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Preface


Pedro Cholotío Temó is a Tz’utujil who has lived his entire life of eighty-four years in San Juan la Laguna, Sololá, Guatemala. His town is above the shore of Lake Atitlán, one of the most magnificent lakes in the world.

Pedro is primer principal (first elder or dignitary), which is the highest traditional office in the civil-religious hierarchy of San Juan. Although the mayor and municipal secretary have more civil power, their offices are not necessarily the most prestigious. As I have said in Joseño, Pedro has served in a number of civil and religious offices in his town. His religious service includes a year as the alcalde (head) of the cofradías (religious brotherhoods) of María Concepción and of San Juan Bautista, the two most important cofradías of his town. His civil service includes a year as síndico, or town syndic (trustee, legal representative), the second-highest elected office.

[image: Mountain-top view of Lake Atitlán and three surrounding towns. The towns appear as groups of white buildings surrounded by green foliage.]
Figure 1. View of San Juan la Laguna to the far right of the photo, with San Pedro to the immediate right, and Santiago Atitlánin in the distance / Vista de San Juna la Laguna al extremo derecho de la foto, San Pedro a la derecha inmediata, y Santiago Atitlán en la distancia



[image: Guatemala with political boundaries. Guatemala is bordered to the north and west by Mexico, to the northeast by Belize, to the east by Honduras, and to the southeast by El Salvador. Lake Atitlán is in the southwest of Guatemala, to the west of Guatemala City.]
Map 1. Guatemala with political boundaries and location of Lake Atitlán / Guatemala con límites politicos y ubicación del lago de Atitlán



[image: Lake Atitlán and its surrounding towns and volcanoes. Towns and villages clockwise from the northwest: Santa María Visitación, Santa Clara la Laguna, San Pablo la Laguna, Santa Lucía Utatlán, San Marcos la Laguna, Tzununá, Santa Cruz la Laguna, Sololá, San Jorge la Laguna, Panajachel, San Andrés Semetabaj, Santa Catarina Palopó, San Antonio Palopó, San Lucas Tolimán, Cerro de Oro, Santiago Atitlán, San Pedro la Laguna, San Juan la Laguna. There are three volcanos to the south of the lake: Nimajuyú (San Pedro), Atitlán, and Tolimán.]
Map 2. Lake Atitlán with surrounding towns and aldeas / Lago Atitlán con pueblos y aldeas circundantes




Pedro has been with his wife, Nicolasa, for sixty-four years. They have eight children, twenty-three grandchildren, and eight great grandchildren. (Pedro’s own account of his life in the community is in the introduction to this book, which follows this preface. It provides more cultural background to the folktales.)

Also, as I have said in our previous books, Pedro was told many of these stories in Tz’utujil by friends and relatives, and he translated them into Spanish for me. At the end of each story, Pedro is careful to say who told it to him, if he alone is the author, or if the story is commonly known.

My goal has been to make the folktales as readable as possible. So, I have checked and rechecked the English translations, retaining, wherever possible, the original diction and syntax of the stories.

In some instances, though, for clarity, I changed a colloquial Spanish expression to a more standard one. Also, I have made most of the verb tenses consistent within each paragraph and subjects and verbs agree in number. Strictly speaking, therefore, these are free translations rather than literal ones. Anything Pedro put in parentheses, I left in parentheses. Whenever I added anything to the text, I put it in brackets. If an Indian or Spanish word appears in Merriam Webster’s Collegiate Dictionary (eleventh edition) with the same meaning, I did not italicize and define the word. Some readers may be surprised at the number of such words that have been incorporated into English as loan words. All italicized and defined words are also in the glossary. Finally, I used the English model for numbers, using commas instead of periods, following the style of the National Institute of Statistics (Instituto Nacional de Estadisticas 2003) of the Republic of Guatemala.

As I have said in our previous books, I have been working with Pedro since he became my native research assistant in San Juan in 1970 when I was part of Professor Clyde Woods’s field school and research team at the University of California, Los Angeles (UCLA), studying modernization and culture change in the fourteen towns surrounding Lake Atitlán. Over the past fifty-five years, my relationship with Pedro has been fruitful. Under his pen name, Ignacio, we published four volumes of his life history—Son of Tecún Umán (1981, republished in 1990), Campesino (1985), Ignacio (1992a), and Joseño (2001)—and two volumes of folktales, Mayan Folktales (1992b, republished in 1999) and Heart of Heaven, Heart of Earth (1999), the first two books of folktales published in English from the Lake Atitlán region. Under his real name, Pedro (with Fredy Rodríguez-Mejía and Alberto Barreno), we published The Dog Who Spoke and More Mayan Folktales/ El perro que habló y más cuentos mayas (2010), a bilingual book in English and Spanish.

Pedro is paid half or all the royalties. Occasionally, I send him additional money. Still, as he indicates within the text, his main goal is to preserve and share this type of cultural material, especially folktales, costumbres (rituals, customs), and traditions passed down by his ancestors.

Over the past ten years, Pedro wrote all of the tales in this book by hand and mailed them to me by regular mail or email. Only three stories he wrote down were not used. Pedro’s cousin, Juan Upán Ovalle, told him the tale “The Muleteer and Jealous Husband,” but Pedro did not send it to me because he thought it was too vulgar. Another story was ethnically insensitive, so I did not use it. Finally, a third folktale was short and not well-developed, so I did not use it.

I moved the tale “Caso: Francisco Sojuel Warns of Hurricane Stan” from the last to the first story, right after Pedro’s regional account of the impact of Hurricane Stan at the end of the introduction. Doing so better illustrates how a folktale may be linked to a natural, albeit disastrous, event. All the other folktales appear in the order that I received them.

[image: Pedro Cholotío Temó stands among green stalks of corn.]
Figure 2. Pedro Cholotío Temó standing in a cornfield in San Juan la Laguna / Pedro Cholotío Temó de pie en un campo de maíz en San Juan la Laguna




Overview of the tales

The tales in the present book are rich in cultural content, and a given tale may contain more than one quality. The stories may reinforce cultural values such as cleverness, as in the case of the clever man who postpones death in “Mayan Folktale: The Man Who Deceived Death.” In the caso (genre of a folktale based on true events) “Caso: The Deer Hunters,” hunters must treat the bones of the deer they kill for meat with respect or pay the consequences. Compassion is a virtue in “The Wise and Powerful.” Depending on whether he is treated with respect, a traveling old wise man can make things good or bad for the people he meets on his journey.

These folktales also reflect family conflict as in “Story: The King and His Two Daughters,” in which a king’s eldest daughter runs away from home to rid herself of her angry father. Going against the grain of her husband, the king’s wife aids her daughter by bestowing secretos (magical objects or acts) to her in hiding.

The stories also advise us to pay attention to our dreams. In “Mayan Folktale: Lady of the Hill That Is Called Chua Suj,” an impoverished woman receives a notice in her dream in which Chua Suj, lady of enchantment, tells her what magical act she could do to gain wealth and thus a better way of life; she is also to follow the lady’s instructions and not tell anyone how she did it. Likewise, in “Story of The Taltuza” in a dream the ajau (also spelled ajaw and aajaaw, or dueño [owner, lord, god]), shows rainmakers how to cure people with zacate (grass; hierba; herbs).

These stories also reflect a worldview that reinforces traditional beliefs such as nagualism (people have a nagual, which is a spirit or animal). In “Caso: The Owl-Man: Incredible, but True,” church brothers kick an owl to death only to discover it was the nagual of a man. In “A Real Story: Strange Things, Unusual Cases, Opossum,” after an opossum comes into the room where Rubén is dying and Juan kills it, Rubén dies right afterward because the opossum was Rubén’s nagual.

People who visit enchanted hills must be mindful of their deportment or suffer the consequences. In “Mayan Folktale: Lady of the Hill That Is Called Chua Suj,” the lady of the enchanted hill is generous to the poor but only if they follow her wish to keep her charity a secret. In “True Visions and Beliefs,” Don Juan Televario relates that in San Pedro la Laguna, there are three enchanted places where many strange things have happened to the people of the town. Thus, hunters and foresters should present a Mayan ceremony to prevent suffering, as Francisco did in Pa chojoob’. “A Mysterious Tale of the Matapalo Tree” tells why one should not cut down a matapalo tree in an enchanted place.

As in many other folkloric traditions throughout the world, a popular theme in Mayan folktales is transformation. In “The Characotales, a Real Story,” a woman turns into a cat and leads a gang of other characotales (persons who can transform into her or his nagual and do evil things) who are thieves at night. In “Story: The King and His Two Daughters,” the eldest daughter, who ran away from home because of her mean father, shape- shifts her own daughters to three ears of corn to prevent the king’s men from finding them. In the “Tz’utujil Story: The Woman Who Buried the Devil,” the devil transforms himself into a man with gold teeth to deceive a woman wanting to marry a man with gold teeth, but he also converts into other animals, including serpents when he wishes, and into wood. In “Mayan Folktale: Origin of the Marimba,” two princesses convert into trees of different sizes, and in their foliage you may hear the joy of the marimba, the drum, and the chirimía (traditional flute). In the “Story of the Taltuza,” when a bad person dies, his or her soul reincarnates as a taltuza (rodent similar to rats who bores long tunnels in the earth).

As a prelude to “The Man Who Mistreated His Wife,” Pedro writes, “Our grandfathers and grandmothers left [bequeathed] us the folktales. For us, it is fascinating, but for them it was a method of [providing] an example to their sons and daughters; they did not use a social worker or psychologist. As part of the Mayan culture, they used stories as a method of orientation for their sons and daughters.” Thus, in this story we are told how a husband modifies his behavior for the good.

Proper orientation may reinforce proverbs that contain folk wisdom and may be included in the tale. For instance, at the end of “Tz’utujil Story: The Woman Who Buried the Devil,” Pedro, the storyteller, relates that the grandmothers and grandfathers said, “No hay que codiciar cosas porque todos los deseos malos tienen mal fin [Do not covet things because all the bad desires have a bad ending].” However, the storyteller also may leave it up to the reader to come to his or her own conclusion.

Such is the case of the “Old Story: The Enchanted Tiger [Jaguar],” in which a son should mind the wisdom of his mother. In other words, “El que oye consejo de viejo, llega a viejo [He who listens to the advice of the old lives to be old].”Also, “The Tale of Señor Sebastián Ujpán” warns, “Tus mentiras siempre te alcanzarán al final [Your lies will always catch up with you in the end].” In this tale, an extortionist military commissioner suffers the consequences. This tale also demonstrates the saying, “Pagar con la misma moneda [Pay with the same money].” In other words, “To get your just desserts, or taste of your own medicine.” “Story: The King and His Two Daughters,” because of the king’s unreasonable demands, exemplifies the proverb “No mires a los demás; mírate a ti mismo [Don’t look at others; look at yourself].”

The stories in this collection relate historical events. For example, “Story of the Taltuza” teaches us about the Mayan calendar. And “The End of the Dance of the Deer” gives an account of what this dance means and how it is disappearing among people under the age of fifty. In a similar manner, “The Witch C’oxol: An Ancient Legend” relates how the early Spaniards deceived the early Mayas out of the gold and silver that the ancient Maya had extracted from Xe K’istalin and in Chua Suj. This story also recounts how when King Tecún Umán was alive, he had a powerful aj-iitz (witch) named C’oxol.

These folktales reflect much about the natural habitat, especially its plants and animals. Thus, we learn of plants such as suj (suuj, sare, conacaste) trees, apples, peaches, pears, plums, corn (maize), tecomates (gourds), bananas, injertos, anonas (graft anonas [sugar apples]), cotton, güisquil (a climbing plant whose fruit is the size of an orange), zacate (grass or herbs), avocados, cafetales (coffee groves), vines, beans, gourds of different sizes, reeds, yuccas, sweet potatoes, lemons, brambles, hormigo trees (not very big [they are] like bushes), and the matapalo tree.

We also find animals such as tigers (jaguars), deer, dogs, pigs, sheep, owls, the short snake (cuta), regular sized snakes, chickens, rabbits, fish, crabs, raccoons, opossums, pizotes (similar to coatis), tepezcuintle (brown rodent the size of a rabbit with black stripes on its back), the andasolo (pizote or coati of a white nose [species: Nasua narica)]) wild pigs, turkeys, coyotes, monkeys, lions (mountain lions), eagle hawks, bees, buzzards, wolves, ants, wild cats, and kinkajous.

In addition to plants and animals in the natural habitat, we discover in these tales supernatural beings. For instance, in “Cuento: The Woman of the Hunter,” a magical dwarf-man, who is the lord of the mountain and the animals, magically punishes the hunter’s woman. And in the story “Caso: Francisco Sojuel Warns of Hurricane Stan,” an old man, typically dressed, turns out to be Francisco Sojuel, a legendary character, who magically walks the streets of the Panabaj canton warning the inhabitants of the danger of the impending Hurricane Stan.

[image: Dense, green coffee grove with a small path.]
Figure 3. A cafetal in the northern foothills above San Juan la Laguna / Un cafetal en las estribaciones del norte arriba de San Juan la Laguna


Finally, many Mayan folktales are simply funny, and the reader may enjoy them in their own right. For instance, there is humor in the “Tz’utujil Story: The Woman Who Buried the Devil,” in which the woman who unknowingly marries the devil because he is wearing gold teeth nevertheless gets rid of him. Another comical tale in this collection is “Mayan Folktale: The Man Who Deceived Death.” In it, for instance, the man who uses his wits to avoid death still calls her “old bald head.”







Prefacio


Pedro Cholotío Temó es un maya tz’utujil que ha vivido toda su vida de 84 años en San Juan la Laguna, Sololá, Guatemala. Su pueblo está sobre la orilla del lago Atitlán, uno de los lagos más magníficos del mundo.

Pedro es primer principal (primer anciano o dignatario), que es el cargo tradicional más alto en la jerarquía civil-religiosa de San Juan. Aunque el alcalde y el secretario municipal tienen más poder civil, no necesariamente son los más prestigiosos. Como he dicho en Joseño, Pedro ha servido en varios cargos civiles y religiosos en su pueblo. Su servicio civil incluye un año como alcalde (jefe) de las cofradías (hermandades religiosas) de María Concepción y de San Juan Bautista, las dos cofradías más importantes de su pueblo. Su servicio civil incluye un año como síndico del pueblo (fideicomisario, represente legal), el segundo cargo electo más alto.

Pedro ha estado con su esposa, Nicolasa, durante 64 años. Tienen ocho hijos, 23 nietos, y ocho bisnietos. (El proprio relato de Pedro sobre su vida en la comunidad se encuentra en la introdució a este libro, que sigue a este prefacio. Proporciona más trasfondo cultural a los cuentos mayas).

También, como he dicho en nuestros libros anteriores, a Pedo le contaron muchas de estas historias en Tz’utujil amigos y familiares, y él me las tradujo al español. A final de cada historia, Pedro tiene cuidado de decir quién se la contó, si solo él es el autor, o si la historia es comúnmente conocida.

Mi objetivo ha sido hacer que los cuentos sean lo más legibles posible. Por lo tanto, he revisado y vuelto a revisar las traducciones al inglés, conservado, siempre que sea posible, la dicción y la sintaxis originales de las historias.

Sin embargo, en algunos casos, para mayor claridad, cambié una expresión coloquial en español por una más estándar. Además, he hecho que la mayoría de los tiempos verbales sean consistentes dentro de cada párrafo y que los sujetos y los verbos concidan en número. Estrictamente hablando, por lo tanto, estas son traducciones libres en lugar de literales. Todo lo que Pedro puso entre paréntesis, yo lo dejé entre paréntesis. Cada vez que agregué algo al texto, lo puse entre corchetes. Si una palabra maya o española aparece en el Merriam Webster’s Collegiate Dictionary (eleventh edition) con el mismo significado, no puse en curvisa ni definí la palabra en la versión engles. Algunos lectores pueden sorprenderse la cantidad de palabras de este tipo que se han incorporado al inglés. Finalmente, utilicé el modelo inglés para números, usando comas en lugar de puntos, siguiendo el estilo del Instituto Nacional de Estadística (Instituto Nacional de Estadísticas 2003) de República de Guatemala.

También, como he dicho en nuestros libros anteriores, he estado trabajando con Pedro desde que se convirtió en mi asistente de investigación nativo en San Juan en 1970 cuando formaba parte de la escuela del campo y el equipo de investigación del profesor Clyde Woods en la Universidad de California, Los Angeles (UCLA), estudiando la modernización y el cambio cultural en los catorce pueblos que rodean el Lago de Atitlán. Durante los últimos 55 años, mi relación con Pedro ha sido fructífera Bajo su seudónimo, Ignacio, hemos publicado cuatro tomos de su historia de vida—Son of Tecún Umán (1981, reeditado en 1990), Campesino (1985), Ignacio (1992a), y Joseño (2001)—y dos tomos de cuentos, Mayan Folktales (1992b, reeditado en 1999) y Heart of Heaven, Heart of Earth (1999), los dos primeros libros publicados en inglés de cuentos de la región del lago de Atitlán. Bajo su verdadero nombre, Pedro, (con Fredy Rodríguez-Mejía, Alberto Barreno, hemos publicado The Dog Who Spoke and More Mayan Folktales / El perro que habló y más cuentos mayas (2010), un libro bilingüe en inglés y español.

A Pedro se le paga la mitad o la totalidad de las regalías. De vez en cuando, además de eso, le envío dinero. Sin embargo, como él mismo indica, su principal objetivo es presevar y compartir este tipo de material cultural, especiamente los cuentos, las costumbres y las tradiciones transmitidas por sus antepsados.

Durante los últimos diez años, Pedro escribío todos los cuentos de este libro a mano y me los envió por correo ordinario o correo electrónico. Solo tres cuentos no se utilizaron. El primo de Pedro, Juan Ujpán Ovalle, le contó el cuento “El arriero y el marido celeso,” pero Pedro no me envió porque le pareció demasiado vulgar. Otro cuento era étnicamente insensible, así que no lo usé. Finalmente, un tercer cuento era corto y no estaba bien desarrollado, así que no lo usé.

El cuento, “Caso: Francisco Sojuel advierte sobre el huracán Stan,” que pasé de la última a la primera historia para estar justo después del relato regional de Pedro sobre el impacto del huracán Stan al final de la introducción. Al hacerlo, se ilustra mejor cómo un cuento puede estar vinculado a un evento natural, aunque desastroso. Todos los demás cuentos aparecen en el orden en que los recibí.


Resumen de los cuentos

Los cuentos del presente libro son ricos en contenido cultural, y un cuento dado puede contener más de una cualidad. Los cuentos pueden reforzar valores culturales como la astucia, como en el caso del hombre listo que pospone la muerte en “Cuento maya: El hombre que engañó a la muerte.” En el caso (género de un cuento basado en hechos reales) “Caso: Los cazadores de venados,” los cazadores deben tratar con respeto los huesos de los venados que matan para obtener carne o pagar las consecuencias. La compasión es una virtud en “El sabio y poderoso.” Dependiendo de si es tratado con respeto, un anciano viajero puede hacer las cosas buenas o malas para las personas que encuentra en su viaje.

Estos cuentos también reflejan conflictos familiares como “Cuento: El rey y sus dos hijas” en la que la hija mayor de un rey se escapa de casa para librarse de su padre enojado. En contra de la corriente de su marido, la esposa del rey ayuda a su hija otorgándole secretos (objetos o actos mágicos) a su hija en la clandestinidad.

Los cuentos también nos aconsejan prestar atención a nuestros sueños. En “Cuento maya: Dueña del cerro que se llamada Chua Suj,” una mujer empobrecida recibió su sueño un aviso en el que Chua Suj, dueña del encantamiento, le dijo qué acto mágico puede hacer para ganar riqueza y así una mejor manera de vida, sino seguir sus instrucciones de no decirle a nadie cómo lo hizo. Asimismo, en “Historia del mapache,” en un sueño el ajau, o dueño (señor, dios), muestra a los hacedores de lluvia cómo curar la gente con zacate (hierba; yerba).

Estas historias también reflejan una cosmovisión que refuerza creencias tradicionales como el nagualismo (la gente tiene un nagual que es un espíritu o un animal). En “Caso: El hombre búho: Increíble, pero es cierto,” los hermanos de la iglesia matan a patadas a lechuza sólo para descubrir que era el nagual de un hombre. En “Un cuento real: Cosas extrañas, casos inusuales, tacuazín,” después de que un tacuazín entró en la habitación donde Rubén estaba muriendo y Juan la mata, Rubén muere justo después porque el tacuazín era el nagual de Rubén.

Gente que visitan cerros en cantados deben cuidar su comportamiento o sufrir las consecuencias. En “Cuento maya: Dueña del cerro que se llama Chua Suj,” la dueña del cerro encantado es generosa con los pobres, pero solo si siguen su deseo de mantener su caridad en secreto. En “Visiones y creencias ciertas,” Don Juan Televario cuenta que en San Pedro la Laguna hay tres lugares encantados donde a la gente del pueblo le han pasado muchas cosas raras. Así, Las cazadores y leñadores deben presentar una ceremonia maya para evitar el sufrimiento como lo hizo Francisco en Pa chojoob’. “Un cuento misterioso del árbol matapalo” cuenta por qué no se debe cortar un árbol matapalo en un lugar encantado.

Como en muchas otras tradiciones folclóricas en todo el mundo, un tema popular en los cuentos mayas es la transformación. En la presente colección de cuentos, “Los characotales, una historia real,” una mujer se convierte en gato y lidera una pandilla de otros characotales (una persona que puede transformarse en su nagual y hacer cosas malas) que son ladrones en la noche. In “Cuento: El rey y sus dos hijos,” la hija mayor que se escapó de casa porque su padre era malo, transforma a sus propias hijas en tres mazorcas de maíz para evitar que los hombres del rey las encuentren. En “Cuento tz’utujil: La mujer que enterró al diablo,” el diablo se transforma en un hombre con dientes de oro para engañar a una mujer que quiere casarse con un hombre con dietes de oro, pero también se convierte en otros animales, incluso en serpientes cuando quiere, y en madera. In “Cuento maya: Origen de la marimba,” dos princesas convertían en árboles de diferentes tamaños, y en su follaje se podía puede oír la alegría de la marimba, el tambor, y la chirimía [flauta tradicional]. En “Cuento de la taltuza,” cuando una persona mala muere, su alma reencarna en una taltuza (roedores similares a las ratas que perforan largos túneles en la tierra).

Como preludio de “El hombre que maltrató a su esposa,” Pedro escribe, “Nuestros abuelos y abuelas nos dejaron [legaron] los cuentos. Para nosotros, es fascinante, pero para ellos era método de [dar] ejemplo a sus hijos e hijas; no utilizaron un trabajador social o un psicólogo. Como parte de la cultura maya, utilizaron los cuentos como método de orientación para sus hijos e hijas.” Así, en esta historia se nos cuenta cómo el marido modifica su conducta para bien.

La orientación apropiada puede reforzar los proverbios que contienen sabiduría popular y que pueden incluirse en el cuento. Por ejemplo, al final de “Cuento tz’utujil: La mujer que enterró el diablo,” Pedro, el narrador, relata que las abuelas y los abuelos decían “No hay que codiciar cosas porque todos los deseos malos tienen mal fin.” Sin embargo, el narrador también puede dejar que el lector llegue a su propia conclusión.

Tal es el caso de “Cuento viejo: El tigre [jaguar] encantado” en que un hijo debe cuidar la sabiduría de su madre. En otras palabras, “El que oye consejo de viejo, llega a viejo [El que escucha el consejo de los viejos, vive para ser viejo].” También, “El cuento del Señor Sebastián Ujpán” advierte “Tus mentiras siempre te alcanzarán al final.” En esta historia, un comisionado militar extorsionador sufre las consecuencias. Este cuento también demuestra el dicho: “Pagar con la misma moneda.” En otras palabras, “Para conseguir tus postres justos, o para probar tu propia medicina.” El “Cuento: El rey y sus dos hijas,” debido a las demandas irrazonables del rey, ejemplifica el proverbio “No mires a los demás; mírate a ti mismo.”

Los cuentos de esta colección relatan hechos históricos. Por ejemplo, “Cuento de la taltuza” nos enseña sobre el calendario maya. Y “El final del baile del venado” da cuenta de lo que significa este baile y cómo está desapareciendo entre las personas menores de 50 años. De forma similar, “El aj-iitz C’oxol: Una leyenda antigua” relata cómo los primeros españoles engañaron a los primeros mayas con su oro y plata que los antiguos mayas extraían de Xe K’istalin y en Chua Suj. Esta historia también cuenta cómo cuando el rey Tecún Umán estaba vivo, tenía un aj-iitz (brujo) poderoso llamada C’oxol.

Estes cuentos reflejan mucho sobre el hábitat natural, especialmente sus plantas y animales. Así, aprendemos de plantas como árboles de suj (suuj, sare, conacaste), manzanos, duraznos, perales, ciruelos, maíz, tecomates (guardia), bananas, injertos, anonas (injerto de anonas [manzanas de azúcar]), algodón, güisquil [una planta trepadora cuyo fruto es del tamaño de una naranja], zacate (hierba, yerba), aguacates, cafetales, bejucos, frijoles, calabaza de diferente tamaños, cañas, yucas, patatas dulces, limones, zarzas, hormigo árboles (no muy grande [son como unos arbustos]), y el matapalo árbol.

Nosotros también encontramos animales como tigres (jaguares), venados, perros, cerdos, ovejas, búhos, cuta (la culebra corta), culebras de tamaño regular, gallinas, ovejas, conejos, peces, cangrejos, mapaches, zarigüeyas, pizotes (parecido a los coatis), tepezcuinte (roedor marrón del tamaño de un conejo con rayas negras en el lomo), el andasolo (pizote o coatí de nariz blanca [especie: Nasua narica]), jabalíes, pavos, coyotes, monos, leones (leones de montaña), águilas halcón, abejas, zopilotes, lobos, hormigas, gatos de monte, y micoleones.

Además de plantas y animales en el hábitat natural, descubrimos en estos cuentos seres sobrenaturales. Por ejemplo, en “Cuento: La mujer del cazador,” un hombre enano mágico, que es el señor de la montaña y los animales, castiga mágicamente a la mujer del cazador. Y en la historia “Caso: Francisco Sojuel avierte sobre huracán Stan,” un anciano, vestido típicamente, resulta ser Francisco Sojuel, un personaje legendario, que mágicamente recorre las calles de cantón Panabaj advirtiendo a los habitantes del peligro de próximo huracán Stan.

Finalmente, muchos cuentos mayas son simplemente divertidos, y el lector puede disfrutarlos por derecho propio. Por ejemplo, hay humor en “Cuento tz’utujil: La mujer que enterró el diablo” cuando la mujer que sin saberlo se casa con el diablo porque tiene dientes de oro sin embargo se deshace de él. Otro cuento cómico de esta colección es “Cuento maya: El hombre que engaño la muerte.” Por ejemplo, el hombre que usa su ingenio para evitar la muerte sique llamándola “vieja calva.”
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Introduction


Pedro’s Cultural and Historical Background to the Folktales

My life in the Community [November 21, 2015]

I am a 100 percent, Indigenous Tz’utujil born in this beautiful Mayan heritage town [of] San Juan la Laguna, situated on the bank of beautiful Lake Atitlán that adorns the beauty of this ancestral corner, a gift from the divine creator of the universe.

I want to recount in these pages and at the same time remember the services and works [that] I have served for free in the services and traditions that still are part of the Mayan culture, the foundation of our grandmothers and grandfathers. They said, “So that it is not forgotten, so that what we leave on earth does not disappear, if you children, grandchildren, and great-grandchildren follow our examples, our customs, our steps, our costumbres [rituals], and traditions, [and] put your feet in our footprints, only then will the life of our offspring flourish and we will be asking the Ajau God to take care of you when we are in the afterlife.”

It is like this, we, their children, their grandchildren, and their great-grandchildren are fulfilling a duty of those who have already died. Their bodies are already in the ground; they are already dust; they are already ashes. But their teachings, their recommendations, [and] their advice continue. We too are going to die, but our children, our grandchildren, and our great-grandchildren will follow in our footsteps.

That was how I began to serve when I was sixteen years old. In October 1957, they called me at the Catholic church to tell me that I had to serve as third mayordomo [of the cofradía, religious brotherhood] of María Concepción.1 I had to obediently say, “Yes.”

[image: A dock on the lake, in front of a rock-paved road. Two motorbike taxies covered in white canvas wait for passengers.]
Figure 4. The dock in front of the road that leads up the hill to San Juan la Laguna / El muelle frente al camino que sube el cerro a San Juan


[image: Black-and-white photo of twelve men.]
Figure 5. The principales of San Juan la Laguna in 1953 whom Pedro knew when he was a youngster. Standing in the middle of the top row (the tallest) is the brother of Pedro’s grandfather, Pedro Cholotío Pérez. / Los principales de San Juan la Laguna en 1953 a quienes Pedo conoció cuando era joven. De pie en el medio de la fila superior (el más alto) está el hermano del abuelo de Pedro, Pedro Cholotío Pérez.


[In] 1960, the first of February, I was appointed alguacil [bailiff] of the municipality.2 I was named third mayordomo of the cofradía of San Juan Bautista in 1965. I was named first mayordomo of the cofradía of Santo Domingo Guzmán in 1967. In the year 1982, I was named alcalde of the cofradía of Maria Concepción. In the year 1993, I was elected alcalde of the cofradía of San Juan Bautista.

In November 2000 I was elected as first fiscal [person in charge of the local Catholic church where there is no resident priest]. Each fiscal has five sacristanes [sacristans]. For the service of the church, the sacristans stay there sleeping to guard against thieves entering. Duties, or rather work of the fiscales [are] to take care of all the assets of the church—the images, ornaments that the priest uses when he celebrates Mass, the candlesticks that leave the interior of the church very clean, [and] to order the pews well.

The two fiscales are in charge of sweeping the site of the church twice a week, Wednesday and Sunday at four in the morning, and sprinkling with water and sweeping the patio and interior of the church. Thursdays of each week, the fiscal on duty prepares the embers for the censer at 12:00 p.m., [and] the exposition of the Blessed Sacrament at five in the afternoon, the Holy Mass. The fiscales are solely responsible for fixing the candlesticks on the altar before and after Masses. [Also] the fiscales are responsible for looking for and buying the pigeon leaves; we also call them flowers of the bouquets, which are used during Holy Week, mainly on Palm Sunday.



Elected First Principal

At Sunday Mass, the parish priest, Bartholomew, published that on Saturday, August 14, 2014, “Pedro Cholotío Temó, was elected First Principal of the Catholic community, who will take office on August 30. The entire Catholic community is cordially invited to celebrate a solemn day with a procession in the main streets of the town.” Many of the people were surprised when they heard my name because I myself said that I am not religious. Also, my family was surprised when it was announced in the church.

That’s how I started to fix up the house, to change the doors and windows because the ones that I had now were rotten or moth-eaten. My family and I had to work a little hard. Before August 30, all was arranged and prepared. I arranged with my wife, Nicolasa, that atol [ritual corn drink] would be served to the entire Catholic community on the 30th for the reception.

The insignia of the first principal of the town as a sign of authority is a crucifix; or better said, a cross with the image of Jesus crucified [that] identifies him [the first principal] as an important and reliable person. The crucifix had remained in the house of the deceased, ex-first [principal], Cristóbal Cholotío Sumosa. At eight in the morning of this day, August 30, principales [elders], cofrades [members of the cofradías], catechists, mothers of families, mothers of the choir, and the Catholic community of the church went to the house of the deceased.

The family became sad. Crying, they gave the image of Jesús Crucificado to the hands of the principal, Pedro Pérez Mendoza. With prayers and songs, we headed toward the church, then the Holy Mass. During a pause, the parish priest called all of us elders for blessing with holy water, saying, “When you were young, you worked for the good of the community. Now that you are seniors, you are an example for the people. Keep going; don’t falter.”

After the Holy Mass, they gave me the distinguished badge that identifies me as the first principal of the Catholic community; I was praised with applause and hugs. In a solemn procession in the main streets of the town with the recitation of the Holy Rosary [and] religious hymns, all the principales of the town, with me carrying the Crucified Christ, [went] to my house. A block before, my wife went to receive us carrying a censer as a sign of welcome and respect for the Holy Christ.

There was a lot of people; there was not enough room in the house [for all of them]. They stayed in the patio and in the street. I welcomed everyone with pleasant words. Those present were grateful. Then they began to drink atol.

After all, the church board, cofrades, catechists, and principales appointed three, good-aged principales to accompany me to visit the sick and coordinate activities. But our primary duty is to visit Sacred Jesus, exposed in the Blessed Sacrament, three times a week: Monday from five to six in the afternoon; Thursday from seven to eight in the morning; Saturday from twelve to one in the afternoon, assisting in the celebration of Mass.



The Corner Where I Live

All the Juanera and Pedrana people know and say the “corner of happiness” or “pleasant corner”; thus they call the corner where I live. My house is located on a corner of the canton, Xac’al. Holy Week, Corpus Christi, and the birth of John the Baptist on June 24th have been celebrated. Also, his death is remembered on August 29. And the Day of the Saints on November 1 and the Day of the Dead on November 2 of the same month have been honored, remembering those who were our parents and grandparents from whom we have inherited life.

We are only a few persons that still are conserving the costumbres and traditions. The cofrades are the most helpful in these fiestas. They are the ones who organize the processions. They put together the walks [paths around town], buy the flowers, and they are the ones who carry the images in the processions. They spend money on each fiesta; each cofradía is responsible. The cofradía of Santo Domingo Guzmán is responsible for all the expenses of Holy Week. The cofrades of San Juan Bautista are in charge of all the expenses during June 23–24, and also the 29th of August [the day of beheading of John the Baptist].

For forty years already it has been [that] Holy Wednesday, on the four corners of the town, in each corner an arch on the crossbar will carry fruit to receive the processions on Good Thursday and Friday with the images of Jesus of Nazareth and the Holy Burial; it was very respectful. Some thirty-five years ago, my family and I thought to make small rugs with a little sawdust and flowers. The shabby street we had to fill with dirt to decorate it a little. The people of the town saw that it was good, [and] with the passage of time, they began to form groups.

Thirteen years ago, after the streets were paved, the making of carpets was already a competition. Now in these times, San Juan is one of the towns of the Department of Sololá that follows Antigua in the elaboration of the best, well-designed rugs. We are the ones who started the carpets, very poorly for many years. The friends who helped us a lot were Jerónimo Quiacain, now dead, and Martin Vásquez, who is still alive but who is disabled because of an accident that happened in the capital of Guatemala.

The fiesta of Mary’s Conception is celebrated December 8.3 The procession is at night; [originally] my family and I were the only ones to receive the procession. We bought Chinese rocket bombs in honor of the Virgin Mary. Now in the last ten years, the reception of the image of Mary Conception has competed, as much or even more, with the lighting of color bombs throughout the town.

I don’t know why this happens. The fiesta of the town is on June 23 and 24; that is to say, the nativity of Saint John the Baptist is celebrated. [But] the people of the town don’t celebrate it. That is to say, they don’t want to spend their money—they spend it more on buying clothing and other things. Only my family is the one that gives a little joy [to the people]. We light bombs and rockets; at times

[image: A paved street in with single-story buildings on either side. A red tuc-tuc is driving down the middle of the street.]




[image: A paved street surrounded by buildings and a few billboards. A line of tuc-tucs and two pick-up trucks are parked on the street.]
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