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It seems Linda started out well
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The first part of this tale was written by Linda Gordon: but when it got into the hands of a WASP bent toward Jerusalem instead of Washington, DC, the story, by necessity, had to undergo a regeneration, mainly for the sake of her subject, Hyman, and so that God would get the glory for Hyman's life.

Having said that, it must be established that Jesus said to his students, like Hyman, 'If the world hates you, keep in mind that it hated me first.' Most Jews probably hate Jesus more than any other group of people on earth, and Hyman the Hebrew loved Jesus. Jews are Hebrews, but the name Hebrew is older.

Linda decided to present his life as a carnal biography, and the WASP for the Holy City decided she could not leave Hyman in the grave.

The WASP of 1971 found her story because he had developed a fine admiration for the evangelist who was not much admired by his Jewish family. Linda's document, though seemingly lovely in its presentation, almost came across as a subtle hit piece or a character assassination, even though Linda may not have intended it to be. So when the WASP of 1971 saw her publication he decided it was time for Hyman to be vindicated: and what he presented to the world was a document that showed what she wrote, just touched here and there with his regenerated commentary, and in some places smoothed out her manner of writing.

The WASP of 1971 kept in mind that, when Abel was murdered, his blood still spoke from the ground, vindicating Abel's deeds; and that same WASP of 1971 also kept 1 Corinthians 1.8 in mind, which says about the church that God 'will also keep you firm to the end, so that you will be blameless on the day of our Lord Jesus Christ.'

So, whether harm toward Hyman was intended or not, Genesis 50.20 became the protective shadow over the final document. That verse, animated by Hyman's voice, now said, 'You intended to harm me, but God intended it for good to accomplish what is now being done, the saving of many lives.' And Jesus is the only One saving lives!

Linda allowed the reader to know who she thanked while researching Hyman's life. She thanked members of the Appelman family for their help, and several colleagues and friends who offered learned comments, thereby saving Linda (she referred to herself as a 'non-Christian') from many errors. These are the people who helped her learn about him and present him to the world from her perspective:

	Hazel Carby,

	Mary Marshall Clark,

	Michele Clark,

	Joanne Greenberg,

	Marianne Hirsch,

	Martha Hodes,

	Jean Howard,

	Allen Hunter,

	Elinor Langer,

	Laurie Novak,

	Ron Numbers,

	Shifra Sharlin,

	Leo Spitzer.


Hyman Appelman was no small-time evangelist, but he was a hugely successful one. Hyman was the author of many volumes of published sermons and the subject of a dissertation. He never denied his Jewishness - being a Jewish Southern Baptist was his special trait, his piece, his trademark. His audiences saw before them the very embodiment of a sinner brought to redemption, an escapee from darkness into the light. Linda claimed he was not an evangelist to the Jews. Hyman did preach to Christians. He became a hypnotic preacher who regularly brought thousands of listeners to shouts, tears and conversions; he devised mass, business-like systems of publicizing revivals and raised great sums of money. He claimed to have saved hundreds of thousands of souls. He conducted tent revivals attended by thousands throughout the US and abroad. A Southern Baptist leader even pronounced him the leading American evangelist between Billy Sunday and Billy Graham.

And this is one of many things that bothered Linda: that, in a country so dedicated to individualism as the US, matters of faith are supposed to be individual. Not only are individuals supposed to be free to choose, but the choice is supposed to come from within, as Appelman experienced his rebirth. Many American historical myths revolve about individual transformation, from sin to repentance, from poverty to wealth, from ignorance to learning, from immigrant to American. In America, the son needs not follow the path of his father. So it is unsurprising that Reverend Hyman Appelman's followers were not suspicious of his conversion in the 1920s from Judaism to Southern Baptism, and did not doubt the sincerity of his passion. They were attracted precisely because he was a convert. That kind of transformation was what being born again was about.

By contrast, Hyman's immigrant family of origin (and Linda's) doubted him entirely. To them, transformation was a betrayal, a cowardly flight from the persecuted to the persecutors. Immigrants from a much less modern economy and culture, socialists in their leaning toward social and economic justice, the family put its trust in group connections.
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When Linda was a young woman, a white Anglo-Saxon Protestant (a man who was born before 1971) once criticized her views for being predictable. Linda wanted to please him but couldn't figure out how not to be predictable; Linda's opinions kept emerging consistent with previous opinions. In fact, these opinions, about everything from food to literature to politics, didn't differ much from those of her parents or grandparents.

Her extended family knew little about Christian theology. Had they learned of Christian ideas, she thought she was sure they would have thought the Christians were crazy, since the rapture was to her a crazy idea. She also thought the Christian idea of the inerrancy of the Bible was crazy. And she also thought a virgin birth was crazy. But few of them were familiar with these ideas at the time, long before the new 'Christian Right' was born (a term she uses for the political faction which supported socially conservative policies). Nor was it the increasingly conservative politics of Southern Baptists that the family condemned. It was not the ideas but the conversion of Hyman that infuriated them.

Failing to comprehend it, they viewed it as psychologically abnormal. Even Linda's parents, who were supposedly entirely committed to religious freedom, considered Hyman to be a dishonest religious person, an immoral 'low-life', They talked of a scandal that both demonstrated his weak character and explained his conversion, and they did not take into consideration 1 Corinthians 1.27. It was only decades later that Linda learned there was more than 1 story about the scandal - probably the case with all family skeletons - and her research supposedly 'leaves the truth uncertain'. She concluded that the stories agreed, however, that he was not only an opportunist, but also someone who would not take responsibility for his wrongdoings; and they did not care about Ephesians 5.16 when it came to looking at his opportunistic ways.

None of the stories she came across, she says, mentioned his spell-binding preaching powers. They did not include his high-velocity success, throughout several continents, as an evangelist and as a promoter and businessman of evangelism. They even neglected his Biblical erudition, for it is said he had every verse of the Old and New Testaments in his memory. Had Hyman's parents and siblings known more of this, perhaps there would have been some pride mixed with the incomprehension. Linda said she would never know this, because she waited to write his story around the time that they were all dead. She read all his published sermons - at least 42 separate volumes worth - and continued to think his theology was fanciful, and she made sure to let the reader know that she had no sympathy for Southern Baptist intolerance and Right-wing politics, though she had little inclination to study or write about them. It is the conversion that interested her.

When Linda was a little girl in Chicago, her grandmother took care of her, while her mother worked as one reading stories to children at the "Carnegie public library," as she always called it. Linda then confesses, 'I was still an only child - my brothers were born only after we had left Chicago - and we lived in an apartment just above my maternal grandparents' in a tenement building on North Spaulding, near the corner of Division, in a mixed Slavic and Jewish immigrant neighborhood. My mother and grandmother argued quite a bit, as my mother was a rebel and a strong personality. Some of the arguments were about me. Mother thought that bubbe [grandmother] dressed me too warmly and didn't take me outside enough; on these issues she lost because she wasn't home all day. My grandparents' household was kosher, but my mother believed that children must have plenty of protein and milk with every meal. On this issue mother won through a creative compromise: When she fed me, grandma would roll back the corner of the oilcloth that always covered the kitchen table and put my food on the bare wood. I don't know whether she did this because ma convinced her that a milk-and-meat diet was essential to grow as strong as America required, or whether ma just eroded her resistance through sheer force of will. The compromise was characteristic of the style of religiosity in this family.'

Linda's grandpa was Eleazar Appelman, his namesake a major figure in the Old Testament: the second high priest of the Jews, having been clothed in the sacred vestments by Moses himself. Linda says, 'In some ways grandpa behaved as an Eleazar should: he went to shul every day, was an officer of the congregation and of the Mogilever verein [verein is German for 'association'], the association of Jews from Mogilev in Chicago. The house was often full of people, the urn with a spigot used to boil water for tea was always hot, and the tea was flowing.' Linda speaks of someone at Passover being a natural actor, who would sit loudly, surrounded by cushions (one is supposed to "recline" at the seder), with a satchel by his side full of his clothes, ready to obey the injunction to leave when the Lord called. Yet he loved theological arguments and might even posit that there was no God, perhaps for the sake of argument, perhaps because he was an agnostic sort of Jew. Constantly interspersing the Passover haggadah with his questions, he delighted in taking the side of the stiff-necked Jews who challenged Moses, saying, "who the hell are you to be our leader?" He knew perfectly well that his daughter and her husband - Linda's parents - were unbelievers, but he didn't seem to mind, and even enjoyed arguing with Linda's father Bill, who was something of an intellectual.
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Linda said, 'But there was a limit to this flexibility and open-mindedness, and when my uncle Hyman, originally called Chaim, became a Christian, that was too much for them. Grandpa invoked a traditional Jewish form of excommunication. He read Hyman out of the family and ordained that his name should henceforth never be mentioned.' It shocked them to know that, not only had Hyman announced that he had become a Christian, but a Southern Baptist and an evangelist. All this happened long before Linda was born, but the story was repeated and updated among the adults around Linda. For the person named Leiser, this prodigal son created not only disgust but also shame, and Linda knows that refusing to discuss Hyman was also a way of protecting his family's pride and reputation. It is only as Linda wrote this that she realized she was discussing grandpa's reaction and not grandma's. This is very much a story of the Appelman men. It's not that grandma was not expressive - she had many friends in the neighborhood with whom she chatted in Yiddish. But grandpa was the patriarch, the ruler. He was intimidating to many and a bit scary to Linda - never abusive or irritated, but distant and severe. Linda said, 'He did not discipline me or express disapproval of me, but he did not try to talk to me or play with me or his other grandchildren - in fact he often seemed not to notice me, and I never tried to connect with him. Grandma deferred to him in every way. She referred to him as Mr Appelman. She never sat with the rest of the family at meals, but served us all and ate by herself, standing by the four-legged yellow enamel stove. She would never have rolled back the oilcloth in his presence.'

For Jews, conversion had brought and may still bring a greater sense of betrayal, and accusations of cowardice, than among other groups. Not that Jew-to-Christian conversion was rare. For centuries there had been powerful incentives for conversion , ranging from the greater opportunities available to Christians all the way to torture and murder. Still, many of these conversos or marranos continued as 'crypto-Jews' , practicing in secret.

Under the influence of the Enlightenment, many European Jews became nominal Christians, but their fundamental perspective was often secular.

In modern times, Protestant missionaries conducted small but enthusiastic campaigns to convert the Jews. In 1899, a London missionary claimed that 224,000 Jews had converted in the course of the 19th century, and others pronounced that estimate much too low. Many converted without the encouragement of missionaries, seeking safety, security, or economic betterment - at least in the eyes of Jews who did not believe in Jesus. Others, like Heinrich Heine or Felix Mendelssohn, saw it as a path into high European culture.

Hyman was not even the first Jew to become an evangelist: the Bible shows that most people in the first generation of Christians inspired by Jesus were Jewish and evangelistic (because, as after all, Jesus is Jewish). At least several dozen did this in 19th-century Europe. But all, in Linda's grandfather's view, were men of weak character.

Leiser and Rashe Appelman and their children had stood fast through terrifying pogroms in Mogilev in Belorussia, where they had lived until 1914. (It is said that Hyman later claimed that he once found his "grandfather lying in a pool of blood, his head split open." Linda had never heard this from anyone else in the family.) When the dangers seemed to intensify and there was no sign of cessation, the Appelmans emigrated to a freer place. And they had found it: in Chicago, in the US, Jews could live without fear.

In many ways, the Appelmans were a typical East-European Jewish immigrant family. Leiser Appelman and Rashe (Yiddish for Rakhel, or Rachel) Ganetzkin met and married in Mogilev, on the Dnieper River in Belorussia (also called Belarus), then part of the Russian empire. It was a good-sized city, about 41,000 in their day, with about 21,500 Jews, located 152 kilometers southwest of Smolensk. Linda says, 'According to my father, who was learned about Jewish history, Leiser was a Khazar, descendants of a Turkic group who had migrated west from the Asian plains who converted to Judaism at some point between the 7th and 10 centuries AD. Most of his children, including my mother and 4 of the five sons, appeared somewhat Asian, like Leiser: broad faces, black hair, dark eyes slanted downward, and what was then called "olive" skin. Rashe was his niece - a relation that by no means ruled out marriage in the Jewish tradition - but only two years younger than he was. It was a good marriage for her, as he was a fairly successful carpenter with plenty of work. They married in 1897 or 1898 and their first son, Chaim Yedidya, was born in 1898.'

Then followed Moshe in 1901, Khanan in 1905, Elimelekh (or just Melke) in 1910, Liana in 1912; after they immigrated to Chicago they had one more son, Issahr, born in 1917. Another son, Mendel, born in the old country, probably between Harry and Max, died at five years old.

Many Belorussian Jews were drawn to reform and even revolutionary ideas, advocating an end to the tsarist autocracy and the establishment of democracy. Leiser was among them, a staunch member of the Bund (Algemeyner Yidisher Arbeter Bund in Yiddish), a secular Jewish workers' party. The tsarist repressive apparatus targeted the Bund along with other anti-tsarist groups; between June 1903 and July 1904, 4500 Bundists were arrested and probably exiled to Siberia.
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