
      
         	
         
      

   
      
         
         
         
         
      

      
         
         
            	
            	
            
         

         
         
         
            	

Praise for An Agnostic in the Fellowship of Christ: The Ethical Mysticism of Albert Schweitzer
            

            


            	
            “Albert Schweitzer (1875–1965), physician, philosopher, antinuclear activist, and
               1952 Nobel Peace Prize laureate, was arguably the most widely admired person in the
               world in the mid-twentieth century. President John F. Kennedy called him ‘one of the
               transcendent moral influences of our century.’ Rachel Carson dedicated her book Silent Spring, which catalyzed the modern environmental movement, to him, explaining that ‘Dr.
               Schweitzer is the one truly great individual our modern times have produced.’
            

            
               “In this remarkable book, Goodin brings Dr. Schweitzer to life for the twenty-first
               century, when we need him more than ever. Who was this man who left behind fame and
               worldly success in Europe—as a scholar and a musician—to dedicate the last five decades
               of his life to direct medical service to the most vunerable, in rural equatorial Africa?
               What unifying principles, vision, and energy—intellectual, moral, spiritual, and yet
               always concrete and practical—inspired and fueled everything he did? What did he mean
               when he called himself a ‘disciple of Jesus,’ and insisted that all true ethics is
               ultimately anchored in ‘mysticism’?
            

            
               “As Goodin writes, Schweitzer ‘wove many seemingly disparate threads into a singular
               magnificent tapestry that was his life.’ Goodin examines and explains each of those
               threads—philosophical and theological; medical and musical; moral and spiritual; and
               most of all biographical and practical, since Dr. Schweitzer insisted that ‘My life
               is my argument.’ Most importantly, Goodin shows how each thread is connected to and
               reinforces the others, all contributing to the depth, strength, and potentially world-transforming
               power of what Dr. Schweitzer considered his most important legacy—his philosophy of
               Reverence for Life. In doing so, Goodin does far more than enhance our understanding
               of an extraordinary historical figure. He shows convincingly why rediscovering Albert
               Schweitzer is so important for all of us in the twenty-first century.”
            

            
            —Lachlan Forrow, MD, associate professor of medicine, Harvard 
Medical School; president, The Albert Schweitzer Fellowship
            

            

            
            “An Agnostic in the Fellowship of Christ demonstrates the seamlessness of all Schweitzer’s endeavors . . . Goodin characterizes
               Schweitzer’s search for middle ground between religious retrenchment and skeptical
               nihilism as a philosophical approach to theology, rooted in the rationalism of the
               late nineteenth century. Now, in a time when Schweitzer’s life work is once again
               astonishingly revelatory, Goodin re-introduces the thought of this complex, charismatic,
               and compelling man, in a way that is both accessible and inspiring.”
            

            
            —Seán P. Duffy, executive director, 
The Albert Schweitzer Institute, Quinnipiac University
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            The tragedy of life is in what dies inside a man while he lives

            
            —the death of genuine feeling, the death of inspired response,

            
            the death of awareness that makes it possible to feel

            
            the pain or the glory of other men in oneself.

            
            Schweitzer’s aim is not to dazzle an age but to awaken it,

            
            to make it comprehend that moral splendor is part of the gift of life,

            
            and that each man has unlimited strength to feel human oneness and to act upon it.

            
            He has proved that although a man may have no jurisdiction

            
            over the fact of his existence, he can hold supreme command

            
            over the meaning of existence for him.

            
            Thus, no man need fear death;

            
            he need fear only that he may die without having known his greatest power

            
            —the power of his free will to give his life for others.

            

            
            Norman Cousins (1954);

            
            In the public domain

            

            
         

         
      

   
      Preface

      
      
      This is a book about the mystical theology of Nobel Peace Prize laureate Albert Schweitzer
         (1875–1965). My earlier book examined his philosophy; this one examines his theology.
         It is not possible to fully encapsulate the thought of a man as multifaceted and fascinating
         as Schweitzer in one book, let alone two. This present work is simply the next volume
         in a series of proposed works that seek to reveal the distinctiveness and continuing
         significance of this remarkable man. 
      

      
      That being said, this particular study on Schweitzer cannot possibly incorporate the
         level of detail and analysis my first book provides on the philosophical framework
         from which his theology emerges. These two books are meant to build on each other,
         with each taking an in-depth look at a particular aspect of the life and thought of
         Schweitzer. It should also be kept in mind that there is considerable overlap in the
         subjects and themes each book examines: the theology of Schweitzer cannot be separated
         from his philosophy, and his philosophy encroaches into the theology. Therefore, for
         a fuller picture of these interrelated aspects of his writings, that first book should
         be consulted on particular subjects of interest. In the meantime, the present volume
         is a good place to start becoming familiar with his life and works.
      

      
      In the pages that follow, I examine what Schweitzer termed “ethical mysticism.” It
         was his way to refocus religious sensibilities away from an otherworldly paradise,
         and direct that devotional energy instead toward this present world of suffering.
         Ethical mysticism became the very heart that sustained his philosophy of Reverence
         for Life, and was his prescription for reinvigorating Protestant missiology at the
         dawn of the twentieth century. But as central as ethical mysticism was to his life’s
         work, it remains a subject that scholars have not been able to fully document. Part
         of the reason why is that he never published the last two volumes of The Philosophy of Civilization, works that were intended to outline exactly how ethical mysticism could secure an
         ethical foundation for all religions and cultures. This present work contains summary
         translations of these unpublished books from his Nachlaß. That, together with a comprehensive survey of his published materials on ethical
         mysticism, are brought together in this present study that finally reveals Schweitzer’s
         complete vision for his theology. 
      

      
      Historical Context

      
      It perhaps came as a surprise to many in the general public that, on the occasion
         of U.S. President Barack Obama’s acceptance speech for his Nobel Peace Prize in 2009,
         he would demur from being fully worthy of this honour by pointing to the true heroes
         of world peace such as Albert Schweitzer, who received this same award in 1952.[1]    Schweitzer, as many of my readers will know, possessed four doctoral degrees:
         one in philosophy, one in religious studies, another in music, and finally a medical
         doctorate. It is this last aspect of his life that most people in the general public
         remember—that is, as “le Grand Docteur” of the Congo. It is a reputation he earned from over fifty years of selfless humanitarian
         service to the poor and leprous while operating a small hospital deep in the rainforest
         interior of French Equatorial Africa. His medical mission brought him worldwide public
         acclaim and is why, in large part, he was awarded the Nobel Peace Prize. Even so,
         few today will recall his subsequent campaign against atomic weapons—a fight which
         captivated the world’s attention and proved instrumental for the subsequent passage
         of the United Nations Partial Test Ban Treaty of 1963. Nevertheless, while many of
         his accomplishments have been forgotten by the general public, sometimes I am delightfully
         surprised by those who do remember unexpected details. Once, after a public talk,
         I had a professional musician come up and ask me about something called the “Schweitzer
         technique” for setting microphones in studio recordings. He asked if it has anything
         to do with this great humanitarian, to which I said with a smile, “Yes, he did that
         too.” 
      

      
      But Schweitzer was so much more than just a humanitarian: his academic career did not end when he arrived in Africa; his four
         degrees were not incidental to what he was trying to accomplish there. Each of these
         areas of expertise—music, philosophy, medicine, and religious studies—would come into
         a singular focus at that African mission. While this present work aims to show exactly
         what it could all mean for Christianity today, a complication here is that Schweitzer’s
         remarkable Curriculum Vitae has made it difficult for academics to form a picture of the man as whole. As a result,
         it is more likely than not for him to be compartmentalized in academia. Some, for
         example, present him just as a renowned interpreter of the poetry and writings by
         Johann Wolfgang von Goethe (1749–1832). Others may only speak of him as a crusader
         for church organ restoration throughout Europe. Then there are those academics who
         just know him as a preeminent New Testament scholar, a pioneer in the historical-critical
         method of biblical studies. Curiously, though, fewer still have heard about his work
         in philosophy, let alone that he was one of the most important modern interpreters
         of the music of Johann Sebastian Bach. Hardly anyone has attempted to provide an all-inclusive
         representation of the man and his works. This is what I set out to do in the pages
         that follow. 
      

      
      Truly, Schweitzer is one of the most imposing figures of the twentieth century. Readers
         wanting a fuller picture of his life and works should consult any of the excellent
         biographies about him now available. This present work is intended to provide a fuller,
         more complete picture of Schweitzer’s theology. But, in the process, I will also be
         detailing, as a matter of necessity, certain aspects of his work in philosophy, music,
         and the humanitarian mission in Africa. He was a man who wove many seemingly disparate
         threads into a singular magnificent tapestry that was his life—a life which he devoted
         to a theology he hoped would be capable of redressing a spiritual crisis he detected
         in the soul of humanity at the dawn of the modern age. 
      

      
      Many charitable foundations now exist that carry his name and continue his good work
         in humanitarian and animal welfare causes across the globe. These include The Albert Schweitzer Fellowship, which sponsors healthcare initiatives throughout the world, and which continues
         to support the ongoing work of the hospital founded by Schweitzer in Lambaréné, Gabon.
         His hospital is also supported by the Association Internationale Schweitzer Lambaréné (AISL), based in Schweitzer’s hometown of Gunsbach, France. AISL supports as well
         its “sister hospital” in Deshapelles, Haiti, the Hôpital Albert Schweitzer, which was founded in 1956 by Larry and Gwen Mellon. Numerous other hospitals bear
         his name throughout the world, all being inspired by the ethical vision and tireless
         humanitarianism of this one man, including the Albert Schweitzer Ziekenhuis in Dordrecht, Netherlands, and the Hospital Estadual Albert Schweitzer in Rio de Janeiro, Brazil. Then there is The Albert Schweitzer Foundation based in Germany that focuses on animal welfare issues in furtherance of Schweitzer’s
         Reverence for Life ethics. A similar organization is based in North Carolina called
         The Albert Schweitzer Animal Welfare Fund. Then, on the educational side, there is The Albert Schweitzer Institute, with branches at Chapman University and Quinnipiac, which carries on his efforts
         at promoting world peace. Those are just the major organizations. Numerous smaller
         ones exist throughout the world catering to more regional concerns. These organizations
         carry on his work, extending his mission of healing and peace far beyond the limited
         impression made by Schweitzer himself in Africa. It was Schweitzer’s aim to establish
         a new philosophy of civilization and, in the process, secure the very beachhead for the Kingdom of God here on earth (EPF, 125). Against that standard, however, all the good work being done today in his
         name has to be seen as exceptionally modest, although still of incalculable worth
         to those who are being helped. 
      

      
      But perhaps the surprising title of this book that should be explained first. I expect
         many readers will have been drawn, not just by the name Schweitzer, but also by the intriguing suggestion that it is possible
         not to believe in any kind of God, and yet still be an earnest Christian nonetheless.
         The possibility of a religious agnosticism will also be appealing, I imagine, to those
         who have become disillusioned by the moral nihilism that emerges from a strictly scientific
         worldview, and who are searching for an intellectually defensible basis to sustain
         religious faith in such challenging times as we are facing today. 
      

      
      It is exactly this kind of soul-searching that Schweitzer intended to inspire when
         he made this declaration about his own faith: “I am an agnostic in the discipleship
         of Christ” (translated from the original German; Ice 1971, 46). It is an extraordinary
         assertion that emphasizes an apparent contradiction. On the one hand, he is claiming
         not to believe in God and yet, at the same time, to be a disciple of Christ. It is
         evident he does not mean that he is merely a disciple of the historical figure known
         as Jesus of Nazareth. No, rather it is of Jesus as the Christ, a title which signifies the Messianic “anointed one” of God. It is significant
         that the original German, “Ich bin ein Agnostiker im Nachfolge Christi,” implies that Schweitzer held that Christ was also an agnostic. He too, according
         to Schweitzer, did not wholly believe in the existence of God—that is, if we can take
         the words of Matthew 27:45, “My God, my God, why have you forsaken me?” (NJK) as a
         cry of doubt as to whether God exists at all. This is how Schweitzer interpreted this
         biblical verse (NR, 115), and it explains, in part, why he would likewise remain an agonistic after
         the example of the historical Jesus. It also should be noted that the German word
         Schweitzer uses here, Nachfolge, means “in imitation of” or “in the example of” the referent, which is in this case,
         the Christ. It is most often translated as discipleship, or more generally as fellowship.
         But it can also mean “in succession of” when speaking of the apostolic succession
         of bishops in the early Church. By this phrasing, Schweitzer is saying that agnosticism
         was the true reality of Christian faith in the time of the Apostle Paul and immediately
         thereafter. What he means by the word “Christ” in this context will have to explained
         later in this introduction. 
      

      
      With this bold declaration, Schweitzer was seeking to radically redefine Christian
         tradition with a new confession of faith for the modern scientific world. It was essential,
         he believed, for confronting the spiritual crisis at the heart of modern civilization
         that left many people disillusioned, not only about the reported miracles in the Bible,
         but also about the hope of a better future. For Christianity to survive, Schweitzer
         came to believe that it could no longer hold on to supernatural or metaphysical dogmas
         about a transcendent Deity who influenced the course of natural history. All such
         claims are readily dismissed by empirical science, and this had become a serious problem
         for the faithful. Schweitzer became deeply concerned that Church leaders were asking
         their congregations to choose between God and secular science by upholding ancient
         and outmoded doctrines. To him, they were preaching little more than myths and superstition
         (E. Berman 1986, 115). He grew to be deeply frustrated with it all. The Church refused
         to keep up with emergence of the modern scientific world. Yet Schweitzer also knew
         that if his message of reform was ever to be taken seriously, that the true faith
         of Jesus would persevere, guiding humanity unerringly for the rest of time. But without
         it, he said to a friend, would not survive (41). 
      

      
      But what does it mean to be an agnostic in the fellowship of Jesus as the Christ? It will take this whole book to unpack
         that question and provide the reader with clarity on Schweitzer’s religious vision
         for reforming Christianity. I will begin delving further into the first part of the
         question—that is, how a person can be religiously devotional and yet agnostic. The
         answer is apophatic mysticism. It is a religious pathway toward communion with divine
         reality that has its roots in ancient Greek philosophy, and which would be re-envisioned
         by Schweitzer as an ethical mysticism that could bring a person into conscious contact
         with the compassion and moral purity of the man known today as the historical Jesus.
         For Schweitzer, even though Jesus was merely a mortal man with no divine power whatsoever,
         he is still a powerful paragon of altruism. Ethical mysticism therefore could allow
         a person to accord his or her devotional life with this historical figure and, in
         the process, open an apophatic pathway to experiencing the true religion of the early
         Church. 
      

      
      It was through these means that Schweitzer hoped to ground Christians faith in a new
         missiology aimed at redressing suffering in the world. It was the cornerstone for
         both his philosophy and theology, becoming a religiously imbued virtue ethic aimed
         at social justice. This would not be, however, something he saw limited to only the
         Christian faith. His Reverence for Life ethic was intended to be applicable to people
         of any faith, or even none at all—it was to be a philosophy of civilization, not a new universalist theology. That philosophy, in turn, became a means for Schweitzer to critically engage historical
         Christian doctrine in ways he hoped would reform Protestantism in light of the modern
         scientific understanding of the world. It would also be the template, he hoped, for
         all world religions to do the same—each embracing a vision of ethical mysticism adapted
         to, and appropriated for, their traditions. That work was not carried out however,
         and all we have left is his vision for reforming Protestantism. 
      

      
      This then forms the core of this present investigation, the findings of which will
         be of most relevance to academics with an interest in Schweitzer, Pauline studies,
         Patristics, Protestant religious thought, apophatic mysticism, philosophical and theological
         ethics, environmental philosophy, animal welfarism, and the like. The subject matter
         steers toward Christian contexts but is not necessarily limited to them. Schweitzer’s
         religious agnosticism will undoubtedly appeal to agnostics and atheists of every stripe.
         The discussion of ethical mysticism in the chapters that follow will also, it is hoped,
         be informative for theologians within other world faiths about ways to engage their
         own traditions. 
      

      
      Summary of Conclusions

      
      Let me begin to conclude this preface with a preview my conclusions. In the next section,
         I turn to several criticisms of Schweitzer that were also revealed by my research.
      

      
      
         	
            
            Ethical mysticism began as a philosophy of religion, which he developed as a professor
               at the University of Strasbourg. It was his advancement of Kantian thought in light
               of Schopenhauer’s theories of the cosmological Will, the results of historical biblical
               criticism, and Darwinian evolutionary theory. Yet he was not interested in merely
               describing and explaining the origin of religion. Schweitzer developed his philosophy
               of religion as a way to clarify and empower a new Christian missiology aimed at rescuing
               civilization from the corrosive effects of modernity. It would be his final word on
               the subject before resigning his post to begin medical school. Schweitzer would seek
               to personify his philosophy of religion in service “to the least of his brethren”
               by caring for the sick and leprous in an African rainforest (Matthew 25). 
            

         

         
         	
            After the outbreak of World War I, Schweitzer’s project evolved from a philosophy
               of religion to become a philosophy of civilization. The reason why was to secularize
               his project so that it could support his Reverence for Life ethic. He intended it
               to be applicable for any world civilization, regardless of cultural or religious contexts.
               And so, the historical Jesus is not the centerpiece of his argumentation in The Philosophy of Civilization, and the Apostle Paul is only mentioned once. The book instead goes through the history
               of Western thought from ancient Greece to the present day, detailing their struggles
               to develop an ethical worldview. Special attention is also given to China and India.
               The change from a philosophy of religion to a philosophy of civilization represents
               a new focus for his work. It is no longer about Christian missiology. It is about
               securing world peace through a philosophy that supports an ethical mysticism that
               can be religious in nature or remain entirely secular, if a person so wishes. 
            

         

         
         	
            Apophatic thought is discussed in many of his published works, including in his Nachlaß. Throughout all these works, he says mysticism begins where rational thought reaches
               the limits of the explicable. “If rational thought thinks itself out to a conclusion,
               it arrives as something non-rational” (POC, 80). This is where ethical mysticism must take over, and must guide a person through
               the tough choices he or she faces in life. “Anyone who undertakes the voyage to true
               ethics must be prepared to be carried round and round in the whirl [Strudeln] of the non-rational [Irrationalen]” (POC, 292). Compassion must guide a person in these cases, a compassion born of the apophatic
               silence that lies beneath the rational mind. That is where ethical impulses originate,
               not in rationalistic calculation, but with the intuition of the heart. That is where
               it begins. But even then, the head must guide the heart toward the best ethical choices.
               His aim is to bring these disparate spheres of human existence into a new ethical
               life such that “reason and the heart must work together if a true morality is to be established” (APR, 7 [emphasis in original]) because “the true heart is rational, and the true reason
               is sensitive” (13). The intuitive truths of the heart and the rational truths of the
               conscious mind form an antinomic tension within the ethical personality, who must
               balance them continuously. This is why Schweitzer formulated Reverence for Life as
               a virtue ethic. He trusts those guided by ethical mysticism to make life decisions
               without consulting a consequentialist schema of trade-offs beforehand. How such an
               ethic could work in terms of civil society is something I discussed in my first book.
               Those arguments won’t be recapitulated here since they lay outside the scope of work
               on Schweitzer’s ethical mysticism. 
            

         

         
         	
            Inspiration for ethical mysticism came to Schweitzer from his study of the life and
               music of Johann Sebastian Bach. Schweitzer found mysticism pervading Bach’s scores;
               they speak to a soul longing for God. But whereas Bach yearned for the afterlife,
               Schweitzer focused devotional mysticism on this present world. Schweitzer, the liberal
               Christian, could not embrace the idea of a supernatural afterlife. He would instead
               direct his mysticism toward this world alone.
            

         

         
         	
            As a preacher, Schweitzer reveals himself to be remarkably personable and effective
               at conveying sophisticated theological truths in a simple, down-to-earth language.
               Throughout, his focus is on bringing his parishioners to a place of revelation where
               a true change of heart can take place and a new ethical personality can take root.
               Schweitzer’s experience preaching undoubtedly informed his approach in The Philosophy of Civilization where he would likewise seek to communicate complicated philosophical truths in approachable
               language for the academic laity. 
            

         

         
         	
            Schweitzer’s philosophical Christianity was a source of consternation to many traditional
               Christians: his liberal, scientific views on the nondivinity of the historical Jesus
               alienated many within the church. One of his fiercest opponents was also a friend,
               Karl Barth. Barth’s dogmatic Christianity stood opposed to Schweitzer’s own project,
               a dispute that traces back to historical debates within the Church dating to the time
               of the Gnostics. Schweitzer’s project, it is argued, is not properly understood as a new Gnosticism in the guise of rationalist language, but
               rather a return to the apophatic theology of the Alexandrian School of the Orthodox
               East. Apophatic theology allowed Schweitzer to approach Pauline mysticism in a systematic
               way, which he felt secured a type of Christ-centric mysticism that could ground real-world
               ethics. 
            

         

         
         	
            Schweitzer’s approach to ethics has been criticized as being impractical and unrealistic.
               One contemporary scholar who defends him against this charge is Ara Paul Barsam. Building
               on his findings, I argue that Schweitzer establishes his ethical idealism as a safeguard
               against the depreciating rationalizations and superficiality of conviction that consequentialism
               could produce. To this end, I bring Schweitzer into dialogue with the similar ethical
               approach of Dietrich Bonhoeffer, who I argue provides a better basis in which to evaluate
               the power and realism of an uncompromising ethical idealism. I then bring him into
               dialogue with his harshest critic, Reinhold Niebuhr, and show that Christian idealism
               can indeed inform real-world ethical choices. 
            

         

         
         	
            Finally, I show how Schweitzer’s ethical mysticism can be brought into dialogue with
               contemporary academic discourses. Again, building on the work of Barsam, who reveals
               how Schweitzer’s philosophy anticipated and complements the process thought of John
               Cobb Jr., I show how Schweitzer’s apophatic philosophy mirrors and supports the negative
               zoo-theology of Jacques Derrida. Simply stated, more than just being of historical
               interest, Schweitzer’s ethical mysticism has continuing relevance in academia.
            

         

      

      
      In summary, my assessment of Schweitzer’s ethical mysticism is that it is indeed a
         uniquely powerful articulation capable of engaging a variety of troubling issues facing
         the world today. It is an innovative philosophical theology that embodies the spirit
         of Martin Luther’s theologia crucis (Theology of the Cross) interpreted in light of Nietzsche’s bitter challenge to Christianity,
         The Antichrist. It is a Christianity that can walk unhindered through an increasingly hostile and
         secular world, finding secure and true footing over its nihilistic landscape, all
         the while with a heart set on the Cross of Calvary. 
      

      
      Even so, and all that being said, my research has also uncovered what I believe are
         Schweitzer’s greatest shortcomings as a scholar and theologian:
      

      
      
         	
            
            Schweitzer imagined his philosophy of civilization becoming a prevailing reality through
               the power of moral exemplars to inspire others. However, his prescription for reforming
               Protestant theology is based not in leadership but in discipleship, after the example
               of Saint Paul. There is a tension here between his philosophy and theology, since
               it is exceptionally problematic to lead and follow at the same time. While discipleship
               is a kind of moral leadership, outside a strictly theological context, such devotional humility
               can be baffling and alienating to the world at large. Schweitzer steadfastly refused
               to become the outspoken moral leader the world wanted, and instead only personified
               a life of service to the poor. The only exceptions were his public opposition to Adolf
               Hitler and his campaign against nuclear weapons. Notwithstanding, Schweitzer’s model
               of discipleship proved puzzling for the public at large—laudable, certainly, but not
               something most people were inspired to emulate for themselves. His life-example therefore
               had limited reach to actualize the Reverence for Life ethic as a basis for a new philosophy
               of civilization. The world craved actual leadership, but Schweitzer refused to be
               anything more than a simple jungle doctor serving the sick and leprous of Africa.
            

         

         
         	
            The same problem is present with respect to his theological vision. Even when it is
               recognized as an act of devotion within a Christian context, Schweitzer had not done
               enough to articulate his theology in written works so that it could be understood
               exactly what he was trying to accomplish in Africa. Many Christians also found his
               views on the humanity of Jesus nothing less than heretical, which effectively nullified
               the power of his life-example to inspire a new vision of discipleship. His prescription
               for reforming Protestantism, for all intents and purposes, died along with him. While
               his Nachlaß goes far in clarifying these unresolved questions, it remains to be seen whether
               his vision for an ethical mysticism will resonate with people today. 
            

         

         
         	
            Schweitzer had certain personality flaws that would make it all too easy for others
               to find hypocrisy in his efforts to manifest Christian discipleship. Much like his
               personal hero, Johann Sebastian Bach, Schweitzer was known to have a considerable
               temper. He never expressed anger at patients, only at the professional hospital staff
               when they made mistakes—an example of his fiery wrath is provided in the final chapter.
               While it never amounted to more than stern rebukes, such behavior seldom inspires
               love or loyalty, only resentment and bitterness. It would also seem to make for a
               poor example of theology as well, at least in the eyes of some. The question here
               is to what extent the public should expect any spokesperson to personify his or her
               own theology perfectly. Bach, for example, was widely known as a hot-headed “rapscallion”
               who was once so driven by rage that he tried to murder a man in the street with his
               sword (Geck 2000, 53). But, curiously, history does not seem to hold it against him,
               or consider it a mark against the true devotional power of his religious music. Somehow,
               the work and the person are considered distinct enough in the minds of the general
               public to allow for his music to be appreciated nonetheless. Schweitzer had a fierce
               temper, it is true. To what extent it should be seen as invalidating his theology
               or diminish his years of humanitarian service is a question each reader must decide
               for him- or herself. 
            

         

         
         	
            Schweitzer had an opportunity to join Albert Einstein and Robert Oppenheimer at the
               Princeton Institute of Advanced Studies in 1948 to finish his academic works (Brabazon,
               400). Schweitzer wrote back that he had to decline the position with great reluctance,
               saying that the hospital in Lambaréné could not be trusted to continue without his
               constant supervision, and that he himself was left to do much of the carpentry and
               masonry even at his advanced age. Still, he hoped to finish his academic works nevertheless,
               when time permitted. This never happened, and with historical hindsight it must be
               asked whether this was a very serious mistake on his part. From an academic viewpoint,
               his decision seems stunningly misguided. Many will feel that he should have tried
               to negotiate something—a one- or two-year visiting professorship perhaps—in order to complete his remaining
               academic works. However, it is clear that was not his priority. The African mission
               had become the incarnation of his devotional life, and he could not abandon his hospital
               for any self-aggrandizing purpose, even an academic one; he had made a decision to
               live his life up until the age of thirty seeking after personal accomplishments and,
               thereafter, to serve only God. Even a sabbatical away from the hospital would have
               set him at odds with this solemn vow, and Schweitzer believed that had written out
               his philosophy and theology in what he felt to be sufficient detail, albeit in a piecemeal
               fashion throughout his many works. Regardless, the academic community, I can imagine,
               has to look upon his decision not to go to Princeton in 1948 with deep frustration.
               We will never know what other great books he could have created if only he could have
               spent a year of two working on them without distraction. 
            

         

      

      
      This, then, is the overview of the criticisms that can be laid at Schweitzer’s feet.
         Notwithstanding, my analysis finds that his ethics represent a powerful, engaging,
         and potentially transformative articulation of liberal Protestant and rationalist
         philosophical thought that is capable of making continuing contributions to his lifelong
         efforts in world peace, human rights, social justice, and animal welfare causes throughout
         the world. The reason why his work on these fronts has not gained more traction in
         academic discourse, in my opinion, arises from the fact that no work prior to this
         one has attempted to fully systematize his ethical mysticism, as I do in the chapters
         that follow. With that in mind, it is time to turn to the introduction, which is where
         this journey begins.
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            1. The text of the speech is available at https://www.whitehouse.gov/the-press-office/remarks-president-acceptance-nobel-peace-prize
                     .
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