On
Generosity

The
Hilyat al-kurama’
of Ibn Abi al-‘Id

Introduced, edited, and translated by
Antonella Ghersetti

Resources in Arabic and Islamic Studies



ON GENEROSITY



RESOURCES IN ARABIC
AND ISLAMIC STUDIES

series editors

Joseph E. Lowry
Devin J. Stewart
Shawkat M. Toorawa

international advisory board

Maaike van Berkel
Monique Bernards
Kristen Brustad
Antonella Ghersetti
Emi Goto
Ruba Kana'an
Wen-chin Ouyang
Tahera Qutbuddin
Nora K. Schmid

Number 13
On Generosity: The Hilyat al-kurama of Tbn Abi al-Id



ON GENEROSITY
THE HILYAT AL-KURAMA’ OF IBN ABI AL-‘ID

Introduced, edited, and translated by
ANTONELLA GHERSETTI

J LOCKWOOD PRESS

Columbus, Georgia
2025



ON GENEROSITY: THE HILYAT AL-KURAMA’ OF IBN ABI AL-ID

All rights reserved. No part of this work may be reproduced or transmitted in any form or
by any means, electronic or mechanical, including photocopying and recording, or by means
of any information storage or retrieval system, except as may be expressly permitted by
the 1976 Copyright Act or in writing from the publisher. Requests for permission should be
addressed in writing to Lockwood Press, P.0. Box 1080, Columbus, GA 31902, USA.

© 2025, Lockwood Press
ISBN 978-1-948488-69-3

Cover design by Susanne Wilhelm.

Cover image: Drawing of a meal in the Magidmét of Abo(i Mohammad al-Q4sim ibn ‘All
al-Hariri. Jpbrigand2, CC BY-SA 4.0, via Wikimedia Commons.

Library of Congress Cataloging-in-Publication Data

Names: Ibn Abi al-‘1d al-Maliki, active 15th century, author. | Ghersetti, Antonella, editor, translator. |
Ibn Abi al-1d al-Maliki, active 15th century. Hilyat al-kurama’ wa-bahjat al-nudama’. | Ibn Abi al-Id al-
Maliki, active 15th century. Hilyat al-kurama’ wa-bahjat al-nudama’. English

Title: On generosity : the Hilyat al-Kurama’ of Ibn Abi al-'ld / introduced, edited, and translated by
Antonella Ghersetti.

Description: Columbus, Georgia : Lockwood Press, [2025] | Series: Resources in Arabic and Islamic
studies ; Number 13 | Translation of: Hilyat al-kurama’ wa-bahjat al-nudamd’. | Includes bibliographical
references and indexes. | Text in English. Translation from Arabic. | Summary: “In Arabic-Islamic culture,
generosity is held in the very highest regard and descriptions of charity, hospitality, and largesse are
consequently an important component of Arabic literature. The Egyptian judge and man of letters, Ibn
Abi al-‘1d al-Sakhawi al-Maliki, who lived in Cairo and Medina in the ninth/fifteenth century and who
practiced charity his whole life, compiled a work titled the Hilyat al-Kurama’, literally “The Ornament of
the Magnanimous.” The Hilyat al-Kurama’ includes aphorisms, poems, and anecdotes about benevolent
individuals whose generosity is exemplified by the gifts and money they lavished on others and by the
many ways they provided aid to the needy. On Generosity comprises an introductory study on the work
and its author, the first reliable and critical edition of the Arabic text, an annotated English translation,
and glossaries designed to make the text more accessible to nonspecialists”— Provided by publisher.

Identifiers: LCCN 2024058232 (print) | LCCN 2024058233 (ebook) | ISBN 9781948488693 (hardcover) |
ISBN 9781948488709 (adobe pdf)

Subjects: LCSH: Generosity—Literary collections. | LCGFT: Sayings. | Poetry. | Anecdotes.

Classification: LCC PJ7760.11316 H5513 2025 (print) | LCC PJ7760.11316 (ebook) | DDC 892.7/14—dc23/
eng/20250101

LC record available at https://lccn.loc.gov/2024058232

LC ebook record available at https://lccn.loc.gov/2024058233

Printed in the United States of America on acid-free paper.



Contents

Series Editors’ Preface vii
Acknowledgments ix
Sigla X
Introduction 1
Arabic Text
Prologue 35
Chapter One 41
Chapter Two 61
Chapter Three 70
Chapter Four 83
Chapter Five 107
“In Praise of the Variant” 109
English Translation
Prologue 115
Chapter One 123
Chapter Two 153
Chapter Three 167
Chapter Four 185
Chapter Five 211
Bibliography 215
Index of Quranic Siiras 225
Index of Personal Names 225
Index of Group Names 227
Index of Place Names 228






Series Editors’ Preface

In over a hundred twenty-five articles, monographs, edited collections, editions, and
translations, in Italian, French, and English, in her countless presentations at universities
and conferences the world over, and through her forward-looking editorship of Quaderni
di Studi Arabi, Professor Antonella Ghersetti has been at the forefront of the study of me-
dieval Arabic literature. Her consideration of physiognomy (firasa) when thinking about
adab in all its significations is but one example of her pioneering scholarship. Indeed, she
has broadened and deepened our understanding of adab, both as a concept and as a cor-
pus. She explored the concept of adab with great finesse in her study, La letteratura d’adab
(Rome, Istituto per I'Oriente C. A. Nallino, 2021), and, together with Mirella Cassarino,
Letizia Osti, and Samuela Pagani, displayed the richness of the adab corpus, in the mag-
isterial and magnificently curated collection of translated selections, Antologia della let-
teratura araba. Dalle origini al XVIII secolo (Rome: Carocci, 2024).

We are honored, therefore—and delighted—that she has chosen to publish in our se-
ries her meticulous edition and translation of Ibn Abi -Id’s Hilyat al-kurama’, an anthol-
ogy devoted to the subject of generosity. Al-Sahawi describes his colleague Ibn Abi 1-1d
as an accomplished scholar and a person of integrity, modesty, generosity, and warmth;
there could be no better description of our own friend and colleague, Antonella Ghersetti.

Joseph E. Lowry

Devin J. Stewart
Shawkat M. Toorawa
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Introduction

1. The Author

The identity of the author of Hilyat al-kurama wa-bahgat al-nudama” (roughly “The orna-
ment of generous people and the joy of boon companions”) has recently been confirmed
as Muhammad ibn Ahmad ibn Miisa ibn Abi Bakr ibn Abi al-Id, Sams al-Din Abii ‘Abd
Allzh al-Sahawi, later al-Qahiri al-Maliki,? also known as Ibn al-Qasabi, al-Sahawi, and
earlier as Ibn Abi al-‘Id, qadi and resident of Tayba, “The Perfumed,” an epithet of the
town of Medina.

Bio-bibliographical details on the author are scant, and sometimes contradictory.
Modern reference works do not provide extended biographies, nor do they give a de-
tailed account of the life and works of this author. He is not included in the biographical
dictionary of al-Zirikli; Kahhala, on the basis of Nayl al-ibtihdag of Ahmad Baba al-Tinbukti
(d. 1036/1627),’ states that Ibn Abi al-Id al-Sahawi was qadi of Medina “for thirty years”
and that he died in 913/1507." The biographical dictionary on Maliki jurisprudents of
Muhammad Mahlif, Sadarat al-niir al-zakiyya fi tabaqat al-malikiyya, has a more detailed
entry on him in the chapter of the 18th generation, in the section on the Hejaz: we are
informed that Ibn Abi al-Id al-Sahawi remained in Medina for fifty years, and some of
his masters and disciples (among whom Galal al-Din al-Suyiiti) are listed. The date of
his death is given as 880/1475. He is described, among others, as mutafannin (versatile),
which suggests that he was gifted as an author in diverse fields, besides jurisprudence.®
This entry is seemingly based on the works of Ahmad Baba (quoted below), but there
must have been a misunderstanding concerning the date of death. Ahmad Baba’s short
entry on Ibn Abi al-Id al-Sahawi appears in his major work, the biographical dictionary
of Maliki jurisprudents Nayl al-ibtihag, and its abridgment Kifayat al-muhtag, both com-
posed during his stay in Morocco, where he states that Ibn Abi al-‘I1d was gadi in Medina
for fifty years and that he died after 880/1475. As we will see, he was judge for thirty,
not fifty, from 860/1455 to 892/1486. Ahmad Baba also quotes al-Suyiiti who depicts our
author as prolific, even if not necessarily in the field of literary prose.®

1. GAL (S 2, p. 905, 2, 3; p. 909, 44) mentions this title for two different authors.

2. Ghersetti, “An Unpublished Anthology”; the following bio-bibliographical sketch is an expanded
version of my article. I thank the editor of Mamliik Studies Review for granting me permission to reproduce
large parts of the text.

3. On him see Hunwick, “Ahmad Baba.”

4. Kahhala, Muallifin, vol. 3, p. 111, entry no. 12057.

5. Mahliif, Sagarat al-niir al-zakiyya fi tabaqat al-malikiyya, vol. 1, p. 368, entry no. 953: here he is
described as “al-imam al-faqih al-fadil al-qadi al-adil al-mutafannin al-kamil.”

6. “Qala al-Suyiti: lahu nazm katir”: Ahmad Baba al-Tinbukti, Nayl al-ibtihdg, p. 559, entry no. 687; idem,
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2 On Generosity

For more light on the life and portrait of the author of Hilyat al-kurama’ it is neces-
sary to look into the works of a much better-known al-Sahawi, the historian Sams al-Din
Muhammad ibn ‘Abd al-Rahman (d. 902/1497). Both his al-Daw’ al-lami¢ li-ahl al-garn al-
tasi¢ and al-Tuhfa al-latifa fi tarih al-Madina al-Sarifa include entries on our author, the sec-
ond one more detailed than the first.” What follows is based on the information in them.

Muhammad ibn Ahmad ibn Miisa al-Sahawi was born in Saha, in the Nile Delta, in
819/1416-17. After studies in his native town, in 831/1427 he went to Cairo, where he
stayed for more than seven years, attending the lectures of famous teachers. It was a pe-
riod of relative stability in Cairo, after the “political, economic, and social turmoil” of the
early years of the century, that made life “difficult for the whole population,” causing the
death of most of the needy and the poor.® After performing the pilgrimage in 840/1436,
he returned to his native town, where he stayed until 859/1454. That year, he went to
Cairo for the second time, after a second period of crisis due to inflation.’ The repeated
crises and ensuing difficult social situation must have deeply affected him, as an individ-
ual and as a sufi. The repeated invitation to help the needy and to feed the poor in Hilyat
al-kurama’, a moral imperative spread by the sufi orders, can also be seen as a means to
fill the gap created by the lack of an institutional response to the famine and social crises
starving so many people.”® Back in Cairo, he dedicated himself to the study of law under
the guidance of the representatives of the four legal schools, first alone and then with
his son. Prior to his appointment as judge in Medina, he earned his living as a notary
and deputy judge. The biographies report that he was also made a living as a panegyr-
ist, which brought him wide renown. Thanks to some influential acquaintances, he was
eventually qadi of Medina in 860/1455, hence the nisba al-Madani.! We also learn that he
carried out his duties with the utmost dignity and showed every virtue, much to his sub-
jects’ satisfaction. He also acquired a great deal of power. After more than three decades
he suffered a stroke which led to partial paralysis. Due to the progressive decline in his
health, in 892/1486 he was succeeded by one of his two sons, Hayr al-Din Muhammad,*
who, the sources tell us, was even wiser and more virtuous than his father. Ibn Abi al-‘id
al-Sahawi died on 5 Muharram 895/29 November 1489.

Kifayat al-muhtag, vol. 2, p. 195, entry no. 600. Unfortunately, I have not been able to locate the quotation
from al-Suyuti.

7. Al-Sahawi, al-Daw’ al-lami¢, vol. 7, p. 110, entry no. 243; and idem, al-Tuhfa al-latifa, vol. 3, p. 508,
entry no. 3647.

8. Sabra, Poverty and Charity, p. 124.

9. On the crisis of 853-856/1449-1452 see Sabra, Poverty and Charity, pp. 158, 161 and passim. On social
consequences of the crisis, see e.g., pp. 142-43, 168, 171.

10. Sabra, Poverty and Charity repeatedly stresses the private, informal character of almsgiving and
the lack of systematic and institutionalized almsgiving, including the distribution of food, from the
Mamluk sultans (see, e.g., pp. 171, 174, 176 and passim).

11. Mentioned by al-Sahawi, al-Tuhfa al-latifa, vol. 3, p. 508 (tumma al-Madani).

12. Muhammad ibn Muhammad ibn Ahmad ibn Miisa ibn Abi Bakr ibn Abi al-1d: on him see al-
Sahawi, al-Daw’ al-lami, vol. 7, pp. 47-48, entry no. 124,
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Muhammad al-Sahawi, the author of al-Daw’ al-lami¢, reports that he was on several
occasions in touch with Ibn Abi al-‘Id. He first met him at Ibn Hagar al-‘Asqalani’s home
(to whom he refers as Sayhund, “our master”). He then met him again in Mina and went
to visit him in Medina, where Ibn Abi al-‘Id, already afflicted by his infirmity, showed
him hospitality. Al-Sahawi also informs us that they shared intellectual interests and ex-
changed poetry: on several occasions, al-Sahawi transmitted his poems to Ibn Abi al-‘1d
and received his poems in return, which he copied in a quire (kurrdasa). Al-Sahawi does
not mention the literary skills of our author in the field of prose. We therefore lack any
references to the writing of literary anthologies or adab books. Al-Sahawi does speak well
of both the prose and poetry composed by Ibn Abi al-Id’s son Muhammad. The anthol-
ogy I present here is thus unaccounted for in the biographies of Ibn Abi al-“Id.

The portrait sketched by al-Sahawi is overwhelmingly positive: he praises Ibn Abi al-
4d’s character highly, in particular his modesty, cheerfulness, integrity, and generosity.
In this connection, he specifies that Ibn Abi al-‘Id gave a warm welcome to all who came
to see him. He also showed great liberality towards all the poor who addressed him, pro-
viding them with food and other means of subsistence.” These character traits, as well as
his manners and behavior, are consistent with the subject of Hilyat al-kuramd’. In fact, a
substantial part of the material in the anthology deals with hospitality and its duties, and
the carrying out of charitable deeds is also stressed. One passage is especially revealing
of the charitable attitude of Ibn Abi al-Td and speaks of his inclination to Sufism, if not of
his open adherence to a Sufi confraternity.

At the end of the first chapter, dedicated to the concept of generosity and to the char-
acteristics of generous men, the author mentions two of his masters and recalls their acts
of charity, namely offering food to the needy." The two masters are Muhammad ibn ‘Umar
al-Gamri (d. 849/1445)" and Muhammad ibn Hasan al-Sadili al-Taymi (d. 847/1443)." The
pious words following their names in Hilyat al-kurama’ reveal the close master-disciple
relationship, which also receives an external confirmation: according to al-Sahawi, these
two sufis are among the saintly men (sadat) Ibn Abi al-‘Id met in his life.” Muhammad ibn

13. Al-Sahawi, al-Tuhfa al-latifa, vol. 3, p. 510: wa-rassd katiran min al-gadimin bi-sim@ al-du‘afa’ bi-l-
ta‘am wa-nahwahu.

14. On charity see Lev, Charity, Endowments, and Charitable Institutions; as underlined by Sabra,
almsgiving in medieval Cairo was “a private affair,” and sufi sources urged Muslims “to have mercy on
their poor brethren,” even dictating guidelines on almsgiving (Sabra, Poverty and Charity, p. 68). On the
significance of it‘@m al-ta‘am, both in theory and practice, and with special reference to sufi milieus in
Morocco, see Rodriguez-Mafias, “Charity and Deceit,” where it‘am al-ta‘am is defined as “perhaps, the
most conspicuous ‘service’ rendered by zawiyas” (p. 60), and “rather as an integral part of their order”
(p. 61).

15. GALS 2, p. 150, entry no. 15a; al-Zirikli, al-Aam, vol. 6, p. 315; Ibn Hagar al-‘Asqalani, Inba@ al-gumr,
vol. 4, p. 243; al-Sahawi, Daw’, vol. 7, pp. 238-240, no. 641; al-Sa‘rani, al-Tabagat al-kubra, vol. 2, pp. 80-81.

16. GAL S 2, p. 150, entry no. 17; al-Zirikli, al-A<am, vol. 6, p. 88; al-Sa‘rant, al-Tabaqat al-kubrd, vol. 2,
p. 81.

17. Al-Sahawt, al-Tuhfa al-latifa, vol. 3, p. 510.



4 On Generosity

‘Umar al-Gamri lived a life of poverty among the poor (and was even reproached for this
lifestyle by Ibn Hagar, among others)' and dedicated himself to the building and restora-
tion of mosques. Muhammad ibn Hasan al-Sadili al-Taymi, a Hanafi, was a member of the
Sadiliyya confraternity and was known for some reports concerning him and the sultan
Farag ibn Barqiq. Ibn Abi al-‘Id’s tone when he describes these two confirms the influ-
ence they had on him; it also shows how deeply he was marked by their teachings and by
the example they set when he met them during his stay in Cairo in his youth.

2. The Book
2.1. Composition and Circulation of the Text

As far as I know, the text of Hilyat al-kurama wa-bahgat al-nudama’ has been preserved
in eleven manuscripts, which points to its rather wide circulation. Out of these, three
manuscripts of Hilyat al-kurama’ are closely related to the Maghrib, testifying that the
work also circulated in the western part of the Muslim world: (1) A (the copy in nash now-
adays preserved in Algiers) shows that the manuscript was copied in the East and then
came to North Africa, most probably Morocco;® (2) T, the copy in magribi preserved in
Tamegroute (Morocco) points to the fact that the work was copied in that region; (3) L, a
summarized and interpolated version of the text acquired in Tunisia, and now preserved
at the University Library of Liege (Belgium), is a hint at the reception and circulation of
the text in the Maghrib.?

T, the manuscript in magribi script kept in Tamegroute, deserves further discussion:
the Nasiriyya library of this village, where the manuscript is kept, “became the intel-
lectual center of the larger Nasiri network of scholars, but also the center of a renewed,
thriving book culture in the Northern Sahara.”* The library of the zawiya (founded in
983/1575) was mostly developed by Ahmad ibn Muhammad (1057-1129/1647-1717),
who succeeded his father Abi ‘Abd Allah Muhammad ibn Muhammad (1015-1085/1606-
1674), the founder of the Nasiriyya order. Ahmad ibn Muhammad, who made the pilgrim-
age four times and established branches of the order as far as Egypt,” spent large sums
of money buying books in Cairo, and obtained a license to transmit.? Both Muhammad
ibn al-Nasir and his son Ahmad, as well as their successors, worked hard to augment the

18. See Ibn Hagar, Inba’ al-gumr, vol. 4, p. 243.

19. As indicated by the ownership marks (see below), which attest that it was among the belongings
of a member of the ‘Alawid family reigning in Morocco.

20. See Bauden, Catalogue, p. 73.

21. Gutelius, David, “Sufi networks,” p. 22; on the library see Benjelloun-Laroui, Les Bibliothéques, pp.
280-285.

22. See Benjelloun-Laroui, “Ibn Nasir,” in Encyclopaedia of Islam, 2nd ed. Also see Gutelius, “Between
God and men,” pp. 73-83; Lévi Provencal, Les Historiens, pp. 291-292.

23. Benjelloun-Laroui, Les Bibliothéques, p. 281.
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library with books they also acquired in the East. The Nasiriyya order is based on the
teachings of al-Sadili,* and we know that the author of Hilyat al-kurama@ was very close
to two Sadili masters, whom he mentions in the work. This allows us to put forward the
hypothesis that this work circulated in Sufi milieus and probably arrived in the Maghrib
through Sufi networks. I can thus hypothesize that a copy of Hilyat al-kurama was ac-
quired in the East, probably in Egypt, and copied in Tamegroute by some member of the
zawiya (which also was an important atelier of copyists), where it has remained to this
day. The fact that entries on Ibn Abi al-Id are also present in the works of Ahmad Baba,
which are particularly informative about North African scholars, seems to suggest that
he had some renown in the western part of the Muslim world; this might also help ex-
plain the presence of his anthology in that region.

The circulation of Hilyat al-kurama® was, however, greater in the eastern part of the
Muslim world, as proven by the fact that the majority of the manuscripts were copied
in nash script. Of these copies, five are closely connected with Egypt, specifically Cairo:
(1) Pa, copied in Cairo in 1169/1755; (2) G, bought in Cairo in 1807 by Seetzen; (3) C3, pre-
served in Maktabat al-Azhar; (4 and 5) C1 and C2, preserved in Dar al-Kutub al-Misriyya.
With no evidence about the dissemination of this text further east than Egypt, I infer
that the book circulated mostly in the region of origin of its author, and that the text was
penned in Egypt, probably in Cairo or in Saha, his native village, where he lived for nearly
twenty years after his first stay in Cairo. On this basis, I can suggest a probable span of
time for the composition of this work, which also seems to be corroborated by internal
evidence, namely the mention of Ibn Abi al-Id’s masters and the eulogies that follow
their names. The expressions “nafa‘ant (or, according to a different reading, matta‘and)
Allahu bi-hayatihi (or, according to a different reading, nafahdatihi) wa-a‘ada ‘alayna min
barakatihi” and “adama Allahu qasdahu” are used to refer to persons who are still alive. The
writing of the Hilyat al-kurama> would then have taken place shortly before the deaths
of Muhammad ibn Hasan al-Sadili al-Taymi (d. 847/1443) and Muhammad al-Gamri
(d. 848/1444). As to a more precise date of composition, I would propose as terminus ante
quem 847/1443, well before Ibn Abi al-Id’s departure for Medina. The Hilyat al-kurama’
would thus be a work composed in the author’s youth, before he turned to more serious
compositions, such as the Sarh al-Muhtasar mentioned by Kahhala.

2.2. Theme, Arrangement, and Contents

Karam (roughly translated as “generosity”), the theme of Hilyat al-kurama’, has a long tra-
dition going back to the beginnings of Arab-Islamic literature. Considered an exemplary
Arab virtue, generosity was also relevant to the Muslim community. It was considered as
an element of social cohesiveness, and a primary virtue for the believer: showing gener-
osity by distributing alms to the poor was a way for the rich to show gratitude to God and

24, On the Sadili order see Geoffroy, ed., Une voie soufie dans le monde, la Shadhiliyya.
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a way for the ruling class to acquire merit in the “moral economy.”” As an Arab virtue,
and a Muslim one too, generosity underwent what Guth has called an “aestheticization.”
This added an aesthetic value to it as a “cultural institution,” which explains its success in
literary output since pre-Islamic times.?® As happens with other concepts, such as intelli-
gence (daka’), literary treatment is based on the representation of generous persons and
their deeds more than on the treatment of the abstract concept. We can therefore speak
of ‘adabization, ‘adabification, or ‘adabtation’ of the stories in which generosity is rep-
resented.” Generosity (karam and its synonyms, e.g., giid?) as well as its antonym, stingi-
ness (buhl and related terms such as [u’'m “meanness”), were part and parcel of the range
of topics treated in canonical adab works, which is also demonstrated by the considerable
list of titles mentioning terms related to this concept. Among the most popular books of
Arabic literature dedicated to generosity are al-Mustagad min fa‘alat al-agwad, which has
long been attributed to al-Muhassin al-Tanthi (d. 384/994)* and Ithaf al-nubala bi-ahbar
wa-as‘ar al-kurama’ wa-1-buhala@ of Ytsuf ibn Hasan Ibn al-Mibrad (d. 909/1503).*° Numer-
ous other works on the same theme, such as Tasbih al-talibin al-lutaf@ fi nawadir al-kurama’
wa-l-hulaf@, preserved in the National Library of Paris (BNF ar. 3576), remain, as far as
I know, unpublished. Adab encyclopedias also often include a chapter or a section on
generosity, such as al-‘Iqd al-farid by Ibn ‘Abd Rabbih (d. 328/940), Nihayat al-arab by al-
Nuwayri (d. 733/1333), Subh al-a%$a by al-Qalqa$andi (d. 821/1418) and al-Mustatraf fi kull
fann mustazraf by al-Ibshihi (d. after 850/1446). Our anthology, Hilyat al-kurama’ wa-bahgat
al-udaba@’, is thus the heir of a long tradition, from the point of view both of theme and
arrangement of the contents.

Following the established conventions of the anthologies of the period, Hilyat al-
kurama’ is composed of miscellaneous materials, both in prose and poetry (Quranic vers-
es, hadiths, verses of poetry, aphorisms, anecdotes, and stories) arranged in the hierar-
chical order usual in adab works: Quranic verses come first, followed by hadiths, pious

25. Francesca, “Generosity versus Avarice,” pp. 158, 159.

26. On this see Guth, “Aesthetics of Generosity”; on generosity (and avarice) in Islamic thought, with
special reference to economic activity, see Francesca, “Generosity Versus Avarice,” esp. pp. 158-160.

27. On this see Guth, “Aesthetics of Generosity,” pp. 309-322.

28. Lexicographers expounded the concept of generosity and its synonyms and often attempted
to explain the difference between different terms related to this concept (karam, Jud, sah@ etc.);
nevertheless, lexicographical differences seem to be irrelevant in paremiological literature, as noticed
by Zakeri (Persian Wisdom, vol. 1, p. 290) or in adab literature, where terms seem to be interchangeable. For
generosity and related concepts (including antonyms and “parent ethical concepts”) in an etymological
perspective see Guth, “The Etymology of Generosity-Related Terms.”

29. On this see Krenkow, “al-Muhassin at-Tanthi.”

30. A catalogue of the titles for the Abbasid period, with a brief introduction to the topic and a
presentation of the lexical issues, is found in Zakeri, Persian Wisdom, vol. 1, pp. 285-291. For an overview
of the theme of generosity in literature, with particular reference to al-Muhassin al-Taniihi, see Khalifa,
Hardship and Deliverance, pp. 155-227.
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anecdotes, and worldly anecdotes or aphorisms. The Hilyat al-kurama’ is divided into six
sections, an introduction and five chapters, as summarized below.

+ Introduction: Intelligence, what constitutes it, and legal rulings enacted by it

+  Chapter One: Generosity, its characteristics, and people who embody its traits

+  Chapter Two: Undertaking to do good and providing assistance to the aggrieved
+  Chapter Three: Stories of rulers of old and high officials

+  Chapter Four: The conduct of women and men in any situation

¢+ Chapter Five: Advice that benefits the intelligent and admonishes the heedless

The introduction is mostly made up of Quranic verses and hadiths, but also of short po-
ems and anecdotal material concerning the creation of the intellect (‘agl) and its sub-
stance. The division of the faculty of the intellect into that which originates from experi-
ence (al-‘aql al-tagribi) and that which is an innate faculty is also briefly sketched, along
with a list of signs typical of the intelligent man. Intellect (‘agl) is a subject often treated
in Arabic anthologies and adab encyclopedias, especially in the introductions, and con-
stitute a kind of standard opening for this type of text. Noticeable in our anthology is
the absence of the lexicographical section so common in literary anthologies and mono-
thematic adab works of earlier periods. These often open with a section identifying the
theme of the literary composition (karam in our case) and related terms, where etymol-
ogy, meaning and the use of each term are explained and discussed. Here we find no such
lexicographical treatment of terms. The substantial presence of hadiths, the conceptual
treatment of the subject in broad philosophical terms and the normative and dogmatic
tone point to the ethical concerns and exhortative purposes that must have inspired the
author to consign to the background any philological and literary concerns. This can no
doubt be taken as a sign of the shift of interest from the aesthetic aspect of the antholo-
gies to their practical function and content, and to the role played by the ‘ulama’ in the
intellectual life of the time.*! Hilyat al-kurama’ could be a typical case: the forma mentis of
the qadi Ibn Abi al-Td was that of a man of law and a pious Muslim, and his concern was
more for legal and ethical issues than for philological ones.

Chapter one, the longest, deals with generosity and its characteristics. It opens with
hadiths in which the Prophet praises hospitality, urges the believers to share their food,
and prescribes the rules concerning meals (adab al-akl). Hospitality and food are two
themes so often associated with generosity and so profoundly intermingled that they
constitute a kind of canonical thematic network.?? The concept of generosity is hinted
at by the choice of the hadiths reported at the very beginning of the first chapter: to be

31. AsBauer underscores (“Literarische Anthologien,” esp. p. 79), the authors of Mamluk anthologies
were first historians or jurists, and only secondly men of letters; in this sense, the ‘ulama@ replaced the
kuttab of the Abbasid period.

32. The antonym of generosity, stinginess (buhl)—and related issues—a kind of specular
complementary pillar of this thematic network, is treated further in this anthology.
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generous means first of all to share food. Sharing meals seems also to be the essence of
hospitality, which substantially consists of offering food and drink.* This triplet—gener-
osity, food, and hospitality—can be found almost everywhere in the Hilyat al-kurama’ and
much material in the anthology pivots around them. After a standard section compris-
ing hadiths, the first chapter continues with anecdotes that feature high-ranking figures
(e.g., Hariin al-Ra3id, the Barmakids), scholars (e.g., al-Safi‘, Anas ibn Malik), venerated
personalities (e.g., Hasan, Husayn, ‘Ali), but also some unknown individuals: all have in
common exceeding generosity and liberality.

Chapter two, in which the theme of food continues to be present, focuses on the sup-
port due to those in need. Strangely, and not entirely in tune with the title, we also find a
refined man (zarif) presenting a list of epithets describing the shortcomings of a bad table
companion. Though tangential to the main subject of the chapter, it is easily explained
if we keep in mind the close association linking food and table manners,* and in a sense,
table manners had already been hinted at in the hadith about adab al-akl in chapter one.**
The list of epithets is followed by a section on stinginess (buhl), criticized as the worst
vice, in accordance with the Arab view of ethical values. This part also contains, in hier-
archical order, Quranic verses, hadiths, and anecdotes about stingy people, all criticizing
selfish behavior. The section devoted to avarice serves as a transition to the following
section, consisting in exhortations to feed the poor, supported by a series of exemplary
stories, enhanced by the contrast with the preceding considerations about stinginess.
Here, too, historical and high-ranking figures such as Mu‘awiya, ‘Abd Allah ibn al-Zubayr
and al-Mahdi feature in the anecdotes, as do common folk.

Chapter three, on rulers of old and high officials, is quite interesting. Building on
the assumption that men are remembered for their good deeds, the author states that
if common people must practice virtue and avoid vice, rulers must do this all the more.
Intelligent people must take the stories of just and generous kings as paragons of virtue
and be guided by their good example. That is why the author gives a series of anecdotes
about exemplary rulers. In the first part of the chapter, he also states that people owe
obedience to the ruler (al-sultdn) because his power comes from God, and reports some
hadiths about the proper conduct of the powerful. The distinction between the just ruler
(al-sultan al-adil) and the unjust ruler (al-sultan al-zalim), whose kingdom is destined to
perish, is also outlined. The rest of this chapter is rich in anecdotes, sometimes separated
by a gnomic section, on historical personalities: Persian and Indian kings, and the Right-
ly Guided caliphs, Umayyad and Abbasid caliphs, such as ‘Umar ibn al-Hattab, Mu‘awiya,
Harin al-Rasid, al-Manstr, and al-Mahdi. The series of narratives concludes with a story
about Alexander the Great. In this chapter, anecdotes with a strong historical flavor com-

33. On this concept and on the thematic network mentioned above see Ghersetti, “En quéte de
nourriture.”

34. On this see Cassarino, “Il cibo come cultura,” and the bibliography contained therein.

35. See e.g., the relevant chapter (dikr ma gila fi I-akl wa-l-mw’akala) in al-Nuwayr1’s Nihayat al-arab, vol.
3, pp. 338-340.
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ing from works of “high literature” feature side by side with stories of clearly folkloric
origin, such as the story of the fisherman of the Bant Isra’il.

Chapter four, on the conduct of women and men (without further elaboration), con-
tains a fair number of anecdotes and many aphorisms, but no discursive material. Pride
of place, in terms of quantity, is given to stories about poetry and music, wherein the
main characters are caliphs or noblemen, together with singers or poets. People like ‘Abd
al-Malik ibn Marwan, ‘Abd Allah ibn Ga‘far, Hariin al-Ra$id, or al-Ma’miin, and talented
female singers, who often constitute the object of royal generosity, are to be found in
the narratives. In accordance with this setting, the quantity of poetic verses is far more
substantial here than in the rest of the anthology. Remarkable, given the context, and
marked by a misogynistic tone, is the presence of a catalog of the defects commonly at-
tributed to women. This is counterbalanced by the subsequent passage, where a smart
woman (imra’a ‘dqila) does not hesitate to draw up a list of men’s defects. Furthermore, to
dispel any doubt about the gifts that distinguish cultivated ladies, the author adds a se-
ries of anecdotes about witty and eloquent women “whose mention cannot be omitted.”
Curiously enough, in this chapter, emphasis seems to be placed more on eloquence and
musical ability than on generosity, which often remains in the background.

Chapter five, ostensibly comprising advice, is relatively short, running only to be-
tween one and five folios in the manuscripts that include it (Pr1, G, Pa, C1, C2, A, and L,
and four pages in the printed edition of Beirut). The exception is Pr2, where the chapter
consists of 7 folios; this is probably the result of interpolation since the contents are com-
pletely different from those in the other copies. In the five manuscripts that fully agree
on the contents (Pr1, G, Pa, C1 and C2), the chapter opens with some aphorisms on the
most varied subjects, including women, but then suddenly lists the characteristics of cer-
tain animals. Considering that Pr1, G, Pa, C1 and C2 (all part of the same tradition) have
an identical text for the last chapter and that Pr2, A, and L (forming a different tradition)
have two completely different texts, I can suggest two hypotheses: (1) that the work was
left uncompleted by his author and that the fifth chapter was only planned but not writ-
ten down, inducing copyists to complete the work by themselves; or, more likely, (2) that
the work was completed by the author but, at a certain moment of its textual history, a
mutilated manuscript circulated and copyists tried to compensate for the missing mate-
rial, thus creating an “alternative” version of the last chapter which remains preserved,
in two different recensions, in Pr2, A, and L.

The narrative and gnomic units of Hilyat al-kuram@’, as is usual in adab anthologies,
are grouped on the ground of affinity (or contrast) of contents and structure. Notewor-
thy, in this case, is the frequency of authorial interventions, i.e. notes revealing the au-
thor’s voice, that serve to clarify the affinity or relevance of the textual units or, in some
cases, the differences in style and narrative effect. For instance, there are headings such
as “ma huwa fi al-ma‘nd qariban [sic] wa-aqwa himmatan wa-uslaban” or “hikdya tantazim fi
silkiha wa-tandamig fi sabkiha,” obviously inspired by the desire to stress the significance
or to emphasize the structure of the anecdotes. Another typical use of the author’s voice
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can be seen in the habit of stressing the demarcation of the narrative units: each anec-
dote is preceded by a heading that identifies the narrative typology or the tone of the
story. We thus find rhetorically elaborate expressions, often showing parallelism, such as:
“hikaya gami‘a wa-haqiga mani‘a,” “hikaya gariba ‘agiba,” “hikaya latifat al-ma‘ani wa-‘adbat
al-magani,” “hikdya latifa wa-innaha hafifa,” “hikaya wagiza wa-nukta ‘aziza.” Terms describ-
ing narrative units, such as hikaya, gawhara, or nadira seem to be used interchangeably,
whereas f@’ida is preferred for aphorisms or sections devoid of a narrative character.

The sources of the stories and anecdotes are never mentioned, and isnads are almost
completely absent even in their most embryonic form. The only exception is a story of
the fourth chapter, reported on the authority of Aba al-Farag al-Isfahani, which is pre-
ceded by an isnad composed in a proper way.* In general, the author only very vaguely
indicates the provenance of the information used in his anthology. In the introduction,
he limits himself to hinting very broadly at the type of sources he used, alluding to the
“well-considered books of the scholars” (kutub al-ulama’ al-mutabara) as well as to “their
clear and well-known speeches that were preserved” (agwaluhum al-muhraza al-wadiha
al-mashiira). In any case, similar versions of some anecdotes can be easily traced back
to well-known adab works of the Abbasid period such as Murig al-dahab of al-Mas‘tidi
(d. 345/956), al-Iqd al-farid of Tbn ‘Abd Rabbih,*” or al-Farag ba‘d al-$idda of al-Tanthi, or
such later titles of the Mamluk or Ottoman periods as al-Mustatraf fi kull fann mustazraf of
al-1bsihi or Ilam al-nas bi-ma waqa‘a li-I-Baramika ma‘a Bani al-‘Abbas of al-1tlidi (12th/17th
c.). A remarkable number of anecdotes connected with the themes of power and sover-
eignty can also be found in al-Tibr al-masbik fi nasihat al-muliik, a mirror for princes part
of which is attributed to al-Gazali (d. 505/111).% It should be noted that there is a certain
amount of variance in the identity of historical personalities mentioned in the stories:
e.g., Ma‘n ibn Z2’ida features in an anecdote where in other sources the protagonist is
Abii Dulaf, or Asma’ bint Hariga features instead of Asma’ bint Yazid.

The author’s qualification of his sources as “well-considered” is in tune with the
purpose of the book, which seems conceived less as a literary exercise than as an act of
“militant charity”* with the aim of urging the readers to generosity, charity, and provi-
sion of assistance to the poor. Charity was the virtuous behavior taught to our author by

36. A “scholarly isnad,” as Bray would call it; for isnads in literature see Bray, “Isnads and Model of
Heroes.”

37. Like, e.g., the story on Ibrahim ibn al-Mahdi and the parasite, first attested in al-Mas‘adr’s
Muriig al-dahab and Tbn ‘Abd Rabbih’s al-Iqd al-farid (on its wide circulation see Ghersetti “L'anecdote-
accordéon”).

38. Al-Gazali’s authorship of the second part of this treatise has been discarded: see Crone, “Did al-
Ghazali Write a Mirror for Princes?” The materials occurring in Hilyat al-kurama’ come from this second,
spurious part.

39. This was a common phenomenon in the Mamluk period since, as Bauer says (“Literarische
Anthologien,” p. 109), the structure and contents of literary anthologies so often go arm in arm with
paraenesis.
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his masters, which he practiced his whole life, and which he persistently urges upon the
readers of his anthology. The moralizing intent of Hilyat al-kurama’ is clearly perceived
by readers and mirrored in the paratextual apparatus of some manuscripts (mostly L but
also C1 and C3) as well as in the notes of the 2010 Lebanese edition. They all attest to the
reception of this anthology as a work of a parenetical and pious tone. As a matter of fact,
reading notes and pious commentaries in the margins of manuscripts and the tenor and
contents of footnotes of the printed edition testify to the fact that this work was (and
continues to be) read as a piece of moralizing and educational literature.

Hilyat al-kurama@ thus represents a telling example of the intense literary activity
practiced by ‘ulama’ of the Mamluk period outside the circles of literati and philologists
stricto sensu. Through a remarkable continuity of his work, both in arrangement and con-
tents, with adab anthologies of the golden age, Ibn Abi al-‘Id succeeds in putting a clas-
sical genre at the service of his own purposes which was urging to virtuous behavior by
showing apt examples in the form of narratives. Hilyat al-kurama’ can thus be considered
a meaningful example of the reuse and recontextualization of traditional forms and ma-
terials with the aim of adhering to the ideals of “ethical adab.”

3. The Textual History
3.1. The Extant Manuscripts

I have been able to locate eleven extant manuscripts of Hilyat al-kurama’. Five are dated
and six are undated, but for some, dating can be hypothesized between the tenth/six-
teenth and the fourteenth/nineteenth century. A seems to be the oldest copy according
to the conjecture of Fagnan (10th/16th c.?); if this holds true, it would have been copied
one century after the death of the author. C3 is defective and seems to be the most re-
cent. Below I list the manuscripts I have been able to identify, the dated manuscripts on
the left, in chronological order, the undated manuscripts on the right in an approximate,
hypothetical chronological order.

Dated manuscripts Undated manuscripts
(1) €1 (1039/1630) (6) A (10th/16th c.?)
(2) Pr1(1112/1700) (7) T (described as ““atiq,” date read as 1718)
(3) Pa = (23 Safar 1169/28 november 1755) (8) Pr2 (11th/17th ¢.?)
(4) C2 (27 Rabi®11169/31 December 1755) (9) G (before 1807)
(5) L (1270/1854) (10) €3 (before 1316/1898)
(11)D
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3.2. Description of the Manuscripts

I describe the manuscripts below: the dated ones in chronological order first, followed by
the undated ones. For the manuscripts to which I did not have access (T and D) descrip-
tions are based on the details available in the catalogs.*

(1) C1 = Cairo, Dar al-Kutub, MS Adab Taymdr 927

Title (p. 1): WSy olaill e Laxill Ay s Lo jSI Agls S

Author’s name: not mentioned. Before the title page, there is a table of contents showing
chapter titles and pages, added by a modern hand that also added the following reference
to Haggi Halifa’s Kasf al-zuntun:*"

Sl e o gy als LS aadl o (Y elonill dagy 5 ela ,SI Al () gilall (i< 8

Date of copy: Tuesday 15 of Ragab 1039 (17 July 1630); copyist: Sulayman ibn al-Hagg
‘Umar; paginated: 152 pages; 20 x 15 cm; 23 lines per page, nash, not vocalized.

There are two ownership statements on the page before the title page (the second
one is repeated twice):

Gyl s dans 4]
S8 Y (5l 2Ll (g2l el s deaslle

Three other dated ownership statements, one of them identical with the one on the pre-
ceding page, are found on the title page. I list them from top to bottom:

VIV A s 58 31 oadlil) (g Lid) dea oY sedaay ) il 4y g b

' gl el Sl WA R £ ol

AES VYN 0 D g ) (5 manall adlall sad jall s deaa e g ilaas adll il elle
S A Y (5l (g2 5all s dana

Two (unreadable) ownership seals and some verses of poetry are also found on the title
page. The following are the verses of poetry: the first two are anonymous,* the third
seems to be a variant of a verse by the Abbasid poet Muhammad ibn Hazim al-Bahili
(fl. end of the 2nd/8th c.-beginning of the 3rd/9th c.):

o i Y 5 il SV O (3500 Liand (s
CapBai,ne 0B LSS Yl alay
ikl szl S Aol aall L iale adll Gy S La alall 0 38

40. In the descriptions, the Arabic texts are reproduced exactly as they appear, including vowels and
other signs, and without any orthographic standardization.

41. Haggi Halifa, Kasf al-zunan, vol. 1, p. 690.

42, They are mentioned by the sufi and religious scholar al-Munawi (d. 1031/1621) in his Fayd al-

qgadir, vol. 5, p. 363.
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The owner, Muhammad Hifni al-Mursidi, added a reading note on the title page (p. 1) and
another one on the first page of the text (p. 2). We are informed that he started reading
Hilyat al-kurama’ the evening of Monday 23 Safar 1322 (May 8, 1904) and ended before the
afternoon of Tuesday 24 Safar 1322 (May 9, 1904). He read it with a friend (Muhammad
‘Ali al-Darwis, “a man of letters”). Finding it good, they marked interesting and impor-
tant passages and added commentary (linguistic commentaries, notes of appreciation, or
notes on the contents), which in fact appear in the margins.

Incipit (pp. 2-3):

AJM;QUS\@m;[@\]g@\gﬁgﬂ\@ﬁ;@;ﬂ\}&g\;ﬂ\ﬁ;)\g&}\ﬁ)ﬁ\aﬁw\
\434:\3\ﬁuj&d\‘;&ﬁd\u\}g\ﬁ\mjh&é&é%bﬂ\&;ﬁ;h)ﬁ\@;@mj
) s ) (3 g5 s oS0 3 ) G 31 Gl 200 ASAY) (0 e
M&Y\W\JQA\}@\JY\d)M\w&iﬂlﬂ\g\.ﬂ\q}éd\ﬁ&\Jd}ﬂ\&ULm\&@lﬂ\
@,&M\@&Q@;@W&\QMdl;dsq;;eeu\,d\;j\,mu\);tg@u\gu\

LUl g Gl ) )';\;ﬂbo);\jdéwug_g

Explicit (p. 151):

Bl s il sall b AN ol sl 8 Al s il b canall s sl i el U
oA AN = el 8 oLl 5 laend) 8 Jadall 5 ()Y sl

Colophon (p. 151-152):

U gy 3 jlsall LI 138 e g1 (S 5 2 51 5 a5 2 A0 415 3 sadall L 5 N
A 5aill B ) o AV amy (B30 5 Arti Al ) 5 (sl pad) 0 8l )y gl e el &Ll
D3 ee zlall o lants Jlas ) I8l aaall AUy 2Dl 5 S 51 5 55kall Juml Lgaalia e

Ol Gaalsall JKT g apall 515 43

On the last page, along with the colophon but in different handwriting, there is a note
stating that the author must have lived in the same period as Abii Sadaf.*

(2) Pr1 = Princeton, University Library, MS Garrett 157 H (Hitti et al., Descriptive Catalog,
p. 91, no. 277)

Title (fol. 1a): Lexill 45435 L SU dula IS 134

Author’s name: not mentioned.

Date of copy: Saturday 8 Safar 1112 (25 July 1700); copyist: Muhammad ibn Muhammad,
known as al-Buharf; 60 folios, 19.7 x 14.5 cm, writing area cm 16 x 9.5; 21 lines per page,
beautiful archaic nash, partially vocalized. Oriental paper glazed, with catchwords, ru-

43, See Hazz al-quhiif fi Sarh Abi Sadiif by Yiisuf ibn Muhammad al-Sirbini (active 1665-1687), edited
and translated by Humphrey Davies as “Brains Confounded,” where Abii Sadiif would be a peasant who
authored a poem. This remark can be taken as a clue to the kind of reception of our anthology, which
was most probably seen as a sample of “middle literature.”



