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  GROWING UP IN JAMAICA — WATERFRONT VERSION

  I was born in Jamaica on a typical cloudless, sunlit day on February 10th, 1943, arriving at just about the time the island’s most influential newspaper, the Gleaner, was being tossed onto the manicured lawns of the uptown homes.

  I’m told that it was a bright, sparkling day fit for a tourist brochure, the kind that Bob Marley would sing about:

  
    Sun is shining, the weather is sweet

    Make you want to move your dancing feet

    When the morning gather the rainbow

    Want you to know, Vm a rainbow too

    (“Sun is Shining”)

  

  My mother, Cynthia Llewellyn, thirteen years old and a black maid, had given birth to me at the Victoria Jubilee Hospital, one of twenty newborns born in the hospital that Wednesday in 1943.

  Kingston, the capital of Jamaica and my birthplace, had seen many changes since its founding in 1692, when the island’s former capital, Port Royal, was destroyed in an earthquake. At the time of my birth as now, the city retained its original seventeenth century grid-like physical layout, bounded on three sides by North, East and West Streets, and on the south by the Kingston harbor. In true colonial style, the main arteries of the city were named King, Queen, Duke and Hanover Streets.

  Franklin Town, where I lived and was raised in the eastern end of the city, was a grid of dimly lit, narrow, crisscrossing streets. Its spacious Victorian houses were occupied by renters, the well-off owners having fled the city for the foothills of St. Andrew to escape the flood of poor Jamaicans pouring in from the countryside.

  Here I spent the first ten years of my life as Donald Kidd.

  My mother, whom I never really knew either then or in later years, was living at my birth with a black gardener named Taylor. Even so, she had had a brief affair with Vernal Kidd, a white British soldier stationed at the Up Park Camp barracks, which was then an English barracks but is now the home of the Jamaica Defense Force.

  As the story goes, after my birth Mr. Taylor became suspicious and questioned my mother sharply about my fair complexion, but somehow she always managed to convince him that, given time, I would properly darken.

  Nine months later with Mr. Taylor asking troublesome questions about my complexion again, my mother abruptly took me to Up Park Camp and deposited me on the desk of my biological father, Mr. Vernal Kidd.

  My newly found father was Scottish and in charge of the motor pool of his regiment. We never became close, and after the first ten years I didn’t see him again until 1969.

  Mr. Kidd, or “Kidd” as everyone in Franklin Town knew him, promptly began looking for someone with whom he could leave me. It was a search that was to continue throughout the first ten years of my life.

  One day he took me to the home of Mrs. Minnie Malabre, who apparently had no children. I
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  APPENDIX: JAMAICA — A HISTORIC CAPSULE

  In 1494, Christopher Columbus, lost and floundering in his search for Zipangu, “discovered” Jamaica by drifting unceremoniously ashore somewhere along the coastline of St. Ann’s Bay, not far from Nine Miles where Bob Marley himself, on February 6, 1945, would later be born. The inhabitants at the time of the admiral’s arrival were peaceful Arawak Indians, who, many centuries earlier, had themselves “discovered” the island they called Xaymaca.

  Struck by the stunning natural beauty of the land, Columbus extolled Jamaica as the fairest isle his eyes had ever beheld. In a later expedition, he would beach his waterlogged vessels and be marooned among this beauty for a year somewhere along the coastline of St. Ann, before being eventually rescued on June 28, 1504 by Diego De Salcedo.

  The Spanish occupation of Jamaica, in historical terms, amounted to no more than a blink(barely over 140 years(but by the time it had ended in 1655 with their ejection by the English, the helpless Arawaks had been driven to extinction. No exact numbers of the perished Arawak population is known, nor for that matter, do we know the proportionate cause of death. Many Indians perished under brutal conditions of forced labor in worthless and unproductive Jamaican gold mines. Thousands more succumbed to new strains of diseases introduced by the interlopers. Scores committed suicide by hanging themselves or drinking poisonous cassava juice.

  The influence of the Spaniards on Jamaica was brief but pervasive. Behind them they left quaint Spanish place names such as Oracabessa, Mount Diablo and Ocho Rios; in their first capital city, Spanish Town, they created the impressive Spanish square flanked by the first parliament building and by Kings House, residence of the early governors of Jamaica, from whose steps the abolition of slavery was announced. Today those solid brick building;s, some of the finest examples of Spanish architecture in Jamaica, remain only as fire-ravaged hulks of a vanished Spanish era.

  When the Spanish landed in Jamaica, they found its original inhabitants to be a peaceful people who stood in marked contrast to the fierce Caribs of the Eastern Caribbean. The Jamaican Arawaks cultivated maize and sweet potato as their main staples and satisfied their meager needs through hunting and fishing. It is likely that they arrived in Jamaica around 700 a.d. In time the Arawaks would become renowned for introducing the Old World to tobacco, a plant they loved to smoke from their Y-shaped pipes, inhaling with intensity to produce intoxication and unconsciousness, after which, utterly at peace with the world, they would laze in hammocks, a creation they would also bequeath to the New and Old Worlds.

  
    Why people drink is they want the feeling I get when I smoke herb. Everybody need to get high, but some people getting high with the wrong things. (Bob Marley, January 1976)

  

  Realizing that there was no gold in Jamaica(the real object of their voyages of exploration(the Spanish lost interest in Jamaica, and by 1512 many of their colonists had withdrawn ninety miles away to Cuba. In the ensuing years, other than growing banana, plantain, all forms of citrus, and sugar cane, the remaining Spanish did little to improve their Jamaican colony.

  By 1655, however, the days of the Spaniards in Jamaica were numbered. Thirty-eight ships under Admiral William Penn, sent by Oliver Cromwell to conquer the island of Hispaniola, having failed in their mission and seeking a consolation prize, attacked Jamaica. The weak and factionalized Spanish settlers offered little resistance to the British invasion and ultimately fled from Seville in St. Ann, a site later renamed Runaway Bay to commemorate this flight.

  Some fifteen years after Penn’s capture of Jamaica, the Treaty of Madrid in 1670, formally ceded Jamaica to England. The island would remain a British colony for nearly three hundred years until being granted independence in 1962.

  The British victory over the Spaniards ushered in the notorious era of the buccaneers during which Jamaica became the pirate capital of the world.

  From their chosen capital city of Port Royal, strategically situated at the tip of the Palisadoes promontory that juts out of Kingston Harbor, the pirates raided Spanish and Dutch ships passing through the straits of Panama, plundering their goods and treasures for the British Crown. Sir Henry Morgan, the most famous of these hardened buccaneers, ruthlessly sacked the Caribbean Spanish Empire, burning the city of Panama in 1671. For his reward he was made lieutenant governor of Jamaica by Charles II and bequeathed land in the parishes of Clarendon and St. Mary.

  With the death of Sir Henry Morgan in 1688, this violent period in Jamaican history was drawing to a close. Four years later, in 1692, it ended with a cataclysmic earthquake that plunged half the city of Port Royal into the ocean, killing some 2,000 of its 8,000 inhabitants.

  The destruction of the so-called “wickedest city in the world,” led to the founding of the present capital, Kingston, only eight miles away, on a sweep of the Liguanea Plain. With the passing of the influence of the buccaneers, the eyes of the merchants and the British realm turned to the unexploited potential of the island for the production of sugar cane.

  The growing of sugar cane had begun in the South Pacific and its by-product, sugar, had already reached Europe via trade with India. Although the Spanish had introduced sugar cane on a limited scale to the West Indies, in their lust for gold, they had failed to grasp the enormous potential of this crop.

  The British, however, knew better. From as early as 1640, they had enjoyed the phenomenal success of sugar cane farming on the small island of Barbados. And in the comparatively larger landmass of Jamaica, they saw even greater opportunities for the economic development of that crop. But it was a development that demanded a source of cheap human labor. Thus began the dark age of Jamaican slavery.

  
    Old pirates, yes they rob I

    Sold I to the merchant ships

    Minutes after they took I

    From the bottomless pit

    (“Redemption Song”)

  

  The resilience and independence of the slaves brought to Jamaica is now accepted as a historic fact. One theory even suggests that to Jamaica were shipped more rebellious and uncontrollable slaves than to any other island. The majority of them came from the Gold Coast and Benin, home to the strong and resilient Coromantees, the Ibos—red and black—and the Mandingos, tribes who had historically resisted enslavement in their own homelands. Throughout the years of slavery in Jamaica, the descendants of these tribes waged a relentless fight for freedom with an unparalleled persistence found in no other countries.

  
    Slave driver, the table is turned

    Catch a fire . . . you gonna get burned

    (“Slave Driver”)

  

  Wracked by fierce resistance from its enslaved, Jamaica passed through years of tumultuous and troubled episodes of rebellion, culminating in the final slave uprising, led by Sam Sharpe in 1831, that contributed to the 1838 abolition of slavery.

  
    We gonna fight

    We’ll have to fight

    Fight for our rights

    (“Zimbabwe”)

  

  With abolition, however, came an urgent need for replacement labor, as the freed slaves abandoned the sugar estates to cultivate their own meager holdings or flooded the towns seeking work.

  To fill the desperate need for labor needed to cultivate the now nearly idle land, the planters and estate owners resorted to importing indentured laborers from China and India, and in later years Germans, some of whose descendants live to this day in partial isolation in German Town in St. Elizabeth.

  The arrival of the indentured slaves brought in other cultural influences, and some historians have traced the introduction of marijuana, or “ganja” (a Hindu word), to this period of migration.

  
    Maybe you could meditate without herb if you’re somewhere that’s quiet, but even if you go into the woods, there’s still the birds. But if you smoke herb, the birds might sound sweeter and help you to meditate. The authorities tell you that you mustn’t smoke herb because it’s bad for you. Yet if they catch you at it, they’ll carry you off to prison. I think it’s better to be smoking herb out here, free, than being in prison. (Bob Marley, 1978)

  

  The years that followed the abolition of slavery, up to the midnineteenth century, saw the deteriorating of labor relations, workers’ wages and working conditions. These events culminated in the Morant Bay Rebellion of 1865 led by Paul Bogle and supported by George William Gordon, two of Jamaica’s present-day national heroes, both of whom were executed.

  
    But the stone that the builder refused

    Shall be the head cornerstone

    And no matter what game they play

    We’ve got something they

    Can never take away

    (“Ride Natty Ride”)

  

  Sugar, meanwhile, was declining in importance on the world market. This decline, coupled with the continuous social turmoil on the island, resulted in a dwindling number of sugar-growing estates. In the midnineteenth century, five hundred plantations in Jamaica were cultivating sugar; by 1900, this number had shrunk to no more than some eighty or ninety.

  Filling the void left behind by the decline of sugar was a new agricultural crop—the banana. Because of worldwide demand, the banana drew British and American investments to Jamaica and became, by the last decade of the nineteenth century, the island’s most important crop. Its rise in importance led Jamaica to build a network of railways—one of the first English-speaking countries in the Western hemisphere to do so—to transport the sensitive fruit from the fields of the estates to the shipping ports of Port Antonio, Oracabessa and Montego Bay.

  These developments combined to create the emerging identity of Jamaica’s agricultural, political and human landscape out of the unconscious intertwining of the cultures and beliefs of the British plantocracy, the Irish and Scottish soldiers, and farm overseers (acting for the absentee landlords). Added to the modern Jamaican mix was the trading mentality of the Jews and Arabs, the resilience of the Africans, and the commitment of the indentured Indians and Chinese. These were the ingredients of the Jamaican personality that would be described to in later independence years by the motto, “Out of many, one people.”

  
    Some are leaves, some are branches,

    But I and I are the root.

    (“Roots”)

  

  With the birth of the modern Jamaican nation came a need for the voice of the people. And at the turn of the century, the voice emerged in the form of a short, stout, black Jamaican from St. Ann (the parish of Bob Marley’s birth). It was the voice of Marcus Mosiah Garvey and one that would have a deep and lasting impact on Bob’s own life.

  Marcus Garvey was born in St. Ann’s Bay in 1887. He left Jamaica at the age of twenty-nine a well-read, self-educated man whose strong beliefs were rooted in his slogan, “Africa for the Africans.” This axiom motivated his Back to Africa Movement that was launched in New York in 1917, with his founding of the Universal Negro Improvement Association (UNIA) in Harlem. Bidding farewell to his native Jamaica in 1916, Garvey’s parting words, “Look to Africa for the crowning of a black King; he shall be the redeemer,” were prophetic.

  For Garvey and the disenfranchised blacks of the world, the UNIA represented the hopes and aspirations of the awakened Negro.

  
    Our desire is for a place in the world, not to distort the tranquillity of other men, but lay down our burden and rest our weary backs and feet by the banks of the Niger and sing our songs and chant our hymns to the God of Ethiopia. (Marcus Garvey)

  

  By the 1920s, Garvey’s preaching of a black God had become entwined with a rising appreciation for the glory of Ethiopianism. His words took on strength and meaning that awakened the spirit of oppressed and disenfranchised blacks. Garvey soon became the most powerful leader among the black masses of the USA and, indeed, the world.

  
    The ends you serve that are selfish will take you no farther than yourself, but the ends you serve that are for all in common, will take you into eternity. (Marcus Garvey)

  

  Garvey’s impact was irresistible and worldwide. Through his newspaper, the Negro World with its battle cry, “One God, One Aim, One Destiny,” he inspired the development of black awareness movements throughout the USA and Jamaica. But his message, “Africa for Africans,” along with his prophetic words, “Look to Africa for the crowning of a black King; he shall be the redeemer,” although sowing the seeds of black pride and dignity within the minds of many, were still not fully accepted in his homeland.

  
    A good man is never honored in his own land

    Nothing strange, nothing changed

    (“Survival”)

  

  Garvey’s preachings and philosophies had by now been borne out by the crowning of Ras Tafari Makonnen on November 2, 1930. Learned black preachers and historians could, by then, prove that Egypt and Ethiopia had been parts of Africa excised by Aryan historians to divest blacks of their dignity and their history—a fact Bob never failed to recognize.

  Ras Tafari Makonnen was the great grandson of King Saheka Selassie of Shoa, Negus of Ethiopia, who, upon his ascendancy, had taken the name “Haile Selassie” (power of the trinity), “King of Kings,” “Lord of Lords” and “Conquering Lion of the Tribe of Judah.” Selassie, the 225th in the line of Ethiopian kings, traced his ancestry back to Menelek, the son of Solomon and Sheba.

  Could not one then conclude, as Bob Marley would do later, that Garvey’s prophetic vision had been fulfilled, just as John the Baptist had prophesied the coming of Christ?

  
    Glory to Jah the prophet has come

    Give thanks and praises

    (“Confrontation”)

  

  The die, then, was finally cast.

  To Garveyites in Jamaica, the crowning of Haile Selassie was a prophecy of history fulfilled and one that Garvey in his teachings had accurately predicted almost to the year. After this revelation, the followers of Garvey hungrily clung to all of his teachings, which gave form and shape to the words:

  
    We negroes believe in the God of Ethiopia, the everlasting God, God the Son, God the Holy Ghost, the God of all ages.

  

  And so began the Jamaican Rastafarian movement that emerged out of the hills of Pinnacle in St. Catherine, led by Leonard Howell, and founded on the master theme, “Peace and Love.”

  The overwhelming influence of these teachings and its historical facts were incorporated in the Rastafari message carried to the streets of Kingston by such impressive converts as Joseph Hibbert, Archibald DunkJey and Robert Hinds.

  Predictably, this rise of black self-recognition and self-esteem was met with resistance and derision by Jamaican lawmakers and society shapers, who engineered the arrest of Leonard Howell on the trumped-up charge of selling photos of Haile Selassie as passports to Ethiopia.

  This reawakening of black consciousness and awareness was taking place against the background of increasing labor unrest in the sugar fields and banana plantations (not unlike that of the Morant Bay Rebellion period). It was a new era marked by the rise of a consciously led labor force articulating the demand of workers for an equal place in the sun. The labor strikes of 1938 followed, ushering in the era of trade unions and political parties. Emerging to lead the struggle were Alexander Bustamante and the Bustamante Industrial Trade Union (BITU); the People’s Political Party (PPP) of Marcus Garvey which faltered and failed; its replacement, the People’s National Party (PNP) led by Norman Manley; and its historical opponent, the Jamaica Labor Party (JLP).

  These social and political developments forcefully emphasized the people’s demands for self-recognition and a better way of life.

  It was also the beginning of the broadcasting era in Jamaica. Radio Jamaica and Rediffusion, an offshoot of the independent amateur station ZQI owned and run by John Grinan, was handed over to the government during the war years to promote the British cause. With peace, the British company, Rediffusion Limited, bought out the facilities and in 1950 launched the call sign RJR, featuring such bland musical fare as Patti Page, Frank Sinatra, Bing Crosby and the Andrews Sisters.

  But it was soon clear to all that the rising nationalism occasioned by independence would not be satisfied by such limited programming. In September 1959, the Jamaica Broadcasting Corporation QBC) therefore went on the air with the intention of filling the existing void by encouraging originality and creativity that reflected the diversity and color of the Jamaican people. The debut of JBC occurred simultaneously with the rising popularity of the American stations such as WINZ and WGBS that were beamed out of Miami and boasted an increasingly large listenership. Many Jamaicans musicians would tune in to these stations to catch up on the latest blues and R&B coming out of the USA.

  Independent Jamaica was born on August 6, 1962 when the British Union Jack was lowered and the black, green and gold Jamaican flag raised to the resounding refrain of the new national anthem, “Eternal Eather Bless Our Land,” sung lustily by some forty thousand persons. Jamaicans(young, old, indigent, middle-class, and well-to-do(by the thousands sat with a visiting princess and a prince who had come officially to hand back the country to its people after some three hundred years of British rule. The historic ceremony was witnessed by vice-president of the USA, Lyndon Baines Johnson.

  It was the end of the turbulent era of colonialism; Jamaica had begun to govern itself.

  Ushered into the global village of the world with all the trappings of modernity, Jamaica was still in the developmental stage. The suburban areas of Kingston existed only as a blueprint, not a reality, with the city still confined to an area bounded by the Wareika Hills and Rockfort on the east, and on the west by May Pen Cemetery and the abattoir(its bowels. To the north and south it was bounded by the Blue Mountain Range of St. Andrew and the Caribbean Sea.

  St. Andrew, later to be called “uptown,” would finally be incorporated into Kingston and St. Andrew, forming one city, referred even to this day as simply Kingston. Scattered and unplanned, the city would flower at its edges while leaving its core downtown area neglected and in need of urgent redevelopment.

  
    But me no have no friend inna high society

    Me no have no friend, oh mark my identity

    Me no have no friend

    (“We and Dem”)

  

  Already obvious in the new nation was a trait that would be dourly noted by its Caribbean neighbors, namely, the arrogance and confrontational style of Jamaicans. The people had resoundingly rejected the option of Federation that had been so staunchly championed by Norman Manley. A rising tide of Independence, generated by the exports of sugar, banana and bauxite, had produced a strong economic base of reserves. The nation’s treasury brimmed with cash reserves making the Jamaican dollar worth more than its US counterpart. The motto of the fledgling country seemed almost to be, “Stand back while we take on the world.”

  The more reflective and aware, however, understood that mere creation of a flag and national anthem was not enough to mold the spirit of a nation, that Jamaicans needed to find their own sense of history and culture, to dig into their past and honor those who had led them to this historical moment. Sam Sharpe, Paul Bogle and George William Gordon and their previously untold struggles against slavery were finally recognized and their exploits honored.

  But it was the charismatic leader Marcus Mosiah Garvey who attracted the most spontaneous and reverent reaction from the populace, for his had been the voice rumbling out of the suffering in the ghettos, the residence of the oppressed and the poor.

  
    Since the white people have seen their God, through white spectacles, we have only now started out (late though it may be) to see our God, through our own spectacles. The God of Isaac and the God of Jacob, let him exist for the race that believes in this God of Isaac and the God of Jacob. We negroes believe in the God of Ethiopia, the everlasting God—God the Son, God the Holy Ghost, the God of all ages. That is the God in whom we believe, but we shall worship him through the spectacles of Ethiopia. (“Philosophy and Opinions of Marcus Garvey”)

  

  In his life and work Bob never failed to articulate these ideas.

  
    I am sure Haile Selassie I is almighty God—with no apologies. (Bob Marley, 1976)

  

  The early Nyabinghi Rasta believed the Babylonian “Jesus” to be a false god, and Haile Selassie to represent the first coming of the Messiah. Out of this belief came the suspicion of governments, and a philosophy to stay away from “Politricks.”

  As their religious beliefs developed and manifested themselves, Rastas adopted the visible characteristic of “Dreadlocks”—the uncombed and uncut hair that demands constant care and washing.

  
    All the days of the vow of his separation, there shall be no razor come upon his head: until the days be fulfilled, in the which he separateth himself unto the Lord, he shall be holy, and shall let the locks of the hair of his head grow. (Numbers 6:5)

  

  This religious vow became the trademark of Rastas, who did not drink alcohol nor deal with any form of death as they followed an ancient and traditional biblical path, comforted only by the smoking of marijuana.

  As Bob once said,

  
    When you smoke herb it reveals you to yourself. All the wickedness you do is revealed by the herb(it’s your conscience and gives you an honest picture of yourself. (September 1980)

  

  Marijuana was adopted for usage by Rastas as part of their religious worship in the historically and biblically based belief that the herb had been given to man by Jah to aid his meditations and open his consciousness to the world. This belief emanates from the fact that the herb first grew in the grave of King Solomon, hence the name, “wisdom weed.”

  Not all Rastas smoke ganja, but it is commonly used by many adherents of the faith. When smoked in a chalice or chillum pipe as a form of worship, it is solemnly passed in strict religious observance from one person to the other as a holy sacrament with each person traditionally giving thanks and praise to Jah. This ritual, referred to as “licking the chalice” or “sipping from the cup,” is comparable to the Christian communion rite.

  Accompanying these rituals and beliefs are teachings about food.

  
    Know ye not that ye are the temples of God, and that the spirit of God dwelleth in you! If any man defile the temple of God, him shall God destroy, for the temple of God is holy; which temple ye are. (Corinthians 3:16,17)

  

  Rastas disdain pork and shellfish as the meat of so-called scavengers. Sometimes this orthodoxy is often taken to include all meat—”deaders”—though fish is less contemptuously regarded. The total exclusion of salt, which is inorganic, completes the “ital” diet, which represents the organically undefined preparation of food.

  Over the last sixty years, the developing Rasta society has given rise to offshoots of Nyabinghi with links to the Ethiopian Orthodox Church, which came to Jamaica in 1969, and is the most ancient and historic of the Christian churches. Its literature includes the Kebra Nagast, the book which traces Selassie’s lineage to Solomon and Sheba, and records in the Geez language the story of how the Ark of the Covenant was taken from the Jews in Jerusalem and transferred by God to Ethiopia.

  In Genesis, Jah created the world through His words. Rastas would also think it necessary to shape their reality through the use of language in Rasta talk, if only to differentiate the godly from the ungodly (especially as Isaiah 11:110-113 confirms that the gathering would begin in the “Isle of the sun,” which the Rastas take to mean Jamaica). And so herb became I-sence—with “I” taking the dominant role of creating a singular unified identity for Rasta. Consequently Rastas express themselves in their I-ssembly (assembly) and sing I-Ses (praises) to I-nation (creation) of Jah.

  In the sixties the phenomenon that was Rasta, because of its strong “Back to Africa” theme, demanded attention and became the subject of an official government study by M.G. Smith and Rex Nettleford. The government suspected the movement’s unknown revolutionary intentions and its pledges to reform the “shitstem,” (system) as Peter Tosh would later refer to the conventional status quo. Many of Jah’s followers found proof of the movement’s genesis and righteousness in its widespread growth, in its enduring of trials and criticisms(both past and present(and in the wrath with which it is even today still occasionally regarded by the establishment.

  
    It’s too late. . . men have lost their faith . . .

    We no know how me and them a go work this out

    (“We and Dem”)

  

  During the sixties amid the changes occasioned by Independence, the Rasta movement itself did not remain static but gave rise to new doctrines in the ghetto. In 1968 the most influential of these changes was the emerging Twelve Tribes of Israel founded in Trench Town by Vernon Carrington, a vendor of juices and herb-roots drinks.

  According to Carrington, the human race was made up of twelve tribes, each named after one of Jacob’s sons. Each tribe was connected with a month of the year(based on the Egyptian calendar that began with April(marked by a special color and endowed with a secret blessing.

  


  
    
    
    
    
      	April
      	Reuben
      	Silver
    

    
      	May
      	Simeon
      	old
    

    
      	June
      	Levi
      	Purple
    

    
      	July
      	Judah
      	Brown
    

    
      	August
      	Issachar
      	Yellow
    

    
      	September
      	Zebulun
      	Pink
    

    
      	October
      	Dan
      	Blue
    

    
      	November
      	Gad
      	Red
    

    
      	December
      	Asher
      	Grey
    

    
      	January
      	Naphtali
      	Green
    

    
      	February
      	Joseph
      	White
    

    
      	March
      	Benjamin
      	Black
    

  

  Members of the Twelve Tribes believe that one must assume the name of the biblical tribe corresponding to the month in which one’s birthday falls. Carrington, being born in November, therefore became Prophet Gad; Bob, who was born in February, became Joseph.

  
    “... and on either side of the river was the tree of life, bearing twelve kinds of fruits, yielding its fruit every month ...”‘ (Revelations 22:2)

  

  Carrington’s doctrines spread widely throughout the uptowners, with many converts finding appeal in its strong anti-Christianity, and the TweKe Tribes soon became the most highly organized Jamaican Rasta sect. But its popularity alienated the more traditional Rastas, who felt that the sect with its council of pyramidal structures departed from strict Rasta traditions. Nevertheless, the movement gained such converts as Dennis Brown, Freddie McGregor, Judy Mowatt, and more importantly to Bob, Allan “Skill” Cole, who influenced Bob to join the Twelve Tribes. To Rastafarian believers of the Tribe of Joseph, the second coming had already taken place and thus the “King” could not die.

  The Twelve Tribes stress racial tolerance and freedom of lifestyle and appearances. They believe that what leaves your heart through your lips is more important to the world than what enters it. Being “born again, “ they await the day when all tribes will once again be gathered.

  
    For though thy people Israel be as the sand of the sea, yet a remnant of them shall return... (Isaiah 10:22)

  

  This sect also takes repatriation to Africa literally, a common trend running through the beliefs of all Rastas.

  
    I say fly away home to Zion

    Fly away home

    One bright morning when my work is over

    I will fly away home

    (Traditional Negro spiritual used in

    “Rasta Man Chant”)

  

  Strict adherence to the Bible is taught and required by this sect. Its members also believe that the answers to all questions about life can be found within pages of the Bible if it is read “a chapter a day” from beginning to end. Bob carried out this daily commitment faithfully.

  In addition to the differing Rasta sects there was, of course, the oldest established Christian church, the Ethiopian Orthodox Church, of which Bob also became a member. His cycle of memberships would reflect his life’s dream, namely, to unite all Rastafarian believers under one aim and one destiny. It was a dream he pursued to end of his life.


  SELECTED DISCOGRAPHY

  Albums produced under Don Taylor’s management

  LIVE!

  ILPS 9376 1975

  Produced by Steve Smith and Chris Blackwell

  This was the album that really launched the song “No Woman No Cry,” as up until then, despite being recorded on the previous Natty Dread LP, it had not created any waves.

  This was also the album that caused the first confrontation with Chris as he had gone ahead and issued the record without our permission and not credited the production to Bob Marley and the Wailers.

  


  
    
    
    
      	Trench Town Rock
      	Lively Up Yourself
    

    
      	Burnin & Lootin
      	No Woman No Cry
    

    
      	Him Belly Full
      	I Shot the Sheriff
    

    
      	
      	Get Up Stand Up
    

  

  RASTAMAN VIBRATION

  ILPS 9383 1976

  The first album credited exclusively as being produced by Bob Marley and the Wailers. This change came with the advent of my management. Up until this time, Chris Blackwell always placed his name as producer on Bob’s records.

  This album was a departure from the norm and had Bob reaching wider audiences and new fields of appreciation.

  


  
    
    
    
      	Positive Vibration
      	Roots Rock Reggae
    

    
      	Johnny Was
      	Cry To Me
    

    
      	Want More
      	Crazy Baldhead
    

    
      	Who the Cap Fit
      	Night Shift
    

    
      	War
      	Rat Race
    

  

  EXODUS

  TLPS 9498 1977

  Produced by Bob Marley and the Wailers

  This album, which became Bob’s best seller, was released after the assassination attempt. Side one is a clear response to the event. It was an emotional album for us.

  


  
    
    
    
      	Natural Mystic
      	So Much Things to Say
    

    
      	Guiltiness
      	The Heathen
    

    
      	Exodus
      	Jamming
    

    
      	Waiting in Vain
      	Turn Your Lights Down Low
    

    
      	Three Little Birds
      	One Love/People Get Ready
    

  

  KAYA

  ILPS 9519 1978

  Produced by Bob Marley and the Wailers

  With each album released, we sought to show the expansion of Bob’s creative horizons; and with Kaya, brought out against Chris’s wishes, we again broke new ground and opened up a softer side of the market.

  


  
    
    
    
      	Easy Skanking
      	Is This Love
    

    
      	Satisfy My Soul
      	She’s Gone
    

    
      	Misty Morning
      	Crisis
    

    
      	Running Away
      	Time Will Tell
    

  

  BABYLON BY BUS

  ISLD II 1298 1978

  Produced by Bob Marley and the Wailers

  


  
    
    
    
      	Positive Vibration
      	War
    

    
      	Punky Reggae Party
      	No More Trouble
    

    
      	Exodus
      	Is This Love
    

    
      	Stir It Up
      	Heathen
    

    
      	Rat Race
      	Jamming
    

    
      	Concrete Jungle
      	Kinky Reggae
    

    
      	Lively Up Yourself
      	Rebel Music
    

  

  SURVIVAL

  ILPS 9542 1979

  Produced by Bob Marley and the Wailers and Alex Sadkin

  In this album, Bob returned to his revolutionary roots and answered the critics who thought he had gone soft.

  


  
    
    
    
      	Wake Up and Live
      	Africa Unite
    

    
      	One Drop
      	Ride Natty Ride
    

    
      	Ambush in the Night
      	So Much Trouble in the World
    

    
      	Zimbabwe
      	Top Ranking
    

    
      	Babylon System
      	Survival
    

  

  UPRISING

  ILBS 9596 1980

  Produced by Bob Marley and the Wailers

  This album is in a real sense the culmination of Bob’s musical development and demonstrates a balance between his serious lyrics and his more adventurous flauntings. This was the last album produced before our breakup.

  


  
    
    
    
      	Coming in from the Cold
    

    
      	Real Situation
      	Bad Card
    

    
      	We and Them
      	Work
    

    
      	Zion Train
      	Pimpers Paradise
    

    
      	Could You Be Loved
      	Forever Loving Jah
    

    
      	Redemption Song
    

  

  After these records, produced and recorded during my time as manager, the albums that followed were Confrontation, which is listed as produced by Chris Blackwell and Rita Marley, and Legend, a mix of previously released hits avoiding new tracks.

  Reference can be made to music catalogs that recall all of Bob’s music, and the book Bob Marley: Reggae King of the World by Malika Whitney and Dermot Hussey can provide further details including the pirated records.

  The early three albums, namely Catch a Fire, Burnin and Natty Dread, were all credited to Chris Blackwell as producer.
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