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  David in Abot and the Mishnah


  Tractate Abot on David draws on the biblical narratives and does not change their program.


  MISHNAH ABOT 3:7


  
    
    

    
      	A.

      	R. Eleazar of Bartota says, “Give him what is his, for you and yours are his.
    


    
      	B.

      	“For so does it say about David, ‘For all things come of you, and of your own have we given you’ (I Chron. 29:14).”
    

  


  MISHNAH ABOT 5:16


  
    
    

    
      	1 A.

      	[In] any loving relationship that depends upon something, [when] that thing is gone, the love is gone.
    


    
      	B.

      	But any that does not depend upon something will never come to an end.
    


    
      	C.

      	What is a loving relationship that depends upon something? That is the love of Amnon and Tamar [11 Sam. 13:15].
    


    
      	D.

      	And one which does not depend upon something? That is the love of David and Jonathan.
    

  


  A scriptural figure subject to narrative, David in Abot takes an exemplary path in the exposition of proper conduct. He is alluded to in the exposition of the saying of Eleazar of Bartota but has no saying comparable to other sages’ sayings. He is a scriptural figure pure and simple. Tractate Abot has little in common with David in the Mishnah.


  David in the Mishnah occurs casually and never is reworked into the figure of a sage. The Mishnah makes reference to a small number of narratives involving David. These validate details of the law subject to debate.


  MISHNAH MEGILLAH 4:10


  
    
    

    
      	A.

      	The tale of Reuben [Gen. 35:22] is read but not translated.
    


    
      	B.

      	The tale of Tamar [Gen. 38:lff.1 is read and translated.
    


    
      	C.

      	The first tale of the calf [Ex. 32:1-20] is read and translated.
    


    
      	D.

      	The second one [Ex. 32:21ff.] is read but not translated.
    


    
      	E.

      	The blessing of the priests [Num. 6:24-26], the story of David [II Sam. 11:2ff.] and of Amnon [II Sam. 13:lff.], are not read and not translated.
    

  


  MISHNAH SANHEDRIN 2:2


  
    
    

    
      	G.

      	[Others] do not marry his widow.
    


    
      	H.

      	R. Judah says, “A king may marry the widow of a king.
    


    
      	I.

      	“For so we find in the case of David that he married the widow of Saul, For it is said, ‘And I gave you your master’s house and your master’s wives into your embrace’ (11 Sam. 12:8).”
    

  


  MISHNAH SANHEDRIN 2:3


  
    
    

    
      	A.

      	(5) [If] he suffers a death in his family, he does not leave the gate of his palace.
    


    
      	B.

      	R. Judah says, “If he wants to go out after the bier, he goes out,
    


    
      	C.

      	“for thus we find in the case of David, that he went out after the bier of Abner,
    


    
      	D.

      	“since it is said, ‘And King David followed the bier’ (11 Sam. 3:31).”
    


    
      	E.

      	They said to him, “This action was only to appease the people.”
    

  


  MISHNAH TAANIT 2:4


  
    
    

    
      	G.

      	For the seventh he says, “He who answered David and Solomon, his son in Jerusalem, will answer you and hear the sound of your cry this day. Blessed are you, O Lord, who has mercy on the Land.”
    

  


  David in Abot and in the Mishnah supplies facts of both a narrative and a normative legal character.


  [1] IS DAVID AN ACTIVE PLAYER OR A ROUTINE AND SCARCELY ANIMATE ONE? David supplies norms of interpretation and of law. He does not originate laws but illustrates them. He occasionally defines the norm of Rabbinic conduct in law. The purpose is not to invent laws but to confirm them. We cannot classify him as either active or inanimate. But he does not participate in the legal debates, he only contributes to the exposition of the normative law.


  [2] WHAT COMPONENTS OF THE COLLECTION MAKE ROUTINE GLOSSES OF THE RECEIVED SCRIPTURES and which ones provide more than minor glosses of the tradition? This is not the issue, exegesis of Scripture is not intended to extend Scripture’s program but only to prove facts deriving from that program.


  [3] CAN WE IDENTIFY A PRONOUNCED BIAS OR A POLEMICAL BIAS in the Mishnah’s utilization of David? David is not a controversial figure in the Mishnah. He occurs only casually. He is not differentiated from rabbis. He keeps the law and helps define its norms. If we did not know that David’s heir would be the Messiah, we should not have drawn the conclusion that David was only another minor rabbi. But in general the Messiah is not a major figure in the Mishnah. We are left with odds and ends,


  [4] HOW IS DAVID COMPARABLE TO OTHER SAGES IN THIS DOCUMENT? The standard sage of the Mishnah takes a key part in the exposition of the law and participates in disputes on matters of law. How else may we classify the figure of David if not as a sage in this document? In the Mishnah David is preserved in his scriptural roles, and he is not redefined into a sage in the model of other Mishnah-sages.


  The first document of Rabbinic Judaism, the Mishnah together with tractate Abot does not transform David from king to sage and does not invoke David in the model of the sage. To state matters simply, the Mishnah knows the biblical David and nothing more.
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  David in the Tosefta


  The Tosefta, a legal complement and a supplement to the Mishnah, presents three types of writing, ordinarily in this order: [1] a verbatim citation of a rule of the Mishnah and gloss of the cited rule [2] passages that for a full interpretation depend on the Mishnah but that cite the Mishnah only implicitly, and [3] writing that does not cite or gloss the Mishnah but that stands independent of the initial document. David in the Tosefta is accorded a much larger volume of stories and sayings than David in the Mishnah. But the type of materials involving David in the Tosefta does not materially differ from the types of writings that refer to David in the Mishnah.


  The important development in the Tosefta is the identification of David with the quotation of specified Psalms. The references are to Ps. 55:18, Ps. 122:2. Ps. 106:6.


  TOSEFTA BERAKHOT 3:6


  
    
    

    
      	D.

      	Lest one think that he may recite all of the three daily Prayers at one time, Scripture specifies [to the contrary] in the case of David, as it says, Evening and morning and noon I utter my complaint and moan ( Ps. 55:18):
    


    
      	E.

      	evening — this is the evening Prayer; morning — this is the morning Prayer; noon — this is the afternoon Prayer.
    

  


  David’s composition of Psalms is taken for granted as the passage is cited and glossed. The same pattern persists in the following, where David proves a proposition on the strength of Scripture.


  TOSEFTA SOTAH 11:14


  
    
    

    
      	A.

      	Similarly do you say: Now Saul heard that David was discovered, and the men who were with him. Saul was sitting at Gibeah, under the tamarisk tree in Ramah with his spear in his hand (I Sam. 22:6).
    


    
      	B.

      	If he was in Gibeah, he was not in Ramah, and if he was in Ramah, he was not in Gibeah.
    


    
      	C.

      	But who upholds the foot of Saul in Gibeah? The court of Samuel of Ramah.
    

  


  TOSEFTA SOTAH 11:15


  
    
    

    
      	A.

      	Similarly do you say: Our feet have been standing within your gates, O Jerusalem (Ps. 122:2].
    


    
      	B.

      	It is not possible to say so [that all of them were standing within the gates of Jerusalem].
    


    
      	C.

      	But who supports our feet in war? It is the courts of David that are in session at the gates of Jerusalem.
    

  


  TOSEFTA SOTAH 11:18


  
    
    

    
      	A.

      	His disciples asked R. Yosé, “How did David marry the sister of his wife?”
    


    
      	B.

      	He said to them, “After the death of Merab did he marry her.”
    

  


  TOSEFTA SOTAH 11:19


  
    
    

    
      	A.

      	R. Joshua b. Qorha says, “For his act of betrothal was not deemed a completely valid betrothal, as it is said, Give me my wife, Michal, whom I betrothed at a price of a hundred foreskins of the Philistines (11 Sam. 3: 14).
    


    
      	B.

      	“Just as his act of betrothal was not a completely valid betrothal, so his marriage was not a completely valid marriage.”
    

  


  TOSEFTA SOTAH 11:12:3


  
    
    

    
      	A.

      	Jehoram was thirty-two years old when he became king, and he reigned eight years in Jerusalem (11 Kings 21:5).
    


    
      	B.

      	And in the case of Ahaziah, his son, what does it say? Ahaziah was forty-two years old when he began to reign, and he reigned one year in Jerusalem (11 Chron. 22:2).
    


    
      	C.

      	Yet in another place it says, Ahaziah was twenty-two years old when he began to reign (11 Kings 8:26).
    


    
      	D.

      	Said R. Yosé, “Now how is it possible for a son to be two years older than his father? But when Asa, king of Judah, married off the daughter of Omri, king of Israel, to his son, Jehoshaphat, the decree was issued that the royal house of David will perish with the house of Ahab, as it is said, But it was ordained by God that the downfall of Ahaziah should come about through his going to visit Joram (11 Chron. 22:7).
    


    
      	E.

      	Both of them fell on the same day with one another.
    

  


  TOSEFTA SOTAH 13:2


  
    
    

    
      	A.

      	When the first Temple was destroyed, the kingship was removed from the House of David.
    


    
      	B.

      	The Urim and Thummim ceased [M. Sot. 9:12A].
    


    
      	C.

      	The cities of refuge came to an end,
    


    
      	D.

      	as it is said, The governor told them that they were not to partake of the most holy food until there should be a priest to consult the Urim and Thummim (Ezra 2:63).
    

  


  We find a series of allusions to acts of David or involving him and explanations of the result of those actions. I discern no independent thought of David but only harmonization of David’s ideas with statements of scriptural law.


  TOSEFTA YOMA 2:1


  
    
    

    
      	A.

      	How does he state the confession?
    


    
      	G.

      	“‘O Lord, I have committed in4uity, transgressed, and sinned before you . . .’
    


    
      	H.

      	“And they respond to him, ‘Blessed is the name of the glory of his kingdom forever and ever’ [M. Yoma 3:8F-H].
    


    
      	I.

      	“For we see that all who confess make confession thus.
    


    
      	J.

      	“David said, ‘Both we and our fathers have sinned, we have committed iniquity, we have done wickedly’ (Ps. 106:6).
    


    
      	K.

      	“Solomon said, ‘We have sinned, we have transgressed, we have done wickedly’ (I Kings 8:47).
    


    
      	L.

      	“Daniel said, ‘we have sinned, we have transgressed, we have done wickedly’ (Dan. 9:5).”
    

  


  TOSEFTA MEGILLAH 3:38


  
    
    

    
      	A.

      	The story of David and Bath Sheba is not read or translated [M. Meg. 4:10E].
    


    
      	B.

      	But the teacher teaches it in the usual way.
    

  


  Allusions to what scriptural figures stated are amplified. The clarifications over details, I discern no program or proposition that imparts coherence to the entire composite,


  TOSEFTA SHABBAT 17:19


  
    
    

    
      	A.

      	R. Simeon b. Eleazar says, “He who wants to close the eyes of a corpse on the Sabbath blows wine into his nose and puts oil on the two eyelids and they will close on their own” [cf. M. Shab. 23:5K].
    


    
      	B.

      	And so did R. Simeon b. Eleazar say, “Even a child one day old who is alive — they violate the restrictions of the Sabbath on his account [to save his life].
    


    
      	C.

      	“But even David, King of Israel, when dead — they do not violate the restrictions of the Sabbath on his account [to take care of his corpse].
    


    
      	D.

      	“For so long as a man is alive, he engages in religious requirements. Therefore they violate the Sabbath on his account.
    


    
      	E.

      	“But when he dies, he is exempt from religious requirements. Therefore they do not violate the Sabbath on his account.”
    

  


  The allusion to David invokes the contrast between the dead monarch and the living child. Here we find no active engagement with the name of David. We could readily invoke Solomon/child or Moses/child. So Child/David does not signal an active engagement with David in particular.


  TOSEFTA ABODAH ZARAH 3:19


  
    
    

    
      	G.

      	All graves are subject to removal except for the grave of a king and the grave of a prophet.
    


    
      	H.

      	R. ‘Aqiba says, “Also the grave of a king and the grave of a prophet are subject to removal.”
    


    
      	I.

      	They said to him, “Now were not the graves of the house of David and the grave of Huldah the prophetess in Jerusalem, and no one ever laid a hand on them [to remove them].”
    


    
      	J.

      	He said to them, “What proof is there from the fact? In point of fact they had underground channels, and it would remove uncleanness to the Qidron Brook.”
    

  


  David supplies an illustrative fact. In the Tosefta he supplies a name.


  TOSEFTA HORAYOT 2:2


  
    
    

    
      	A.

      	Who is a ruler? It is a ruler of Israel, not a ruler of the tribes.
    


    
      	B.

      	[If there is] a ruler of Israel [and] one from the House of David —
    


    
      	C.

      	This one brings an offering on his own account, and that one brings an offering on his own account.
    

  


  TOSEFTA HORAYOT 2:9


  
    
    

    
      	A.

      	A king takes precedence over a high priest,
    


    
      	B.

      	as it is said, And the king said to them, Take with you the servants of your lord, and cause Solomon my son to ride on my own mule, and bring him down to Gihon.
    


    
      	C.

      	And the high priest takes precedence over the prophet, as it is said, And let Zadok the priest and Nathan the prophet there anoint him king over Israel (I Kings 1:33-34).
    


    
      	D.

      	[David] gave precedence to Zadok over Nathan.
    

  


  TOSEFTA KILAYIM 5:6


  
    
    

    
      	A.

      	Isi the Babylonian says, “It is prohibited to ride on the back of a mule [cf. M. Kil. 8:1H-I],
    


    
      	B.

      	“[as we learn] from an argument a fortiori: If, in a case in which it is permitted to wear two garments [i.e., one of wool and one of linen] as one [together], lo, it is prohibited in respect to [wearing a garment composed of] their mixture [i.e., a mixture of the two materials], in a case in which it is prohibited to lead two animals [of different kinds] as one [together], is it not logical that it should be prohibited in respect to [using an animal composed of] their mixture [i.e., a hybrid offspring of the two kinds of animals]?”
    


    
      	C.

      	They said to him, “Lo, it [i.e., Scripture] says, Take with you the servants of your Lord, and cause Solomon my son to ride on my own mule, and bring him down to Gihon (I Kings 1:33).”
    


    
      	D.

      	He said to them, “They do not respond from Tekoa [i.e., they do not rule on the basis of the practices of townspeople such as David, who was not a legal authority].”
    


    
      	E.

      	They said to him, “Lo, it [i.e., Scripture] says, And David did what was right in the eyes of the Lord, and did not turn aside from anything that he c ommanded him all the days of his life, except in the matter of Uriah the Hittite (I Kings 15:5).”
    

  


  TOSEFTA SANHEDRIN 1:3


  
    
    

    
      	D.

      	R. Joshua b. Qor4a says, “It is a religious duty to arbitrate, as it is said, Execute the judgment of truth and peace in your gates (Zech. 8:16).
    


    
      	E.

      	“Now is it not so that in any case in which there is a judgment of truth, there is no peace, and in any case in which there is peace, there is no judgment of truth?
    


    
      	F.

      	“So what is the judgment of truth which also contains peace?
    


    
      	G.

      	“You have to say, This is arbitration.”
    

  


  What follows is a fine case in which David supplies a fact in support of a law.


  
    
    

    
      	H.

      	And so it says in the case of David, And David acted with judgment and charity to all his people (II Sam. 8:15).
    


    
      	I.

      	Now is it not so that in any case in which there is judgment, there is no charity, and in any case in which there is charity, there is no judgment?
    


    
      	J.

      	So what is the judgment in which there also is charity?
    


    
      	K.

      	You have to say, This is arbitration.
    

  


  TOSEFTA SANHEDRIN 4:2


  
    
    

    
      	A.

      	An Israelite king does not stand in line to receive comfort [in the time of bereavement],
    


    
      	B.

      	nor does he stand in line to give comfort to others.
    


    
      	C.

      	And he does not go to provide a funeral meal for others.
    


    
      	D.

      	But others come to him to give him a funeral meal [M. San. 2:3F],
    


    
      	E.

      	as it is said, And the people went to provide a funeral meal for David.
    

  


  TOSEFTA SANHEDRIN 4:7


  
    
    

    
      	A.

      	And he writes for himself a scroll of the Torah (Deut. 17:17) —
    


    
      	I.

      	[When] he goes to war, it is with him, when he comes back, it is with him [cf. M. San. 2:4Ml]; when he goes to court it is with him; when he goes to the urinal, it waits for him [outside] at the door,
    


    
      	J.

      	and so does David say, I have set God always before me and he is on my right hand (Ps. 16:8).
    

  


  TOSEFTA SANHEDRIN 4:11


  
    
    

    
      	A.

      	They anoint kings only on account of civil strife.
    


    
      	H.

      	And they anoint kings only from a horn.
    


    
      	I.

      	Saul and Jehu were anointed from a flask, because their rule was destined to be broken.
    


    
      	J.

      	David and Solomon were anointed from a horn, because their dominion is an eternal dominion.
    

  


  TOSEFTA SANHEDRIN 9:9


  
    
    

    
      	A.

      	There were two graveyards made ready for the use of the court one for those who were beheaded or strangled, and one for those who were stoned or burned [M. San. 6:5F].
    


    
      	B.

      	And so David says, Do not gather my soul with the sinners (Ps. 26 9)
    

  


  Of the three types of writing in the Tosefta only the first, the citation and gloss of the Mishnah or of scripture, enjoys a prominent standing in David-compositions. We now turn to our formal program of questions.


  [1] IS DAVID AN ACTIVE PLAYER OR A ROUTINE AND SCARCELY ANIMATE ONE? This question takes for granted that an active player is in the model of a rabbi. But here David is primarily a biblical figure who supplies important facts for the exposition of Scripture. There is no hint at the transformation of David into a sage. He is an authority of the law to be sure, but that is by reason of his role in Scripture’s narrative and in other compositions.


  [2] WHAT COMPONENTS OF THE COLLECTION MAKE ROUTINE GLOSSES OF THE RECEIVED SCRIPTURES and which ones provide more than minor glosses of the tradition? Most of to he references to David are routine glosses. The Tosefta does not introduce narratives of David.


  [3] CAN WE IDENTIFY A PRONOUNCED BIAS OR A POLEMIC in the utilization of David? The bias is to that of Scripture, there is no point of the inclusion of Rabbinic innovation.


  [4] HOW IS DAVID COMPARABLE TO OTHER SAGES IN THIS DOCUMENT? He is a king but an exemplary one. When he dies, he is like any other man. The death scenes of the holy rabbis have no counterpart here in the Davidic setting.


  The Tosefta brings to David the established program of deriving from a biblical figure a lesson that supports a Rabbinic rule. David is a source of facts. There is no coherent program that characterizes the bulk of the references to things David said or did. David is not compared with rabbis or treated as other than a secular figure. In the Tosefta David is not a holy man like a sage. David is a more elaborate figure than his counterpart in the Mishnah, but both the Mishnah’s and the Tosefta’s Davids ignore David as a holy man and are satisfied with the secular and this-worldly portrait of an exemplary political figure. In the Tosefta I see no evidence of a process of Rabbinization of David.
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  David in Sifra


  Sifra sets forth a comprehensive commentary to Leviticus, repeatedly demonstrating that propositions based on reason and not on proof-texts from Scripture lack reliability. Where David registers, Sifra cites a passage of Scripture or glosses one as a proof-text. We note the occurrence of verses of Psalms attributed to David’s authorship: Ps. 37:7. David is one of two anointed, along with Aaron. David acknowledged the justice of the divine decree, as it is said, “My wounds grow foul and fester because of my foolishness”(Ps. 38:5). Sifra’s David is a diverse mixture of exegetical cases. No polemic is tied to David, and no program links the references to David into a coherent onstruction. lWe shall fnd that that defines the pattern in many of the Midrash-docunents.


  SIFRA XCVII:I


  
    
    

    
      	2. A.

      	R. Judah says, “Might one suppose that Aaron and his sons require anointing oil in the time to come?
    


    
      	B.

      	“Scripture says, ‘This is the anointing of Aaron and of his sons.’
    


    
      	C.

      	“Then how shall I explain the verse, ‘These are the two anointed who stand by the Lord of the whole earth’ (Zech. 4:14)?
    


    
      	D.

      	“This refers to Aaron and David.”
    

  


  SIFRA XCIX:IV.


  
    
    

    
      	7. A.

      	The righteous as a matter of fact are accustomed to acknowledge the justice of the divine decree.
    


    
      	B.

      	Abraham acknowledged the justice of the divine decree, as it is said, “And I am but dust and ashes” (Gen. 18:27).
    


    
      	C.

      	Jacob acknowledged the justice of the divine decree, as it is said, “I am not worthy of the least of all the steadfast love and all the faithfulness which you have shown to your servant” (Gen. 32:10).
    


    
      	D.

      	David acknowledged the justice of the divine decree, as it is said, “My wounds grow foul and fester because of my foolishness”(Ps. 38:5).
    

  


  SIFRA XCIX:VI


  
    
    

    
      	10. A.

      	On this basis sages have said:
    


    
      	B.

      	Whoever accepts [suffering[ and remains silent – it is a good omen for him.
    


    
      	C.

      	Through David, Scripture says, “Be still before the Lord and wait patiently for him” (Ps. 37:7).
    


    
      	D.

      	And through Solomon: “…a time to keep silence, and a time to speak” (Qoh. 3:7).
    


    
      	E.

      	There are times for everything, times for one to keep silence, and times for one to speak.
    

  


  SIFRA CLXXVI:I 6


  
    
    

    
      	E.

      	“For so do we find that it is the way of all those who confess to say the confession in this way.
    


    
      	F.

      	“David said, ‘Both we and our fathers have sinned, we have committed iniquity, we have done wickedly’ (Ps. 106:6).
    


    
      	G.

      	“Solomon his son said, ‘We have sinned, have transgressed, we have done wickedly’ (1 Kgs. 8:47).
    


    
      	H.

      	“Daniel said, ‘We have sinned, we have transgressed, we have done wickedly, we have rebelled’ (Dan. 9:5).
    

  


  SIFRA CCX:II


  
    
    

    
      	19. A.

      	“…for you are strangers and sojourners with me”:
    


    
      	B.

      	Do not treat yourselves as principal.
    


    
      	C.

      	And so Scripture says, “For we are strangers before you and sojourners, as all our fathers were; our days on the earth are like a shadow, and there is no abiding” (1 Chr. 29:15).
    


    
      	D.

      	And so David says, “For I am your passing guest, a sojourner, like all my fathers” (Ps. 39:12).
    

  


  Sifra’s references to David invoke Psalms more than any other book of Scripture.


  [1] IS DAVID AN ACTIVE PLAYER OR A ROUTINE AND SCARCELY ANIMATE ONE? Sifra’s David is not the subject of an elaborate narrative. He supplies proof-texts for theological compositions. No elaborate theological program lends coherence to David’s corpus of sayings.


  [2] WHAT COMPONENTS OF THE COLLECTION MAKE ROUTINE GLOSSES OF THE RECEIVED SCRIPTURES and which ones provide more than minor glosses of the tradition? I discern only routine glosses of a few verses.


  [3] CAN WE IDENTIFY A PRONOUNCED BIAS OR A POLEMIC in the utilization of David? David’s allusions to Psalms mark him as a pious Israelite. But there are no consequences for the classification of David as a holy man.


  [4] HOW IS DAVID COMPARABLE TO OTHER SAGES IN THIS DOCUMENT? David is not a sage of the legal tradition but a pious king. Sifra sets out to validate to the ritten Torah as a necessity David is not party to that proposition. He is a standard Israelite and not a distinguished disiple of the sages or otherwise a saint.


  

  



  4


  



  David in Sifré to Numbers and

  Sifré Zutta to Numbers


  Sifré to Numbers and Sifré Zutta to Numbers follow the program of Scripture and systematically comment on successive verses in the book of Numbers. I discern no exegetical program that predominates. No coherent expositions guide the reading of successive programs. The occasional items on David follow suit.


  SIFRÉ TO NUMBERS XLII:II1


  
    
    

    
      	A.

      	“...and give you peace:”
    


    
      	B.

      	When you come in, peace, and when you go out, peace, peace with every person.
    


    
      	C.

      	R. Hananiah, prefect of the priests, says, “‘...and give you peace:’ in your house.”
    


    
      	D.

      	R. Nathan says, “‘...and give you peace:’ this refers to the peace of the house of David, as it is said, ‘Of the increase of his government and of peace there will be no end’ (Is. 9:6).”
    

  


  David’s successor figures in the exegesis. The house of David is the source of peace. David is not the center of the exposition.


  SIFRÉ TO NUMBERS XLVI:II.1.


  
    
    

    
      	A.

      	“He gave none to the Kohathites, because the service laid upon them was that of the holy things: these they had to carry themselves on their shoulders” (Num. 7:9):
    


    
      	B.

      	R. Nathan, “On the basis of what is said here we see what David missed, for the Levites did not bear the ark, but they bore the wagon, as it is said, ‘They mounted the ark of God on a new cart and conveyed it from the house of Abinadab on the hill’ (1 Sam. 6:3).
    


    
      	C.

      	“‘The Lord was angry with Uzzah and struck him down there for his rash act, so he died there beside the ark of God’ (2 Sam. 6:7).
    


    
      	D.

      	“‘David was vexed because the Lord’s anger had broken out upon Uzzah, and he called the place Perez-uzzah, the name it still bears’ (2 Sam 6:8).
    


    
      	E.

      	“Ahitophel said to David, ‘Should you not have learned the lesson of Moses, your master, for the Levites bore the ark only on their shoulders, as it says, “He gave none to the Kohathites, because the service laid upon them was that of the holy things: these they had to carry themselves on their shoulders.”’
    


    
      	F.

      	“Lo, David then sent and had it carried by shoulder, as it is said, ‘And David summoned Zadok and Abiathar the priests, together with the Levites, Uriel, Asaiah, Joel, Shemaiah, Eliel, and Amminadab, and said to them, You who are heads of families of the Levites, hallow yourselves, you and your kinsmen, and bring up the ark of the Lord, the God of Israel, to the place which I have prepared for it...So the priests and the Levites hallowed themselves to bring up the ark of the Lord, the God of Israel, and the Levites carried the ark of God, bearing it on their shoulders with poles, as Moses had prescribed at the command of the Lord’ (1 Chr. 15:11-15).”
    

  


  David provides for the transport of the ark.


  SIFRÉ TO NUMBERS CXIX:II


  
    
    

    
      	1. A.

      	And the Lord said to Aaron, “You shall have no inheritance in their land” — at the time of the division of the land;
    


    
      	B.

      	“neither shall you have any portion among them” — in the spoil.
    


    
      	2. A.

      	“I am your portion and your inheritance among the people of Israel:”
    


    
      	K.

      	Scripture says, “In the house of my dwelling” (Ps. 119:54).
    


    
      	L.

      	In caves and traps, and so it says, “When he fled from before Saul in a cave” (Ps. 57:1).
    


    
      	M.

      	And so Scripture says, “My soul was in a perpetual quandary, but your Torah have I not forgotten” (Ps. 119:119).
    


    
      	N.

      	But once David had studied Torah and found himself at home in it, what does he then say? “More valuable to me is the Torah of your instruction than thousands of pieces of gold and silver” (Ps. 57:72). For gold and silver take a man out of this world and from the world to come, but Torah brings a man into the life of this world and into the life of the world to come.
    


    
      	O.

      	That is in line with what is written: “How valuable are your friends, God, how strong are their heads” (Ps. 139:16).
    


    
      	P.

      	And it says, “This is the Torah of Lord God” (2 Samuel 7:19).
    

  


  This final item introduces the theme of Torah-study for David. Knowledge of the Torah brings just rewards. The documentary preference for David’s readings of Psalms surfaces here, with a random sample of verses from Psalms: s. 119:54, Ps. 57:1, Ps. 119:119, Ps. 57:72, Ps. 139:16. In Sifra ns the two Sifrés David remaos well within the limits of David as portrayed in Scripture.


  SIFRÉ ZUTTA TO NUMBERS


  No formal differences mark Sifré Zutta to Numbers apart from Sifré to Numbers.


  SIFRÉ ZUTTA TO NUMBERS BEHA ‘ALOTEKHA XI:II.I.


  
    
    

    
      	4. A.

      	“and the fire of the Lord burned among them:”
    


    
      	B.

      	Rabban Gamaliel says, “Because the Israelites defamed the Holy One, blessed be he, and said, ‘Can God set a table in the wilderness?’ (Ps. 68:19), the Holy One blessed be he saw that he defamed his honor, and his honor is consuming fire, [so] he sent fire against them and it consumed them, as it is said, ‘and the fire of the Lord burned among them.’”
    


    
      	C.

      	From this matter you learn that whoever defames his fellow in secret has no healing, as it is said, “Him who slanders his fellow in secret shall I destroy” (Ps. 101:5).
    


    
      	D.

      	Twelve times fire descended from heaven, six were praiseworthy, and these are they: first, and it came to pass on the eighth day, the second was in the time of Gideon, the third in the time of Manoah, the fourth in the time of David, as it is said, “And he called to the Lord and he answered him in fire from heaven” (1 Chr. 21:26), the fifth in the time of Solomon, as it is said, “And fire came down from heaven” (2 Chr. 7:2), the sixth at Mount Carmel. And six were not praiseworthy, and these are they: the first was in the time of Nadab and Abihu, the second in the time of the complainers, the third in the time of Korach, the fourth in the time of Job, “And the fire of God fell from heaven” (Job 1:16), the fifth and the sixth in the time of Elijah when the messengers of Ahaziah came to him.
    

  


  David marks an occasion on a list of events.


  SIFRÉ ZUTTA TO NUMBERS PINHAS XXVII:XIV:I.I


  
    
    

    
      	1 A.

      	“because you rebelled against my word in the wilderness of Zin during the strife of the congregation, to sanctify me at the waters before their eyes:”
    


    
      	B.

      	Moses said before the Omnipresent, “My Lord, how come it is written on what account I was punished?”
    


    
      	C.

      	Said to him the Omnipresent, “I have written that it came about only for nothing, as it is said, ‘He still holds fast his integrity although you moved me against him to destroy him without cause’ (Job 2:3).”
    


    
      	D.

      	David said before the Omnipresent, “Do not write down on what account you have exacted a penalty from me.”
    


    
      	E.

      	Said to him the Omnipresent, “It is not worthwhile for you, so that people will not be saying, ‘Many transgressions were on David’s hands, but the Omnipresent did not write them all down.’ But I shall write the matter down, that there was only one, as it is said, ‘David did that which was upright in the eyes of the Lord, except only the matter of Uriah the Hittite.’”
    

  


  David’s misdeed is recorded. I see no extension of the narrative,


  SIFRÉ ZUTTA TO NUMBERS PINHAS XXVII:XVII:I.I


  
    
    

    
      	1 A.

      	“who shall go out before them:” that he should not act like the kings of the nations of the world who bring out the troops to battle and go and sit down in their palaces but that will “go forth before them and come in before them,” and so Scripture stays of David, “And all Israel and Judah loved David because he went forth before them and came in before them” (1 Sam. 18:15).
    


    
      	B.

      	“who shall lead them out and bring them in:” that he should not lead out cohorts of ten thousand and bring back remnants of one thousand, lead out thousands and bring back hundreds.
    


    
      	C.

      	For so Scripture says of David, “In times past when Saul was king over us, it was you that led out and brought in Israel and the Lord said to you, ‘You shall be shepherd of people Israel’” (2 Sam. 5:2). Thus what you lead out you bring home.
    


    
      	D.

      	“that the congregation of the Lord may not be as sheep which have no shepherd:”
    

  


  The verses of Numbers are clarified but no body of fresh ideas about David emerges.


  [1] IS DAVID AN ACTIVE PLAYER OR A ROUTINE AND SCARCELY ANIMATE ONE? David does not define the center of interest of this document. There is no pattern either formal or doctrinal.


  [2] WHAT COMPONENTS OF THE COLLECTION MAKE ROUTINE GLOSSES OF THE RECEIVED SCRIPTURES and which ones provide more than minor glosses of the tradition? In dialogue with Ahitophel David makes minor exegetical glosses.


  [3] CAN WE IDENTIFY A PRONOUNCED BIAS OR A POLEMIC in the utilization of David? The Rabbinic bias in favor of Torah-study registers in a single passage: “once David had studied Torah and found himself at home in it, what does he then say? “More valuable to me is the Torah of your instruction than thousands of pieces of gold and silver’” (Ps. 57:72).


  [4] HOW IS DAVID COMPARABLE TO OTHER SAGES IN THIS DOCUMENT? David in these compilations does not figure in fresh narratives. He registers episodically. No propositions recur. David figures where Scripture introduces him. David does not embody a principal figure or stimulate a protracted inquiry. The miscellaneous character of Sifré to Numbers and Sifré Zutta to Numbers matches the random quality of the collection of references to David in the same setting. The presentation of large-scale expositions on the theme of David will have to await another generation of exegetes, which will pursue the theme of David far beyond the limits observed in the earlier collections of exegesis,
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  David in Sifré to Deuteronomy


  The documentary hypothesis of the Rabbinic canon holds that the document imposes its program on the individual units of discourse compiled therein. Sifré to Deuteronomy presents a striking case of the imposition of a documentary program upon the representation of individual entries. Aiming at the generalization of the particular case, Sifré to Deuteronomy favors the composition of lists of comparable cases. All of them point toward a common pattern. The documentary program thus governs the free standing compositions.


  The documentary program of Sifré to Deuteronomy favors transforming cases into generalizations. David is subordinated to a set of generalizations in which several heroic names figure. We find several instances of the documentary dominance over the individual pieces of writing in connection with David in Sifré to Deuteronomy This process is typical of the document. David is only one example of the de-individuation of a named individual. Nor can we suppose all the individuals who contribute generalizations exemplify virtue.


  SIFRÉ TO DEUTERONOMY I:I1.


  
    
    

    
      	A.

      	“These are the words that Moses spoke to all Israel in Transjordan, in the wilderness, that is to say in the Arabah, opposite Suph, between Paran on the one side and Tophel, Laban, Hazeroth, and Dizahab, on the other” (Dt. 1:1):
    


    
      	4. A.

      	So too you may point to the following:
    


    
      	B.

      	“And these are the last words of David” (2 Sam. 23:1).
    


    
      	C.

      	And did David prophesy only these alone? And has it furthermore not been said, “The spirit of the Lord spoke through me, and his word was on my tongue” (2 Sam. 23:2)?
    


    
      	D.

      	Why then does it say, “And these are the last words of David” (2 Sam. 23:1)?
    


    
      	E.

      	It teaches that, [when the verse says, “And these are the last words of David” (2 Sam. 23:1)], it refers to words of admonition.
    


    
      	F.

      	And how do we know that they were words of admonition?
    


    
      	G.

      	In accord with this verse: “But the ungodly are as thorns thrust away, all of them, for they cannot be taken with the hand” (2 Sam. 23:6).
    


    
      	5. A.

      	So too you may point to the following: ).
    


    
      	B.

      	“The words of Qohelet, son of David, king in Jerusalem” (Qoh. 1:1).
    


    
      	C.

      	Now did Solomon prophesy only these words? Did he not write three and a half scrolls of his wisdom in proverbs?
    


    
      	D.

      	Why then does it say, “The words of Qohelet, son of David, king in Jerusalem” (Qoh. 1:1)?
    


    
      	E.

      	It teaches that [when the verse says, “The words of Qohelet, son of David, king in Jerusalem” (Qoh. 1:1)], it refers to words of admonition.
    


    
      	F.

      	And how do we know that they were words of admonition?
    


    
      	G.

      	In accord with this verse: “The sun also rises, and the sun goes down...the wind goes toward the south and turns around to the north, it turns round continually in its circuit, and the wind returns again – that is, east and west [to its circuits]. All the rivers run into the sea” (Qoh. 1:5-7).
    


    
      	H.

      	[Solomon] calls the wicked sun, moon, and sea, for [the wicked] have no reward [coming back to them].
    

  


  A dominant pattern covering a number of scriptural figures, of which I cite only two entries to show the dominance of the pattern over a number of figures.


  SIFRÉ TO DEUTERONOMY II:III


  
    
    

    
      	1. A.

      	Another matter concerning the verse, “On the first day of the eleventh month of the fortieth year, [after the defeat of Sihon, king of the Amorites, who ruled in Heshbon, and the defeat at Edrei of Og, king of Bashan, who ruled in Ashtaroth, Moses repeated to the Israelites all the commands that the Lord had given him for them]” (Dt. 1:3-4):
    


    
      	B.

      	This teaches that he admonished them only when he was near death.
    


    
      	C.

      	From whom did he learn that lesson? It was from Jacob, who admonished his sons only when he was near death, as it is said, “And Jacob called his sons and said, ‘Gather yourselves together, that I may tell you what will happen to you in the end of days’” (Gen. 49:1).
    


    
      	8. A.

      	So you find in the case of David that he admonished Solomon only when he was near death.
    


    
      	B.

      	For it says, Now the days of David drew near that he should die, and he commanded Solomon, his son, saying, ‘I go the way of all the earth’” (1 Kgs. 2:1).
    

  


  Here again David contributes the exemplification of a pattern and goes through the motions.


  SIFRÉ TO DEUTERONOMY VIII:I1.


  
    
    

    
      	A.

      	“...to assign the land.
    


    
      	B.

      	“...and to their offspring” refers to their children.
    


    
      	C.

      	“...after them’” (Dt. 1:8) refers to those parts of the land that were conquered by David and Jeroboam.
    


    
      	D.

      	So it is said, “He restored the border of Israel from the entrance of Hamath...” (2 Kgs. 12:25).
    

  


  David’s conquests are casually alluded to.


  SIFRÉ TO DEUTERONOMY XXVI:I


  
    
    

    
      	1. C.

      	Israel had two truly excellent leaders, Moses and David, king of Israel, and their deeds were sufficient to sustain the whole world. Nonetheless, they pleaded the Holy One, blessed be He, only for naught [but grace, without appealing to their own merit].
    


    
      	D.

      	And that produces an argument a fortiori:
    


    
      	E.

      	If these two, whose deeds were sufficient to sustain the whole world, pleaded with the Holy One, blessed be He, only for naught [but grace, without appealing to their own meritorious achievements], one who is only no more than one thousand-thousand-thousandth or ten-thousand-ten-thousandth part of the disciples of their disciples should also plead with the Holy One, blessed be He, only for naught [but grace, without appealing to their own meritorious achievements].
    

  


  David and Moses are paired.


  SIFRÉ TO DEUTERONOMY XXVII:III


  
    
    

    
      	1. A.

      	“...to show your servant the first works of your greatness”:
    


    
      	B.

      	There are [1] those who called themselves servants, and the Holy One, blessed be He, called them servants, and [2] there are those who called themselves servants, and the Holy One, blessed be He, did not call them servants, and [3] there are those who did not call themselves servants, but the Holy One, blessed be He, called them servants:
    


    
      	[1] C.

      	Abraham called himself a servant: “Do not pass away, I ask, from your servant” (Gen. 18:3), and the Holy One, blessed be He, called him a servant: “For my servant Abrahams sake” (Gen. 26:24).
    


    
      	D.

      	Jacob called himself a servant: “I am not worthy of all the mercies, and of all the truth, which you have shown to your servant” (Gen. 32:11), and God called him a servant: “But you, Israel, my servant” Is. 41:8).
    


    
      	E.

      	Moses called himself a servant: “To show your servant...,” and the Holy One, blessed be He, also called him a servant: “My servant, Moses, is not so” (Num. 12:7).
    


    
      	F.

      	David called himself a servant: “I am your servant, the son of your servant-girl” (Ps. 116:16), and the Holy One, blessed be He, also called him a servant: “For I will defend this city to save it for my own sake and for the sake of my servant, David” (12 Kgs. 19:34), “And David my servant shall be their prince for ever” (Ez. 37:25).
    


    
      	G.

      	Isaiah called himself a servant: “And now says the Lord who formed me from the womb to be his servant” (Is. 49:5), and the Holy One, blessed be He, also called him a servant: “Like my servant Isaiah has walked naked and barefoot” (Is. 20:3).
    


    
      	[2]H.

      	Samuel called himself a servant: “Then Samuel said, ‘Speak, for your servant is listening’” (1 Sam. 3:10), but the Holy One, blessed be He, did not call him a servant.
    


    
      	I.

      	Samson called himself a servant: “You have given this great deliverance by the hand of your servant” (Judges. 115:18), but the Holy One, blessed be He, did not call him servant.
    


    
      	J.

      	Solomon called himself a servant: “Give your servant, therefore, an understanding heart” (1 Kgs. 3:9), but the Holy One, blessed be He, did not call him servant, but rather made him depend upon his father. David: “For David my servant’s sake” (1 Kgs. 11:13).
    


    
      	[3]K.

      	Job did not call himself a servant, but the Holy One, blessed be He, called him a servant: “You have considered my servant Job?” (Job 2:3).
    


    
      	L.

      	Joshua did not call himself a servant, but the Holy One, blessed be He, called him a servant: “Joshua the son of Nun, the servant of the Lord, died” (Josh. 24:29).
    


    
      	M.

      	Caleb did not call himself a servant, but the Holy One, blessed be He, called him a servant: “But my servant, Caleb” (Num. 14:24).
    


    
      	N.

      	Eliakim did not call himself a servant, but the Holy One, blessed be He, called him a servant: “That I will call my servant Eliakim” (Is. 22:20).
    


    
      	O.

      	Zerubbabel did not call himself a servant, but the Holy One, blessed be He, called him a servant: “In that day, says the Lord of hosts, will I take you, O Zerubbabel, my servant, son of Shealtiel, and I will make you as a signet, for I have chosen you, says the Lord of hosts” (Hag. 2:23).
    


    
      	P.

      	Daniel did not call himself a servant, but the Holy One, blessed be He, called him a servant: “O Daniel, servant of the living God” (Dan. 6:21).
    


    
      	Q.

      	Hananiah, Mishael, and Azariah did not call themselves servants, but the Holy One, blessed be He, called them servants: “Shadrach, Meshach, and Abed-nego, you servants of God Most High, come forth and come here” (Dan. 3:26).
    


    
      	R.

      	The former prophets did not call themselves servants, but the Holy One, blessed be He, called them servants: “For the Lord God will do nothing unless he tells his plan to his servants the prophets” (Amos 3:7).
    

  


  David figures in a massive and closely patterned construction. The pattern is repeated for


  

  
    
    

    
      	1. A.

      	“...that good hill country”:
    


    
      	B.

      	Everyone called it “hill country.”
    


    
      	C.

      	Abraham called it hill-country, as it is said, “In the mount where the Lord is seen” (Gen. 22:14).
    


    
      	D.

      	Moses called it hill country, as it is said, “That goodly mountain.”
    


    
      	E.

      	David called it hill country, as it is said, “Who shall ascend the mountain of the Lord” (Ps. 24:3).
    


    
      	F.

      	Isaiah called it hill country, as it is said, “And it shall come to pass in the end of days that the mountain of the Lord’s house shall be established” (Is. 2:2).
    


    
      	G.

      	The nations called it hill country, as it is said, “And many peoples shall go and say, ‘Come and let us go up to the mountain of the Lord’” (Is. 2:3).
    

  


  

  

  
    
    

    
      	1. A.

      	“...upon your heart”:
    


    
      	B.

      	On the basis of this phrase did R. Josiah say, “A person has to impose an oath upon his impulse to do evil.
    


    
      	C.

      	“For so you find that in every setting righteous ones impose an oath upon their impulse to do evil.
    


    
      	D.

      	“In connection with Abraham, Scripture says, ‘I have lifted up my hand to the Lord, God most high, maker of heaven and earth, that I will not take a thread or a shoe-latched nor anything that is yours’ (Gen. 14:22-23).
    


    
      	E.

      	“In the case of Boaz: ‘Then I will carry out the part of a kinsman to you, as the Lord lives, lie down until the morning’ (Ruth 3:13).
    


    
      	F.

      	“In the case of David: ‘And David said, “As the Lord lives, no, but the Lord shall smite him, or his day shall come to die, or he shall go down into battle and be swept away. God forbid me to put my hand against the Lord’s anointed”‘ (1 Sam. 26:10-11).
    


    
      	G.

      	“In the case of Elisha: ‘As the Lord lives before whom I stand, I shall receive none’ (2 Kgs. 5:16).
    


    
      	H.

      	“And just as the righteous impose an oath upon their impulse to do evil that they not do evil, so the wicked impose an oath that they do evil: ‘As the Lord lives, I will surely run after him and take something of him’ (2 Kgs. 5:20).”
    

  


  

  

  
    
    

    
      	3. A.

      	Lo, if they have conquered areas outside of the land, how on the basis of Scripture do we know that the religious duties [incumbent upon the land] apply there?
    


    
      	B.

      	You may construct the following argument: the word “will be” is used in one context as well as in the other. Just as the word “will be” in the one context indicates that the religious duties do apply, so when the word is used here, it indicates that the religious duties do apply.
    


    
      	C.

      	And if you should say, “Then why did David conquer Aram-naharim and Aram-Zobah, where the religious duties do not apply?” you may say that David acted not in accord with the law of the Torah.
    


    
      	D.

      	The Torah has said only after you have conquered the land of Israel will you have the option of conquering areas outside of the land.
    


    
      	E.

      	But he did not do it that way. Rather he went and conquered Aram-naharim and Aram-Zobah, but the Jebusites, near Jerusalem, he did not dispossess.
    


    
      	F.

      	Said to him the Omnipresent, “The Jebusites, near your palace, you did not dispossess! How are you going to go and conquer Aram-naharim and Aram-Zobah?”
    


    
      	4. A.

      	Along these same lines: “Then sang Moses and the children of Israel this song” (Ex. 15:1).
    


    
      	B.

      	Moses was covered by the original statement, and why was he singled out? To teach that he was worth the rest of them put together.
    


    
      	5. A.

      	Along these same lines: “And David spoke to the Lord the words of this song [in the day that the Lord delivered him out of the hand of all his enemies and out of the hand of Saul” (2 Sam. 22:1).
    


    
      	B.

      	Saul was covered by the original statement, and why was he singled out? To teach that he was worth the rest of them put together.
    


    
      	6. A.

      	Along these same lines: “There lacked of David’s servants nineteen men and Assail” (2 Sam. 2:30).
    


    
      	B.

      	Assail was covered by the original statement, and why was he singled out? To teach that he was as intimidating the rest of them put together.
    

  


  

  

  
    
    

    
      	1. A.

      	“…but look only to the site that the Lord your God will choose amidst all your tribes “ (Dt. 12:5-7):
    


    
      	B.

      	Look only to a prophet.
    


    
      	C.

      	Is it possible to suppose that you should wait until a prophet instructs you?
    


    
      	D.

      	Scripture says, “As his habitation there you are to go.”
    


    
      	E.

      	Seek and find, and afterward a prophet will instruct you.
    


    
      	2. A.

      	Along these same lines you find the following in regard to David:
    


    
      	B.

      	“Lord, remember for David all his afflictions, how he swore to the Lord and vowed to the Mighty One of Jacob, ‘Surely I will not go to the tent of my house nor go up into the bed that is spread for me; I will not give sleep to my eyes nor slumber to my eyelids, until I find out a place for the Lord, a dwelling place for the Mighty One of Jacob’” (Ps. 132:1-5).
    


    
      	C.

      	How on the basis of Scripture that he acted only on the instruction of a prophet?
    


    
      	D.

      	As it is said, “And Gad came that day to David and said to him, ‘Go up, raise an altar to the Lord in the threshing floor of Araunah the Jebusite’” (2 Sam. 24:18).
    


    
      	E.

      	And Scripture says, ““Then Solomon began to build the house of the Lord at Jerusalem in Mount Moriah, where the Lord had appeared to David his father, for which provision had been made in the place of David, in the threshing floor of Araunah the Jebusite” (2 Chr. 3:1).
    

  


  

  

  
    
    

    
      	1. A.

      	“You must be wholehearted with the Lord your God”:
    


    
      	B.

      	When you are wholehearted, then your share is with the Lord your God.
    


    
      	C.

      	And so David said, “But as for me, I will walk in my wholeheartedness, redeem me and be gracious to me” (Ps. 26:112).
    


    
      	D.

      	“And as for me, you uphold me because of my wholeheartedness and set me before your face forever” (Ps. 41:13).
    

  


  

  

  
    
    

    
      	1. A.

      	Another comment concerning the verse, “The Rock – [his deeds are perfect. Yes, all his ways are just; a faithful God, never false, true and upright is he]”:
    


    
      	2. A.

      	“…his deeds are perfect”:
    


    
      	B.

      	What he does is entirely perfect with all those who are in the world, and none may complain against his deeds, even the most minor nitpicking.
    


    
      	C.

      	Nor may anyone look askance and say, “Why did the generation of the flood drown in water?” “Why did the generation of the tower of Babylon get dispersed to the ends of the world?” “Why did the people of Sodom drown in fire and brimstone?” “Why did Aaron take the priesthood?” “Why did David take the monarchy?” “Why did Korah and his conspiracy get swallowed up by the earth?”
    


    
      	D.

      	Scripture says, “…his deeds are perfect.”
    

  


  

  

  
    
    

    
      	1. A.

      	“…Hosea son of Nun”:
    


    
      	B.

      	Why do I need this information? And is it not stated in any event, “Moses called Hosea son of Nun Joshua” (Num. 13:16)?
    


    
      	C.

      	Why then does it says, “He is Hosea son of Nun”?
    


    
      	D.

      	It is to tell you how righteous was Joshua.
    


    
      	E.

      	Specifically, I might have supposed that once he was appointed the principal authority, he grew proud. Scripture then says, “…Hosea son of Nun.”
    


    
      	F.

      	He remained the same Hosea in his righteousness, even though he was appointed the one in charge of sustaining Israel, he remained firm in his righteousness.
    


    
      	2. A.

      	Along these same lines you may note the following:
    


    
      	B.

      	“And Joseph was in Egypt already” (Ex. 1:5).
    


    
      	C.

      	Now don’t we know that Joseph was already in Egypt? But Scripture serves to tell you the righteousness of Joseph, who was shepherding the flock of his father, and even though he was appointed king in Egypt, he remained Joseph in his righteousness’
    


    
      	3. A.

      	Along these same lines:
    


    
      	B.

      	“David was the youngest” (1 Sam. 13:14).
    


    
      	C.

      	Don’t we know that David was the youngest? But Scripture serves to tell you the righteousness of David, who was shepherding the flock of his father, and even though he was appointed king over Israel, he remained David in his being the youngest [and modest despite the monarchy].
    

  


  

  

  
    
    

    
      	1. A

      	“…the man of God”:
    


    
      	B.

      	He was one of ten who were called “a man of God.”
    


    
      	C.

      	Moses was called a man of God: “A prayer of Moses, the man of God” (Ps. 90:1).
    


    
      	D.

      	Elkanah: “And there came a man of God to Eli” (1 Sam. 2:27).
    


    
      	E.

      	Samuel: “Behold now, there is in this city a man of God” (1 Sam. 9:6).
    


    
      	F.

      	David: “According to the commandment of David the man of God” (Neh. 12:24).
    


    
      	G.

      	Shemaiah: “But the word of God came to Shemaiah the man of God saying” (1 Kgs. 12:22).
    


    
      	H.

      	Iddo: “And behold there came a man of God out of Judah by the word of the Lord” (1 Kgs. 13:1).
    


    
      	I.

      	Elijah: “O man of God, I pray you, let me life be precious” (2 Kgs. 1:13).
    


    
      	J.

      	Elisha: “Behold now, I perceive that this is a holy man of God” (2 Kgs. 4:9).
    


    
      	L.

      	Micah: “And a man of God came near and spoke to the king of Israel” (1 Kgs. 20:28).
    


    
      	M.

      	Amoz: “But there came a man of God to him, saying, ‘O king, let not the army of Israel go with you’” (2 Chr. 25:7).
    

  


  

  

  
    
    

    
      	3. A.

      	So too King David commenced by praising the Omnipresent: “Hallelujah, sing to the Lord a new song” (Ps. 149:1).
    


    
      	B.

      	Then he commenced praising Israel too: “For the Lord has taken pleasure in his people” (Ps. 149:4).
    


    
      	C.

      	And he concluded with praise of the Omnipresent: “Praise God in his sanctuary” (Ps. 150:1).
    


    
      	4. A.

      	So too Solomon his son commenced by praising the Omnipresent: “There is no God like you in heaven or on earth, who keeps the agreement and mercy” (2 Chr. 6:14).
    


    
      	B.

      	Then he commenced praising Israel too: ““If there is famine in the land” (2 Chr. 6:28).
    


    
      	C.

      	And he concluded with praise of the Omnipresent: “Now, therefore, arise O Lord God, to your resting place” (2 Chr. 6:41).
    

  


  

  

  
    
    

    
      	1. A

      	“…their hallowed are all in your hand”:
    


    
      	B.

      	These are the ones who sustain Israel, who are ready to give their lives for Israel.
    


    
      	C.

      	Concerning Moses Scripture says, “And now, if you will forgive their sin – but if not, blot me out of the book that you have written” (Ex. 32:32).
    


    
      	D.

      	In the case of David: “Is it not I that commanded the people to be numbered?...[Let your hand, I ask, Lord my God, be against me and against my father’s house but not against your people]” (1 Chr. 21:17).
    

  


  

  

  
    
    

    
      	1. A.

      	“And this he said of Judah: [Hear, O Lord, the voice of Judah]”:
    


    
      	B.

      	This teaches that Moses prayed in behalf of David, king of Israel, and said before him, “Lord of the age, whenever David, king of Israel, is embroiled in anguish and prays before you, you raise him up from that suffering.”
    


    
      	2. A.

      	“…and restore him to his people”:
    


    
      	B.

      	That you bring him back in peace to his brethren.
    


    
      	3. A.

      	“Though his own hands strive for him”:
    


    
      	B.

      	when he killed Goliath.
    


    
      	4. A.

      	“…help him against his foes”:
    


    
      	B.

      	when he said, “I lift up my eyes to the hills, whence will my help come?” (Ps. 121:1).
    

  


  

  

  
    
    

    
      	1 A.

      	“And this he said of Judah: [Hear, O Lord, the voice of Judah]”:
    


    
      	B.

      	This teaches that Moses prayed in behalf of the kings of the house of David, and said before him, “Lord of the age, whenever the kings of the house of David are embroiled in anguish and prays before you, you raise him up from that suffering.”
    

  


  

  
    
    

    
      	1. A.

      	[“Moses went up from the steppes of Moab to Mount Nebo:”
    


    
      	2. A.

      	“…from the steppes of Moab”:
    


    
      	B.

      	This teaches that the Holy One, blessed be He, showed him the dynasty of kings that was destined to derive from Ruth the Moabite, that is, David and his seed.
    

  


  

  
    
    

    
      	9. A.

      	Another teaching concerning the phrase, “…the whole land of Judah”:
    


    
      	B.

      	This teaches that he showed him David in the time of his reign.
    


    
      	C.

      	For it is said, “And all the land of Judah,” and elsewhere: “Howbeit the Lord, the God of Israel, chose me out of all the house of my father to be king over all Israel for ever...” (1 Chr. 28:4).
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