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      As an ancient language scholar and historian, I have often been frustrated by the lack of correct information about angels, and this is what prompted me to write this book. There is so much misinformation on the net and in books about angels.

      The trouble is, we need primary, not secondary sources for information on angels. That means, for example, that if Jerome said something about angels in his original writings almost 2,000 years ago, we need to give direct reference to his writings so that we know for a fact that he wrote it. This is a primary source.

      These days, many references are to modern dictionaries on angels, for example, which state that Jerome said this and that, without ever giving a direct reference to his work. These dictionaries are called secondary sources. If you look through various Wikipedia entries or websites on angels, you will see many references to modern dictionaries on angels that state that ancient writers said this or that. This is not good enough. Any college student of history has it drummed into their heads in the first day that they need primary, not secondary sources.

      Many websites and even books tell us that angels were mentioned in ancient Greek writing of around 700 BCE, in the writings of the poet Hesiod. They state that Hesiod speaks of “aerial spirits” designed by Zeus (Zove, Jupiter: same god, different languages) to be guardians of humankind. The following passage (Hesiod, Works and Days, 255) is from Cooke, Hesiod, Works and Days, Translated from the Greek, London, 1728. Cooke’s translation is beautiful, but the problem is that this passage has been quoted over and over again to state that “aerial spirits” were angels:

      Aerial spirits, by great Jove design’d To be on earth the guardians of mankind: Invisible to mortal eyes they go, And mark our actions, good or bad, below: The immortal spies with watchful care preside, And thrice ten thousand round their charges glide: They can reward with glory or with gold, A power they by Divine permission hold.

      This is the actual translation put into prose: Zeus has thrice ten thousand immortals on the nurturing earth, guards of mortal humans. They keep watch on judgments and deeds of wrong as they roam, clothed with mist, over all the world.

      The context (the previous passage) is immortals who are in close proximity to humans. These immortals keep an eye on bad deeds and give out punishments. “Aerial spirits” is not there in the Greek. The word is “immortals”. It says the immortals roam, clothed in mist, all over the earth. Okay, who knows if these beings were angels? They might have been. The point is that we cannot say they were “aerial spirits” as that is not there in the original writing of Hesiod. We need to keep our facts straight.

      Historians distinguish between primary and secondary sources. Primary sources of course are preferred, as they are ancient, whereas the secondary sources all rely on the primary sources. It is far better, for example, to look at what the ancient First Book of Enoch says about angels, than to rely on (for example) the recent (in the scheme of things!) The Hierarchy of the Blessed Angels which was written in 1653.

      It is also not a good idea to look at fiction, as it is - well, fiction! John Milton’s Paradise Lost has given Christianity today the view of “Satan,” a view not supported by the Bible or any ancient text. Also, Renaissance art has led many to believe that cherubs are small cute babies rather than the huge, terrifying supernatural beings.

      Now to the word angels which actually means messengers. Angel is a transliteration of the ancient Greek word, and not a translation.

      The ancient Hebrew and Greek words for “angel” can also refer to an ordinary human messenger as well as a supernatural messenger. The Greek word arkhon (archon) means a leader, the first, or the chief. “Archangel” is a transliteration of the Greek word meaning “head angel.”

      We need to look at what the ancients said about angels. Angels are found in Judaism, Christianity, and Islam, and angel-like figures appear in Zoroastrianism and Sikhism.

      Judaism has ancient mystical teachings. Jewish mysticism is known as Kabbalah, and part of it was written in the Zohar. The Zohar is a group of books and its origin is shrouded in uncertainty. Jewish mysticism was open to personal interpretation. The Jewish Kabbalah teachings are often misunderstood by the public at large as they are only familiar with the pop-culture interpretation. Certain Christians in the Renaissance period adapted the Kabbalah and made it fit with Christianity. Occultists also have adapted the Kabbalah.

      Jewish mysticism was taught only to those who had already learned Torah and Talmud. The Torah is the first five books of the Hebrew Bible / Old Testament: Genesis, Exodus, Leviticus, Numbers, and Deuteronomy. The Talmud is a record of rabbinic discussions to do with Jewish law, history, philosophy and customs.

      Jewish mysticism was considered advanced and dangerous. One rabbi was said to have created a living golem out of clay. Other rabbis were said to have ascended to heaven to consult with God and the angels about important matters.

      A further problem in the study of angels is the difficulty in finding out the ancient traditions used by the medieval Kabbalists and new ideas that they presented in their writings, as these new ideas were often presented as old. The Kabbalists often did pretend to be using ancient works.

      Jewish mysticism traces to the Merkabah practices of the first century CE. The goal of Merkabah Mysticism was to enter a trance-like state by means of fasting, meditation, prayer, and incantation, and so to ascend to God’s heavenly throne room and experience God’s Throne-Chariot (Hebrew: “Merkabah”) as described in Ezekiel 1:15-28.

      Angels also feature prominently in the Sefer Ha-Razim, a collection of Jewish incantation texts. The second to third century theologian Origen and second to third century Church Father Clement of Alexandria both refer to the Kerygama Petrou, which mentions the Jewish worship of angels. Note also the conventional Roman term dis minibus, “to the divine spirits”, which occurs in several Jewish inscriptions, e.g., CIJ 1.531, 678, the possibly Jewish CIJ 1.287, 464, 524 and AE 85. It occurs in many pagan texts.

      However, in the Jewish and pagan mystical texts, angels are invoked and commanded, usually for protective purposes, rather than worshiped.

      However, worshipping angels appeared to be a problem in the city of Colosse for the early Christians. In Colossians, Paul warns that certain people are coming in with pretended wisdom and useless cunning. The description of their practices, that is, that they take pleasure in humility and worship angels, and following practices which promise wisdom because they offer self-imposed worship, humility and hard discipline of the body, suggests Merkabah Mysticism. The goal of Merkabah Mysticism was to enter a trance-like state by means of fasting, meditation, prayer and incantation, and thus ascend to God’s heavenly throne room and experience God’s Throne-Chariot (Hebrew: “Merkabah”) as described in Ezekiel 1:15-25.

      To ascend to God’s heavenly throne room, the traveler must pass through seven heavens, and once in the seventh heaven, the traveler must pass through seven concentric palaces. God’s Throne-Chariot stands in the innermost of seven palaces, the gate to each place being barred by fierce guard angels. The angels were hostile, and must be placated through worship for the journey to succeed. Once before God’s throne, the traveler would worship God side by side with angels and observe the innermost secrets of all persons and things, otherwise unsolvable and invisible. The ascent to the highest heaven and the innermost sanctum was most hazardous, so perilous in fact, that there was a Jewish tradition which forbade the study of the beginning and the end of the Book of Ezekiel before the completion of the thirtieth year.

      The Talmud states of Merkabah Mysticism, “The subject of... the work of the chariot [may not be expounded]… unless one is a sage who has innate understanding of it. Whoever speculates on [the work of the chariot], it would have been better if they had not come into the world.” (Mishnah Hagigah 2:1)

      The Hermetic Qabalah of the occultists is not to be confused with the Jewish Kabbalah, although it has drawn from it heavily. Qabalah and Kabbalah are the same word, just different spelling, but the Hermetic Qabalah is often spelled thus to avoid confusion with the Jewish Kabbalah.

      Angels are the subject matter of the Books of Enoch. There are three Books of Enoch, all of which are unrelated to the other. The book which was known for centuries as the “Book of Enoch” is usually now called 1 Enoch to distinguish it from the later The Secrets of Enoch, also known as 2 Enoch. 1 Enoch is also called the Ethiopic Enoch, and 2 Enoch is also known as Slavonic Enoch. The Third Book of Enoch is also known as The Hebrew Book of Enoch.

      The First Book of Enoch contains accounts of the Watchers, a class of angel, who came to earth and taught humans weapons, spell potions, root cuttings, astrology, and astronomy, and alchemies. The Watchers also slept with human women and produced the Nephilim. For this, they were punished by being bound and cast into Tartarus. This is also mentioned in the New Testament.

      In Islam four angels are well known: Jibreel (also spelled Jibraaiyl and Jibril) revealed the Qur’an to Mohammed and communicates with the prophets. He is equated with Gabriel. Israfil (also spelled Israafiyl) will blow the trumpet at the last judgment. He is equated with Raphael. Mikal (also spelled Mikaaiyl) is the Archangel of mercy and the angel of nature, thunderstorms and rain. He is equated with Michael. Azrael (also spelled Izrail and Azraaiyl) in the Qur’an is often identified with Malak al-maut which means the angel of death. Other angels in Islam are Maalik (also spelled “Malik”) who is in charge of Hell, and Ridwan who is in charge of Paradise.

      The Hebrew Bible / Old Testament and New Testament books of the canon only mention Michael and Gabriel. However the Hebrew Bible / Old Testament apocryphal books and the Talmud literature mention other angels. Some scholars have suggested that this was a result of being in contact with Zoroastrianism during the Babylonian Exile (sixth to fifth centuries BCE). The four main angels mentioned are Michael, Gabriel, Raphael, and Uriel.

      The First Book of Enoch likewise has the four main archangels as Michael, Raphael, Gabriel, and Uriel, although some parts of the book substitute Uriel with Phanuel. The Second and Third Book of Enoch names Michael and Gabriel, but not Raphael or Uriel. The Third Book of Enoch says that the seven great princes are Michael, Gabriel, Shatquiel, Baradiel, Shachaqiel, Baraqiel and Sidril.

      The Testament of Solomon mentions Raphael, Gabriel, Uriel and Michael, and many other angels. The Testament of Solomon is about demons and the individual angels that control each individual demon. It used to be thought that this was in fact a medieval text, but recent scholarship has shown that much of it reflects the first century CE.

      The early sixth century CE philosopher Pseudo-Dionysius (so named to distinguish him from the first century Dionysus the Aeropagite) put forward a classification of angels in his work The Celestial Hierarchy, in which he named the seven archangels as Michael, Gabriel, Raphael, Uriel, Chamuel (Camuel), Jophiel, and Zadkiel.

      Today we hear about the angels Chamuel, Jophiel, and Zadkiel in the Hermetic Kabbalah. The Hermetic Kabbalah is not the Jewish tradition of Kabbalah, but rather, a western occult and mystical tradition.

      Chamuel, Jophiel, and Zadkiel were mentioned in Book 3 of the Renaissance writer Heinrich Cornelius Agrippa’s Of Occult Philosophy: “So we receive from many of the ancient ancestors of the Hebrews the names of Spirits (Angels) set over the planets and signs: over Saturn, Zaphiel [Zaphkiel]; over Jupiter, Zadkiel; over Mars, Camael [Chamuel]; over the Sun, Raphael; over Venus, Haniel; over Mercury, Michael; over the Moon, Gabriel. These are those seven Spirits (Angels) which always stand before God’s face.”

      Note that Agrippa used the Latin word spiritus to refer to angels, and this is often translated into English in his work by the English word spirits.

      In this book, I do sometimes mention later writers if it is necessary for the context.

      All translations are my own unless otherwise stated.
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      It is commonly believed that there are seven archangels. The Eastern Orthodox Church does hold that there are seven archangels: Michael, Gabriel, Raphael, Uriel, Jegudiel, Salathiel, and Barachiel.

      The Book of Tobit 12:15 states, I am Raphael, one of the seven sacred angels who present the prayers of the people devoted to God, and I go in and out in the presence of the splendor of the Sacred One.

      Revelation 8:2:

      I saw the seven angels who stand in front of God. Seven trumpets were given to them.

      The Second Book of Enoch 19 says there are seven groups of archangels (not seven individual archangels).

      From there those people took me up onto the sixth heaven. There I saw seven bands of angels, very bright and splendid. Their faces shone more brightly than the sun, and glistened. There is no difference in their faces, behavior, or type of dress. These make the orders, and learn the courses of the stars, and the variation of the moon, revolution of the sun, and the good administration of the world. When they see wrongdoing, they make directives and instructions. They sing loud and sweetly, and sing all types of praise songs.

      These are the archangels who are above angels. They measure all life in heaven and on earth. They are the angels who are appointed over seasons and years, who are over the rivers and the seas, who are over the earth’s produce, who are over all pasture and the giving of food to every living thing, the angels who write all about the lives of humans and everything they do in the presence of the Lord. In their midst are six Phoenixes and six Cherubim and six six-winged ones continually singing in unison. It is not possible to describe their singing! They celebrate in the Lord’s presence at his footstool.

      The Third Book of Enoch 17 does mention seven: There are seven princes, the great, beautiful, respected, wonderful and honored ones who are appointed over the seven heavens. These are their names: Michael, Gabriel, Shatquiel, Baradiel, Shachaqiel, Baraqiel and Sidril.

      The word archangel is only used twice in the New Testament: 1 Thessalonians 4:16 and Jude 1:9. Only Gabriel and Michael are mentioned by name in the New Testament. Michael is the only one called archangel.

      The First Book of Enoch states, “the archangel Michael” and “the archangel Gabriel” but does not name other angels as “archangels.” It does group Raphael and Phanuel with Michael and Gabriel, and Raphael and Uriel with Michael and Gabriel, but does not specifically call Raphael, Phanuel, or Uriel “archangels.”

      71:1-17.

      And it came to pass after this that my spirit was carried away, and went up into the heavens. I saw the sacred associates of God treading on flaming fire. Their garments and clothes were white, and their faces were as light as snow. I saw two rivers of fire glittering like a hyacinth. Then I fell on my face in the presence of the Lord of
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