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For August, Cole, Hayley, Heidi, and Zo. For all the wonderful memories of miles wandered together.

The Murder of Moses
“Talk about a cold-case murder getting hot new attention! Rand and Rose Flem-Ath bring some first-class detective work to bear on one of the most important, albeit lost, stories of Western civilization, and they come to some shattering conclusions. Long ignored by mainstream academic scholarship, the extraordinary views of the father of psychoanalysis, Sigmund Freud, on the identity and fate of the Hebrew lawgiver Moses finally get some richly deserved attention. In a dramatic tale of wartime danger and personal hardship suffered by Freud and his family, the Flem-Aths offer a rare glimpse into his little-known quest to track down the details of a sensational and controversial hypothesis that he knew might get him cast out of his own community, if not killed. The result is riveting and the book is a true page-turner.”
J. DOUGLAS KENYON, EDITOR AND PUBLISHER OF ATLANTIS RISING MAGAZINE AND EDITOR OF FORBIDDEN HISTORY, FORBIDDEN RELIGION, AND 
FORBIDDEN SCIENCE
“Scouring the highways and byways of our ancient past, seeking clues to the true story of the biblical Moses, Rand and Rose Flem-Ath have come to some radical conclusions that are bound to cause controversy. If their conclusions are right, then a significant piece of what we thought we knew of our religious heritage will almost certainly have to be revisited. A tour de force of original thinking.”
SCOTT CREIGHTON, AUTHOR OF THE GREAT PYRAMID HOAX AND THE SECRET CHAMBER OF OSIRIS AND COAUTHOR OF THE GIZA PROPHECY
“This culmination of many years of exhaustive, in-depth research reaches fascinating conclusions that are far more than mere speculation. The Flem-Aths survey perennial Jewish folklore as well as a myriad of previous investigators’ findings in order to demonstrate how Old Testament scribes altered those biblical texts to favor the biases of the priesthood. I learned much more sensible history from this intriguing work than any Sunday school class would ever be permitted to teach.”
ALAN GLASSMAN, AUTHOR AND BOOK REVIEWER FOR NEW DAWN MAGAZINE
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For the great enemy of truth is very often not the lie—deliberate, contrived, and dishonest—but the myth—persistent, persuasive, and unrealistic. Too often we hold fast to the clichés of our forebears. We subject all facts to a prefabricated set of interpretations. We enjoy the comfort of opinion without the discomfort of thought.
JOHN F. KENNEDY
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Authors’ Note
This book is the result of a decade-long investigation into the mystifying life and death of Moses. His story contains many puzzling contradictions that defy the usual widespread myths about his character. These inconsistencies offer clues pointing to a history-changing crime and its cover-up. This subterranean story is buried within the pages of the first five books of the Bible.
We have adopted a strictly secular point of view. No religious agenda guided the research. Like hard-nosed detectives we made every attempt to separate the dogma from the facts as far as they could be deciphered. (See appendix 2 for our research methodology.) As we unpeeled layer after layer of mystery and secrecy surrounding our prime suspect, we found evidence of an ancient crime compelled by motives as old as humanity itself.
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An Unlaid Ghost
I have occupied my whole life with standing up for what I considered to be the scientific truth, even when it was uncomfortable and disagreeable to my fellow men. I cannot close it with an act of disavowal.1
SIGMUND FREUD
It was the worst day of his life. All the loving father’s prestige could not help his daughter now. The entry in his diary was typically curt: “22 March 1938: Anna at Gestapo.”
In view of the desperate circumstances, the family doctor had slipped Anna a supply of the barbiturate Veronal. If there was no rescue from the Nazis, the drug would provide the girl with the ultimate escape of suicide. Puffing constantly at a cigar, the father waited, pacing the floor like a caged animal. But Anna Freud had inherited a cool intelligence and a stoic self-discipline that would save her life. Inside a cold corridor at Gestapo Headquarters she gambled everything by pushing forward to the head of the line of detainees waiting to be interrogated. The method behind her madness was driven by the terrifying certainty that if she hesitated until the day’s end the Nazi bureaucrats would sweep up those remaining in the queue like litter and dispatch them to a concentration camp. There would be no returning the next day to take care of unfinished business.
Anna’s bold strategy worked and to the relief of her anguished father she found her way back through the streets of Vienna to the home where her family had lived for forty-seven years.
The reality that the bullying, terrorizing, and murdering of Jews had become a psychopathic sport had hit home. “During the spring, some five hundred Austrian Jews choose to kill themselves to elude humiliation, unbearable anxiety, or deportation to concentration camps.”2
SS Reichsführer Heinrich Himmler had been constantly braying for Sigmund Freud’s imprisonment. The American consul general, John Cooper Wiley, intervened to buy the famous analyst some time but Freud feared he was too old and weak to make the transition to a new life and he doubted that he would be granted the precious permit needed to settle in another country. But his daughter’s chilling experience accomplished what the burning of his books in Berlin and even the brutal German occupation of Austria could not; it changed Freud’s mind about the wisdom of remaining in his homeland.
During these dangerous times, his intellectual pursuits had demanded a self-censorship that was alien to him. The father of psychoanalysis had been fascinated by the dominating figure of Moses for decades and began writing his version of the prophet’s story in 1934. But he’d soon recognized that his controversial pursuit of this historical mystery might cause serious trouble, not only for himself but for the Jewish people. He wrote to his friend Lou Andrea-Salome about the lure of the Moses enigma and the blasphemous theory he’d formulated: “And now you see, Lou, this formula, which holds so great a fascination for me, cannot be publicly expressed in Austria today, without bringing down upon us a state prohibition of analysis on the part of the ruling Catholic authority. And it is only this Catholicism that protects us from the Nazi.”3 He goes on: “And so I remain silent. It suffices me that I myself can believe in the solution of the problem. It has pursued me throughout my whole life.”4
He managed to publish two articles about Moses in obscure journals. But his fear of a possible backlash from the Catholic Church prevented him from finishing the book that had obsessed him for so long. He decided to let it “lie hid until the time comes when it may safely venture into the light of day, or, until someone else who reaches the same opinions and conclusions can be told: ‘In darker days there lived a man who thought as you did.’”5
It wasn’t long before Freud’s trepidation was proven justified. Austrian priests became spin doctors for the Nazis. It was not unknown for a swastika flag to be hoisted above a Catholic church. But by now the psychiatrist who had introduced the most radical and controversial theories about the nuances of the human mind had finally understood that he must flee the barbarians. Freud was forced to acknowledge that no allies, Catholic or otherwise, would be rushing to defend the Jews. The near loss of Anna had muted his defiance and forced his rage to surrender to pragmatism. At the age of eighty-one Sigmund Freud had to find a way to leave his home and save his family. He wrote to his son, “Two prospects survive in these trying times, to see you all together, and to die in freedom.”6
The Nazis did nothing to ease his transition. Their perverse “certificate of innocuousness” was designed to rob any potential emigrant of their entire financial means. It was enacted with excruciating precision and guaranteed that the target would only escape the regime with little more than the clothes on their back.
While Freud endured the wait for his exit visa, he revisited his collection of books and a lifetime’s worth of papers. Despite overwhelming stress and the pain of a terminal illness (Freud had been diagnosed with cancer of the palate) he could not give up his obsession and worked at least an hour a day on Moses and Monotheism.
After three months of anxiety he was finally granted permission to leave Austria. But not before his signature was demanded on a statement testifying that he had suffered no ill treatment from the Nazis. Freud declared, “I can most highly recommend the Gestapo to everyone.”7
Fortunately, the SS officers who read this gem of sarcasm did not possess the sensibility to detect it. Sigmund Freud left Vienna accompanied by his wife, Martha, Anna, their housekeeper, and a young physician, and his chow dog. “Safety came,” he wrote, “at 2:45 a.m. on June 5, when the Orient Express crossed into France at Kehl. Free!”8
London welcomed the Freud family with open arms and he settled into a home in Hampstead. A constant stream of visitors made their way to his door. One call delighted him. A delegation from the Royal Society arrived carrying their Charter Book for him to sign. The Charter had never been removed from the offices of the Royal Society on behalf of a commoner. Such efforts were reserved for kings.
It had been the psychoanalyst’s habit to simply sign “Freud” but the Society gentlemen explained that only lords were permitted to use their surname as a signature. Bowing to convention he signed as “Sigm. Freud.” Later, he boasted that he’d joined the company of Sir Isaac Newton and Charles Darwin in the Charter Book. For the first time in his life he experienced fame. Rather than seducing him, it reinvigorated his studies.
Despite the advancing cancer and constant disruptions Freud relentlessly persisted with his work. Less than two weeks after arriving in England he returned to his desk and the mystery of Moses: the project that haunted him like “an unlaid ghost.”9 He had found new purpose and the prospect of publication. But the juggernaut that was the Nazi machine proved to be just one of the obstacles facing the publication of Moses and Monotheism.
The first inkling that Freud’s last book held secrets that could upset time-honored beliefs had come in 1937 with the publication of his short article in the obscure psychoanalytical journal, Imago. Entitled “Moses an Egyptian” it put forward the radical notion that the greatest Jewish prophet was not Jewish at all, but in fact, an Egyptian.10 When the subject of his book leaked out, Freud was pressed from all sides by well-intentioned and/or self-serving objectors. In questioning the prophet’s nationality, he was accused of ripping from the Jewish people what little comfort remained to them in a time fraught with tragedy. Even an eminent historian of science, Charles Singer, urged Freud to repress wider publication. Singer feared that the English churches might read the book as antireligious and in retaliation abandon their condemnation of anti-Semitism—with disastrous results.
Freud replied, “I have occupied my whole life with standing up for what I considered to be the scientific truth, even when it was uncomfortable and disagreeable to my fellow men. I cannot close it with an act of disavowal.”11
Moses and Monotheism was released on May 19, 1939. The scent of war was in the air. Freud died in September, the same month that World War II was unleashed. Catastrophe swept away any serious consideration of his last book and he was robbed of the chance to defend his thesis. Of those who did address it, many were eager to put the great psychoanalyst “on the couch,” arguing that Freud was fixated on Moses because of a profound discomfort with his own Judaism. Nobody took up the further exploration of his revolutionary idea and Freud never saw the fruition of his long obsession.
MICHELANGELO’S MOSES
It was 1901 and Freud was in his mid-forties when his fascination with Moses began. During a visit to Rome he stood mesmerized before Michelangelo’s marvelous sculpture of the prophet that stands in the church of San Pietro.
The commanding image of that powerful figure never left him. Despite regular returns to the site, his curiosity remained keen. In 1913 he wrote to Ernest Jones, “through three lonely September weeks I stood daily in the church in front of the statue, studied it, measured it, drew it, until that understanding came to me that I only dared to express anonymously in the paper.”12
“Anonymously” because Sigmund Freud was aware of the explosive territory into which his obsession was leading him. Moses and Monotheism begins almost apologetically, “To deny a people the man whom it praises as the greatest of its sons is not a deed to be undertaken light heartedly—especially by one belonging to that people.”13
The name Moses is so familiar that we’ve forgotten that the word held an unfamiliar and foreign ring to the ancient Hebrews. In the Egyptian language Moses meant “son of.” It was always, without exception, added to another name—usually that of a god such as Thoth or Ra. Although easily understanding a name like Ra-Moses, which would translate as “son of the god Ra,” the single name Moses would have been puzzling and would naturally elicit the question, son of whom? To Freud the name strongly indicated that Moses’s parents were Egyptian and not Hebrew. “It might have been expected that one of the many authors who recognized Moses to be an Egyptian name would have drawn the conclusion, or at least considered the possibility, that the bearer of an Egyptian name was himself an Egyptian. In modern times we have no misgivings in drawing such conclusions. What hindered them from doing so can only be guessed at. Perhaps the awe of Biblical tradition was insuperable. Perhaps it seemed monstrous to imagine that the man Moses could have been anything other than a Hebrew.”14
The second chapter of Exodus reveals that Moses was born in Egypt during the reign of a tyrannical pharaoh who planned to kill all firstborn Hebrew sons. Moses’s frantic mother managed to hide him for three months. Later versions of the tale tell of a devious trick used by Egyptian authorities to find the marked children. The forces charged with carrying out the brutal ruling carried a sobbing baby with them. The baby’s cry caused nearby infants to join in a sympathetic and deadly chorus of wails, exposing their cover. Moses’s mother knew that “she could no longer hide him” and resorted to a famous and desperate measure to save her son. Constructing a basket from reeds, she waterproofed it with pitch, placed Moses in this temporary “ark” and pushed him into the arms of the river.
While his older sister, Miriam, watched anxiously from the water’s edge the prophet-to-be precariously floated along the Nile. Miriam saw the pharaoh’s daughter accompanied by her maids as she arrived at the river’s edge to bathe and watched as the young women quickly retrieved the helpless infant from the water. The pharaoh’s daughter realized that Moses must be one of the hunted Hebrew children, but overcome by compassion, took him as her own. Pretending to be a maid, Miriam apprehensively approached the royal entourage and pointed out that the infant would need a wet nurse. “And the pharaoh’s daughter said unto her. Go. And the maid went and called the child’s mother.”15 By this clever trick Miriam reunited Moses with his birth mother.
Freud doubted the veracity of this colorful story. He argued, as others had before him, that the evocative tale was fabricated and was based upon a much older story, the Legend of Sargon, about an Akkadian monarch who reigned in the third millennium BCE—long before the time of Moses:
Sargon, the mighty king, king of Agade, am I.
My mother was a high priestess, my father I knew not.
. . .
My mother, the high priestess, conceived me, in secret she bore me.
She set me in a basket of rushes, with bitumen she sealed my lid.
She cast me into the river which rose not (over) me.
The river bore me up and carried me to Akki, the drawer of water.
Akki, the drawer of water lifted me out as he dipped his e[w]er.
Akki, the drawer of water, [took me] as his son (and) reared me.
Akki, the drawer of water, appointed me as his gardener.16
Eventually, Sargon becomes king. There are, of course, differences between this story and the one told in Exodus. Sargon’s was a rags-to-riches tale. The boy of noble birth is raised by adoptive parents of lowly station and reclaims his titled birthright as a man. In contrast, the story of Moses is of a boy of lowly birth raised within the royal court of Egypt only to discover that he is not really an Egyptian prince but the son of a slave. The fact that the Moses story reverses the normal rags-to-riches storyline, so common in world mythology, convinced Freud that the details of the fable had been changed to depict Moses’s origins as those of a humble Hebrew slave rather than a highborn Egyptian.
Freud claimed that Moses’s true heritage had been deliberately suppressed by Jewish editors of the Bible who couldn’t stomach the idea of such an authoritative prophet not being born to a Jewish mother. He believed that exiled Jewish scholars had invented a more palatable legend during their captivity in Babylon where they had most certainly read the legend of Sargon and were inspired to adopt it for their own propaganda purposes. By a simple cut-and-paste job they conferred upon their hero a fully Hebrew birthright more fitting of the great prophet.
In a second article for Imago, Freud took his idea much further, arguing not only that Moses was a full-blooded Egyptian but also, shockingly, that he was a follower of the Eighteenth Dynasty pharaoh Akhenaten (1375–1358 BCE), who introduced the world’s first religion based upon the idea of a single god.
Freud wrote that the core of this radical view was “the dependence of Jewish monotheism on [this] monotheistic episode in Egyptian history.”17 Monotheism was, in his view, an Egyptian invention, not Hebrew. Ultimately, Akhenaten failed to convert the ancient Egyptians, who promptly reverted to their traditional beliefs after he died. But his radical ideas were kept alive by the priesthood of On (or Heliopolis—meaning “city of the sun”) because Akhenaten equated the sun with the one, all-knowing, single God. As we will see, the priests of On were of special importance to Moses.

IMPOSTOR
In 1922, the noted German Egyptologist Ernst Sellin dared to argue that there had been two individuals who went by the name of Moses. A key line from the book of Hosea provided a vital clue, “And by a prophet the LORD brought Israel out of Egypt, and by a prophet was he preserved.”18 Sellin took this passage to mean that Moses was replaced by a second and hidden prophet. His esteem as one of Germany’s foremost Egyptologists inspired Sigmund Freud in his own theory that incorporated the idea of a second Moses into what he regarded as his most revolutionary, if not his most important, work.
Freud’s theory was colored by his interest in promoting another archetype central to psychoanalysis. His famous Oedipus complex, or mother complex, was already a well-established theory but he needed a father complex to complement it. He speculated that the origins of this phenomenon could be found during the mythological past when the father ruled as an unbridled tyrant. Because only this “primordial father” was permitted to have sex, the young men rebelled and killed him. Freud believed that an unconscious hatred and jealousy of their leader governed the young men of Israel and in an unconscious mimicry of our primordial ancestors, they murdered Moses.

MOSES AND AMERICA
Christopher Columbus was seven weeks into his fateful journey of discovery when an unexpected swell in the ocean shifted the Santa Maria westward. That night, September 23, 1492, he wrote in his journal, “The rising of the sea was very favourable to me as it happened to Moses when he led the Jews from Egypt.”19 His words were the first of many to anoint the New World with the revered prophet’s name.
Regardless of the facts of the original exodus, the enduring myth has come to possess a life of its own that frames much of our understanding of history. Moses has, without exaggeration, been a motivating factor in the story of America from Columbus to Obama. “One man is America’s true founding father” writes Bruce Feiler. “His name is Moses.”20
American history is permeated with the Moses myth. The classic story follows the trials of a tribe of slaves freed by a charismatic leader who guides them across a life-threatening sea, through a punishing desert, and finally, to a mountaintop overlooking the Promised Land. After having reached safety, a sacred covenant is created with God that seals their freedom and releases them forever from the cruel oppression of the brutal masters who ruled the land they had fled.
The words seared into the Liberty Bell—Proclaim Liberty thro’ all the land to all the Inhabitants Thereof—are taken from a passage in Leviticus that refers to that desperate flight from Egypt led by the prophet.21 When the French gifted the new nation with the Statue of Liberty they sculpted into her hand a tablet reminiscent of the one Moses received at the Mountain of God. On her head they placed a radiant crown that the historian Marvin Trachtenberg says, “may allude to the ‘rays of light’ about his [Moses’s] face after revelation.”22
The risky journey of the Mayflower was inspired by the story of the exodus. The despised European kings replaced the oppressive Egyptian pharaoh; the Atlantic Ocean was transformed into the Red Sea, and America became the dreamed-of Promised Land. The Constitution became the new covenant that promised the people freedom to worship the God of their choice. When the 1776 War of Independence was declared, Thomas Paine christened his revolution by comparing England’s King George III to the pharaoh who had oppressed Moses and his people.
Bruce Feiler tells us that, “on . . . July 4, after passing the Declaration of Independence the Continental Congress asked John Adams, Thomas Jefferson, and Benjamin Franklin to come up with a public face of the new United States. They chose Moses.”23
Moses holds an esteemed place in the hearts of many Black Americans. He led his people from a life of bondage into a Promised Land. During the Civil War, the underground railway provided escape from slavery to the free states. “For millions of Africans enslaved in the South,” writes Feiler, “Ohio was the Promised Land. And the Ohio River was the Jordan.”24 When Abraham Lincoln signed the Emancipation Proclamation the freed slaves revered the president as a new Moses. The last words he spoke to his wife, Mary, expressed his longing to see Jerusalem.25 Half the eulogies in his honor compared him to Moses.26
A century later, on the night before he was assassinated, Martin Luther King Jr. held on to the power of the myth in his unforgettable, prophetic speech:
We’ve got some difficult days ahead. But it really doesn’t matter with me now, because I’ve been to the mountaintop. And I don’t mind. Like anybody, I would like to live a long life. Longevity has its place. But I’m not concerned about that now. I just want to do God’s will. And He’s allowed me to go up to the mountain. And I’ve looked over. And I’ve seen the Promised Land. I may not get there with you. But I want you to know tonight, that we, as a people, will get to the Promised Land!27
Shortly after President Barack Obama was inaugurated, Andrew Young, Rev. King’s friend and colleague in the struggle for civil rights, told author Bruce Feiler, “We are living in a biblical time. The amount of time that passed between Martin’s assassination and Obama’s election—forty years—is the same amount of time the Israelites spent in the desert.”28
The Moses myth still holds America in a strong grip.

MARLOWE’S BLASPHEMY
Freud’s obsession over the veracity of the Moses story was anticipated long before either he or Sellin explored the possibility that there was a second Moses who had played an equal role in the legendary drama. Suspicions about the biblical icon had intrigued both the Elizabethan playwright Christopher Marlowe and the nineteenth-century German writer and genius, Johann von Goethe.
When the English Privy Council was convened on May 29, 1593, a government informer, Richard Baines, formally charged the playwright Christopher Marlowe with blasphemy. The complaint that was sent to Queen Elizabeth I read:
Containing the opinion of Christopher Marlowe concerning his damnable opinions and judgment of religion and scorn of God’s word. . . . He affirmeth that Moses was but a Jugler and that one Harriot, being Sir Walter Raleigh’s man, can do more than he. That Moses made the Jews to travel 11 years in the wilderness, ere they came to the promised land to the intent that those who were privy to most of his subtleties might perish and so an everlasting superstition remain in the hearts of the people. That it was an easy matter for Moses, being brought up in the all the arts of the Egyptians, to abuse the Jews.29
The sensational charges accused Marlowe of stating that the sacred figure of Moses was no more than a second-rate illusionist. He had made the sacrilegious statement that the only reason that Moses had succeeded with such tricks was because the Israelites were remarkably gullible. “Marlowe’s Blasphemies” also charged that the famous tale of the forty years of wandering in the wilderness was an exaggeration. Marlowe claimed that the purpose of the supposed exile was not to build up the strength of the Israelites by toughening them up, as rationalized in Exodus, but instead was a ruse designed to cover up a deep secret. Before Marlowe could expound upon his charges he was murdered by a secret agent of Queen Elizabeth I. His shocking conviction that Moses was a mere illusionist died with him and was forgotten—until now.

GOETHE AND THE ASSASSINATION OF MOSES
In 1819, Johann Goethe wrote “Israel in the Desert” partly as an attempt to show how later editors of the Bible had tampered with the story of Moses. At the time, many biblical scholars were busy trying to disentangle the various strands that composed the first five books of the Old Testament attributed to Moses and named the Torah (the Law) by the Jews. Goethe was disturbed by what he saw as the deliberate insertion of artificial laws into the text that only impeded the progress of the stories. He believed that the narrative of the heroic adventure had been bogged down by unnecessary, and unwelcome, depictions of religious ritual.30
Goethe’s aesthetic convinced him that misleading words had been added to the scriptures. Like an art historian peeling away the layers of paint covering a lost masterpiece he revealed hidden seams and overlapping pigments that implied that there were different authors, some of whom were obsessed with religious ceremony. According to Goethe these late, bogus, and unwelcome additions spoiled the natural flow of the stories.
The same meddlesome writers had exaggerated critical time scales. Goethe considered the idea that a great prophet had wandered the desert for forty years with thousands of people in tow to be absurd. It called into question Moses’s fitness as a commander and painted him in a ridiculous light. Goethe concluded that the only explanation must be that the forty years was symbolic, noting other instances in the Bible where the number forty was used symbolically.*1 Remove the corruption of the text, especially the illegitimate time scale, Goethe reasoned, and Moses’s dignity would be restored, revealing the prophet of God as more of a hero and less of a buffoon.
Strangely, Goethe never asked the question, why? Why did these interfering editors feel so compelled to distort the time frame of the texts? What was their motive? Goethe was the first to propose that Moses had been murdered but he failed to consider the possibility that the editors of the Torah were the descendants of the very conspirators who had carried out the murder. Their motive in distorting the text was to whitewash the shameful actions of their ancestors.
To Goethe, Moses’s piousness didn’t compensate for the prophet’s faults as a leader. His princely education counts for nothing. He describes Moses as “curt and introvert, and barely able to communicate.” He was especially unimpressed with Moses’s dismal military leadership, remarking that during the Israelites’ first battle the prophetic leader “retreated to a mountain to pray” leaving others to face the enemy. Goethe saw Moses as an honest, strong-willed man consumed by the mission of leading his people to the Promised Land whose tragic flaw was a weak personality inadequate to the task. Moses was, at best, incompetent; at worst, ridiculous.
Goethe paints him as a pathetic character forced to press through the unforgiving desert leading an unruly tribe who had left behind slavery but at the same time had been wrenched from the great Egyptian culture and dragged into a primitive life. For Goethe, such a fate was “the saddest condition in which an excellent man can find himself.” He goes so far as to conjecture why the exiled Moses didn’t have the courage to end his own miserable life. Baffled as to why this “hotheaded man of deeds, could needlessly stumble about the desert” Goethe set about “rectifying the schedule in time and space” so that the prophet could be restored to his rightful place in history.
In contrast, he has nothing but praise for Jethro. ( Jethro is the Christian name for Moses’s father-in-law. In Judaic literature he is more frequently known as Reuel.) Reuel was the high priest of Midian when Moses arrived there as a fugitive wanted for murder in Egypt. Goethe regarded Reuel as a wise, shrewd, and natural leader. The Midianites were, in Goethe’s telling, much “better educated” than the former slaves of Egypt, and Reuel possessed the prerequisite cultural background, and more importantly, the temperament to assume the leadership of a nation.
Appalled that Moses couldn’t create the necessary structure to keep order among the disgruntled Israelites, Goethe concluded that God’s prophet was hopeless in meeting the increasing demands of his people. He was only saved from the consequences of his inadequacies because Reuel intervened and persuaded his son-in-law to adopt a paramilitary organization to control the mob.
Goethe speculated that Moses was finally brought down when two young men, Joshua and Caleb, tired and angered by their foolish, arbitrary leader, assassinated him to spare the people from any more of his dangerous bungling. They were justified, Goethe wrote, because without strong leadership the Israelites could never conquer the Promised Land. The murder of Moses was a political necessity.

COLD CASE FILE
When there are no witnesses to a murder, detectives are trained to discover the guilty party by asking who had the “motive, means, and opportunity” to commit the crime.31 There is only one character in the Moses story who fits this bill. The insights of Marlowe, Goethe, and Freud all provide clues to his identity and point to evidence of his ruthlessness.
Marlowe gave us the means by which the murder was accomplished. He believed that Moses was an illusionist whose acts thrilled and baffled the children of Israel because they were naive in the ways of an Egyptian-trained magician. These acts of illusion concealed the murder of the prophet and allowed an impostor to step into his place. Goethe believed that the story of Moses had been tampered with by scribes with a powerful agenda. Their late editing of the original spoken stories distorted the truth by inserting artificially long periods of time into the text. Removing these exaggerated periods of time reveals what was concealed. We take Goethe’s argument further. Once we remove the artificial time scales that were shoehorned into the text by the manipulative editors it becomes apparent that our prime suspect had the perfect opportunity to murder Moses.
Freud insisted that Moses was an Egyptian. Denying the Jews a genetic link to the greatest of their prophets was something he did with great reluctance, especially since his people were facing the Nazis in 1939, the year his book was released. The idea that there was a second Moses was something many of the faithful found deeply disturbing.
Unlike Freud we don’t believe that the death of the “first” Moses resulted from a spontaneous murder. One man was powerfully motivated, possessed the skills of a magician, and had the opportunity to murder Moses.
Our suspect is Moses’s father-in-law Reuel, the man Goethe held in such esteem.

THE MASKED MOSES
Strangely, Freud never referred to the veil that Moses wore during the final years of his reign even though its existence supported his theory of a second Moses—an impostor.
Why did Moses conceal his face?
The American scholar Thomas B. Dozeman was the first to suggest that Moses was, in effect, double masked. The original mask was seen by the tribe as a terrifying glow. The second mask was a veil.32
We suggest that having trained as a magician in Egypt, Reuel wore two masks when he hijacked the Exodus. We learn that “the origins of the word mask are unclear, but it probably comes from the Arabic maskhara (mashara), which meant ‘to falsify’ or ‘transform’ into animal, monster, or freak. In the Middle Kingdom, Egyptians used the word msk to refer to leather or ‘second skin.’ This word most likely entered the Arabic language as msr, which for Muslims meant ‘to be Egyptianized,’ or to wear a mask as did the ancient Egyptians.”33
In Arabic, the word mask has two meanings, “to falsify” and “to transform.” Both were critical to Reuel’s murder plot.
Today, we generally regard masks as a means of concealment, often harmlessly, such as for Halloween, masquerades, or plays. But in the ancient world a mask carried a much more potent connotation linked to the notion of transformation. When a person covered their features with a mask they did so with some trepidation since they believed that they were in danger of being possessed by the demon, god, or spirit it represented. This was forcefully portrayed in the movie The Mask, in which Jim Carrey’s character is possessed by the ancient spirit of a mask. His body becomes the agent of a charming and charismatic fellow possessing the powers and immunities of a cartoon character. This was all in fun, but in the ancient world the possession of a person by a supernatural agent was deadly serious. The depiction of such a phenomenon always struck fear into an audience.
At his first encounter with his Maker, “Moses hid his face; for he was afraid to look upon God.”34 It was a natural reaction because the people of Israel lived in terror of direct contact with God, believing that the mere sight of him would bring immediate death. They’d been warned, “man shall not see Me and live.”35
Moses became the exception. He alone was permitted to face the Almighty. The consequences of such encounters were surprising and shocking for the children of Israel. The prophet’s face was transformed by his encounter:
And when Aaron and all the children of Israel saw Moses, behold, the skin of his face shone; and they were afraid to come nigh him. And Moses called unto them; and Aaron and all the rulers of the congregation returned unto him: and Moses talked with them. And afterward all the children of Israel came nigh: and he gave them in commandment all that the LORD had spoken with him in mount Sinai. And till Moses had done speaking with them, he put a veil on his face.36
Reuel’s shining face represented a mask of possession. When Moses’s face shone, the Israelites believed he was not himself. He had been “transformed” into an agent of Yahweh and was prone to fits of rage. When “the children of Israel saw Moses, behold, the skin of his face shone; and they were afraid to come nigh him.”37 To calm their fears the prophet placed a veil over his shining face. The veil was in effect a second mask, a further concealment. The Israelites welcomed the new covering believing it protected them from Yahweh’s glowing reflection, which could kill them.
When he was veiled, Moses walked freely around the camp without inciting fear and it became a potent symbol of his authority, much as British judges once wore wigs. In contrast, when he appeared without it and revealed his shining face it meant that he had stepped into his sacred role as prophet.
Both masks served the magician Reuel well after he usurped Moses’s role. The tribe, fearing his shining face, turned away but listened with rapt attention to his every word. When his face was veiled they accepted his orders as those of their legitimate leader. None but a select few ever saw Moses’s face again. These few would pay for that knowledge with their lives.
The most perplexing thing about the leader with the concealed features was his total transformation. Moses underwent a dramatic personality change. The first Moses was shy, a shepherd who rarely spoke publicly—possibly due to an embarrassing stutter or perhaps, as Freud suggested, because his first language was Egyptian rather than Hebrew. But the “new” Moses was a dynamic and unpredictable extrovert in possession of a powerful speaking voice. The debilitating stutter had vanished.
Before the arrival of the masked Moses there were no accounts of Israelites turning against each other. But the first act of the new Moses was to order the death of three thousand of the tribe. Why this brutal edict? Did the anonymity of the mask inspire a more dynamic, eloquent personality who hid behind its cover to enforce his power with an act of unprecedented violence?
Or had the real Moses vanished? Replaced by another man hiding behind the mask?
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Prime Suspect
All the old knives that have rusted in my back, I drive in yours.
PHAEDRUS (c 15 BCE–50 CE)
All detectives know that people are nothing if not predictable in their motives for murder. Every police archive testifies to the power of greed, revenge, jealousy, and lust to create havoc. Cases of violence committed in the name of eradicating an enemy, enforcing blind dogma, or satiating the psychopath’s compulsion to kill, choke the justice system.
Revenge was the fire that consumed our prime suspect. Reuel, whose name meant “god’s friend,”1 a title he wore with increasingly devious intent, would never be satisfied until he’d eradicated Moses and fulfilled the biblical mandate of “an eye for an eye.”2 But what diabolical wrong had this man suffered that drove him to commit such a brutal, history-changing crime?
THE VENDETTA
The Godfather movie seared the image of the Sicilian vendetta into modern consciousness. In just one of many iconic scenes from the movie, Michael Corleone strolls through a quiet village and wonders aloud about the scarcity of men in the dusty streets. “They’re all dead from vendettas,” says his bodyguard. But the history of blood feuds reaches much further back in time than the vicious tempers and tantrums of the Cosa Nostra. A lethal mixture of dishonor and vengeance has fueled violence throughout many cultures and across thousands of years.
The ancient Greeks routinely destroyed enemies in the name of dishonor, and during the Middle Ages revenge was touted as a sacred duty. The rival clans of Ireland and Scotland never missed an opportunity for a good fight to the death, preferably over someone’s insulted honor. Citizens of the Byzantine Empire lived in fear of gang warfare and street violence precipitated by vengeance-seeking mobs. And Japan’s legendary Samurai were charged with upholding at any cost the honor of an individual, an entire tribe, and of course, their leader. Countless societies have been compelled to practice their own finely tuned or crude traditions of retaliation over real or imagined wrongs.
In the biblical age, an impressionable youth named Reuel had been weaned on the often-repeated tale of his villainous uncle’s theft of his family’s birthright—an uncle who had not only gotten away with his crime but had added salt to the wound by assuming a position of great power and prestige. The seed of this vindictive blood feud was planted on the day that twin boys Esau and Jacob, fathered by Isaac, the founder of the Jews, were born.
The reason behind one of the most significant of all vendettas was bizarre in its simplicity. One twin had to be anointed as the firstborn. That older twin, Esau, was to become Reuel’s father. Esau was later betrayed by his younger twin, Jacob (later known as Israel), when he stole Esau’s identity at a critical moment, ensuring that neither Esau nor his son Reuel would ever inherit their rightful role as leader of the Hebrew people.
Reuel grew to adulthood obsessed with avenging this far-reaching wrong. It didn’t help that the torment was constantly exacerbated by jealousy of Israel’s children, his cousins. Because of Jacob’s dramatic deception they now enjoyed great privilege in their unwarranted positions as leaders of the dominant tribe. Reuel plotted day and night to seize back the control his father had lost. Thus, a biblical vendetta was born.

HUNGER
Esau and his twin were at odds from the beginning. Esau was a hunter and warrior and the apple of his father’s eye. As the firstborn son he was automatically granted a birthright, a tangible inheritance. The second born, Jacob, was something of a mommy’s boy: a dreamer who preferred the solitude of camp to the dangers of hunting, but a young man realistic enough to know that he held distant second place in his father’s esteem. He also knew only too well that the priceless birthright was his older brother’s by tradition. Nevertheless, the toxic seed of resentment was sown early. After all, Jacob was only the younger by a minute or two.
That resentment erupted one day after Esau returned to camp from a long, futile hunt. Exhausted and ravenous, he found Jacob cooking a savory meal of red lentils. Esau was “faint” with hunger and begged his brother to fill a bowl for him. Never one to miss an opportunity, Jacob refused and instead offered a sly bargain, “Sell me
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