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Foreword

Streams of Living Water is a subversive and wonderful book. Dallas Willard, my mentor and Richard Foster’s friend, believed it was probably Richard’s most significant contribution to the church, even though his earlier Celebration of Discipline has sold many more copies.

As a young and inexperienced book editor at Hodder & Stoughton I vividly remember Richard dropping into my tiny office (I was a very junior editor) on one of his occasional visits. He told me that he had been taught as a teenager that truly ‘spiritual’ people kept their inner life with God as far away as possible from ‘worldly’ matters such as contemporary social issues and culture.

Holding his hands apart in front of him, he explained how he now realised that the truly spiritual person, if they are to do what Jesus did, would see how closely they could overlay these two apparently distinct worlds. Bringing his hands together he tightly interwove his fingers as a simple but powerful image of ‘the Word becoming flesh and living amongst us’.

Little did he know at the time, but in that moment Richard put before me a vision that would consume the rest of my life. Suddenly, as a young man, I had an ambition to pursue that was big enough to increasingly capture my whole heart. This was in stark contrast to the shallow Christianity that, at the time, was threatening to drown me in the pools of its mediocrity.

Streams of Living Water, along with the parallel workbook Life Streams, became a foundational resource for me as I began to plumb the depth of a deeper life with God. How very different my own journey, and that of so many others, would have been without it.

What’s so subversive about Streams of Living Water is the way it identifies six shining aspects of the character of Christ. By the time you have finished reading it you will have seen this jewel from several new aspects and, most likely, you will also have fallen in love with Jesus all over again.

Equally subversive, Streams of Living Water explains why, if we want to be more like Jesus, then we will want to pursue and reflect all six aspects rather than just one or two of them. Richard explains the significance of this, while also giving us vivid examples of people who show how to live and practise a balanced vision of a deeper life with God.

Subversive once more, Richard draws a circle around Jesus and extends it to embrace Christian traditions that collectively demonstrate the very same Jesus we have met in the six streams. This work is masterful, and hugely significant for the ecumenical project that is beginning to take root across the people of God – often in ways that were far less obvious when Richard first wrote Streams of Living Water in 1997.

As you read it, don’t miss the way that Richard steps into the six streams in a very deliberate sequence. Without a contemplative life, he argues, it will be impossible to live a truly virtuous life. Once this life starts to take hold, God will trust us with a more power-filled life, and from here we will be better equipped to practise a compassionate life without being burnt out, as so many are today.

In turn the evangelical tradition has so much greater credibility in the world when supported by our practical deeds of justice and mercy. Lastly, when we are flowing with the previous five streams, then it’s likely that we will turn around and discover that we are also swimming in the sixth stream, the sacramental life. This is where we take our faith to work, live out an authentic life in front of our family and friends and tackle the wider issues of our world.

So you can see how subversive this all is.

Finally, don’t miss the climax of the book: the evocative vision of the purpose of God in history to form an all-inclusive community of loving persons with God himself at its centre, as its prime sustainer and most glorious inhabitant. That’s a life captivating ambition!

Perhaps you can now see why the vision of Streams of Living Water could so easily consume the rest of our lives? After reading it, I’m convinced you will.

James Catford

Chair of Renovaré Britain and Ireland

www.renovarelife.org 


Introduction

TODAY A MIGHTY river of the Spirit is bursting forth from the hearts of women and men, boys and girls. It is a deep river of divine intimacy, a powerful river of holy living, a dancing river of jubilation in the Spirit, and a broad river of unconditional love for all peoples. As Jesus says, “Out of the believer’s heart shall flow rivers of living water” (John 7:38).

The astonishing new reality in this mighty flow of the Spirit is how sovereignly God is bringing together streams of life that have been isolated from one another for a very long time. This isolation is completely understandable from a historical perspective. Over the centuries some precious teaching or vital experience is neglected until, at the appropriate moment, a person or movement arises to correct the omission. Numbers of people come under the renewed teaching, but soon vested interests and a host of other factors come into play, producing resistance to the renewal, and the new movement is denounced. In time it forms its own structures and community life, often in isolation from other Christian communities.

This phenomenon has been repeated many times through the centuries. The result is that various streams of life—good streams, important streams—have been cut off from the rest of the Christian community, depriving us all of a balanced vision of life and faith.

But today our sovereign God is drawing many streams together that heretofore have been separated from one another. It is a little like the Mississippi River, which gains strength and volume as the Ohio and the Missouri and many other rivers flow into it. So in our day God is bringing together a mighty “Mississippi of the Spirit.”

In this book I have tried to name these great Traditions—streams of spiritual life if you will—and to note significant figures in each. The naming is not perfect, I know, but I hope it will give you the major thrust of these Traditions: The Contemplative Tradition, or the prayer-filled life; The Holiness Tradition, or the virtuous life; The Charismatic Tradition, or the Spirit-empowered life; The Social Justice Tradition, or the compassionate life; The Evangelical Tradition, or the Word-centered life; The Incarnational Tradition, or the sacramental life.

In reality these different Traditions describe various dimensions of the spiritual life. We find their emphasis throughout the teaching of Scripture—from the Pentateuch to the prophets, from the wisdom literature to the Gospels, from the Epistles to the Apocalypse. And many are the lives that illustrate these themes: Abraham, Sarah, Jacob, Moses, Ruth, David, Hannah, Samuel, Isaiah, Jeremiah, Mary, Peter, Elizabeth, Paul, Tabitha, Lydia, John … the list could go on and on.

But no one models these dimensions of the spiritual life more fully than Jesus Christ. If we want to see this river of life in its most complete form, it is to Jesus that we must turn.


Chapter 1
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Imitatio:
 The Divine Paradigm


Looking to Jesus the pioneer and perfecter of our faith.

—Hebrews 12:2

We must imitate Christ’s life and his ways if we are to be truly enlightened and set free from the darkness of our own hearts. Let it be the most important thing we do, then, to reflect on the life of Jesus Christ.

—Thomas à Kempis
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Chapter 2
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The Contemplative Tradition:
 Discovering the Prayer-Filled Life


As a deer longs for flowing streams,

so my soul longs for you, O God,

My soul thirsts for God,

for the living God.

—Psalm 42:1–2a

Deep within us all there is an amazing inner sanctuary of the soul, a holy place, a Divine Center, a speaking Voice, to which we may continuously return.

—Thomas Kelly
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Chapter 3
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The Holiness Tradition: Discovering the Virtuous Life


Train yourself in godliness, for, while physical training is of some value, godliness is valuable in every way, holding promise for both the present life and the life to come.

—1 Timothy 4:7b–8

Holiness is goodness on fire.

—Walter Rauschenbusch
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The Charismatic Tradition: Discovering the Spirit-Empowered Life


Be filled with the Spirit, as you sing psalms and hymns and spiritual songs among yourselves, singing and making melody to the Lord in your hearts.

—Ephesians 5:18b–19

Now is the Lord appearing in this day of his mighty power, to gather His elect together, out of all forms and observations, kindreds, tongues and nations; and is making up his jewels, his mighty host, and exalting Jesus Christ to be King of Kings, to lead his Army … in the mighty power of the living Word of God.

—William Dewsbury, 1655
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Chapter 5

[image: Image Missing]

The Social Justice Tradition: Discovering the Compassionate Life


Let justice roll down like waters, 

and righteousness like an everflowing stream.

—Amos 5:24

True godliness does not turn men out of the world, but enables them to live better in it and excites their endeavors to mend it.

—William Penn
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Chapter 6
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The Evangelical Tradition: Discovering the Word-Centered Life


Jesus says, “I am the resurrection and the life. Those who believe in me, even though they die, will live, and everyone who lives and believes in me will never die.”

—John 11:25–26

The monument I want after I am dead is a monument with two legs going around the world—a saved sinner telling about the salvation of Jesus Christ.

—D. L. Moody




[image: Image Missing]


Chapter 7
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The Incarnational Tradition: Discovering the Sacramental Life


We have this treasure in earthen vessels.

—2 Corinthians 4:7

We are creatures of sense and of spirit, and we must live an amphibious life.

—Evelyn Underhill




[image: Image Missing]


Afterword

EVERYTHING I HAVE SHARED with you in this book grows out of a deep conviction that a great, new gathering of the people of God is occurring in our day. The streams of faith that I have been describing—Contemplative, Holiness, Charismatic, Social Justice, Evangelical, Incarnational—are flowing together into a mighty movement of the Spirit. They constitute, as best I can understand it, the contours and shape of this new gathering.

Right now we remain largely a scattered people. This has been the condition of the Church of Jesus Christ for a good many years. But a new thing is coming. God is gathering his people once again, creating of them an all-inclusive community of loving persons with Jesus Christ as the community’s prime sustainer and most glorious inhabitant. This community is breaking forth in multiplied ways and varied forms.

I see it happening, this great new gathering of the people of God. I see an obedient, disciplined, freely gathered people who know in our day the life and powers of the kingdom of God.

I see a people of cross and crown, of courageous action and sacrificial love.

I see a people who are combining evangelism with social action, the transcendent Lordship of Jesus with the suffering servant Messiah.

I see a people who are buoyed up by the vision of Christ’s everlasting rule, not only imminent on the horizon, but already bursting forth in our midst.

I see a people … I see a people … even though it feels as if I am peering through a glass darkly.

I see a country pastor from Indiana embracing an urban priest from New Jersey and together praying for the peace of the world. I see a people.

I see a Catholic monk from the hills of Kentucky standing alongside a Baptist evangelist from the streets of Los Angeles and together offering up a sacrifice of praise. I see a people.

I see social activists from the urban centers of Hong Kong joining with Pentecostal preachers from the barrios of São Paulo and together weeping over the spiritually lost and the plight of the poor. I see a people.

I see laborers from Soweto and landowners from Pretoria honoring and serving each other out of reverence for Christ. I see a people.

I see Hutu and Tutsi, Serb and Croat, Mongol and Han Chinese, African-American and Anglo, Latino and Native American all sharing and caring and loving one another. I see a people.

I see the sophisticated standing with the simple, the elite standing with the dispossessed, the wealthy standing with the poor. I see a people.

I see a people, I tell you, a people from every race and nation and tongue and stratum of society, joining hearts and hands and minds and voices declaring,


Amazing grace! How sweet the sound—

That saved a wretch like me!

I once was lost but now am found,

Was blind but now I see.




Appendix A:
 Critical Turning Points in Church History

RICHARD J. FOSTER AND LYNDA L. GRAYBEAL

WE PRESENT THIS brief overview of the last two millennia to give you a sense of the sweep of church history. It is our hope that this will provide you with a grid through which you can evaluate the development of the six faith streams you are studying in this book. A timeline for this survey is given at the beginning of Chapter 1. Any standard church history volume will give you additional details.

People mold events, and events define history. Examples of this are innumerable: the children of Israel’s exodus from Egypt, the fall of Jerusalem to Rome, the collapse of the Roman Empire, the spread of Islam, the merging of city-states into nations, the Renaissance, World Wars I and II. All were critical turning points, but none shaped or defined history like Jesus Christ.

Jesus Christ is the great continental divide1 of history. Prior to his appearance, humans devised countless ways to fill the God-shaped vacuum in their lives—animal and human sacrifices, secret rituals, laws and regulations, impressive temples, and more. They were constantly struggling uphill, scouting out a clear path, looking for the light shining through the trees, straining toward the crest. All to no avail. Trapped in the underbrush and darkness of the forest, they caught only an occasional glimpse of the peak.

But Jesus, who entered human history at the continental divide, fills this God-shaped vacuum and provides sure footing on the crest of the mountain range. Our struggles to reach the crest are over, and there is no need to go down the other side. Jesus has brought us up to the top of the divide, and we now travel the ridge of this divide with him as our guide. We, the Church, the people of God, work in cooperation with God to shape the events that define our history.

BIRTH OF THE CHURCH

The Church starts its journey along the divide at an unusually high summit: “When the day of Pentecost had come, they were all together in one place. And suddenly from heaven there came a sound like the rush of a violent wind, and it filled the entire house where they were sitting. Divided tongues, as of fire, appeared among them, and a tongue rested on each of them. All of them were filled with the Holy Spirit and began to speak in other languages, as the Spirit gave them ability” (Acts 2:1–4). “It doesn’t get any better than this,” as the saying goes. Here they were, this ragtag band of frightened, uncertain, marginalized humans, obediently waiting for something called “power from on high” (Luke 24:49c).

These 120 people became the God-ordained, Jesus-trained, Holy Spirit–empowered charter members of the Church. That first day saw three thousand others join this embryonic movement, and “day by day the Lord added to their number those who were being saved” (Acts 2:47).

With the new movement’s roots in Judaism, it would have been easier for Jesus’ followers to stay in Jerusalem and its environs. But doing so would not have fulfilled his words, “You will be my witnesses in Jerusalem, in all Judea and Samaria, and to the ends of the earth” (Acts 1:7b). Something radical, something drastic had to force the believers beyond their comfort zone. That “something” was persecution. These early disciples of Jesus were “scattered throughout the countryside of Judea and Samaria” (Acts 8:1b). Then “those who were scattered went from place to place, proclaiming the word” (Acts 8:4).

On the day of Pentecost people from the shores of the Persian Gulf in the east to the Tyrrhenian Sea in the west, from the Black Sea in the north to the countries lining the Mediterranean Sea in the south heard the gospel. Next it went into the Horn of Africa via an Ethiopian eunuch (Acts 8:26–39). The apostles, coming under persecution, remained in Jerusalem until James was killed and Peter was imprisoned and escaped. Then they too started to disperse throughout the region.

Peter went to Caesarea for some time, but we later see him and Jesus’ brothers traveling with their wives, presumably spreading the gospel (1 Cor. 9:5). Thomas proclaimed the gospel in India. Paul joined the ranks of the apostles and traveled to Asia Minor and Greece. Evangelist Barnabas, teachers Priscilla and Aquila, pastor Timothy, deacon Phoebe, evangelist Silas, and innumerable others proclaimed the gospel everywhere, building up the infant churches, moving from mountain peak to mountain peak along the divide.

However, Roman persecution soon began, because these followers of the Way refused to “bow the knee” of worship to Caesar. The first persecution took place in A.D. 64. Nero had used his personal monies to reconstruct Rome, but fire destroyed ten out of fourteen districts in that year. Rome’s citizens suspected that he had set the fire so that he could rebuild the city more splendidly yet (early “urban renewal”). When their gossip reached Nero’s ear, he knew he had been discovered and had to find a scapegoat. Fortunately for him, and unfortunately for the Christians (who were now recognized as a distinct group), he found one. This first persecution did not affect the spread of Christianity throughout the region much, but it was a harbinger of things to come: the trail along the divide would be neither smooth nor easy. Nine other persecutions were spread over approximately 250 years. Finally, with the issuance of the Edict of Toleration in the year 311, state-sponsored persecution ended. Then, when the Roman Emperor Constantine issued the Edict of Milan in 313, Christianity became an “authorized religion.” Disciples now had confiscated property restored, enjoyed freedom of worship, and savored equality with other cults.

ECUMENICAL COUNCILS

Along with persecutions early Christians faced another danger on their trek along the divide: false teachings. In northern climates, wind-driven snow sometimes falls so fast that “white-out” conditions force hikers to grope their way to safety. In the early Church much the same thing happened: a proliferation of heresies obscured their vision. Major disagreements centered around the proper understanding of Christ’s nature, the standing of members who had recanted their faith to escape martyrdom, the nature of human beings, which books to include in the canon of the Bible, what Jesus’ death had accomplished, and more.

These debates absorbed enormous amounts of time and energy, but they were immensely important. Without the clear thinking and argumentation of such early leaders as Ignatius, Polycarp, Justin Martyr, Irenaeus, and Tertullian, the Church’s body of beliefs would have been seriously compromised, perhaps beyond recognition.

Seven great ecumenical councils were convened to wrestle with these matters, the most dominant issue being the christological question. It needs to be noted that many of the teachings these councils dealt with were not necessarily false. A great variety of positions were floated during this period with a view to discovering which ones were most consistent with biblical revelation. While these gatherings were complicated by political rivalries and the growing tension between East and West, the general theological thrust is clear.

The Emperor Constantine called the First Ecumenical Council of the Church at Nicea in 325. The issue here was over the teachings of Arius, an Alexandrian priest. Arius did not hold to the full divinity of Christ, believing that there was a time in which the “Logos” did not exist and that Jesus was subordinate to God. Another priest, Athanasius, argued persuasively against Arius. The teachings of Arius were ultimately rejected and Christ was declared to be “begotten not made” and “one in being” (homoousios) with God. This, then, defined Christ the Son as co-equal and co-eternal with God the Father. In addition, this gathering wrote a beginning creedal statement (expanded and refined at future councils)—a statement that has ever since been called the Nicene Creed.

If the First Ecumenical Council affirmed the full divinity of Christ, the Second Ecumenical Council affirmed his full humanity. This gathering was convened in 381 by the Emperor Theodosius at Constantinople. Here was the situation: Apollinarius of Laodicea, out of a strong reaction against the teaching of Arius, went to the other extreme, emphasizing the unity of the person of Jesus Christ as one incarnate nature of the divine Logos, and thereby denied the existence of a human soul in him. This denial of Jesus’ humanity was condemned at Constantinople. The council also affirmed the results of Nicea and further developed the Nicene Creed. In addition, this council effectively completed the basic outline of trinitarian theology by affirming the deity of the Holy Spirit.

The next two councils need to be discussed together. They concerned themselves with how both the divine nature and the human nature of Jesus could exist in one person. Nestorius, a monk from Antioch who became patriarch of Constantinople, stressed the distinction between Christ’s human and divine nature and taught that they could never be fully united in one person. On the other side of the equation Eutyches, a leading monk of Constantinople, stressed the unity in Christ so much that he essentially had Christ’s humanity swallowed up by his divinity. Both positions were condemned: Nestorius by the Third Ecumenical Council held at Ephesus in 431, and Eutyches by the Fourth Ecumenical Council held at Chalcedon in 451. The result of these council debates was a position that held in creative tension both the unity of Christ’s person and the distinction of Christ’s dual natures. Chalcedon affirmed that “the one and the same Christ, Son, Lord and Only begotten,” has been made known in these two natures which, without detriment to their full characteristics, continue to exist “without confusion or change, and without division or separation,” while belonging to one person. The phrase “without confusion or change” was intended to exclude the error of Eutyches in merging Christ’s two natures. The phrase “without division or separation” was intended to exclude the error of Nestorius in separating the person of Christ. “One person in two natures” became the normative terminology after Chalcedon.

We should add that the Third Council at Ephesus declared that Mary was Theotokos, “God-bearer.” This was all part of the christological debate over “one person in two natures.” Nestorius, it appeared to his detractors, was teaching that in Christ there are two persons and that Mary is the mother of the human person of Christ but not the mother of the divine person of Christ. In order to emphasize that Jesus is “one person” and that Mary went hand in hand with the mystery of the union of divine and human in Jesus’ person, the council declared her Theotokos. Because the Council of Chalcedon went further in clarifying christological terminology for this union, the Council of Ephesus has become associated almost exclusively with this definition of Mary as “the bearer of God.”

The Fifth and Sixth Ecumenical Councils, both held at Constantinople, resulted in a further refinement of the decisions made at Chalcedon. The Fifth Council was convened by Emperor Justinian I in 553. Its main agenda was the condemnation of three individuals on the grounds that their teachings were in error in much the same manner as Nestorius’s. Known as “the Three Chapters,” they were Theodore of Mopsuestia, Ibas of Edessa, and Theodoret of Cyrrhus.

The Sixth Ecumenical Council (680–681) declared that Jesus possessed both a human will and a divine will that function together in perfect moral harmony. This teaching was really a deduction stemming from the affirmation of Chalcedon that Christ had two natures in one person. It effectively condemned Monothelitism, a movement that believed Christ had only a divine will.

The Seventh Council (and the last truly “ecumenical” gathering) was called by the Byzantine Empress Irene. It was held in 787 in the very same city as the First Council, Nicea. The issue it addressed, while still christological in nature, was more practical and pastoral: the place of images or icons in the life of the Christian community. This problem had been brewing for a long time. The veneration of icons had been a part of Eastern worship and spirituality since the fourth century. An important theologian, John of Damascus, defended the use of icons on the basis of the doctrine of the incarnation. He maintained, in other words, that the imaging of Jesus by Christians was part of an incarnational (or enfleshment) theology. Others—including two emperors—disagreed violently. Thus the iconoclastic (“icon-smashing”) controversy soon reached fever pitch. Only a council could solve the impasse. The council’s conclusion was to affirm the use of icons and other symbols as a valid aspect of Christian worship. In expressing this conclusion, the council was careful to make a clear distinction between the veneration of icons and the worship of icons.

The summary list below will help you cement these seven ecumenical councils in your mind:


	Nicea (325): Declared that Christ is fully divine.



	Constantinople (381): Declared that Christ is fully human.



	Ephesus (431): Declared that Christ is a unified person and that Mary is Theotokos.



	Chalcedon (451): Declared that Christ is “two natures (divine and human) in one person.”



	Constantinople (553): Reaffirmed Chalcedon and condemned “the Three Chapters.”



	Constantinople (680–681): Declared that Christ possessed both a human will and a divine will that function together in perfect moral harmony.



	Nicea (787): Icons and other symbols are acceptable aids to worship and devotion.



Of course, many other critical issues were being debated during the centuries of the seven ecumenical councils, not the least of which was the issue of the canon of the Bible. This issue became critical when Marcion, a second-century leader, began teaching that Christians should reject the Hebrew Bible because he felt that the God of the Old Testament was radically different from the picture of God presented by Jesus. This led Christian thinkers to work hard at determining not only the collection of the Hebrew Bible but what writings from the Christian era should be considered authoritative. The first list that has come down to us of the twenty-seven books that appear in our New Testament is in a letter written by Athanasius, bishop of Alexandria, in 367. It was much later, of course, that the Church finally reached uniform agreement on the New Testament. The most important determination was whether a book was written by an apostle or a close associate. Other criteria had to do with whether the writing was in accord with the rest of biblical revelation and whether it passed the test of experience (whereby through long use the Christian community had come to a consensus regarding divine inspiration).

As we have seen, the Christian community plowed through a whole blizzard of controversies in its trek along the divide during the centuries of the ecumenical councils. We today owe a great debt to those who helped the Church through those defining events.

But if the great blizzard of theological defining had passed, two great earthquakes were yet to come—earthquakes that would irrevocably split the Church into three great branches: Eastern Orthodoxy, Roman Catholicism, and Protestantism. The Orthodox quake occurred in 1054 and the Protestant quake in 1517. Let’s look individually at these three great expressions of Christian faith, first attempting to understand the background and history of each quake and then examining the strengths of each expression. We begin with the Roman Catholic Church.

ROMAN CATHOLIC CHURCH

Because the supreme authority of the pope is at the heart of the Roman Catholic Church, to understand the Roman expression of faith we must first trace the growth of the papacy.

Papal Ascendancy

    In the early centuries of the Church five centers dominated Christian life: Jerusalem, Antioch, Alexandria, Constantinople, and Rome. Each of these centers had a bishop who gave spiritual and theological leadership, and all five functioned in a collegial manner. Jerusalem, however, lost much of its influence after the city’s fall to the Romans in A.D. 70. Antioch and Alexandria, though intense centers of theological creativity, had difficulty competing with the political clout of Rome and Constantinople. In addition, the rise of Islam in the seventh century further eroded the influence of Jerusalem, Antioch, and Alexandria.

Rome, being the center of political power, began to dominate the life of the Church. But in 330 the center of political power shifted when the Emperor Constantine moved from Rome to Constantinople. (The city was originally called Byzantium. After the move Constantine renamed it after himself.) This set up a classic struggle between East and West, for dominance not only in theological thought but also in ecclesiastical power.

In theory, the bishops were all equal, but in practice the bishops at Rome and Constantinople grew in importance as the various church councils sought to hammer out Christian beliefs and teaching. Bishop Damasus of Rome (366–384) was the first to begin describing that part of the Church centered in Rome as “the apostolic see” and argued that “although the East sent the apostles yet because of the merit of their martyrdom, Rome has acquired a superior right to claim them as citizens.” Innocent I (402–417) referred to the Roman bishop as “head and apex of the episcopate.”

Leaders in Constantinople did not sit idly by. At the Second Ecumenical Council at Constantinople they asserted, “The bishop of Constantinople shall take precedence immediately after the bishop of Rome, because his city is the New Rome.” Then, at the Fourth Ecumenical Council at Chalcedon, they passed a statement (Canon 28) that accorded the See of Constantinople an honor and authority equal to that of Rome.

This struggle went back and forth for some time, but it was Bishop Leo (440–461) who really turned the tide in favor of Rome. Called “Leo the Great,” he saved the city of Rome twice: first from the onslaught of Attila the Hun and then from the Vandals, led by King Gaiseric. In both cases Leo succeeded not by armies but by diplomacy and persuasion. Leo also laid a biblical and theological base for papal primacy, centering his teaching squarely in the doctrine of “apostolic succession.” Leo took to himself the title Pontifex Maximus, the greatest high priest. (The title “papa” [pope] originally expressed the fatherly care of any and every bishop for his flock. It began to be reserved for the bishop of Rome only in the sixth century, long after Rome’s claim of primacy.) From this point on the bishops of Rome continued to gain authority over the affairs of the Church.

Crusades

The Crusades in the eleventh, twelfth, and thirteenth centuries reflected the power and dynamism of the papacy. Driven by intense religious fervor (and the love of adventure and personal profit), crusaders from western Europe attempted to expel the Muslims from the Holy Land. In one way or another all of the great and colorful figures of this era were caught up in this consuming cause, from Peter the Hermit, who sparked the First Crusade, to the saintly Louis IX, King of France, who energized the Sixth and Seventh Crusades. These Crusades also caused untold suffering and horrors beyond imagining: “It was necessary to pick one’s way over the bodies of men and horses. … [M]en rode in blood up to their knees and bridle reins.”

There was one notable exception to the continued rise and authority of the papacy. That exception is known as “the great papal schism.” What happened, in short, is this. In 1305 the archbishop of Bordeaux was elected as Pope Clement V. This Frenchman never set foot in Rome, preferring instead to set up the papacy in the French town of Avignon. This marked the start of what historians call “the Babylonian captivity of the papacy.” It lasted for seventy-two years. Finally in 1378 the College of Cardinals, still heavily weighted with Frenchmen, gave in to the clamor of a Roman mob and elected an Italian as pope: Urban VI. Urban quickly set up residency in Rome. Within a few months, however, the cardinals had second thoughts about Urban and announced to all of Europe that the people of Rome had forced the election of an apostate and that the proceedings were invalid. They then chose another from among their number as pope—Clement VII, who set up residency in Avignon. Now there were two popes, each condemning the other.

To solve the problem both camps agreed to a council at Pisa, on the west coast of Italy. They deposed both claimants to the papal chair and elected a third man, Alexander V. But the two deposed popes refused to be deposed! Now there were three claimants to the papacy. Finally in 1414 the Holy Roman emperor called together a great gathering of leaders at the German city of Constance to settle the matter. This time their efforts met with success: the three popes were effectively shoved aside and a new pope was elected, Martin V. For all practical purposes this ended the great schism, but the whole process weakened the papacy enormously. And in many ways it set the stage for the Protestant Reformation (which we will discuss presently).

The pinnacle of papal authority came under the leadership of Pius IX in the nineteenth century. To solidify papal authority he called together the First Vatican Council in 1869–1870. The central issues for this gathering were the primacy of the pope and the dogma of papal infallibility, both of which were affirmed at this council. The council further affirmed that when the pope makes a final decision in matters of faith and morals in his official capacity (ex cathedra), this decision is infallible and immutable and does not require the prior consent of the Church.

This action of the First Vatican Council was a major shift in favor of the authority of the papacy. For the first time the pope was placed above the process of the corporate discernment of the whole Christian community. Clearly the Church had traveled a long way from the consensual agreements of the early church councils.

Roman Catholic Mission Efforts

In the first thousand years of the Church’s life enormous gains were made. The gospel was introduced into all of Western Europe, Scandinavia, the British Isles, the southern part of Eastern Europe, southern Russia, central Asia, North Africa, and the Horn of Africa. The stories of the sacrifices and gospel labors of those early evangelists for Christ are endlessly moving. But there is also a dark side to some of these efforts—imperial conquest and forced conversion at the point of the sword. Overall, though, we can say that great good came from the sacrificial labors of many.

Considerable mission activity occurred in the thirteenth century and beyond through the Franciscans, who fanned out into many places, especially China. But the great wave of Catholic missions occurred in the sixteenth century, and the key figures were Ignatius Loyola and his younger contemporary and disciple, Francis Xavier. Some historians call this period “the Catholic Reformation”; others use the term “Counter-Reformation” to emphasize its vigorous attack on the expanding Protestant movement; still others see it as a revival of spiritual piety with little concern for Protestantism. No doubt it was in some measure all of these.

Loyola founded “the Society of Jesus,” or Jesuits, a highly disciplined mission-minded order of chivalrous soldiers of Jesus—mobile, versatile, and ready to go anywhere and everywhere … which is exactly what they did. Latin America, Africa, Asia, and beyond. Other orders—Dominicans, Franciscans, Augustinians—were also actively involved in these mission efforts.

Francis Xavier was the one who took Loyola’s vision of missionary zeal to the far-flung regions of the globe, earning him the title “patron saint of Catholic missions.” This “industrious missionary of indescribable gaiety” planted the Christian message in India, Japan, and China. His work in Japan is especially noteworthy, mainly because it was there that Xavier worked out his views, of contextualizing the gospel message into Japanese culture. He saw that many things in Japanese life were valuable and should be preserved and brought into the context of Christian life and witness. He even wanted to add Japanese elements to the Roman liturgy. (The pope eventually rejected these changes as too much contextualization!) In 1579 the Jesuits established a new town as a home for Christian converts, calling it Nagasaki. Before the end of the sixteenth century Jesuit missionaries could count three hundred thousand Japanese converts, hundreds of churches, and two Christian colleges.

It is well known that many did not follow Xavier’s emphasis upon indigenization and contextualization. Ruthless policies of imperialism, conquest, and enslavement followed much of the exploration of “the new world.” The story is sad beyond describing. It would, therefore, be useful to pause briefly to remember one Bartholomew de Las Casas. A Spanish missionary whose father had accompanied Columbus on his second voyage to the West Indies, Las Casas spoke out vigorously for the equality and freedom of the Indians. The only way to seek their conversion, he argued, is by peaceful preaching of the Word and by example of holy living. Unfortunately, his voice did not win the day, but it does represent many who sought to faithfully serve Christ and just as faithfully bring the good news of the gospel to all peoples.

A major step in Catholic thinking about missions occurred at the Second Vatican Council (1962–1965). This was the first council called not to combat heresy, pronounce new dogmas, or rally the Church to stand against hostile forces. It was a council called not against but for something—for aggiornamento, an Italian term for “bringing up to date.” “Revolutionary” is probably not too strong a term for Vatican II. What one council theologian, Canadian Father Gregory Baum, said over the proposed document on divine revelation could appropriately be said over the entire proceedings: “This day will go down in history as the end of the Counter Reformation.” In Pope John XXIII’s opening speech he called the Catholic Church to “rule with the medicine of mercy rather than with severity.”

That statement was to be prophetic for Catholic mission thinking, for on 7 December 1965 Vatican II accepted the Declaration on Religious Freedom (Dignitatis Humanae) which renounced in principle any use of external force against the voice of conscience. This marked a radical break with a fifteen-hundred-year-old practice.

Two other key developments for mission came out of Vatican II. First, the Decree on Mission Activity of the Church (Ad Gentes Divinus) centered the basis for mission in the dynamic activity of the Trinity in the world, through the sending of the Son to the world in the incarnation and the sending of the Holy Spirit into the world following the resurrection. The Church then participates in this sending by being the sacrament of God in the world. As a result, the Church does not have missions; it is mission. Missionary activity is thus not the work of a designated few, but is incumbent upon all Christians. Clearly this was a major step forward in Catholic mission thinking and practice.

Second, the Declaration on the Relation to Non-Christian Religions (Nostra Aetate) stated that the good things found in others religions are to be affirmed and that those who follow those traditions, and through no fault of their own do not know Christian faith, achieve some measure of salvation. (The meaning of this latter point is unclear and has caused vigorous debate in the Catholic community. Whatever the precise meaning of the statement, it is clear that it is not teaching universalism.) Since Vatican II Pope John Paul II has issued an important encyclical on mission (Redemptoris Missio), which places particular emphasis upon proclamation as the central mode of evangelization.

EASTERN ORTHODOX CHURCH

Now, as we turn our attention to Eastern Orthodoxy, you will need to back up a bit in your mind—back to the struggles for power between Constantinople and Rome. Deep-seated dissimilarities existed between the Eastern and Western branches of Christianity. Their languages were different. Their practices were different. Their political relationships were different. And these differences produced first a rift and then a full break.

In 867 the patriarch of Constantinople declared Rome heretical for adding the filioque (“and the Son”) to the Nicene Creed: “I believe in the Holy Spirit … who proceeds from the Father and the Son.” Then, in the mid-eleventh century, the East accused the West of error by universalizing clerical celibacy and by celebrating the Eucharist with unleavened bread.

In 1054 Pope Leo IX sent Cardinal Humbert, a non-Greek-speaking, pro-celibate, anti-political alliance diplomat to negotiate with Constantinople. The mission was doomed from the outset. Finally, just as a worship service was about to begin in the Church of Holy Wisdom at Constantinople, Cardinal Humbert marched in, placed a papal bull of excommunication upon the altar, and marched out. A deacon, grabbing the paper, rushed after the cardinal and begged him to take it back. Humbert refused, dropping the papal bull in the street. Historians use this shattering event of 1054 to mark the break between East and West—the first great earthquake along the divide. Henceforth Eastern Orthodoxy was a separate expression of Christian faith and witness.

Understanding Eastern Orthodoxy

At present Orthodoxy has over two hundred million adherents in fifteen self-governing (“autocephalous”) churches, including the four ancient centers of Constantinople, Alexandria, Antioch, and Jerusalem. The other centers are Russia, Serbia, Georgia, Romania, Bulgaria, Greece, Cyprus, Albania, Poland, former Czechoslovakia, and the United States. We have mentioned some of their differences with Rome: the conciliar authority of bishops rather than a pope, the permissibility of marriage for clergy, the insistence on leavened bread for the Eucharist, and the rejection of the filioque in the Nicene Creed. But none of these differences really gets at the heart of the uniqueness of Orthodoxy. Just what is Eastern Orthodoxy?

Perhaps the one word that best sums up the heart of Orthodoxy is the word tradition. Not the plural traditions, as in various and sundry customs, but tradition—a living continuity with the Church throughout the ages. The Eastern patriarchs put it this way: “We preserve the Doctrine of the Lord uncorrupted, and firmly adhere to the Faith he delivered to us, and keep it free from blemish and diminution, as a Royal Treasure, and a monument of great price, neither adding any thing, nor taking any thing from it.” John of Damascus wrote, “We do not change the everlasting boundaries which our fathers have set, but we keep the Tradition, just as we received it.”

For Orthodoxy tradition means more than just handing down certain beliefs and ideas to future generations. It means a living connection to the faith of the apostles and fathers of the Church. It means entering into the inner spirit of the tradition. It means creative fidelity to the past, in which the disciple always seeks to live into the tradition. Tradition also involves quite specific elements to Orthodox Christians: “Tradition … means the books of the Bible; it means the Creed; it means the decrees of the ecumenical councils and the writings of the Fathers; it means the Canons, the Service Books, the holy Icons—in fact, the whole system of doctrine, Church government, worship and art which Orthodoxy has articulated over the ages.”

Perhaps one helpful way to understand Eastern Orthodoxy is through its use of icons. “An icon,” says Orthodox historian Timothy Ware, “is not simply a religious picture designed to arouse appropriate emotions in the beholder; it is one of the ways where God is revealed to man. Through icons the Orthodox Christian receives a vision of the spiritual world.” Icons, then, serve as a kind of window between earth and heaven. Through the icons the heavenly world is manifest to the worshiping congregation. According to Orthodox theology the icon is the capstone of the doctrine of Incarnation: because God became fully human in Jesus Christ the invisible has become visible and can be portrayed in wood and paint. All matter has been sanctified and is able to convey the grace of God.

You may recall that the Seventh Ecumenical Council struggled with this issue and came down on the side of the use of icons, affirming that icons did not represent idolatry but were an authentic expression of incarnational worship. The argument is that, while the icon is not of the same substance as its original, it does open to us a window onto the original. By material means we receive a glimpse into the heavenly world. Further, Orthodox teaching insists that icons should not be worshiped but should be venerated—venerated in much the same way that other Christian groups venerate the Bible. Indeed, Orthodox Christians speak of the Bible as the verbal icon of Christ.

Theologically speaking, Orthodox belief would remind us that we are created “in the image of God,” so that we carry the “icon” of God within us. Sin, then, is the marring of the divine likeness. When we sin we inflict a wound in the original image of God. Salvation therefore consists in God restoring the full image of God. Christ came to restore the icon of God within us. This “restoring” involves rebirth, re-creation, and transfiguration into the image of Christ.

John of Damascus, commenting on the power of icons, wrote, “When I have no books, or when my thoughts, torturing me like thorns, do not let me enjoy reading, I go to church, which is the cure available for every disease of the soul. The freshness of the images draws my attention, captivates my eyes … and slowly leads my soul to divine praise.”

Another way of getting at the spirit of Orthodox faith is by understanding something of the approach to prayer called hesychasm. The word literally means “quietness,” “stillness,” “peace.” Hesychasm has sometimes also been called “the prayer of the heart.” This meditative approach to prayer was developed beginning in the fourth century, with Evagrios of Pontus (c. 344–399) as the key figure; it then experienced considerable subsequent development in the fourteenth century, with two writers having extensive influence—Gregory Palamas (1296–1359) and Gregory of Sinai (?–1346). Since the nineteenth century something of a hesychast renaissance has occurred, sparked by the publication of two books: the Philokalia and The Way of a Pilgrim. Inclusion of the “Jesus Prayer” is a prominent feature of hesychastic prayer: “Lord Jesus Christ, Son of God, have mercy on me.” (Gregory of Sinai often added the phrase “a sinner” to the prayer, and more recently Orthodox believers have tended to follow his example.)

Hesychasm is prayer of the entire person. Though we may begin by praying with the lips, in time we “descend with the mind into the heart,” allowing the intellect and the heart to be united. We “find the place of the heart,” and our spirit acquires the power of “dwelling in the heart,” so that our prayer becomes a “prayer of the heart.” All of this signifies a complete state of reintegration in which, as we pray, we are totally united with the prayer itself and with our divine Companion to whom we pray. We are not so much saying a prayer as we are being turned into prayer.

This “prayer of the heart” may well be one of the finest gifts Eastern Orthodoxy has to offer to all Christians. It certainly is the most borrow-able.

Eastern Orthodox Mission Expansion

The turning of Russia to Eastern Orthodoxy is one of the great stories of history. It seems that Vladimir, prince of Kiev, while still a pagan, sent his followers to many countries in the world in search of the true religion. After visiting Muslim peoples they reported to Vladimir that “there is no joy among them, but mournfulness and a great smell; and there is nothing good about their system.” Traveling on to Rome they found their worship more satisfactory, but they complained that it was without beauty. Finally they journeyed to Constantinople, and as they attended the divine liturgy in the Church of the Holy Wisdom, they discovered what they were seeking: “We knew not whether we were in heaven or on earth, for surely there is no such splendour or beauty anywhere upon earth. We cannot describe it to you: only this we know, that God dwells there among men, and that their service surpasses the worship of all other places. For we cannot forget that beauty.” Thus in 988 Vladimir embraced the Eastern expression of Christianity, making it the state religion of Russia. Thus one of the great civilizations of the world was opened to evangelism by Orthodoxy.

Eastern Orthodoxy has often been criticized for not being a missionary church, and there is enough in the criticism to make it sting. Frankly, Orthodoxy has never developed anything close to the mission societies of Protestantism or the mission orders of Catholicism. Even in the above story of Russia’s move into Orthodoxy Vladimir took the initiative, not a mission-minded Orthodoxy. Having said this, we must also emphasize that Orthodoxy has had shining examples of individual mission activity. The Eastern monks who brought the Christian faith to Persia, India, and Ethiopia illustrate these courageous efforts.

Special mention should be made of two brothers, Constantine (or Cyril) (826–869) and Methodius (c. 815–885). Their great work was among the Slavic peoples. Before setting out for Moravia (roughly equivalent to modern Czechoslovakia) they devised a Slavic alphabet and began translating the Bible into the Slavic language. Their work in Moravia met with some successes, though their specific mission efforts ultimately did not endure. But the great contribution of Constantine and Methodius was their translation of the Bible and the liturgical service books into Slavic. Because of their efforts the Slavic Christians from the outset heard the Bible and the services of the Orthodox Church in a tongue that they could understand. This is all the more astonishing when we realize that Christians in the western European countries did not have this same privilege, Latin being the language of the Roman Catholic Church. Building on the foundation of Constantine and Methodius, Orthodox mission efforts went forward in a language understandable to the people among the Moravians, Bulgarians, Serbs, and Russians.

Hilarion, the metropolitan of Russia, said in 1051, “The religion of grace spread over the earth and finally reached the Russian people. … The gracious God who cared for all other countries now no longer neglects us. It is his desire to save us and lead us to reason.” So it was that Russia—that great land mass and even greater mix of ethnic groupings—became the most important mission field for Orthodoxy.

The Russian Orthodox Church, centered in Kiev, was restricted largely to the cities until the fourteenth and fifteenth centuries. In 1237 the Mongols invaded Russia, destroying Kiev. Under the most severe conditions the Orthodox Church kept the Russian national consciousness and Orthodox religious faith alive for the next two centuries of Mongol occupation.

While Orthodox missionary activity continued under the Mongol occupation, the Russian Church ultimately failed to convert the Mongols themselves. One key factor in this failure stemmed from the Orthodox practice of establishing national churches. The Russians, meeting the Mongols on Russian soil, simply could not bring themselves to encourage a Mongol national church; they did not want to give up their national customs in favor of Mongol culture.

One effective mission effort during the Mongol occupation came under the leadership and inspiration of Stephen, Bishop of Perm (c. 1340–1396). The evangelistic efforts of Stephen (and those inspired by his example) were not to the Mongols, however, but to the primitive tribes in the northeast and the far north of the Russian continent. Stephen himself worked among the Zyrian tribes. Following the example of Constantine and Methodius, these missionaries translated the Bible and church services into the languages and dialects of the people to whom they ministered.

The major evangelization of the Russian nation, however, occurred by a most unusual method of colonization devised by Sergius of Radonezh (1314–1392), a gifted leader who eventually became the greatest national saint of Russia. Sergius headed the Monastery of the Holy Trinity fifty miles north of Moscow, and he would send his monks into the surrounding forests to establish other monasteries. Communities soon grew up around these monastic centers, and by means of this colonizing process, repeated over and over, the Christian faith spread across all of northern Russia, carrying the gospel as far as the White Sea and the Arctic Circle. Sergius also influenced a deepening of the spiritual life of the Orthodox Church. (The years 1350–1550 are considered the golden age of Russian spirituality.) This rise of the Russian Orthodox Church was timed perfectly, for the Turks overran the Byzantine Empire four years after the Mongols departed Russia. Hence Russian Orthodoxy became the protector and ascendant church of the Orthodox world.

The city of Kiev never recovered from the sacking by the Mongols. Moscow, a small and relatively unimportant town at the time, took its place as religious hub when Peter, metropolitan of Russia from 1308 to 1326, settled there. Moscow came to see herself as the leader of the Orthodox world. A saying developed during the years of Moscow’s ascendancy regarding that leadership role. There had been one Rome in Italy—so the saying went—but it had fallen to the barbarians. Constantinople therefore became the second Rome. Eventually it too had fallen, this time to the Turks. And so a third Rome had arisen—namely, Moscow. The Russian emperor took his title from the first Rome (czar is the same word as caesar) just as he had taken his religion from the second Rome.

PROTESTANT CHURCH

Historians use 31 October 1517—the date when Martin Luther nailed his ninety-five theses (or propositions) to the door of the castle church at Wittenberg—to mark the beginning of the Protestant Reformation. There were, of course, precursors, especially Englishman John Wycliffe and Bohemian John Huss. Coming to prominence during the papal schism, they both condemned numerous Roman practices, especially the sale of indulgences, and emphasized the primacy of Scripture over tradition. Huss was excommunicated twice, put under investigation, and finally condemned and burned at the stake in 1415. Wycliffe died in 1384, before being persecuted by Rome, but his followers—the Lollards—suffered considerable persecution, and with the death of their leader in 1417, they went underground.

Then, exactly one century later, Augustinian monk Martin Luther nailed his theses to that Wittenberg door. It was the spark that ignited the Protestant Reformation. It would prove to be the second great earthquake for travelers along the divide.

Defining the Reform

Initially Luther was working to reform the Catholic Church, not trying to start a new church. Historian Bruce Shelley notes that in these reform efforts Luther brought creative theological answers to four critical questions:


“How can a person be saved?”

“Where does religious authority lie?”

“What is the Church?”

“What is the essence of Christian living?”



Luther’s reply to the question of how a person can be saved was unequivocal: “By grace through faith alone!” His own deepening understanding of this answer came as he began his work as a teaching theologian at the newly founded University of Wittenberg. In 1515 he lectured on Paul’s letter to the Romans. Then for two years—1516–1517—he lectured on Paul’s letter to the Galatians. The powerful message of justification by faith in these two books began to work its way into Luther’s heart and soul. The great turning point came as he meditated long and hard on the words of Romans 1:17: “For therein is the righteousness of God revealed from faith to faith: as it is written, The just shall live by faith.” He later recalled, “Night and day I pondered until I saw the connection between the justice of God and the statement that ‘the just shall live by his faith.’ Then I grasped that the justice of God is that righteousness by which through grace and sheer mercy God justifies us through faith. Thereupon I felt myself to be reborn and to have gone through open doors into paradise.”

To Luther, faith was not merely intellectual assent, as it had been for most of the scholastics. Rather, it was a grateful, whole-hearted response of one’s entire being to the love of God in Christ.

Thus one of the great cornerstones of the Protestant Reformation was laid: sola fide, faith alone. Luther knew that by emphasizing alone he was adding a word to
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T. S Eliot (1888-1965)

Dag Hammarskjold (1905-1961)
Aleksandr Solzhenitsyn (1915- )
Flannery O'Connor (1925-1964)

Renaissance
(14th-16th centuries)

Classical Movement
(17th-18th centuries)

Romantic Movernent
(18th-19th centuries)
Russian Novelists

(19t century)

Professional Christian Societies
(20th century to the present)
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‘THE EVANGELICAL TRADITION™

Notable Figures

0

Significant Movements

Jesus of Nazareth
(¢.4B.Crc.AD. 29)

Peter the Apostle (1st century)
Ignatius of Antioch (c. 35-107)

Athanasius (c. 295-373)
Basil the Creat (c. 330-379)
Ambrose of Milan (c. 339-397)
Jerome (c. 347-420)

John Chiysostom (c. 347-407)
Ninian (c. 360-c. 432)

Patrick (c. 390-c. 461)
Augustine of Hippo (354430)
Peter Chiysologus (. 400<. 450)

Benen (2-467)
Columba (521-597)
Wilfed (634-709)

Willbrord (658-739)

Boniface (680-754)
Constantine (826-869)
Methodius (c. 815-884)
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Sigfrd (2-c. 1045)
Dominic (c. 1170-1221)

Thomas Aquinas (1225-1274)
John Wyeliff (c. 1329-1384)

Martin Luther (1483-1546)
Huldrych Zwingli (1484-1531)
Francis Xavier (1506-1552)
John Calvin (1509-1564)

George Whitfield (1714-1770)
William Carey (1761-1834)

Charles Finney (1792-1875)

John Veniaminov (1798-1879)

lan Nicola (Kasatkin) (c. 1836-1912)
Charles Haddon Spurgeon (1834-1892)
Dwight L. Moody (1837-1599)

Mary Slessor (1848-1915)

Billy Sunday (1862-1935)

John R. Mot (1865-1955)

C.S. Lewis (1898-1963)

Billy Graham (1918- )

Dominicans
(13th century to the present)

Protestant Reformation
(16th century to the present)

Roman Catholic Missionary Movement
{16th century to the present)

Great Awakenings
(18th-19th centuries)

Protestant Missionary Movement
(18th century to the present)

Student Volunteer Movement
(19th-20th centuries)
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Notable Figures

Significant Movements
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Jesus of Nazareth
(¢ 48C-c.AD. 29)

Deacons lst entury to the present)
Order of Widows (Ist-4th centuries)
Helen (c. 248-c. 327)

Palinus c. 353-431)

Sabas c. 438-532)

Germanus (c. 496-576)

John the Almsgiver (7—c. 619)
Aidan of Lindisfame (2-651)

Chad (2-672)

Adamnan (c. 625-704)

Swithun (c. 802-862)
John Gualbert (7-1073)

1000

Viadimir Monomakh (2-1125)
Catherine of Genoa (1447-1510)
Vincent de Paul (c. 1581-c. 1660)
Roger Williams (1603-1683)

John Woolman (1720-1772)

“Tikhon of Zadonsk (1727-1783)

Robert Raikes (1735-1811)

‘William Wilberforce (1759-1833)
Elizabeth Fry (1780-1845)
Jean-Baptiste Vianney (1786-1859)
Sojourner Truth (c. 1797-1883)
Anthony Ashley Cooper Shaftesbury (1801-1885)
David Livingstone (1813-1873)

Susan B. Anthony (1820-1906)
Florence Nightingale (1820-1910)
Harrit (Moses) Tubman (c. 1820-1913)
Catherine Mumford Booth (1829-1890)
Willam Booth (1829-1912)

Albert Schweitzer (1875-1965)
Toyohiko Kagawa (1888-1960)

Dorothy Day (1897-1980)

Mother Teresa (1910-1997)

Rosa Parks (1913-)

Paul Jewett (1919-1991)

Mattin Luther King, Jr, (1929-1968)
Desmond Tutu (1931- )

Jean Vanier (1928~ )

Vincentians
{17th century to the present)

Sunday School Movement
(18th century o the present)

Abolition Movement
(18th century to the present)

Suffiage Movement
(19th century to the present)

Salvation Army
(19¢h century to the present)

American Givil Rights Movement
(20th century to the present)
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Notable Figures  Sigificant Movements

0
Jesus of Nazareth
(c.48C-c.AD.29)

Paul the Aposte (Ist century)
Montanus (2nd century) | Montanist Movement
Perpetua (c. 180-203) | (2nd-3rd centuries)

Gregory Thaumaturgus (c. 213 270)

Ephraem the Syrian (c. 306-c. 373)
Flavian (c. 320-404)

Samson (c. 485-c. 565)
Gregory the Great (c. 540-604) | Gregorian Liturgical Movement
(7th century o the present)

Alcuin of York (c. 732-804)

1000
Hildegard of Bingen (1098-1179)

Lutgarde of Aywieres (1182-1246)
Francis of Assisi (1182-1226) | Franciscans
Richard Rolle (c. 1300-1349) | (13th century to the present)

Bridget of Sweden (c. 1303-1373)

Joan of Are (1412-1431)

George Fox (1624-1691)
Charles Wesley (1707-1788)
Seraphim of Sarov (1759-1833)
Pastor Hsi (1830-1896)
G, H. Mason (1866-1961)
William Seymour (1870-1922)
Evan John Roberts (1878-1951)
‘Sundar Singh (c. 1889-1929)
Aimee Semple McPherson (1890-1944) | Pentecostal Movement
David du Plesss (1905-1987) | (20th century to the present)
Kathryn Kuhlman (c. 1910-1976)
Demos Shakarian (1913- ) | Charismatic Renewal
Dennis Bennett (1917-1991) | (20th centry to the present)
Oral Roberts(1915-)
John Wimber (1934-1997) | Modern Liturgical Renewal
David Yonggi Cho (1936-) | (20th century to the present)
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