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PREFACE

I did not begin this book to challenge the Church. I began it because the word "God" no longer meant what people assumed it meant. I watched conversations collapse — not because people disagreed about doctrine, but because they were speaking different gods under the same name. Two believers could sit at the same table, use the same word, quote the same verse, and still be describing two different beings. Neither noticed. Both assumed agreements. The fracture did not begin in theology. It began in meaning.

For years I carried a quiet suspicion that our divisions were not born from rebellion or ignorance, but from language itself. We inherited a word so vast, so ancient, so uncontainable, that every attempt to define it created another boundary, another doctrine, another denomination. We were not disagreeing about God. We were disagreeing about the limits of our own interpretations — and mistaking that disagreement for a disagreement about Him.

I want to be precise about what this book claims, because precision is the only defense against being misread in either direction. This is not a claim that God is unreal, or that doctrine is worthless, or that the Church should dissolve into private interpretation. It is narrower and, I think, more dangerous to ignore: that the Being of God — what He is in Himself — exceeds every human concept, while the WHO of God — who He is in relation to us — is genuinely disclosed, situationally, to those who receive it. The failure the Church keeps repeating is treating disclosures of the WHO as if they were containers of the Being. A name spoken in encounter becomes a definition defended in argument. A moment of revelation becomes a system of control. That collapse — WHO mistaken for Being — is the seam this book keeps returning to, in doctrine after doctrine, council after council, split after split.

This book is not an argument in the sense of a case built to win. It is an audit. It does not attempt to prove who is right. It attempts to reveal where the fractures began — where the unknowable nature of God collided with the human need to name, systematize, and defend. It traces the path from mystery to language, from language to doctrine, and from doctrine to division. It asks whether the Church is divided because we have misunderstood God, or because we have misunderstood ourselves, and it does not assume the answer is only one of those.

I write this not as a theologian, but as a witness to the consequences of meaning left unexamined. I write it for those who feel the weight of contradiction in the faith they inherited — who have sat in a pew and silently wondered how the person beside them, reading the same verse, arrived somewhere so different. I write it for those who sense that something essential has been lost beneath centuries of interpretation, buried under the very structures built to protect it. I write it for those who believe God is more than the doctrines that divide us, without therefore believing He is less than what those doctrines were reaching for.

If this book accomplishes anything, let it be this: that the reader pauses before assuming they already know what the word "God" means. That they see doctrine not as a final truth, but as a human attempt to grasp the ungraspable — necessary, sometimes beautiful, always incomplete. That they recognize the fracture not as a failure of faith, but as a failure of language mistaken for a failure of faith.

This is not a call to abandon the Church. It is a call to return to the One who first called it — and to hold every word spoken about Him with the honesty of knowing the word is not Him.

— Conde Cagalitan
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Every generation inherits a word it believes it understands. Few words carry more weight, more history, or more assumptions than the word "God." It is spoken with confidence, defended with passion, invoked as if its meaning were self-evident — the last word anyone thinks to define, because everyone assumes the definition is already shared. Yet beneath that confidence lies a quiet and unexamined problem: we do not mean the same thing when we say the same word, and we have built entire institutions on the assumption that we do.

This book begins with that fracture.

For centuries, Christians have disagreed about doctrine, practice, authority, and interpretation. These disagreements have shaped denominations, birthed movements, divided families, and in the worst chapters of Church history, justified violence. But the deeper fracture — the one rarely named because naming it requires giving up the comfort of certainty — is the fracture of meaning itself. Before doctrine divides the Church, language divides the believer. Before theology separates congregations, the word "God" has already separated the two people sitting beside each other in the same congregation, each convinced they mean the same thing by it.

We assume we are speaking of the same Being. We assume our definitions align because our vocabulary does. We assume our interpretations rest on a shared foundation because we cite the same texts. But the moment we examine the nature of God, the limits of language, and the human need to define the infinite, we discover that our unity was built on an illusion of agreement — a shared sound, not a shared understanding.

This book does not attempt to solve the mysteries of God. It does not claim a final definition or a superior doctrine over any other tradition's. Instead, it traces the path of how meaning fractures: how the unknowable nature of God resists containment, how the names we give God shape the God we imagine, and how doctrines arise not from divine certainty but from human interpretation — interpretation that is not therefore worthless, but is therefore never finished, never final, never safe from the observer's own narrative shaping the conclusion he arrives at.

That last point deserves to be stated plainly here, because it governs everything that follows. Wherever a person reasons from what is observed — a text, an experience, an effect in the world — toward a conclusion about the cause behind it, there is a real and demonstrable tendency for the observer's own position, fears, and desires to shape what he finds. Not as an iron law. Not as proof that every conclusion is corrupt. As a tendency — the kind that requires vigilance to resist, and that history shows is resisted unevenly, imperfectly, and rarely without the observer's own awareness of doing so. This book is, in one sense, an extended case study in that tendency: eighteen doctrines, each formed by people reasoning from a shared text under the pull of their own moment, their own fears, their own need for certainty — and each result, however sincerely reached, bearing the mark of the hand that shaped it.

The purpose of this book is simple to state and difficult to sit with: to reveal the architecture of division.

Part I explores the unknowable nature of God — the mystery that precedes language, doctrine, and belief, and the distinction between what in God can never be conceptualized and what in God is genuinely, if partially, disclosed. Part II examines the limits of naming, and how every attempt to define God creates both clarity and distortion — how the situational disclosures scripture records were never meant to function as containers, and how the Church came to treat them as containers anyway. Part III conducts an audit of eighteen Christian doctrines, not to judge which is correct, but to understand how each formed, why they differ, and what each reveals about the human need for certainty pressing against the limits of what can honestly be known. Part IV exposes the fracture of the Church directly — how doctrines, formed honestly or otherwise, become identities; how identities become boundaries; and how boundaries, once drawn, get used for division regardless of what the doctrine's original disclosure ever asked of anyone.

This is not a journey away from faith. It is a journey beneath it — beneath the doctrinal surface, to the epistemic ground the surface was built on, to ask whether that ground can bear the weight that has been placed on it.

If the reader feels disoriented at times, that is intentional, though not gratuitous. To examine the foundations of belief is to step into a space where familiar structures loosen and inherited assumptions are questioned — including, where it is fair to do so, the reader's own. But disorientation is not the end this book aims at. It is offered as the beginning of clarity, not a substitute for it.

The aim of this book is not to dismantle the Church, but to illuminate the forces that have shaped it — some honest, some self-deceived, most somewhere unverifiably between the two, since no one, including the one holding the doctrine, can fully certify his own honesty from the inside. It is an invitation to see doctrine not as the final word on God, but as the human attempt to speak of the One who exceeds all words — an attempt worth making, and worth making honestly, which are not the same thing.

If we are to heal the fractures that divide us, we must first understand where they began. Not in rebellion. Not in malice. In the unavoidable gap between the Infinite and the finite — and in what finite men have done, generation after generation, with that gap.
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PART I — The Unknowable Nature of God
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I. Where Language Fails

We begin where all language fails.

Before doctrine, before creed, before the machinery of theology took shape, humanity stood before the divine without the safety of definitions. Those who first spoke of God did not begin with systems or categories. They did not approach the divine as a concept to be organized, but as a Presence that overwhelmed them. Their first response was not explanation. It was awe.

This is not nostalgia for a distant era. It is a recognition of sequence.

Encounter precedes definition. Awe precedes doctrine. Mystery precedes meaning.

But over time, the sequence reversed. We now define God before we encounter Him. We systematize God before we tremble before Him. We inherit doctrines before we inherit awe. And in that reversal, something essential was lost — not lost the way a fact is lost but lost the way posture is lost: we stopped kneeling before we started arguing.

To speak of the unknowable is already to diminish it. Yet the human mind cannot resist the attempt. We reach for metaphors, images, and names — not because they capture God, but because they steady us in the presence of what cannot be grasped. The unknowable nature of God is not a flaw in our understanding. It is the condition of all understanding of Him. Every tradition begins with mystery. Every doctrine begins with silence, it eventually forgets it came from.

II. Being and the WHO — The Necessary Distinction

If this book is to do more than restate that God is mysterious — a claim no serious tradition disputes — it has to say precisely what is unknowable and what is not, because collapsing the two is exactly the error every doctrine in Part III will be shown repeating.

Scripture itself marks the distinction and marks it at the moment of its most consequential self-disclosure. When Moses asked for God's name at the burning bush, he did not receive a label. He received: I AM WHO I AM. Read carefully; the declaration contains both halves of the distinction this book depends on.

I AM is Being — God's self-existence, unconditioned, underived, answerable to nothing outside itself. This is not one attribute among others. It is the ground beneath every attribute. And it is, by the declaration's own grammar, resistant to containment: a name that refuses to be a name, a definition that defines nothing except that definition does not apply here. Whatever Being is, it is not the kind of thing a creature's concept can hold, because a concept is always smaller than what it tries to hold, and Being — by definition — has nothing smaller than itself to be measured against.

WHO is everything scripture goes on to disclose in relation: provider, healer, banner, shepherd, judge, deliverer — the character of God shown to a person, inside a situation, for a purpose. Jehovah-Jireh at the mountain with Abraham. Jehovah-Rapha at the bitter waters of Marah. Jehovah-Nissi in the battle against Amalek. These are not different gods, and they are not different facets of a variable God adjusting himself to circumstance. The WHO does not change; only the situation changes what facet of the one unchanging WHO a given moment calls forth. Abraham needed provision; the WHO that was always provider became visible as provider there. Israel needed healing; the WHO that was always healer became visible as healer there. The constancy is in the WHO. The variation is only ever in what the moment required to be shown.

This distinction is not a philosophical add-on to scripture. It is what scripture itself is doing every time it names God situationally rather than propositionally. And it carries an immediate consequence for everything that follows in this book: the WHO is knowable — genuinely, not merely approximately — because it is disclosed, given by the one being known, not extracted by the one doing the knowing. The Being is not knowable in that way, because there is no disclosure that could hand a finite mind something infinite to hold. Revelation gives you the WHO. It does not, and structurally cannot, give you the I AM as an object of comprehension. It gives you the I AM as an object of encounter — something you stand before, not something you hold.

III. The Two Paths, and Where Each One Reaches

There have always been two roads by which people have claimed to approach God, and this book will return to them by name throughout the audits in Part III, so they need to be stated with care here.

The first road is inference: reasoning from what is observed — motion, order, contingency, moral experience — back to a cause sufficient to account for it. This is the road of natural theology, of Aquinas's five ways, of every argument that begins with the world and ends with God. It is not illegitimate. It is contingent and interpretive — its premises are not self-evident, and its conclusions require a framework to read the evidence as evidence of anything in particular — but contingency and interpretation do not by themselves make a method worthless; the same features describe scientific inference, which remains disciplined and answerable to shared criteria even without deductive certainty. What this road cannot do, on its own terms, is reach the WHO. The most rigorous chain of inference from effects in nature yields, at best, a first cause, a necessary being, a designer — categories with no situational content, no relational history, no name given inside an encounter. Inference reaches toward Being and stalls at its threshold. It was never built to reach the WHO, because the WHO is not a conclusion. It is a gift.

The second road is revelation: God disclosing himself, unprompted by argument, inside the lived situation of a person or a people. This road reaches the WHO precisely because it does not depend on the observer's reasoning at all — it depends on being addressed. Jireh is not a conclusion Abraham inferred from the ram in the thicket. It is what God was shown to be, in that moment, to a man who had not argued his way there.

The fracture this book is built to expose begins exactly where these two roads get combined without anyone admitting the seam. A conclusion reached by inference — a first cause, an unmoved mover — gets quietly dressed in the character, the intimacy, the relational content that only revelation could have supplied, and the result is presented as a single, seamless argument for God, when it is actually two different kinds of knowing stitched together and passed off as one. Every audit in Part III will trace some version of this same seam: reason doing work it cannot do, borrowing revelation's authority without disclosing the borrowing.

IV. Why the Distance Cannot Be Closed

To know God's Being fully would be to collapse the distance between Creator and creation — to make the finite capable of containing the infinite, which is not a difficulty to be overcome with better method or more careful language. It is a category impossibility, the same way no volume of water poured into a cup exceeds the cup by pouring more carefully. The unknowable is not an obstacle to faith standing between the believer and God, waiting to be cleared. It is the boundary that keeps God being God rather than becoming an idea the believer has learned to manage.

Yet this is precisely the boundary humanity has struggled hardest to accept — because a God who can be argued into a system is a God who can be controlled
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