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    At its core, Famous Men of Ancient Times (Illustrated Edition) invites readers to consider how the choices of singular individuals—kings, lawmakers, thinkers, and warriors—shaped the arc of early civilizations, revealing the enduring interplay between character and circumstance, ambition and duty, public glory and private cost, and asking, across the distance of millennia, what it means for a life to influence a people’s memory, a nation’s institutions, and the inherited narratives by which later generations seek to understand courage, prudence, justice, and the often fragile foundations upon which power rises, flourishes, and ultimately yields to the larger currents of history, and how exemplary deeds and grievous errors alike become lessons when set against the sweeping backdrops of war, law, faith, and learning.

Samuel Griswold Goodrich, a prolific nineteenth-century American author known for educational histories, situates this work as a popular biographical compendium rooted in the ancient world. First appearing in the nineteenth century, the book reflects a moment when accessible historical writing was designed for households and schools, emphasizing clarity, brevity, and moral reflection. The “Illustrated Edition” signals an edition augmented with images that support the text’s pedagogical aims. Neither a specialist treatise nor a mythic romance, it belongs to a tradition of concise life-writing that introduces readers to antiquity through memorable figures, summarized episodes, and an even-tempered narrative voice attentive to lessons as well as events.

The premise is straightforward and inviting: a sequence of compact life sketches presents widely known figures of ancient history, using significant episodes to illuminate defining traits and their consequences for communities and states. Goodrich writes in measured, approachable prose, guiding readers with a steady hand rather than technical debate. The experience is that of a companionable mentor pointing out turning points, drawing out patterns, and pausing for brief reflections. The mood is earnest and instructive, yet open to the drama inherent in high stakes and decisive moments. The result is a readable gateway to the ancient past, organized for clarity and retention.

Key themes run throughout. The book repeatedly asks how individual character intersects with the rise and fall of institutions, and what leadership requires when fortune shifts. It considers ambition set against duty, the claims of civic life, and the costs of glory. Fame is treated as both a monument and a mirror, reflecting virtues like courage and prudence alongside warnings about excess and folly. While attentive to public deeds, the sketches also imply questions about private motives and the formation of judgment. In this way, the work becomes not only a tour of notable lives but also a meditation on the ethics of action.

The illustrated format matters for how readers enter the material. Images—whether portraits, scenes, or emblematic views—anchor names to faces and events to places, offering visual cues that complement the text’s concise pacing. For learners encountering the ancient world, such visuals provide orientation and texture, strengthening memory and inviting curiosity. For general readers, they create moments of pause and emphasis, underscoring the narrative’s turning points without overwhelming it. The partnership of image and prose reflects a nineteenth-century belief that history should be apprehended through both understanding and imagination, joining factual outline to suggestive representation.

Contemporary readers may find the book valuable in two ways. First, it offers a clear introduction to prominent figures whose decisions shaped political orders, cultural practices, and ideas that continue to resonate. Second, it reveals how a nineteenth-century writer framed antiquity for a broad audience—selecting episodes, drawing morals, and crafting continuity across distant cultures. That vantage encourages reflective reading today: how do we learn from examples without simplifying complexity, and how do narratives of greatness coexist with questions about power, responsibility, and consequence? The book’s steady tone and accessible structure make those questions approachable without sacrificing seriousness.

Approached with attention to its aims and context, Famous Men of Ancient Times (Illustrated Edition) can be read as both historical primer and an invitation to weigh character against circumstance. Its concise lives offer orientation in names and epochs, while its reflective asides encourage judgment rather than spectacle. Readers may choose to complement it with modern scholarship, yet the book’s enduring contribution lies in its clarity of purpose: to make the distant past legible through the study of exemplary lives. In doing so, it opens a path into antiquity that balances narrative momentum with thoughtful pause, instruction with engagement.
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    Famous Men of Ancient Times (Illustrated Edition) by Samuel Griswold Goodrich presents a series of brief, accessible lives of prominent figures from the earliest recorded ages through the rise of Rome. Designed for general and youthful readers, it pairs narrative sketches with illustrations to clarify events, settings, and artifacts. The book arranges its subjects broadly in chronological order, situating each person within the political and social circumstances of his era. Goodrich outlines origins, notable deeds, and outcomes, emphasizing the roles these individuals played in shaping states, wars, laws, and learning. The aim is a compact, continuous survey of antiquity told through representative lives.

Beginning with ancient monarchies of the Near East and North Africa, the narrative describes rulers whose authority unified early peoples and established enduring institutions. It summarizes traditions about founding cities, organizing armies, codifying laws, and embarking on monumental building. The sketches connect conquests and dynastic changes to shifts in commerce, religion, and regional power. While noting the mixture of legend and record common to remote periods, the book maintains a steady focus on actions attributed to specific leaders and the immediate effects of their decisions. This opening establishes the framework of empire, kingship, and administration that later civilizations would inherit and adapt.

From the East the account moves to the Greek world, introducing the formation of independent city-states and the emergence of influential lawgivers and statesmen. The lives illustrate how constitutional arrangements and civic customs took shape in contrasting communities, particularly in Sparta and Athens. Goodrich outlines reforms affecting land, citizenship, education, and military discipline, and explains how these measures aimed to balance order and freedom. The biographies link personal authority to public institutions, showing how individual choices became precedents. Together, these chapters depict the groundwork for classical Greek society, highlighting the steady elaboration of law, debate, and public responsibility within small, competitive polities.

The narrative then treats the defense of Greece against external threats, recounting leaders who marshaled resistance during the Persian invasions. Through accounts of strategic preparations, alliances, and decisive battles on land and sea, the book sketches the stakes for autonomy and the consequences of victory and loss. It emphasizes the coordination of fleets and hoplite forces, the constraints of geography, and the pressure of swift decisions in crisis. These lives underscore how individual commanders and civic resolve intersected to guide outcomes. The section closes with the shifting balance among Greek states after the wars, setting conditions for later rivalries and ambitions.

Attention turns to the cultural and intellectual figures whose influence shaped discourse and education. Biographies of philosophers, historians, and orators summarize guiding questions, teaching methods, and public careers without extended analysis, aimed at clarity for general readers. Goodrich notes how inquiry into ethics, knowledge, and governance informed civic life, and how rhetoric and history preserved and interpreted experience. The sketches situate these thinkers within the institutional life of the polis and the patronage of prominent citizens. By presenting representative lives, the book outlines the transmission of ideas across generations and the lasting association between Greek letters and the public sphere.

The ascent of Macedon and the career of Alexander form a major turning point. The book traces the consolidation of power within Greece, the crossing into Asia, and a sequence of campaigns that reached Egypt and deep into the East. It notes the founding of cities, the adoption and spread of administrative practices, and the encounter among diverse peoples under a single command. The narrative concludes with the sudden end of Alexander's rule and the partition of authority among his generals. These developments mark the beginning of a more expansive, interconnected world, preparing the ground for subsequent contests among successor kingdoms and Rome.

With Rome, the narrative returns to a republican framework, presenting figures whose discipline and institutions supported gradual expansion. Lives of commanders and magistrates illustrate the organization of the citizen army, the role of law, and the demands of civic duty. The book recounts conflicts within Italy and beyond, including the long struggle with Carthage, highlighting perseverance under adversity and the adaptation of strategy. Through these biographies, Goodrich outlines how Rome's political structures managed victory and crisis, and how exemplary conduct—celebrated in public memory—reinforced common ideals. The section provides a continuous view of growth from local power to Mediterranean influence.

As Roman power increases, the account follows statesmen and generals whose careers reflect mounting internal pressures. The sketches describe reforms, rivalries, and civil conflicts that tested the republican balance, culminating in concentrated authority under a single leader. The narrative presents campaigns, alliances, and legal measures in sequence, noting the transformation of administrative reach and military loyalty. It depicts the transition from a system rooted in citizen assemblies to a centralized order that preserved peace while reshaping governance. By closing with prominent figures at the threshold of empire, the book completes its arc from early monarchies to a unified imperial structure.

Across these lives, the book's consistent purpose is to acquaint readers with the actions by which notable men affected the ancient world, accompanied by images that support recall. The selective, episodic format allows essential dates, places, and outcomes to stand out without extended commentary. Goodrich's arrangement underscores how leadership, institutions, and circumstance interact, and how ambition, prudence, and courage can alternately sustain or undo states. The overall message is informational and introductory: to provide a clear pathway through complex eras by following representative actors. In concluding, the work leaves a condensed panorama of antiquity organized through biography.
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    Samuel Griswold Goodrich’s Famous Men of Ancient Times surveys a broad geography—from the Nile and Mesopotamia to the Aegean and the Italian peninsula—across a long chronology that stretches from the earliest dynastic states to the consolidation of the Roman Empire. The book is “set” in antiquity but anchored in identifiable places and dates: Memphis and Thebes in Egypt; Babylon and Nineveh in Mesopotamia; Athens, Sparta, and Pella in Greece and Macedonia; and Rome and Carthage around the Mediterranean. By structuring antiquity as a moralized panorama of leaders, lawgivers, generals, and sages, Goodrich turns the ancient world into a mapped theater of civic experiments, imperial expansions, and social conflict for nineteenth-century readers.

A foundational episode is the rise of the Achaemenid Empire under Cyrus the Great (r. c. 559–530 BCE). Cyrus conquered Lydia in 546 BCE and Babylon in 539 BCE, inaugurating a realm that stretched from the Aegean to the Indus, later systematized by Darius I (r. 522–486 BCE) with satrapies and the Royal Road. Persian governance, religious toleration policies, and monumental capitals at Pasargadae, Susa, and Persepolis shaped Near Eastern politics for two centuries. The book frames Cyrus and Darius as exemplars of statecraft and clemency, using their careers to introduce empire-building, administrative order, and the ethical responsibilities of power.

The Greco-Persian Wars (499–449 BCE) and the maturation of Athenian democracy define classical Greece. After the Ionian Revolt, Athenian forces under Miltiades won at Marathon in 490 BCE; Xerxes’ invasion brought Thermopylae in 480 BCE—Leonidas’ stand—followed by Themistocles’ decisive naval victory at Salamis (480 BCE) and the land triumph at Plataea (479 BCE) under Pausanias. Internally, reforms by Cleisthenes (508/507 BCE) and the Periclean era (461–429 BCE), including the Parthenon program (447–432 BCE), institutionalized citizen assemblies, juries, and civic culture. By recounting figures such as Themistocles, Leonidas, and Pericles, the book links military resilience to participatory governance and public virtue.

Alexander the Great (r. 336–323 BCE) transformed the eastern Mediterranean and Near East. Tutored by Aristotle, he defeated Persia at the Granicus (334 BCE), Issus (333 BCE), and Gaugamela (331 BCE), besieged Tyre (332 BCE), founded cities such as Alexandria in Egypt (331 BCE), and campaigned to the Hydaspes (326 BCE) against King Porus. The posthumous struggles of the Diadochi fractured his empire but spread Hellenistic institutions, coinage, and Greek language across Asia and North Africa. Goodrich uses Alexander’s meteoric career to examine ambition, charisma, and cultural diffusion, illustrating how conquest can disseminate science, art, and law alongside destructive power.

The Punic Wars (264–146 BCE) mark Rome’s emergence as a maritime and imperial hegemon. The First War (264–241 BCE) introduced Roman naval innovation (the corvus) against Carthage. The Second War (218–201 BCE) saw Hannibal’s alpine crossing and victories at the Trebia (218 BCE), Lake Trasimene (217 BCE), and Cannae (216 BCE), answered by Scipio’s Iberian campaign and triumph at Zama (202 BCE). The Third War ended with Carthage’s destruction in 146 BCE. Through lives of Hannibal, Scipio Africanus, and Regulus, the book dramatizes strategic ingenuity, national endurance, and the costs of relentless rivalry between a mercantile oligarchy and a militarizing republic.

Rome’s republican crisis and transition to empire shaped Mediterranean history. Reform attempts by Tiberius (133 BCE) and Gaius Gracchus (123–121 BCE) exposed agrarian inequality and senatorial resistance; Marius’ army reforms (from 107 BCE) professionalized legions, empowering commanders. Sulla’s proscriptions (82–79 BCE), the Spartacus revolt (73–71 BCE), and the First Triumvirate (60 BCE) eroded norms. Julius Caesar crossed the Rubicon in 49 BCE, won at Pharsalus (48 BCE), and was assassinated on the Ides of March (44 BCE). The Second Triumvirate triumphed at Philippi (42 BCE); Octavian’s victory at Actium (31 BCE) preceded the Augustan settlement (27 BCE) and Pax Romana. Goodrich’s portraits of Caesar, Cicero, and Augustus probe liberty, law, and autocracy.

The book also mirrors nineteenth-century American educational and social movements. The Common School movement, advanced by Horace Mann after the creation of the Massachusetts Board of Education in 1837, promoted civic instruction through accessible textbooks. Innovations in stereotyping and wood engraving, and antiquarian discoveries such as Champollion’s decipherment of the Rosetta Stone (1822) and Layard’s excavations at Nineveh (1845–1851), energized illustrated history. Goodrich—widely known as “Peter Parley,” founder of Parley’s Magazine (1833) and later U.S. consul in Paris (1851–1853)—crafted biographies that aligned ancient exempla with antebellum ideals of republican virtue, public schooling, and visual pedagogy.

As social and political critique, the book uses ancient lives to test the ethics of power, citizenship, and inequality. Its accounts of Athenian assemblies and Roman senatorial struggles expose the fragility of law when ambition and faction prevail, while the Gracchan crisis foregrounds distributive injustice and elite obstruction. Hannibal’s campaigns and Carthage’s fall critique militarism and commercial oligarchy alike. By contrasting civic courage (Leonidas, Scipio) with demagoguery and tyranny (from Sulla to imperial cult), the work warns against personality rule and civic apathy. For nineteenth-century readers, these narratives implicitly challenge class divides, sectional passions, and populist excess by exalting disciplined, educated citizenship.
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This individual, who has exercised a greater influence upon the opinions of mankind than any other human being, save, perhaps, the Chinese philosopher Confucius, was born at Mecca, in Arabia, A. D. 570. He was the only son of Abdallah, of the noble line of Hashem and tribe of Koreish—descendants of Ishmael the reputed progenitor of the Arabian race.



The Koreishites were not only a commercial people, and rich by virtue of their operations in trade, but they were the hereditary guardians of the Caaba, or Kaaba, a heathen temple at Mecca. The custody of this sacred place, together with all the priestly offices, belonged to the ancestors of Mohammed.

The Mohammedan authors have embellished the birth of the prophet with a great variety of wonderful events, which are said to have attended his introduction into the world. One of these is, that the Persian sacred fire, kept in their temples, was at once extinguished over all Arabia, accompanied by the diffusion of an unwonted and beautiful light. But this and other marvels, we leave to the credulity of the prophet's followers.

Mohammed's father died early, and his son came under the guardianship of his uncle, Abu Taleb. He was a rich merchant, who was accustomed to visit the fairs of Damascus, Bagdad, and Bassora—three great and splendid cities, and Mohammed often accompanied him to these places. In his twelfth year, Mohammed took part in an expedition against the wandering tribes that molested the trading caravans. Thus, by travelling from place to place, he acquired extensive knowledge, and, by being engaged in warlike enterprise, his imagination became inflamed with a love of adventure and military achievements. If we add to this, that he had naturally a love of solitude, with a constitutional tendency to religious abstraction; and if, moreover, we consider that in his childhood he had been accustomed to behold the wild exercises, the dark ceremonies, and hideous rites of the temple of Caaba—we shall at once see the elements of character, and the educational circumstances, which shaped out the extraordinary career of the founder of Islamism.

It appears that Mohammed was remarkable for mental endowments, even in his youth, for, in a religious conversation with a Nestorian monk, at Basra, he showed such knowledge and talent, that the monk remarked to his uncle, that great things might be expected of him. He was, however, attentive to business, and so completely obtained the confidence of his uncle, as a merchant, that he was recommended as a prudent and faithful young man, to Khadijah, a rich widow, who stood in need of an agent to transact her business and manage her affairs. In this capacity he was received, and so well did he discharge his duties, that he not only won the confidence of the widow, but finally obtained her hand in marriage. This event took place when he was about twenty-five years old, Khadijah being almost forty.

Mohammed was now rich, and, though he continued to carry on mercantile business, he often retired to a cave, called Heva, near Mecca, where he resided. He also performed several journeys to different parts of Arabia and Syria, taking particular pains to gather religious information, especially of learned Jews and Christians.

For some time, Mohammed, who lived happily with his wife, confided to her his visits to the cave Heva, professing to enjoy interviews with Heaven there, by means of dreams and trances, in which he met and conversed with the angel Gabriel. There is little doubt that his habits of religious retirement and gloomy reflection had unsettled his judgment, and that he now gave himself up to the guidance of an overwrought fancy. It is probable, therefore, that he believed these visions to be of divine inspiration; else, why should he first communicate them, as realities, to his wife?

Soon after this, he informed other members of his family of his visions, and, being now about forty years old, assumed with them, the character and profession of a prophet. Several of his friends, particularly his wife, and his cousin Ali, a young man of great energy of character, yielded to the evidence he gave of his divine mission. Having been silently occupied about three years in converting his nearest friends, he invited some of the most illustrious men of the family of Hashem to his house, and, after conjuring them to abandon their idolatry, for the worship of One God, he openly proclaimed his calling, and set forth, that, by the commands of Heaven, revealed through the angel Gabriel, he was prepared to impart to his countrymen the most precious gift—the only means of future salvation.

Far from being convinced, the assembly was struck silent with mingled surprise and contempt. The young and enthusiastic Ali, alone, yielded to his pretences, and, falling at his feet, offered to attend him, in good or evil, for life or for death. Several of the more sober part of the assembly sought to dissuade Mohammed from his enterprise; but he replied with a lofty fervor, that if the sun were placed in his right hand, and the moon in his left, with power over the kingdoms they enlighten, he would not, should not, could not hesitate or waver in his course.

Inflamed by the opposition he met with among this assembly, Mohammed now went forth, and, wherever he could find crowds of people, there he announced his mission. In the temples, in the public squares, streets, and market-places, he addressed the people, laying claim to the prophetic character, and setting forth the duty of rejecting idolatry, for the worship of one God. The people were struck with his eloquence, his majesty of person, the beautiful imagery he presented to their minds, and the sublime sentiments he promulgated. Even the poet Lebid is said to have been converted by the wonderful beauty and elevation of the thoughts poured forth by the professed prophet. The people listened, and, though they felt the fire of his eloquence, still they were so wedded to their idolatries, that few were yet disposed to join him.

To aid in understanding the revolution wrought by Mohammed, it may be well to sketch the condition of the Arabians at that period. The original inhabitants of Arabia, though all of one stock, and occupying a peninsula 1200 miles in length by 700 in width, had been, from time immemorial, divided into a variety of distinct tribes. These constituted petty communities or states, which, often changing, still left the people essentially the same. In the more elevated table lands, intersected by mountain ridges, with dreary wastes consisting of sandy plains, the people continued to pursue a roving life, living partly upon their flocks of camels, horses, and horned cattle, and partly upon the robbery of trading caravans of other tribes. The people of the plains, being near the water, settled in towns, cultivated the soil, and pursued commerce.

The various tribes were each governed by the oldest or most worthy sheik or nobleman. Their bards met once a year, at Okhad, holding a fair of thirty days, for the recitation of their productions. That which was declared to be the finest, was written in gold and suspended in the great temple of Mecca. This was almost the only common tie between the several states or tribes, for, although they nominally acknowledged an emir, or national chief, they had never been brought to act in one body.

The adoration of the Arabians consisted chiefly in the worship of the heavenly luminaries; but they had a great variety of deities, these being personifications of certain powers in nature, or passions in mankind. They were represented by idols of every variety of shape, which were gathered around the ancient temple of Caaba, at Mecca, a large square edifice, considered as the central point of religion, and the favorite seat of divinity. Their worship was attended with the most horrid rites and shocking ceremonies: even children were sacrificed to the idols, and one of the tribes was accustomed to bury their daughters alive. Except that they fancied the souls of the departed to be transformed into owls, hovering in gloom around the grave, it does not appear that they had the least idea of a future state of existence.

Such was the state of religion among the native Arabians. Among the foreign settlers in the towns there were a few followers of the Greek and Roman philosophy; the Christians were never numerous. These latter were divided into a variety of sects, and those belonging to the Greek church, advocated monasteries, and were addicted to the worship of images, martyrs and relics. Some of these, even elevated the Virgin Mary into a deity, and addressed her as the third person in the Trinity.

Mohammed, while he no doubt looked with horror upon this state of things, having studied the Bible, and clearly comprehended its sublime revelation of one God, conceived the idea of uniting the people of his native land under a religion of which this fundamental principle should constitute the basis. His purpose was to crush idolatry, and restore the lost worship of the true God. How far he was sincere, and how far he was an impostor, we cannot venture to affirm. It is probable that he was a religious enthusiast, deceived by his own fancies, and, perhaps, really believing his own visions. At the outset of his career, it is likely that he acted in good faith, while he was himself deluded. When he had advanced so far as to see power and dominion offered to his grasp, it is probable that his integrity gave way, and that thenceforward we are to consider him as under the alternate guidance of craft and fanaticism.

Several of the nobles citizens of Mecca were finally converted by Mohammed. Khadijah was now dead, and the prophet had married Ayesha, the daughter of Abubeker, a man of great influence, and who exercised it in favor of his son-in-law. Yet the new faith made little progress, and a persecution of its votaries arose, which drove them to Abyssinia, and caused Mohammed himself to fly for safety to Medina. This flight is called the Hegira, and, taking place in the year 622, is the epoch from which Mohammedan chronology is computed, as is ours from the birth of Christ.

At Medina, whither his tenets had been carried by pilgrims, Mohammed was received with open arms. He was met by an imposing procession, and invested at once with the regal and sacerdotal office. The people also offered him assistance in propagating his faith, even by force, if it should be required. From this moment, a vast field seems to have been opened to the mind of Mohammed. Hitherto, he may have been but a self-deceived enthusiast; but now, ambition appears to have taken at least partial possession of his bosom. His revelations at once assumed a higher tone. Hitherto he had chiefly inculcated the doctrine of one God, eternal, omnipotent, most powerful and most merciful, together with the practical duties of piety, prayer, charity, and pilgrimages. He now revealed, as a part of his new faith, the duty of making war, even with the sword, to propagate Islamism, and promised a sensual paradise to those who should fall in doing battle in its behalf. At the same time he announced that a settled fate or destiny hung over every individual, which he could not by possibility alter, evade, or avert.

He now raised men, and proceeded, sword in hand, to force the acknowledgment of his pretensions. With alternate victory and defeat, he continued to prosecute his schemes, and at last fell upon the towns and castles of the peaceful and unwarlike Jews. These were soon taken and plundered. But the prophet paid dearly for his triumph. A Jewish female, at the town of Chaibar, gave him poison in some drink, and, though he survived, he never fully recovered from the effects of the dose.

Thus advancing with the tribes settled in his own country, the power of the ambitious apostle increased like the avalanche in its overwhelming descent. Mecca was conquered, and yielded as well to his faith as to his arms. He now made expeditions to Palestine and Syria, while his officers were making conquests in all directions. His power was soon so great, that he sent messages to the kings of Egypt, Persia, and Ethiopia, and the emperor of Constantinople, commanding them to acknowledge the divine law revealed through him.

At last, in the tenth year of the Hegira, he proceeded on a farewell pilgrimage to Mecca. The scene was imposing beyond description. He was attended by more than a hundred thousand of his followers, who paid him the greatest reverence. Everything in dress, equipage and imposing ceremony that could enhance the splendor of the pageant, and give it sanctity in the eyes of the people, was adopted. This was the last great event of his life.

Mohammed had now become too powerful to be resisted by force, but not too exalted to be troubled by competition. His own example in assuming the sacred character of an apostle and prophet, and the brilliant success which had attended him, gave a hint to others of the probable means of advancing themselves to a similar pitch of dignity and dominion. The spirit of emulation, therefore, raised up a fellow-prophet in the person of Moseilama, called to this day by the followers of Islam "the lying Moseilama," a descendant of the tribe of Honeifa, and a principal person in the province of Yemen.

This man headed an embassy sent by his tribe to Mohammed, in the ninth year of the Hegira, and then professed himself a Moslem; but on his return home, pondering on the nature of the new religion and the character and fortunes of its founder, the sacrilegious suggestion occurred to him, that by skilful management he might share with his countryman in the glory of a divine mission; and, accordingly, in the ensuing year he began to put his project in execution. He gave out that he, also, was a prophet sent of Heaven, having a joint commission with Mohammed to recall mankind from idolatry to the worship of the true God. He, moreover, aped his model so closely as to publish written revelations resembling the Koran, pretended to have been derived from the same source.

Having succeeded in gaining a considerable party, from the tribe of Honeifa, he at length began to put himself still more nearly upon a level with the prophet of Medina, and even went so far as to propose to Mohammed a partnership in his spiritual supremacy. His letter commenced thus: "From Moseilama, the apostle of God, to Mohammed, the apostle of God. Now let the earth be half mine and half thine." But the latter, feeling himself too firmly established to stand in need of an associate, deigned to return him only the following reply: "From Mohammed, the apostle of God, to Moseilama, the liar. The earth is God's: he giveth the same for inheritance unto such of his servants as he pleaseth; and the happy issue shall attend those who fear him."

During the few months that Mohammed lived after this, Moseilama continued, on the whole, to gain ground, and became at length so formidable, as to occasion extreme anxiety to the prophet, now rapidly sinking under the effects of disease. An expedition, under the command of Caled, the "Sword of God," was ordered out to suppress the rival sect headed by the spurious apostle, and the bewildered imagination of Mohammed, in the moments of delirium, which now afflicted him, was frequently picturing to itself the results of the engagement between his faithful Moslems and these daring apostates.

The army of Caled returned victorious. Moseilama himself, and ten thousand of his followers, were left dead on the field; while the rest, convinced by the shining evidence of truth that gleamed from the swords of the conquerors, renounced their errors, and fell quietly back into the bosom of the Mohammedan church. Several other insurgents of similar pretences, but of minor consequence, were crushed in like manner in the early stages of their defection.

We have now reached the period at which the religion of Mohammed may be considered as having become permanently established. The conquest of Mecca and of the Koreishites had been, in fact, the signal for the submission of the rest of Arabia; and though several of the petty tribes offered, for a time, the show of resistance to the prophet's arms, they were all eventually subdued. Between the taking of Mecca and the period of Mohammed's death, somewhat more than three years elapsed. In that short period he had destroyed the idols of Arabia; had extended his conquests to the borders of the Greek and Persian empires; had rendered his name formidable to those once mighty kingdoms; had tried his arms against the disciplined troops of the former, and defeated them in a desperate encounter at Muta.

His throne was now firmly established; and an impulse given to the Arabian nation, which induced them to invade, and enabled them to conquer, a large portion of the globe. India, Persia, the Greek empire, the whole of Asia Minor, Egypt, Barbary, and Spain, were eventually reduced by their victorious arms. Mohammed himself did not indeed live to see such mighty conquests achieved, but he commenced the train which resulted in this wide-spread dominion, and, before his death, had established over the whole of Arabia, and some parts of Asia, the religion which he had devised.

And now, having arrived at the sixty-third year of his age, and the tenth of the Hegira, A. D. 632, the fatal effects of the poison, which had been so long rankling in his veins, began to discover themselves more and more sensibly, and to operate with alarming virulence. Day by day, he visibly declined, and it was evident that his life was hastening to a close. For some time previous to the event, he was conscious of its approach, and is said to have viewed and awaited it with characteristic firmness. The third day before his dissolution, he ordered himself to be carried to the mosque, that he might, for the last time, address his followers, and bestow upon them his parting prayers and benedictions. Being assisted to mount the pulpit, he edified his brethren by the pious tenor of his dying counsels, and in his own example taught a lesson of humility and penitence, such as we shall scarcely find inculcated in the precepts of the Koran.

"If there be any man," said the prophet, "whom I have unjustly scourged, I submit my own back to the lash of retaliation. Have I aspersed the reputation of any Mussulman? let him proclaim my fault in the face of the congregation.[1q] Has any one been despoiled of his goods? the little that I possess shall compensate the principal and the interest of the debt." "Yes," replied a voice from the crowd, "thou owest me three drachms of silver!" Mohammed heard the complaint, satisfied the demand, and thanked his creditor that he had accused him in this world, rather than at the day of judgment. He then set his slaves at liberty, seventeen men and eleven women; directed the order of his funeral; strove to allay the lamentations of his weeping friends, and waited the approach of death. He did not expressly nominate a successor, a step which would have prevented the altercations that afterwards came so near to crushing in its infancy the religion and the empire of the Saracens; but his appointment of Abubeker to supply his place in the function of public prayer, and the other services of the mosque, seemed to intimate indirectly the choice of the prophet. This ancient and faithful friend, accordingly, after much contention, became the first Caliph of the Saracens, though his reign was closed by his death at the end of two years.

The death of Mohammed was hastened by the force of a burning fever, which deprived him at times of the use of reason. In one of these paroxysms of delirium, he demanded pen and paper, that he might compose or dictate a divine book. Omar, who was watching at his side, refused his request, lest the expiring prophet might dictate something which should supersede the Koran. Others, however, expressed a great desire that the book might be written; and so warm a dispute arose in the chamber of the apostle that he was forced to reprove their unbecoming vehemence. The writing was not performed, and many of his followers have mourned the loss of the sublime revelations which his dying visions might have bequeathed to them.

The favorite wife of the prophet, Ayesha, hung over her husband in his last moments, sustaining his drooping head upon her knee, as he lay stretched upon the carpet; watching with trembling anxiety his changing countenance, and listening to the last broken sounds of his voice. His disease, as it drew towards its termination, was attended at intervals with most excruciating pains, which he constantly ascribed to the fatal morsel taken at Chaibar; and as the mother of Bashar, his companion who had died upon the spot from the same cause, stood by his side, be exclaimed, "O mother of Bashar, the cords of my heart are now breaking of the food which I ate with your son at Chaibar." In his conversation with those around him, he mentioned it as a special prerogative granted to him, that the angel of death was not allowed to take his soul till he had respectfully asked permission of him, and this permission he condescendingly granted. Recovering from a swoon into which the violence of his pains had thrown him, he raised his eyes towards the roof of the house, and with faltering accents exclaimed, "O God! pardon my sins. Yes, I come among my fellow-laborers on high!" His face was then sprinkled with water, by his own feeble hand, and shortly after he expired.

The city, and more especially the house of the prophet, became at once a scene of sorrowful but confused lamentation. Some of his followers could not believe that he was dead. "How can he be dead, our witness, our intercessor, our mediator with God? He is not dead. Like Moses and Jesus, he is wrapped in a holy trance, and speedily will he return to his faithful people." The evidence of sense was disregarded, and Omar, brandishing his scimitar, threatened to strike off the heads of the infidels who should affirm that the prophet was no more. The tumult was at length appeased, by the moderation of Abubeker. "Is it Mohammed," said he, "or the God of Mohammed, whom ye worship? The God of Mohammed liveth forever, but the apostle was a mortal like ourselves, and, according to his own prediction, he hath experienced the common fate of mortality."

The prophet's remains were deposited at Medina, in the very room where he breathed his last, the floor being removed to make way for his sepulchre, and a simple and unadorned monument was, some time after, erected over them. The house itself has long since mouldered, or been demolished, but the place of the prophet's interment is still made conspicuous to the superstitious reverence of his disciples. The story of his relics being suspended in the air, by the power of loadstone in an iron coffin, and that too at Mecca, instead of Medina, is a mere idle fabrication. His tomb at the latter place has been visited by millions of pilgrims, and, from the authentic accounts of travellers who have visited both these holy cities in disguise, we learn that it is constructed of plain mason work, fixed without elevation upon the surface of the ground. The urn which encloses his body is protected by a trellis of iron, which no one is permitted to pass.

The Koran or Alkoran, meaning the Book, is a collection of all the various fragments which the prophet uttered during the period in which he professed to exercise the apostolic office. They were originally written on scattered leaves, but they were collected by Abubeker, two years after Mohammed's death. They are in the purest and most refined dialect of Arabia, and are distinguished by extraordinary graces of style.

The Koran furnishes not only the divinity, but the civil law of the Mohammedans. It professes to contain the revelation of God's will by Gabriel to Mohammed, and through him to mankind. One of the books gives an account of the translation of the prophet by night to the third heaven, upon a winged animal, named Alborak, and resembling an ass, where he saw unutterable things. The great doctrines of the Koran, as before stated, are the existence of one supreme God, to whom alone adoration and obedience are due. It declares that the divine law was faithfully delivered by Adam, Noah, Abraham, Moses, and Christ. It declares the immortality of the soul of man, and the final judgment, and sets forth that the good are to dwell in everlasting bliss, amid shady and delicious groves, and attended by heavenly virgins. The hope of salvation is not confined to the Moslem, but is extended to all who believe in God and do good works. Sinners, particularly unbelievers, are to be driven about in a dark burning hell, forever.

The practical duties enjoined by the Koran, are the propagation of Islamism, and prayers directed to the temple of Mecca, at five different periods of the day, together with fasting, alms, religious ablutions, pilgrimages to Mecca, &c. It allows a man but four wives, though the prophet had seventeen, and it is curious to add that all were widows, save one. It strongly prohibits usury, gaming, wine and pork.

We cannot deny to Mohammed the possession of extraordinary genius. He was a man of great eloquence, and the master of a beautiful style of composition; and he possessed that majesty of person, which, united to his mental qualities, gave him great ascendancy over those who came into his presence. He lived in a dark age, amid a benighted people; yet, without the aids of education, he mastered the religious systems of the day, and took a broad and sagacious view of the moral and political condition of the people of Asia. He conceived the sublime idea of uniting, by one mighty truth, the broken fragments of his own nation, and the destruction of idolatry by the substitution of the worship of one God. It is true, that he sought to accomplish these ends by unlawful means—by imposture, and the bloody use of the sword; we must admit, also, that he was licentious and although we cannot fail to condemn his character, we must acknowledge the splendor of his abilities and allow that while he imposed on his followers, he established a faith infinitely above Paganism, and sprinkled with many rays of light from the fountain of Divine Truth.
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Belisarius.

Table of Contents

This celebrated general, to whom the emperor Justinian is chiefly indebted for the glory of his reign, was a native of Germania, on the confines of Thrace, and was born about the year 505. It is probable that he was of noble descent, liberally educated, and a professor of the Christian faith. The first step in his military career was an appointment in the personal guard of Justinian, while that prince was yet heir apparent to the throne.


The Roman or Byzantine empire, at this period, embraced almost exactly the present territory of the Turkish dominions in Europe and Asia Minor, with the addition of Greece—Constantinople being its capital. Italy was held by the Goths; Corsica, Sardinia and Barbary in Africa, by the Vandals.

Justin I., an Illyrian peasant, having distinguished himself as a soldier, had become emperor. His education was of course neglected, and such was his ignorance, that his signature could only be obtained by means of a wooden case, which directed his pen through the four first letters of his name. From his accession, the chief administration of affairs devolved on Justinian, his nephew and intended heir, whom he was reluctantly compelled to raise from office to office, and at length to acknowledge as his partner on the throne. His death, after a languid reign of nine years and a life of nearly fourscore, left Justinian sole sovereign in name, as well as in fact.

In order to appreciate the life and actions of Belisarius, it is necessary to understand the character of the new emperor, during whose long reign his great exploits were performed. The first act of Justinian on ascending the throne, was to marry a dissolute actress, named Theodora, who, though licentious, avaricious, cruel and vindictive, soon acquired an almost complete control over him. His mind was essentially feeble and inconstant, and, though his Christian faith was doubtless sincere, it was less fruitful of virtues than of rites and forms. At his accession his treasury was full; but it was soon exhausted by his profuseness, and heavy taxes were imposed, offices put to sale, charities suppressed, private fortunes seized, and, in short, every act of rapacity, injustice and oppression, practised by his ministers, to support the wasteful magnificence of the court.

The troops of the empire at this period were by no means what they had been in the time of Scipio and Cæsar. They consisted, to a great extent, of foreign mercenaries, and were divided into squadrons according to their country; thus destroying all unity of feeling, and annihilating that national spirit which once made the Roman arms the terror of the world. These hired troops, which greatly outnumbered the native soldiers, marched under their own national banner, were commanded by their own officers, and usually followed their own military regulations. The inefficiency of such mingled and discordant forces, is obvious; yet it was under such a system that Belisarius entered upon his military career.
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