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    Few historical narratives reveal so vividly how brilliance and fragility can exist side by side as the story of Muslim Spain unfolds in Stanley Lane-Poole’s The Story of the Moors in Spain.

This work is a concise historical narrative by the British orientalist and historian Stanley Lane-Poole, written for a general readership and centered on the Iberian Peninsula under Muslim rule. First published in the late nineteenth century, it belongs to a period when English-language historical writing often sought to combine scholarship with an accessible, literary manner. Lane-Poole presents the rise, florescence, and decline of Moorish power in Spain as a connected national and civilizational drama, offering readers not a fictionalized tale but a compact interpretation of a major chapter in medieval history.

The book begins with the arrival and establishment of Muslim forces in Spain and follows the formation of a society marked by political ambition, military conflict, and remarkable cultural achievement. Without requiring specialist knowledge, it guides the reader through shifting dynasties, rival rulers, and the long contest with Christian kingdoms in the north. The premise is straightforward yet expansive: to recount how a conquering power built one of the most distinguished centers of medieval civilization in Europe, and how that achievement was shaped, tested, and eventually undone by internal division and sustained external pressure.

Lane-Poole’s voice is informed and confident, and his style favors clarity, momentum, and vivid compression over technical detail. He writes with a strong sense of historical drama, often emphasizing decisive personalities, turning points, and the contrast between splendor and instability. The reading experience is therefore both instructive and atmospheric: the narrative moves quickly, but it also pauses long enough to register architecture, learning, courtly culture, and the distinctive texture of Andalusi life. Even when it reflects the habits of older historical prose, the book remains notably readable because it keeps events anchored in human choices and visible consequences.

Among the book’s central themes are the relation between power and culture, the tension between tolerance and conflict, and the ways political fragmentation can erode even highly accomplished societies. Lane-Poole portrays Muslim Spain not merely as a sequence of rulers and battles but as a world in which government, religion, scholarship, and art continuously influenced one another. The book also invites readers to consider how historical memory is shaped: whether a civilization is remembered chiefly for conquest, coexistence, refinement, or decline depends greatly on the frame through which its story is told.

The Story of the Moors in Spain still matters because it addresses questions that remain urgent in contemporary historical discussion. It directs attention to Spain as a meeting place of Muslim, Christian, and Jewish traditions, and to the productive as well as contentious results of that proximity. For modern readers, this makes the book valuable not only as an account of medieval Iberia but also as an entry into larger conversations about cultural exchange, identity, and the transmission of knowledge across linguistic and religious boundaries. Its subject continues to illuminate how interconnected European and Islamic histories have always been.

At the same time, the book is best approached as both a historical narrative and a document of the era in which Lane-Poole wrote. Contemporary readers may notice differences in emphasis, terminology, and method when compared with more recent scholarship, yet that does not diminish its usefulness as an introduction to a formative period. Rather, it encourages a double awareness: of the medieval past it describes and of the nineteenth-century historical imagination that shaped its presentation. Read in that spirit, the work remains an engaging, serious, and thought-provoking gateway to the history of Moorish Spain.
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    Stanley Lane-Poole’s The Story of the Moors in Spain presents a concise historical narrative of Muslim rule in the Iberian Peninsula, tracing its rise, florescence, fragmentation, and eventual eclipse. Written as a work of popular history, it aims to make a complex period intelligible by following political change alongside cultural achievement. The book opens by situating the Arab and Berber expansion within the wider transformation of the early medieval Mediterranean, then turns to the crossing into Spain and the rapid establishment of new authority. From the outset, Lane-Poole stresses both military energy and the creation of a distinctive civilization.

The early chapters describe how Muslim forces entered a divided Visigothic kingdom and quickly secured much of the peninsula. Lane-Poole explains that this success cannot be understood solely as conquest, but also as the outcome of existing internal weakness and the administrative adaptability of the new rulers. He outlines the formation of al-Andalus under governors connected to the larger Islamic world, while also noting the ethnic and political tensions that marked the new order. The narrative follows the emergence of Córdoba as the chief center of power, setting up the larger theme of how distant imperial connections gave way to local dynastic ambition.

A central movement in the book is the rise of the Umayyad emirate and later caliphate of Córdoba. Lane-Poole treats this period as the political and cultural high point of Moorish Spain, emphasizing the skill of rulers who consolidated authority, suppressed revolts, and fashioned a durable state independent of eastern control. He links courtly power with urban prosperity, scholarship, architecture, and the refinement of social life, presenting Córdoba as one of medieval Europe’s great cities. At the same time, he does not portray this strength as untroubled, since rival interests, frontier warfare, and succession pressures remained persistent beneath the brilliance.

The account then turns to the broader civilization of al-Andalus, where Lane-Poole gives sustained attention to intellectual, artistic, and economic life. He underscores the circulation of learning, the cultivation of poetry and science, the development of agriculture and industry, and the relative sophistication of administration and urban infrastructure. These achievements are placed in relation to the surrounding Christian kingdoms and to the larger history of Europe, suggesting that Moorish Spain served as an important medium for the transmission and preservation of knowledge. Yet the book also keeps political fragility in view, arguing that cultural distinction did not remove the dangers of division.

After the zenith comes disunion. Lane-Poole describes the breakup of centralized authority into smaller taifa kingdoms, whose brilliance in local courts was offset by rivalry and strategic weakness. This fragmentation altered the balance between Muslim and Christian powers in Iberia and invited intervention from North African dynasties. The Almoravids and later the Almohads appear in the narrative as forces of renewal and discipline, but also as rulers whose interventions changed the character of Andalusi politics. The book traces how victories and reverses on both sides created a prolonged contest rather than a simple, continuous decline.

As Christian kingdoms expanded, Lane-Poole follows the narrowing of Muslim power to the Nasrid kingdom of Granada. He presents Granada as both a final redoubt and a remarkable center of artistic and political resilience, sustained by diplomacy, tribute, and the defensive advantages of its position. The narrative keeps attention on shifting alliances, internal instability, and the mounting pressure exerted by increasingly coordinated Christian monarchies. Rather than reducing the later period to inevitability, the book emphasizes contingency and endurance, showing how Moorish Spain persisted for centuries after the loss of earlier unity, even as the room for recovery steadily contracted.

In its closing movement, the book reflects on the end of Muslim rule in Spain and on the larger meaning of the Moorish presence in Iberian history. Lane-Poole frames this past as a defining chapter in the medieval Mediterranean, shaped by conflict yet also by exchange, creativity, and institutional achievement. The synopsis of rulers and battles ultimately supports a broader argument: that the civilization of al-Andalus left marks on Spanish culture and on European intellectual development that outlasted its political fall. For modern readers, the work endures as an accessible historical interpretation of coexistence, rivalry, and cultural transmission across centuries.
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    Stanley Lane-Poole’s The Story of the Moors in Spain was written in late nineteenth-century Britain, first published in 1886, when historical writing for general readers often combined literary narrative with archival scholarship. Its subject is al-Andalus, the Muslim-ruled territories of the Iberian Peninsula from 711 to 1492, with attention to both Islamic and Christian polities. Lane-Poole, an orientalist and museum scholar, wrote within institutions shaped by empire, expanding universities, and growing public interest in the medieval Mediterranean. His narrative therefore belongs both to the history of medieval Spain and to Victorian efforts to explain the Islamic past to English-speaking audiences.

The political setting of the story begins with the rapid Umayyad-era expansion into Iberia in 711, when forces led by Tariq ibn Ziyad crossed from North Africa and defeated the Visigothic king Roderic. Within a few years, most of the peninsula had come under Muslim control, though northern Christian strongholds persisted. This conquest connected Iberia to the wider Islamic world governed first from Damascus and, after 750, from Abbasid Baghdad. The institutions that mattered were military governorships, tax systems for mixed populations, Arabic administration, and the legal categories that organized relations among Muslims, Christians, and Jews.

A decisive institutional change came in 756, when Abd al-Rahman I, an Umayyad prince who escaped the Abbasid revolution, founded an independent emirate at Cordoba. Though politically separate from Baghdad, al-Andalus remained part of a shared Islamic civilization marked by Arabic language, law, scholarship, and trade. In 929, Abd al-Rahman III elevated the emirate to a caliphate, asserting sovereign religious and political authority. Under the Umayyad rulers of Cordoba, state power was centralized, urban life expanded, and monumental projects such as the Great Mosque flourished, making Cordoba one of the most important cities in medieval Europe.

The cultural setting that most shaped later perceptions of Muslim Spain was the prosperity of the tenth and early eleventh centuries. Court patronage supported scholars, physicians, jurists, poets, and artisans, while agricultural techniques, irrigation, and long-distance commerce linked Iberia to North Africa and the eastern Mediterranean. Christian and Jewish communities participated in this society under varying legal and social conditions. Lane-Poole, like many historians, emphasized this period as one of remarkable intellectual and artistic vitality. Modern scholarship confirms the importance of Cordoba and other Andalusi centers, while also stressing social hierarchy, political coercion, and regional diversity.

The collapse of the Cordoban caliphate after 1009 transformed the peninsula into numerous taifa kingdoms, small rival states often rich in culture but politically vulnerable. Their fragmentation altered relations with the expanding Christian kingdoms of Leon-Castile, Aragon, Navarre, and the Catalan counties, which increasingly extracted tribute or seized territory. The fall of Toledo to Alfonso VI in 1085 was especially significant, both strategically and symbolically. It intensified calls for assistance from North Africa and drew Iberia more fully into broader Mediterranean politics. This period established the pattern of shifting alliances, tribute, and warfare that frames much of the later history Lane-Poole recounts.

North African intervention brought first the Almoravids in the late eleventh century and then the Almohads in the twelfth. These Berber-led movements crossed into Iberia to confront Christian advances and to reform Muslim rule according to their own religious and political principles. Their victories, including the Almoravid success at Sagrajas in 1086 and the Almohad triumph at Alarcos in 1195, temporarily checked Christian expansion. Yet their rule also reduced the autonomy of the taifa courts. The Christian coalition’s victory at Las Navas de Tolosa in 1212 marked a major turning point, weakening Almohad power and accelerating Muslim territorial losses.

By the mid-thirteenth century, most of al-Andalus had been incorporated into Christian kingdoms. Cordoba fell in 1236, Valencia in 1238, and Seville in 1248, leaving the Nasrid emirate of Granada as the last Muslim-ruled state in Iberia. Granada survived from 1232 to 1492 through diplomacy, tribute, strong defenses, and its ties to the Maghrib, while producing major artistic achievements such as the Alhambra. The final conquest by Ferdinand and Isabella in 1492 coincided with the consolidation of the Spanish monarchy. Subsequent forced conversions, expulsions, and Inquisitorial oversight profoundly reshaped the peninsula’s religious and cultural landscape.

Lane-Poole’s book reflects both the strengths and limits of its era. He helped popularize the history of Muslim Spain for English readers by stressing its political drama and its contributions to architecture, learning, and urban civilization at a time when many European histories marginalized Islam. His work also bears the marks of nineteenth-century Orientalism, tending to contrast ‘Moorish’ brilliance with Christian intolerance in broad civilizational terms. That perspective can illuminate Victorian liberal admiration for tolerance and refinement, yet it may oversimplify complex societies. The book is thus both a historical synthesis and a document of late Victorian historical imagination.
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The history of Spain offers us a melancholy contrast. Twelve hundred years ago, Tarik the Moor added the land of the Visigoths to the long catalogue of kingdoms subdued by the Moslems. For nearly eight centuries, under her Mohammedan rulers, Spain set to all Europe a shining example of a civilized and enlightened State. Her fertile provinces, rendered doubly prolific by the industry and engineering skill of her conquerors, bore fruit an hundredfold. Cities innumerable sprang up in the rich valleys of the Guadalquivir and the Guadiana, whose names, and names only, still commemorate the vanished glories of their past. Art, literature, and science prospered, as they then prospered nowhere else in Europe. Students flocked from France and Germany and England to drink from the fountain of learning which flowed only in the cities of the Moors. The surgeons and doctors of Andalusia were in the van of science: women were encouraged to devote themselves to serious study, and the lady doctor was not unknown among the people of Cordova. Mathematics, astronomy and botany, history, philosophy and jurisprudence were to be mastered in Spain, and Spain alone. The practical work of the field, the scientific methods of irrigation, the arts of fortification and shipbuilding, the highest and most elaborate products of the loom, the graver and the hammer, the potter's wheel and the mason's trowel, were brought to perfection by the Spanish Moors. In the practice of war no less than in the arts of peace they long stood supreme. Their fleets disputed the command of the Mediterranean with the Fatimites, while their armies carried fire and sword through the Christian marches. The Cid himself, the national hero, long fought on the Moorish side, and in all save education was more than half a Moor. Whatsoever makes a kingdom great and prosperous, whatsoever tends to refinement and civilization, was found in Moslem Spain.

In 1492 the last bulwark of the Moors gave way before the crusade of Ferdinand and Isabella[1][1q], and with Granada fell all Spain's greatness. For a brief while, indeed, the reflection of the Moorish splendour cast a borrowed light upon the history of the land which it had once warmed with its sunny radiance. The great epoch of Isabella, Charles V., and Philip II., of Columbus, Cortes, and Pizarro, shed a last halo about the dying moments of a mighty State. Then followed the abomination of desolation, the rule of the Inquisition, and the blackness of darkness in which Spain has been plunged ever since. In the land where science was once supreme, the Spanish doctors became noted for nothing but their ignorance and incapacity, and the discoveries of Newton and Harvey were condemned as pernicious to the faith. Where once seventy public libraries had fed the minds of scholars, and half a million books had been gathered together at Cordova for the benefit of the world, such indifference to learning afterwards prevailed, that the new capital, Madrid, possessed no public library in the eighteenth century, and even the manuscripts of the Escurial were denied in our own days to the first scholarly historian of the Moors, though himself a Spaniard. The sixteen thousand looms of Seville soon dwindled to a fifth of their ancient number; the arts and industries of Toledo and Almeria faded into insignificance; the very baths—public buildings of equal ornament and use—were destroyed because cleanliness savoured too strongly of rank infidelity. The land, deprived of the skilful irrigation of the Moors, grew impoverished and neglected; the richest and most fertile valleys languished and were deserted; most of the populous cities which had filled every district of Andalusia fell into ruinous decay; and beggars, friars, and bandits took the place of scholars, merchants, and knights. So low fell Spain when she had driven away the Moors. Such is the melancholy contrast offered by her history.

Happily we have here only to do with the first of these contrasted periods, with Spain in her glory under the Moors, not with Spain in her degradation under the Bourbons. We have endeavoured to present the most salient points in the eight centuries of Mohammedan rule without prejudice or extenuation, and while not neglecting the heroic characters and legends which appeal to the imagination of the reader, we have especially sought to give a clear picture of the struggle between races and creeds which formed the leading cause of political movement in mediæval Spain. The student who wishes to pursue the subject further than it has been possible to carry it in the limits of this volume should read the following authorities, to which we are deeply indebted. The most important is the late Professor Dozy's Histoire des Musulmans d'Espagne (4 vols., Leyden, 1861), and the same scholar's Récherches sur l'histoire et la littérature de l'Espagne pendant le moyen âge (2 vols., 3rd ed., Paris and Leyden, 1881). These works are full of valuable information presented in a form which, though somewhat fragmentary, is equally pleasing to the literary and the historical sense. Professor Dozy was an historian as well as an Orientalist, and his volumes are at once judicious and profound. Very useful, too, is Don Pasqual de Gayangos's translation of El-Makkary's History of the Mohammedan Dynasties in Spain (2 vols., London, 1843), which has been exposed to some needlessly acrimonious criticism by Professor Dozy and others on the score of certain minor inaccuracies, but which none the less deserves the gratitude of all students who would rather have half a loaf than no bread, and are glad to be able to read an Arabic writer, even imperfectly, in a European tongue. Don Pasqual's notes, moreover, present a mass of valuable material which can be obtained nowhere else. Beyond these two authorities there are many Arabic historians, whose works have been consulted in the composition of the present volume, but who can hardly be recommended to the general student, as very few of them have found translators. A slight but very readable and instructive sketch of Arab civilization, with a glance at the Spanish development, is found in August Bebel's Die Mohammedanisch-arabische Kulturperiode (Stuttgart, 1884). For the last days of the Moorish domination, Washington Irving's picturesque Conquest of Granada, and Sir W. Stirling Maxwell's admirable Don John of Austria, largely drawn upon in this volume, deserve separate reading. All histories of the Moors written before the works of Gayangos and Dozy should be studiously avoided, since they are mainly founded upon Conde's Dominacion de los Arabes in España, a book of considerable literary merit but very slight historical value, and the source of most of the errors that are found in later works. Whether it has been in any degree the foundation of Miss Yonge's Christians and Moors in Spain (the only popular history of this period in English of which I have heard), I cannot determine: for a glance at her pages, while exciting my admiration, showed me that her book was written so much on the lines which I had drawn for my own work that I could not read it without risk of involuntary imitation.

Besides my indebtedness to the works of Dozy and Gayangos, and to the kind collaboration of Mr. Arthur Gilman, I have gratefully to acknowledge the assistance of my friend Mr. H. E. Watts, especially in matters of Spanish orthography.

In conclusion, those who are inclined to infer, from the picture here given of Moorish civilization, that Mohammedanism is always on the side of culture and humanity, must turn to another volume in this series, my Story of the Turks, to see what Mohammedan barbarism means. The fall of Granada happened within forty years of the conquest of Constantinople; but the gain to Islam in the east made no amends for the loss to Europe in the west: the Turks were incapable of founding a second Cordova.

S. L.-P.

Richmond, Surrey,
July, 1886.


The Last of the Goths


Table of Contents


When the armies of Alexander the Great[2] were trampling upon the ancient empires of the East, one country remained undisturbed and undismayed[2q]. The people of Arabia sent no humble embassies to the conqueror. Alexander resolved to bring the contemptuous Arabs to his feet: he was preparing to invade their land when death laid its hand upon him, and the Arabs remained unconquered[3q].

This was more than three hundred years before Christ, and even then the Arabs had long been established in independence in their great desert peninsula. For nearly a thousand years more they continued to dwell there in a strange solitude. Great empires sprang up all around them; the successors of Alexander founded the Syrian kingdom of the Seleucids and the Egyptian dynasty of the Ptolemies; Augustus was crowned Imperator at Rome; Constantine became the first Christian emperor at Byzantium; the hordes of the barbarians bore down upon the wide-reaching provinces of the Cæsars—and still the Arabs remained undisturbed, unexplored, and unsubdued. Their frontier cities might pay homage to Chosroes or Cæsar, the legions of Rome might once and again flash across their highland wastes; but such impress was faint and transitory, and left the Arabs unmoved. Hemmed in as they were by lands ruled by historic dynasties, their deserts and their valour ever kept out the invader, and from the days of remote antiquity to the seventh century of the Christian era hardly anything was known of this secluded people save that they existed, and that no one attacked them with impunity.

Then suddenly a change came over the character of the Arabs. No longer courting seclusion, they came forth before the world, and proceeded in good earnest to conquer it. The change had been caused by one man. Mohammed the Arabian Prophet began to preach the religion of Islam[3] in the beginning of the seventh century, and his doctrine, falling upon a people prone to quick impulses and susceptible of strong impressions, worked a revolution. What he taught was simple enough. He took the old faith of the Hebrews, which had its disciples in Arabia, and, making such additions and alterations as he thought needful, he preached the worship of One God as a new revelation to a nation of idolaters. It is difficult for us in the present time to understand the irresistible impulse which the simple and unemotional creed of Mohammed gave to the whole people of Arabia; but we know that such religious revolutions have been, and that there is always a mysterious and potent fascination in the personal influence of a true prophet. Mohammed was so far true, that he taught honestly and strenuously what he believed to be the only right faith, and there was enough of sublimity in the creed and of enthusiasm in the Prophet and his hearers to produce that wave of overmastering popular feeling which people call fanaticism. The Arabs before the time of Mohammed had been a collection of rival tribes or clans, excelling in the savage virtues of bravery, hospitality, and even chivalry, and devoted to the pursuit of booty. The Prophet turned the Arab tribes, for the nonce, into the Moslem people, filled them with the fervour of martyrs, and added to the greed of plunder the nobler ambition of bringing all mankind to the knowledge of the truth.

Before Mohammed died he was master of Arabia, and the united tribes who had embraced the Moslem or Mohammedan faith were already spreading over the neighbouring lands and subduing the astonished nations. Under his successors the Khalifs[4], the armies of the Mussulmans overran Persia and Egypt and North Africa as far as the Pillars of Hercules; and the Muezzins chanted the Call to Prayer to the Faithful over all the land from the river Oxus in Central Asia to the shores of the Atlantic Ocean.

The Mohammedans, or Saracens (a word which means "Easterns"), were checked in Asia Minor by the forces of the Greek Emperor; and it was not till the fifteenth century that they at last obtained the long-coveted possession of Constantinople, by the valour of the Ottoman Turks. So, too, at the opposite extremity of the Mediterranean, it was an officer of the Greek Emperor who for a while held the Arab advance in check. The conquerors swept over the provinces of North Africa, and, after a long struggle, reduced the turbulent Berber tribes for a while to submission, till only the fortress of Ceuta held out against them. Like the rest of the southern shore of the Mediterranean, Ceuta belonged to the Greek Emperor; but it was so far removed from Constantinople that it was thrown upon the neighbouring kingdom of Spain for support, and, while still nominally under the authority of the Emperor, looked really to the King of Toledo for assistance and protection. It is not likely that all the aid that Spain could have given would have availed against the surging tide of Saracen invasion; but, as it happened, there was a quarrel at that time between Julian the governor of Ceuta and Roderick the King of Spain, which opened the door to the Arabs.

Spain was then under the rule of the Visigoths, or West Goths, a tribe of barbarians, like the many others who overran the provinces of the Roman Empire in its decline. The Ostrogoths had occupied Italy; and their kinsmen the Visigoths, displacing or subduing the Suevi (or Swabians) and other rude German tribes, established themselves in the Roman province of Iberia (Spain) in the fifth century after Christ. They found the country in the same condition of effeminate luxury and degeneracy that had proved the ruin of other parts of the empire. Like many warlike peoples, the Romans, when their work was accomplished and the world was at their feet, had rested contentedly from their labours, and abandoned themselves to the pleasures that wealth and security permit. They were no longer the brave stern men who lived simple lives and left the ploughshare to wield the sword when a Scipio or a Cæsar summoned them to defend their country or to conquer a continent. In Spain the richer classes were given over to luxury and sensuality; they lived only for eating and drinking, gambling and all kinds of excitement. The mass of the people were either slaves, or, what was much the same thing, labourers bound to the soil, who could not be detached from the land they cultivated but passed with it from master to master. Between the rich and the slaves was a middle class of burghers, who were perhaps even worse off: for on their shoulders lay all the burden of supporting the State; they paid the taxes, performed the civil and municipal functions, and supplied the money which the rich squandered upon their luxuries. In a society so demoralized there were no elements of opposition to a resolute invader. The wealthy nobles were too deeply absorbed in their pleasures to be easily roused by rumours of an enemy; their swords were rusty with being too long laid aside. The slaves felt little interest in a change of masters, which could hardly make them more miserable than they already were; and the burghers were discontented with the arrangement of the burdens of the State, by which they had to bear most of the cost while they reaped none of the advantages.

Out of such men as these a strong and resolute army could not be formed; and the Goths therefore entered Spain with little trouble; the cities willingly opened their gates, and the diseased civilization of Roman Spain yielded with hardly a blow. The truth was that the road of the Goths had been too well prepared by previous hordes of barbarians—Alans, Vandals, and Suevi—to need much exertion on their own part. The Romanized Spaniards had fully learned what a barbarian invasion entailed; they had seen their cities burnt, their wives and children carried captives, those few leaders who showed any manly resistance massacred; they had seen the consequences of the barbarian scourge—plague and famine, wasted lands, starving inhabitants, and everywhere savage anarchy. They had learned their lesson, and meekly admitted the Goths.

In the beginning of the eighth century, when the Saracens had reached the African shore of the Atlantic and were looking across the Straits of Hercules to the sunny provinces of Andalusia, the Goths had been in possession of Spain for more than two hundred years. There had been time enough to reform the corrupt condition of the kingdom and to infuse the fresh vigour of youth which an old civilization sometimes gains by the introduction of barbarous but masculine races. There were special reasons why the Goths should improve the state of Spain. They were not only bold, strong, and uncorrupted by ease of life; they were Christians, and, in their way, very earnest Christians. Spain was but nominally converted at the time of their arrival: Constantine had indeed promulgated Christianity as the religion of the Roman Empire, but it had taken very little root in the Western provinces. The advent of an ignorant but devout race like the Goths might probably arouse a more earnest faith in the new religion amid the worn-out paganism of the kingdom, and the Catholic priests were full of hope for the future of their church. The result did not in any way justify the anticipation. The Goths remained devout indeed, but they regarded their acts of religion chiefly as reparation for their vices; they compounded for exceptionally bad sins by an added amount of repentance, and then they sinned again without compunction. They were quite as corrupt and immoral as the Roman nobles who had preceded them, and their style of Christianity did not lead them to endeavour to improve the condition of their subjects. The serfs were in an even more pitiable state than before. Not only were they tied to the land or master, but they could not marry without his consent, and if slaves of neighbouring estates intermarried, their children were distributed between the owners of the several properties. The middle classes bore, as in Roman times, the burden of taxation, and were consequently bankrupt and ruined: the land was still in the hands of the few, and the large estates were indifferently cultivated by crowds of miserable slaves, whose dreary lives were brightened by no hope of improvement or dream of release before death. The very clergy, who preached about the brotherhood of Christians, now that they had become rich and owned great estates, joined in the traditional policy and treated their slaves and serfs as badly as any Roman noble. The rich were sunk in the same slough of sensuality that had proved the ruin of the Romans, and the vices of the Christian Goths rivalled, if they did not exceed, the polished wickedness of the pagans. "King Witiza," says the chronicler, anxious to find some reason for the overthrow of the Christians by the Saracens, "taught all Spain to sin." Spain, indeed, knew only too well how to sin before, and Witiza may have been no worse than his predecessors; but the Goths gave a fresh license to the general corruption. The vices of barbarians show often a close resemblance to those of decayed civilization, and in this instance the change of rulers brought no amelioration of morals.1

Such was the condition of Spain when the Mussulman approached her borders. A corrupt aristocracy divided the land among themselves; the great estates were tilled by a wretched and hopeless race of serfs; the citizen classes were ruined. On the other side of the straits of Gibraltar were the soldiers of Islam, all hardy warriors, fired with the fervour of a new faith, bred to arms from their childhood, simple and rude in their life, and eager to plunder the rich lands of the infidels. Between two such peoples there could be no doubt as to the issue of the fight; but to remove the possibility of doubt, treachery came to the aid of the invaders.
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  TOLEDO.

Witiza had been deposed by Roderick, a prince who seems to have begun his reign well, but who presently succumbed to the temptations of wealth and power. His selfish pleasure-loving disposition set fire to the combustible materials that surrounded him and that needed but a spark to explode and destroy his kingdom. It was then the custom among the princes of the State to send their children to the court, to be trained in whatever appertained to good breeding and polite conduct. Among others, Count Julian, the governor of Ceuta, sent his daughter Florinda to Roderick's court at Toledo to be educated among the queen's waiting women. The maiden was very beautiful, and the king, forgetful of his honour, which bound him to protect her as he would his own daughter, put her to shame.2 The dishonour was the greater, since Julian's wife was a daughter of Witiza, and the royal blood of the Goths had thus been insulted in the person of Florinda. In her distress the young girl wrote to her father, and, summoning a trusty page, bade him, if he hoped for knightly honour or lady's favour, to speed with all haste, night and day, over land and sea, till he placed the letter in Count Julian's hand.

Julian had no reason to love King Roderick; his own connection with the deposed and probably









	Nor shall it ever ope, old records say,



	Save to a king, the last of all his line,



	What time his empire totters to decay,



	And treason digs, beneath, her fatal mine,



	And high above, impends avenging wrath Divine—











	So to sad Roderick's eye, in order spread,



	Successive pageants filled that mystic scene,



	Showing the fate of battles ere they bled,



	And issue of events that had not been.











	Legend and vision, prophecy and sign,



	Where wonders wild of Arabesque combine



	With Gothic imagery of darker shade;










	The hosts of Don Rodrigo were scattered in dismay,



	When lost was the eighth battle, nor heart nor hope had they;



	He, when he saw that field was lost, and all his hope was flown,



	He turned him from his flying host, and took his way alone.



	



	All stained and strewed with dust and blood, like to some smouldering brand



	Plucked from the flame, Rodrigo showed; his sword was in his hand,



	But it was hacked into a saw of dark and purple tint:



	His jewelled mail had many a flaw, his helmet many a dint.



	



	He climbed into a hill-top, the highest he could see,



	Thence all about of that wide rout his last long look took he;



	He saw his royal banners, where they lay drenched and torn,



	He heard the cry of victory, the Arab's shout of scorn.



	



	He looked for the brave captains that led the hosts of Spain,



	But all were fled except the dead, and who could count the slain?



	Where'er his eye could wander, all bloody was the plain,



	And while thus he said, the tears he shed ran down his cheeks like rain:



	



	"Last night I was the King of Spain—to-day no king am I;



	Last night fair castles held my train—to-night where shall I lie?



	Last night a hundred pages did serve me on the knee—



	To-night not one I call my own—not one pertains to me.



	



	O luckless, luckless was the hour, and cursed was the day,



	When I was born to have the power of this great seniory!



	Unhappy me, that I should see the sun go down to-night!



	O Death, why now so slow art thou, why fearest thou to smite?"5
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