (ii) ones aimed at changing the way people think, and (iii) ones dedicated mostly or wholly to income and wealth redistri­bution. Before fleshing out these cate­gories, something must be known about the rights theories that support the bulk of them.

Positive and negative rights

Many policies have to do with the implementation of some positive right: a right granted to people by the state, a right that people do not have naturally, and a right that other people must pay to sustain. Sometimes positive rights are couched in terms of “social justice” or sublime “public in­terest” planning objectives. In his book Turn Neither to the Right nor to the Left (2003),19 Dr. Eric Schansberg outlines the major sub-categories of public policies based on positive rights theory using the terms “legislating morality” (LM) and “legislating justice” (LJ). He eloquently explains why Christians should avoid promoting policies of the former and only with great caution (and guided by strong principles) encourage ones of the latter.

Examples of positive rights include rights to minimum standards of health care, food or nutrition, income, and a “decent” education. These rights may be found in statements like the United Nations Declaration of Rights (1945), as well as in Marxian writings and elsewhere. These rights can also include things like a “livable” wage (a minimum wage or greater), a crime-free and unpolluted environment, and even “reasonable air conditioning” in a rental unit.20 Thus, positive rights obligate one class of peo­ple to provide benefits for another. Hence, they are arti­ficial in nature.

Conversely, negative rights are fundamentally construed to be “natural” or “fundamental” rights that people have to life, liberty, and property. Such rights-bearing has been extolled by political philosophers such as John Locke and Thomas Jef­ferson, and one may make a strong argument for negative rights by substantiating them in the Scriptures.

For instance, we find prohibitions against murder and support for capital punishment, in the Old Testament (e.g., Genesis 9:6)even prior to the Law of Moses. The Ten Commandments, of course, prohibited murder, theft, and fraud, with penalties spelled out for them (and related crimes) in other parts of the Pentateuch. Moreover, we find throughout the Bible references to self-defense and warfare, especially under the theocracy, but also for self-preserva­tion against predators and intruders. Therefore, the idea of negative rights is enshrined and buoyed in the Scriptures and the corollary importance of self-defense in order to prevent violation of negative rights is implied.

Self-defense: a paramount doctrine

Perhaps more than any other single doctrine, one’s theology of public policy rests upon his understanding about the doctrine of self-defense. After all, in its most basic form, civil government exists as the collective means of self-defense. Indeed if self-defense cannot be justified then neither can civil government itself be justified. Christians might as well promote political anarchy (meaning preferring the implementation of no formal political apparatus to oversee society). After all, just what would a state do if it did not defend its citizens? Would it merely redistribute wealth, run public enterprises, certify products, and issue edicts for politically correct conduct? How could Christians prefer having such a state of affairs over having tax-free and regulation-free political anarchy? If the civil authority can not or will not defend its citizens (us Christians in particular) then it is not worth having around.

Consequently, building a case for self-defense from the Scriptures—especially the New Testament—is both fundamental and of paramount importance to any Christian theology of public policy. As well, making a case for the rightness of self-defense by individuals or collectively through civil government is certainly doable, as delineated in chapter 7.

Significantly, in Luke 22:36, Jesus told His Apostles: “But now, he who has a money bag, let him take it, and likewise a knap­sack; and he who has no sword, let him sell his garment and buy one”. This statement indicates that self-de­fense would become a necessity after His time on earth was over. Swords were not used to hunt or fish, or to punish children. They were weaponry used to attack and kill other men.

Other key components of the doctrine of self-defense in the New Testament are readily identified. Jesus praised the great faith of a Roman centurion in Capernaum (Matthew 8:5-13; Luke 7:2-10) and did not re­buke him for being in the profession of warfare. Neither did John the Baptist rebuke the soldier for being a soldier in Luke 3:14. In Luke 14:31, Jesus says “Or what king, go­ing to make war against another king, does not sit down first and consider whether he is able with ten thousand to meet him who comes against him with twenty thousand?” Moreover, one could probably make a case that Jesus Himself was not wholly opposed to warfareeven if he did tell individuals to turn the other cheek when wronged (Matthew 5:29; Luke 6:29), and even though he warned that “all who take the sword will perish by the sword” (Matthew 26:52b). Therefore, one would be hard pressed to make a case that the Bible opposes negative rights—or self-defense—and only with considerable difficulty make a case for biblical pacifism. Indeed, the biblical case for pacifism is shallow.

Reactive policy

Negative rights theory mandates that people restrain themselves from acting against the natural rights of others in society. Yet unlike positive rights they are costless; no person has to pay to maintain the negative rights of other people. That is why they are often said to exist naturally.

Reactive policy is action by government designed to pro­vide collective self-defense against predators: a social service that the market cannot provide well. There are really only three “pure” reactive policy catego­ries: national defense, the establishment and enforcement of legal rules to facilitate social certainty and commerce (which are based on the common law of property, contract, and tort), and criminal justice. Domestic defense against any preda­toreven infectious microorganismswould qualify as well. These policies are reactive in the sense that they react to, or

























	Type of public policy
	Rights basis





	1. Reactive (defensive)
	Negative



	2. Inefficient public provision
	Negative, positive, or neither



	3. Proactive
	



	(i) to change behavior
	Positive (typically)



	(ii) to alter ways of thinking
	Positive (typically)



	(iii) to foster redistribution
	Positive
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