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◈

Maps of the Unseen Dominion is an intellectual and spiritual project that seeks to read the relationship between the human being, existence, the veil, light, the path, Walayah, and the final destiny of the journey back to God.

This book reads the Dome of Adam not as the final boundary of existence, but as a field of obligation within a far wider map: from the First Creation to Adam, from the Domes to the Malakut of the Earth, from the Hujjah to the Dominion of the Qa'im, and from there to the Dominion of Eternity.
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— ❈ —

I did not write this book to add another chapter to the collection of curiosities, nor to push the reader into chasing hidden worlds, nor to turn the unseen into a source of fleeting wonder.

Rather, I wrote it to pose a deeper question:

Is our world the entirety of creation?

Is our Adam the very first of all Adams?

Is the earth we know the entirety of the earth?

Is the history that has reached us the entire memory of existence?

This book attempts to read these questions with disciplined insight, in light of the Holy Quran, the narrations of the Ahl al-Bayt (peace be upon them), and the principles of Tawhid and the Hujjah, steering clear of both ghuluww and hasty denial.

For speaking about the Domes, the prior worlds, the Adams before our Adam, the Malakut of the Earth, Jabalqa and Jabarsa, Dhul-Qarnayn, and the Hujjah over the worlds, is not idle talk, nor an invitation to unrestrained imagination. Rather, it is an attempt to chart humanity's place within a map far broader than what sense, history, and geography can encompass.

Humanity has grown accustomed to making its world the center of everything. If it does not see something, it thinks it does not exist. If history has not preserved its account, it thinks creation knew nothing beyond what has been recorded. If the truth does not enter its tools of perception, it thinks it has no reality.

But revelation teaches us that God's dominion is far vaster than our perception, that what we do not know is not outside God's knowledge, and that what the eye does not see may be present in a Book that neither errs nor forgets.

Hence, this book comes as part of the Maps of the Unseen Dominion series, to serve as a step towards reading existence in a coherent way: from the First Creation, to Adam, to the Domes, to the Malakut of the Earth, to the Hujjah, to the Dominion of the Qa'im, and then to the Dominion of Eternity.

Nevertheless, this entire vastness does not deviate from a single principle:

There is no world outside the authority of God.

There is no creation without wisdom.

There is no Taklif without Bayan.

There is no guidance without a Hujjah.

Therefore, the reader will not find in this book an attempt to turn narrations into modern myths, nor an attempt to forcibly link them to exoplanets, scientific theories, or tales of a hidden earth. Science has its place, the memory of nations has its place, narrations have their own criterion, the Quran is the overarching authority, and Tawhid is above every interpretation.

Nor does this book wish to mention the names of contemporary researchers and scholars in the main text except when absolutely necessary, for the purpose is to build meaning, not to engage in polemics. There may be useful contemporary readings, and there may be important questions, but the text here wishes to remain clear for the overarching map, not occupied with disputes.

The conclusion towards which the book moves is this:

Our Adam is not the very first of all Adams.

Our Dome is not all the Domes.

Our earth is not the entirety of the earth.

Our history is not the entire memory of creation.

Yet none of this is outside the purview of God, His Hujjah, or the ultimate purpose that culminates in the Dominion of Eternity.

If the reader emerges from this book merely more astonished, then he has not achieved its purpose.

If he emerges more unified in his monotheism (Tawhid), more humble, more knowledgeable of the station of the Hujjah, and more expectant of the Dominion of Truth, then he has drawn closer to the spirit of the book.

For the goal is not to know the number of the Domes.

Rather, it is to know the Lord of the Domes.

The goal is not to search for the worlds and forget our own world.

Rather, it is to know our place within the Dome of Adam.

The goal is not to chase after the Malakut.

Rather, it is to walk upon the surface of the earth with the etiquette of one who knows that it has a Malakut.

The goal is not to speak of the Imam as a Hujjah over the worlds and then forget that he is a Hujjah over us.

This book is an invitation to disciplined vastness:

A vastness that does not demolish Tawhid,

Knowledge that is not disconnected from the Hujjah,

The Unseen that does not devolve into chaos,

And a Dome that is not read as a prison, but as a door to the Dominion of Eternity.

REDHA ALI

From the Series: Maps of the Unseen Dominion
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— ❈ —

This book does not begin from curiosity about the worlds, but from a deeper question:

Is our world the entirety of creation?

Is our Adam the very first of all Adams?

Is the Dome of Adam the limit of God's dominion (Mulk)?

This book attempts to read these questions in light of the Holy Quran and the narrations of the Ahl al-Bayt (peace be upon them), while preserving the balance of Tawhid and the Hujjah, steering clear of exaggeration, unchecked imagination, and material reductionism.

The goal is not to collect curiosities, but to draw a map: from our Adam to the other Domes, from the surface of the earth to its Malakut, from the Occultation to the Dominion of the Qa'im, and from all the Domes to the Dominion of Eternity.

Everything that follows in this book is governed by one principle:

There is no world outside the authority of God,

There is no creation without wisdom,

There is no guidance without a Hujjah.

	[image: ]
	 	[image: ]


[image: ]

Contents

[image: ]


The Series: Maps of the Unseen Dominion

Author's Foreword

Key to Reading This Book

The Grand Introduction: We Are Not the First Line

Part One: The Question of the First Ages


Chapter 1: Pharaoh Asks About the Bygone Ages

Chapter 2: Its Knowledge is with my Lord in a Book

Chapter 3: History Does Not Preserve All of Creation

Chapter 4: The First Creation and the New Creation


Part Two: Our Adam is Not the First Adam


Chapter 5: Adam is the Father of This Humanity

Chapter 6: Adam Between Human and Prophet

Chapter 7: Seven Worlds Before Adam

Chapter 8: A Thousand Thousand Worlds and a Thousand Thousand Adams

Chapter 9: The Last of the Worlds, Not the First

Chapter 10: No Trial in God's Act


Part Three: The Beginning of Adam's Progeny and the Problem of Intermarriage of Siblings


Chapter 11: The Awkward Question

Chapter 12: The Answer of the Ahl al-Bayt (peace be upon them)

Chapter 13: Why Does This Direction Reject the Marriage of Siblings?

Chapter 14: The Difference Among Shi'a Scholars

Chapter 15: Other Creations We Do Not See

Chapter 16: Our Adam is Within a Dome, Not Within a Void


Part Four: The Dome of Adam and the Other Domes


Chapter 17: This is the Dome of Our Father Adam

Chapter 18: And for God are Many Domes

Chapter 19: Creations Who Never Disobeyed God Even for a Blink of an Eye

Chapter 20: Creations Who Do Not Know Adam

Chapter 21: What Does Dome Mean?

Chapter 22: The Dome of Adam is Not the End of Creation


Part Five: The Malakut of the Earth


Chapter 23: Jabir Asks About the Malakut

Chapter 24: Not a Question of Geography

Chapter 25: The Darkness Traversed by Dhul-Qarnayn

Chapter 26: The Spring of Life and al-Khidr

Chapter 27: Worlds Similar in Form to Our World

Chapter 28: This is the Malakut of the Earth

Chapter 29: The Difference Between Travel and Unveiling


Part Six: Dhul-Qarnayn and the Barrier of the Veil


Chapter 30: So He Followed a Means

Chapter 31: The Setting and Rising of the Sun

Chapter 32: The Darknesses Are Not Just Natural Darkness

Chapter 33: Ya'juj and Ma'juj in the Quran

Chapter 34: The Barrier Between the Apparent and the Unseen

Chapter 35: Imam al-Hasan Asks to See the Barrier

Chapter 36: Salman Sees the Earth Like a Dirham


Part Seven: Jabalqa and Jabarsa


Chapter 37: The Two Enigmatic Names

Chapter 38: Two Cities or Two Worlds?

Chapter 39: Creations Who Do Not Know Adam or Iblis

Chapter 40: Their Connection with the Qa'im (peace be upon him)

Chapter 41: A Witness, Not the Sole Foundation


Part Eight: The Sermons of Amir al-Mu'minin (peace be upon him) and the First Creation


Chapter 42: Nahj al-Balagha and the Beginning of Creation

Chapter 43: Without Any Preceding Experience to Gain From It

Chapter 44: The "I" Sermons

Chapter 45: How Do We Read These Sermons?

Chapter 46: The Proof Before Recorded History


Part Nine: Contemporary Readings Without Names


Chapter 47: Adam: The First Human or the First Choicely Chosen Line?

Chapter 48: The Multiplication of Adam's Progeny in Contemporary Research

Chapter 49: The Dome of Adam in Contemporary Reading

Chapter 50: The Multiplicity of Worlds and the Malakut

Chapter 51: Why Do We Not Mention Names?


Part Ten: The Memory of Nations and the Other Worlds


Chapter 52: India and the Cosmic Egg

Chapter 53: The Worlds and Layers in Indian and Buddhist Heritage

Chapter 54: The Five Suns and the Previous Creation

Chapter 55: Why Do Nations Resemble?

Chapter 56: What We Take and What We Leave


Part Eleven: Modern Science and the Limits of Imagination


Chapter 57: Exoplanets

Chapter 58: Astrobiology

Chapter 59: Deep Time

Chapter 60: Richard Byrd and the Modern Myth

Chapter 61: Science is a Corroboration, Not a Foundation


Part Twelve: The Hujjah Over the Worlds


Chapter 62: The Imam is a Hujjah Over the Worlds

Chapter 63: No World Without a Balance

Chapter 64: Why Are the Worlds Hidden?

Chapter 65: From the Dome of Adam to the Dominion of the Qa'im

Chapter 66: From the Domes to the Dominion of Eternity


The Grand Conclusion: When the Dome Narrows and the Malakut Expands

Concluding Appendix: The Abridged Map of the Book "The Domes of Adam"

	[image: ]
	 	[image: ]


[image: ]

The Grand Introduction

[image: ]


We Are Not the First Line

❈ ❈ ❈

Creation did not begin with us.

This statement is not meant to belittle humanity, but to save it from an old illusion: to think that the earth it sees is the entirety of the earth, that the history it knows is the entirety of memory, and that Adam (peace be upon him) is the beginning of everything, rather than just the beginning of his own story.

For when man looks at himself from within the cage of the senses, he thinks that what he does not see does not exist, that what books have not preserved did not happen, and that what his tools have not reached is not part of the map. But the closer he draws to the Quran and the narrations of the Ahl al-Bayt (peace be upon them), the more he finds that existence is vaster than his eye can see, that creation is older than his memory, and that God has worlds that do not fit into the reckoning of the familiar earth.

The aim is not to open a door to curiosities.

Nor to chase every tale told about a hidden earth, a concealed city, or a world unknown to people.

For strangeness, when detached from the balance, becomes a marketplace, and every marketplace has its hawkers. We do not want to sell the reader cheap wonder, but to return him to a profound question:

Is our world the entirety of creation?

Is our Adam the first Adam?

Is the earth we walk upon the entirety of the earth?

And is the zahir that bodies inhabit the end of reality?

In the narrations of the Ahl al-Bayt (peace be upon them), there are indications that cannot be glossed over: the Dome of Adam, the other Domes, a thousand thousand worlds, a thousand thousand Adams, creations that do not know our Adam, a white earth, the Malakut of the Earth, and worlds similar in form to our world in their structure, dwellings, and inhabitants.

These texts do not ask man to flee from the earth, but to understand the earth profoundly. For the earth is not just dust, water, and borders; it has an zahir and a Malakut. The sky is not just a visual ceiling; it is a dome within a broader map. And Adam (peace be upon him) is not the beginning of all of God's creation, but the father of this human race, and the beginning of our own phase.

Here we must be wary of a word that might deceive the meaning: "experiment" (Tajribah).

If we say that before our Adam there were worlds and Adams, it does not mean that God (Exalted is He) experimented with creations and then modified, or began a phase and then corrected. God is far exalted above that. Amir al-Mu'minin (peace be upon him) cuts off this meaning when he describes God's act as a creation (Insha') and an origination (Ibtida'), not based on a consideration He turned over, nor an experience He gained. For creation with God is not learning for the Self, but a manifestation of what is in the divine knowledge of decree and wisdom.

So, we are not facing "divine experiments," but rather phases of creation.

Worlds that preceded us.

Domes we do not see.

Creations that do not enter into our history.

Adams whose names we do not know.

And a Book with God that neither errs nor forgets.

From here we understand why Pharaoh asked Moses (peace be upon him) about the former generations.

The question was not innocent. The tyrant wanted to corner the prophet with the bygone past: If you speak of a Lord who created and guided, then what of those who passed before? Where are they? What was their fate? What of those nations of which the present holds only fragmented shadows?

So the answer of Moses (peace be upon him) came:

[﴿عِلْمُهَا عِنْدَ رَبِّي فِي كِتَابٍ لَا يَضِلُّ رَبِّي وَلَا يَنْسَى﴾]

("Their knowledge is with my Lord in a Book. My Lord neither errs nor forgets.")

With this answer, the authority of human memory is broken. For not all the ages are preserved in the monuments of kings, nor are all the worlds contained in the records of the earth, nor all of creation what man can put a name to. There is a Book from which nothing is lost, containing what has escaped the historians, what preceded our Adam, and what will come after our world.

This book attempts to tread this path with caution.

We will not say that the Domes are planets.

We will not say that Jabalqa and Jabarsa are geographical cities in the conventional sense.

We will not make Dhul-Qarnayn a space explorer.

We will not take from the myths of nations a doctrine.

We will not make modern science a foundation for the narration.

Rather, we will do one thing:

Read the texts as they are, and then build a map between them.

The Dome of Adam is not the end of existence.

The First Creation is not confined to our Adam.

The Malakut of the Earth is not the earth that the eye sees.

And the Hujjah is not confined to one world over another.

When the Domes expand, so does the meaning of Imamate.

And when the worlds multiply, it becomes clear that Walayah is not a local event within our small history, but a divine balance that is never absent from any creation, phase, or Dome.

We are not the first line.

But neither are we outside the Book.

We are a belated word in an older text, within a Dome of the Domes of creation, and under the eye of a Lord who neither errs nor forgets.

❈
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The Question of the First Ages
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Pharaoh Asks About the Bygone Ages

When Moses (peace be upon him) said to Pharaoh:

[﴿رَبُّنَا الَّذِي أَعْطَىٰ كُلَّ شَيْءٍ خَلْقَهُ ثُمَّ هَدَىٰ﴾]

("Our Lord is He Who gave everything its creation, then guided it.")

The answer was broader than a debate between a prophet and a tyrant. Moses was not defining for Pharaoh a God absent from creation, but a Lord whose effect appears in everything: He gave every existing thing its creation, then guided it to what suits its nature.

Creation here is not just bringing into existence.

And guidance is not just a command.

Rather, everything has a form, every form has a purpose, and every purpose has a path.

This meaning alone was enough to shake the throne of Pharaoh from within, because Pharaoh does not contest Moses merely on a piece of information, but on the center of authority. Moses says: The Lord is He who created and guided. And Pharaoh wants to remain the center of definition, control, and memory. Therefore, he did not ask directly: And who is your Lord? That question had already been asked. Instead, he moved to another weapon: the past.

He said:

[﴿فَمَا بَالُ الْقُرُونِ الْأُولَىٰ﴾]

("Then what is the case of the former generations?")

What of those who passed?

What of the previous nations?

Where did they go?

Who judges them?

Were they astray?

Did they know this Lord of whom you speak?

And can you tell us of what you have no present evidence for?

Thus operates the mind of the tyrant. If he fails to refute the truth in its origin, he drags it to the region of dust. He moves the prophet from clarity to the archive, from the present to the past, from proof to a question whose full scope humanity does not possess.

But Moses' answer did not fall into the trap of detail. He did not begin to list the names of the nations. He did not say: The people of such-and-such were like this, and the people of such-and-such did that. He did not turn prophethood into oral history competing with the memory of the palace. Rather, he elevated the question to its proper place:

[﴿عِلْمُهَا عِنْدَ رَبِّي فِي كِتَابٍ لَا يَضِلُّ رَبِّي وَلَا يَنْسَى﴾]

("Their knowledge is with my Lord in a Book. My Lord neither errs nor forgets.")

This answer establishes a great principle in understanding the First Creation:

Not every past is possessed by man.

Not every previous creation enters into the knowledge of historians.

Not every bygone nation left us a stone, inscription, or book.

But nothing falls outside the knowledge of God.

Pharaoh was asking from within the memory of the earth.

And Moses answered him from within the Book of God.

Here begins the difference between history and the Book.

History is lost.

The Book is not lost.

History selects what remains from the monuments of the victors.

The Book preserves what was, what was hidden, and what no one saw.

History has few testimonies on the surface of the earth.

As for the Divine Book, it preserves the former generations, the First Creation, the nations that left no name, and the worlds that do not enter into the maps of people.

Therefore, we cannot confine creation to what human memory has preserved. For human memory is short, arrogant, and prone to much forgetting. Nations may pass, civilizations may rise, worlds may perish, and then nothing remains of them but a sign, or no sign at all.

And if existence were only proven by what man has preserved, man would be the lord of memory, not a servant within it.

But Moses says:

Its knowledge is with my Lord.

This sentence alone breaks the illusion.

For the former generations are not lost because they fell outside God's knowledge, but because they fell outside human hands. And what falls outside human hands does not fall outside the Book. And what the material traces of the earth have not reached may be preserved in a station the eye cannot reach.

From here, Pharaoh's question becomes an entry point not only to the history of nations, but to a broader question:

If the former generations are beyond human comprehension, then what of the first worlds?

And if the known past of humanity is preserved with God, then what of what preceded this humanity?

And if the earth we know has not revealed all its secrets, then what of the Malakut of the Earth?

And if our Adam is the beginning of this lineage, does it necessarily follow that he is the beginning of every Adam?

The Quran does not answer here with details of the worlds and Domes, but it opens the door: there is a past that cannot be summarized in human memory. Then the narrations of the Ahl al-Bayt (peace be upon them) come to reveal that this past is far vaster than we think: worlds before our world, Adams before our Adam, and creations that do not know our story at all.

Therefore, this book begins with Pharaoh's question, not because he was a man of knowledge, but because he posed a question larger than himself. He wanted to embarrass Moses, but he opened a door for us: the door of the former generations, then the door of the First Creation, then the door of the Domes that Pharaoh does not see and that his throne does not know, even if he sat upon it for a thousand years.

So the tyrant asks to close the road.

And the Prophet answers to open the Malakut.

And thus begins the crossing from human history to the Book of God.
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Its Knowledge is with my Lord in a Book

Moses (peace be upon him) did not say to Pharaoh: I do not know.

If he had said it from his own perspective, it would have been true; the Prophet does not claim independent knowledge, nor does he make himself a repository for all that has passed. But he did not leave the question in the vacuum of human ignorance. He raised it to its highest place:

[﴿عِلْمُهَا عِنْدَ رَبِّي فِي كِتَابٍ﴾]

("Its knowledge is with my Lord in a Book.")

This sentence not only answers about the former generations, but reveals a law of knowledge: what man does not know may be known to God, and what falls from the memory of the earth may be firmly established in a Book that never perishes.

For man is quick to pass judgment. If he finds no trace, he says: It did not exist. If he has not read an account, he says: It did not happen. If he has not seen with his own eyes, he says: It has no existence. As if the universe awaits the testimony of his eye to be allowed to exist. This is a subtle arrogance in appearance, but quite amusing if we look at it from a slight height; the human who forgets where he put his key wants to make his memory the measure of the First Creation!

Moses (peace be upon him) returns the measure to God.

The requirement is not for man to know everything, but to know his limit. The requirement is not to fill the gaps with imagination, but to not turn his ignorance into negation. Between imagination and negation lies a third path: submission to the fact that God has a knowledge we cannot encompass, and that existence has layers that do not all enter the notebook of the senses.

The word Book here is not merely a rhetorical image. It means the past is not chaos, the absent is not lost, and the centuries that have passed have not fallen out of the system. Everything is counted, preserved, placed in its position; my Lord neither errs nor forgets.

From here we understand the difference between human memory and the Book of God.

Human memory is fragmented.

The Book of God is all-encompassing.

Human memory preserves what touches its interests.

The Book of God preserves what is true.

Human memory tends to favor the victors.

The Book of God does not wrong the vanquished.

Human memory is inhabited by dust.

The Book of God neither errs nor forgets.

Therefore, we cannot make human history the ceiling of creation. The history we study is not all that occurred; it is what has reached us of what occurred. And what has reached us is little, what has not reached us is more, and what lies beyond the human species is vaster than both.

When we read the narrations of the worlds, the Adams, and the Domes, we should not enter them with a mind that asks: Where are their traces? Where are their maps? Where are their cities? This question is legitimate if we are searching the surface of the earth, but it is insufficient if the discourse is about the Malakut of the Earth, or worlds that do not fall under our usual tools, or creations that do not enter our history.

For the Quran first taught us that there are former generations beyond human comprehension. Then the narrations come to teach us that there are earlier worlds and previous Adams beyond human comprehension as well.

The distance between the two questions is not far.

Pharaoh asked about the former generations.

And the narrations open the question of the earlier worlds.

Pharaoh asked about the past of nations.

And the narrations reveal the past of creation.

Pharaoh wanted history.

And Moses pointed to the Book.

Here the importance of the second phrase appears:

[﴿لَا يَضِلُّ رَبِّي وَلَا يَنْسَى﴾]

("My Lord neither errs nor forgets.")

Going astray (Dalal) here is not in the sense of sin, far be it from God, but in the sense of loss, error, and absence from place. Meaning that God's knowledge does not miss the path to anything, lose anything, or forget anything after knowing it. No vanished village falls outside His knowledge, no perished nation drops from His Book, and no world that preceded our world perishes in the darkness of non-existence.

This is very important in the topic of the Domes of Adam.

Because when we say that God has many Domes, or worlds before our world, or Adams before our Adam, the reader might imagine we are opening a door without a control. But the control is this verse: everything that is true is with God in a Book. And everything not established for us, we do not invent; and everything established by the text, we do not deny simply because our tools have not reached it.

Denying the unseen because we do not see it is not intellect, but a constriction of the eye.

And believing in the unseen does not mean accepting every story, but accepting that existence is vaster than the senses, and that if a text is established, it opens a door that the eye alone cannot close.

Thus, we must read the narrations of the Dome of Adam with this balance. We do not say every tale about a hidden world is correct. Nor do we say everyone who spoke of a concealed earth is accurate. But we do not delete the narrations reported from the Ahl al-Bayt (peace be upon them) because they do not resemble what modern imagination is accustomed to. Modern imagination itself is sometimes narrow; it believes what the screen shows, and finds strange what the narration says. This is an irony worth a small smile, no more.

The Divine Book is vaster than the human archive.

This means that the First Creation is not a subject for curiosity, but a door from the doors of Tawhid. For if God created worlds before us, that does not increase His authority; He is Self-Sufficient before and after creation. But it reveals our own poverty, and teaches us not to make our story the measure of all stories.

We know our Adam.

But the narrations speak of other Adams.

We know the zahir of our earth.

But the narrations speak of the Malakut of the Earth.

We know our Dome.

But the narrations say: And for God are many Domes.

We know our recent history.

But Moses says: The knowledge of the former generations is with my Lord in a Book.

From here, the Book becomes not just a record, but a measure for historical and creational unseen. For what man has not preserved does not fall out of existence. What his foot has not trodden does not fall out of God's dominion. What his eye has not reached does not become non-existence.

This is the principle of the first chapter:

What is absent from man is not absent from God.

Whoever does not understand this principle will read the Domes of Adam as if they were a strange tale.

But whoever understands it, will see them as a natural step after the question of the former generations.

For the ages we do not know are preserved.

The worlds we do not see are preserved.

The Adams who preceded us are preserved.

And the new creation that comes after us is preserved.

All of that is in a Book.

My Lord neither errs nor forgets.
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History Does Not Preserve All of Creation

History is not existence.

This is a principle that must be stated before entering the discussions of the worlds and Domes; because most people confuse what occurred with what has reached them of what occurred. If the news is lost, they think the event did not happen. If the trace disappears, they think its owner did not exist. If the books are silent, they think creation began at the first page they know.

But history is not a complete mirror.

It is broken glass, reflecting some faces, and leaving most of them in the shade.

How many nations lived and did not write?

How many cities rose and were then swallowed by the earth?

How many tongues spoke and then their people perished, leaving not a single letter?

How many worshippers, tyrants, prophets, successors, believers, and deniers passed over the earth and then left in the memory of people nothing more than an echo?

If this is the case of history within our apparent world, how can we make it a judge over what preceded our world? How can we demand it to tell us about every creation before our Adam, or every Dome beyond our Dome, or every world from the Malakut of the Earth?

History preserves what it is able to carry.

As for the Book of God, it preserves what was.

Here appears the difference between archaeology and the knowledge of the Malakut.

Archaeology searches for a stone, an inscription, a bone, a stratum, the remains of a city. This is useful knowledge in its place, and it should not be belittled. But it is a science that deals with what remains of the zahir, not with everything that occurred in creation. If it finds nothing, the most it can say is: I did not find. As for saying: It did not exist, this is a leap far beyond its tools.

The narrations do not negate the zahir, but they prevent the apparent from becoming a prison.

They tell us that the earth has an apparent, but it also has a Malakut. That our Adam has a story, but it is not the whole story. That our world has a Dome, but it is not the end of the Domes.

From here, we must pay attention: when we speak of worlds before Adam, or previous Adams, or other Domes, we are not competing with the historian in his archive. We are entering another door. History asks: What remains? While the narration says: What did the Ma'sum reveal by God's permission?

This does not mean we accept everything without evidence.

It means the type of evidence differs according to the subject.

If the discourse is about a historical city, we seek a trace or a credible account.

If it is about a legal ruling, we seek jurisprudential evidence.

If it is about the Malakut of the Earth, it is not enough to judge it by an eye that was not even created to perceive the Malakut.

The eye sees the surface of the water.

But it does not see the meaning of life in the water.

It sees the body.

But it does not see the soul.

It sees the sky.

But it does not see everything in the sky.

So why, when a person hears of a Dome he does not see, or a world he cannot reach, does he rush to denial as if he had finished examining all of God's treasuries?

The Quran itself teaches man this etiquette. It does not ask him to believe every claim, but it asks him not to make his ignorance an authority over the unseen. Therefore, Moses (peace be upon him) said:

[﴿عِلْمُهَا عِنْدَ رَبِّي فِي كِتَابٍ﴾]

("Its knowledge is with my Lord in a Book.")

He did not say: There are no ages we do not know.

Nor did he say: What you do not know did not happen.

Rather, he returned knowledge to its place, and left human history its limits.

And these limits are important in our book.

Because some readers, upon hearing "a thousand thousand worlds and a thousand thousand Adams," immediately ask: Where are their traces?

And upon hearing "the Dome of Adam and other Domes," say: Where is their location?

And upon hearing "the Malakut of the Earth," say: Why has no one photographed it?

And upon hearing "Jabalqa and Jabarsa," say: Where are they on the map?

These are understandable questions, but they are not always in their proper place.

They are like asking about the weight of a vision in kilograms, the area of the soul in meters, or the color of intention under a microscope. The problem is not just the question itself, but the tool by which he wants to judge the subject.

If the narration says: the Malakut of the Earth, we must understand that the discourse is not about the earth as merely a geographical surface. If it says: the Dome of Adam, we must allow for the possibility that the Dome is a creational sphere, or a veil, or a sky, or a world, not just a material dome over our heads. If it says: worlds similar in form to our world, we must neither swallow the text nor reduce it; rather, we read it as it is, and then apply a measure to it.

History does not preserve all of creation; because it is part of our world.

But creation is vaster than our world.

Memory does not preserve all of history; because it is part of man.

But history is vaster than man.

Sense does not preserve all of existence; because it is one door of perception.

But existence is vaster than sense.

Here begins cognitive humility.

And cognitive humility is not weakness; it is the beginning of vision. The one who does not know the limit of his eye, thinks it is a small god. And the one who knows that the eye is a limited door, seeks light from its proper place.

Therefore, the narrations of the Ahl al-Bayt (peace be upon them) in this area were not merely reports of strange places, but a cultivation of the human mind: do not imprison creation in your memory. Do not reduce Adam to your lineage. Do not reduce the earth to your dust. Do not reduce the sky to what you see when you raise your head. And do not reduce God to a single world, as if He only created to complete your autobiography.

When man thinks he is the first line, he reads everything with arrogance.

And when he knows he came late, humility begins.

Our Adam came in a specific phase.

Before our phase were worlds.

Behind the apparent of our earth is a Kingdom.

Above our Dome are Domes.

And beyond what history preserves is a Book that neither errs nor forgets.

Therefore, the absence of evidence is not proof of the absence of creation.

Nor is the silence of history an argument for the silence of existence.

Nor is human limitation evidence for the narrowness of God's dominion.

History is useful when it remains within its limits.

But it becomes a veil when it thinks it is the entire Book.

And this book does not negate history, but places it in its position:

A page from the pages of the apparent world, not a record of all creation.

And whoever does not understand this, will keep searching for the Domes on maps, the Malakut in pictures, and previous Adams in school textbooks.

But whoever understands it, will realize that the next question is not: Where did historians find that?

Rather: What did the narration say?

And: How do we read it without exaggeration (Tafwīt) or neglect (Ta'ṭīl)?

Here we prepare to enter the second verse:

[﴿أَفَعَيِينَا بِالْخَلْقِ الْأَوَّلِ بَلْ هُمْ فِي لَبْسٍ مِنْ خَلْقٍ جَدِيدٍ﴾]

("Were We then fatigued with the first creation? Yet they are in doubt about a new creation.")

So the former generations opened the door of the past.

And the First Creation will open a deeper door:

What was before this phase?

And what does it mean that there is a new creation?
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Chapter 4
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The First Creation and the New Creation

After the question of the former generations, the Quran opens a broader door:

[﴿أَفَعَيِينَا بِالْخَلْقِ الْأَوَّلِ بَلْ هُمْ فِي لَبْسٍ مِنْ خَلْقٍ جَدِيدٍ﴾]

("Were We then fatigued with the first creation? Yet they are in doubt about a new creation.")

This verse does not only speak of a historical past, but of God's power in the origin of creation and its return. The One who began creation is not incapable of a new creation, and the One who brought the world into being first is not wearied by bringing forth another phase. But the Quranic expression places before us two words that require reflection:

The First Creation

And the New Creation

Between them extends a vast map.

Not just a map of the earth, but a map of phases, worlds, and destinies.

The First Creation is not merely a distant moment at the beginning of time, as if we imagine an ancient point and then the matter ends. The First Creation is the origin of power, the beginning of the opening, and the proof that existence is not self-subsistent nor independent of God. Whoever fails to understand the First Creation will remain in doubt about the New Creation. And whoever confines the beginning to what he knows of history, the meaning of return and renewal becomes narrow for him.

Therefore, the verse comes in the context of argument:

Were We fatigued with the first creation?

Were We tired?

Was power insufficient?

Was the first bringing into being difficult, so that the return is more difficult?

The answer is clear: God is far exalted above fatigue and incapacity. The doubt is in them, not in the power. They are in doubt about a new creation; because they measured God's act by their own capacity, and measured the unseen by their custom, and measured the future by what they were accustomed to from the apparent of this world.

And this same doubt appears when a person hears about worlds before our world.

He says: How?

And about Adams before our Adam.

He says: Where?

And about Domes other than our Dome.

He says: Why do I not see them?

As if the question, if it does not find an answer within his tools, turns into denial.

But the Quran addresses this constriction from its root: the One who created the first is not incapable of a new one, the One who opened a phase is not incapable of phases, and the One who manifested a world is not too narrow for worlds.

From here, "the First Creation" becomes a door to understanding what preceded our phase, just as "the New Creation" becomes a door to understanding what comes after it.

We are between two creations:

A creation that preceded us.

And a creation that awaits us.

And between them is our world, which we think is everything.

This does not mean that the verse alone details for us the number of worlds, the names of the Adams, or the form of the Domes. The Quran does not enter into enumeration here; rather, it establishes the principle. As for the detail, it comes in the narrations of the Ahl al-Bayt (peace be upon them), where we find mention of a thousand thousand worlds, a thousand thousand Adams, the Dome of Adam, the other Domes, and the Malakut of the Earth.

So the verse is like the key.

And the narration is like the door that opens after it.

It is wrong to burden the verse with what it did not detail.

And it is also wrong to close what the verse opened.

It does not tell us: How many worlds were there?

But it tells us: Do not be in doubt about a new creation after the first creation has been established.

It does not tell us: How many Adams did God create?

But it does not make our Adam the ceiling of power.

It does not explain the Dome of Adam.

But it prevents the mind from being astonished by the multiplicity of phases if the text has conveyed it.

Thus, the verse will be for us a Quranic principle, not a narrative detail. We place it in its position: it opens the horizon, and then the narrations come to clarify some of its features.

And when we read it alongside Moses' answer to Pharaoh, a dual principle takes shape:

The knowledge of the former generations is with God in a Book.

And the First Creation is evidence of the possibility of a New Creation.

Meaning, the past is preserved, the future is possible, and man is the master of neither one.

And here the soul calms.

For the previous worlds are not absurd.

Nor are the other Domes meaningless additions.

Nor is the idea of a new creation a threat to order, but a revelation of God's authority, which does not end at our current form.

God (Glory be to Him) did not create the world so that man could be a witness to everything. He created man to be tested by what was revealed to him, to believe in what was established for him, and to show etiquette towards what was hidden from him. And how much is hidden from him!

From here we understand why the beginning of our Adam is not the beginning of all creation. For if the narrations say that before our Adam there were Adams and worlds, this does not contradict the verse; rather, it falls under the vastness of the First Creation. And if they say that after this world there is a new creation, this does not contradict God's power; rather, it is the very subject of the Quranic argument.

The problem is not in the text.

The problem is in a mind that wants to make its phase the only phase.

Every nation thinks it is the center of history.

Every generation thinks it is the peak of understanding.

And every human, unless disciplined, thinks the world began when he opened his eyes.

But the Quran gently demolishes this illusion.

There was a First Creation.

And there will be a New Creation.

And between them, you are.

So do not be fooled by your position.

From this door, we enter the narrations about Adam. Not to strip Adam (peace be upon him) of his status, but to place him in his correct position. He is the father of this human race, the beginning of this lineage, the place of the prostration of the angels, and the bearer of a specific covenant. But he is not necessarily the very first of all Adams, nor the beginning of every world, nor the first rational creation that knew the earth or other than the earth.

Here lies the difference between magnification and over-inflation.

Magnifying Adam (peace be upon him) means knowing his status as God placed it.

Over-inflating him means making him the beginning of everything without textual evidence.

The narrations magnify Adam but do not over-inflate him.

They make him our origin, not the origin of all the worlds.

They make him the beginning of our phase, not the beginning of God's power.

They make him the door of our trial, not the ceiling of the First Creation.

And when the Quran says:

[﴿بَلْ هُمْ فِي لَبْسٍ مِنْ خَلْقٍ جَدِيدٍ﴾]

("Yet they are in doubt about a new creation.")

It reveals a recurring ailment: man becomes confused whenever the matter leaves his familiar sphere. He is astonished by the return because he has not seen it. He is astonished by the worlds because he has not entered them. He is astonished by the Domes because he has not lifted the veil from them. He is astonished by a creation before Adam because he confined existence to his lineage.

But the believer does not build his knowledge on astonishment.

He builds it on the text and the measure.

If the text is established, it opens a door for him.

If it is not established, he pauses.

If he does not know, he does not deny.

If he knows, he does not exaggerate.

This is the path we will follow in this book: neither neglect (Ta'ṭīl), nor exaggeration (Tafwīt).

We do not neglect the narrations because they are vast.

Nor do we exaggerate them until they become a market of wonders.

We read the First Creation as a horizon.

We read the New Creation as a goal.

We read our Adam as a phase.

We read the Dome of Adam as a limit for our world, not a limit for God's dominion.

And so the first chapter ends at this threshold:

There are former generations we do not encompass.

There is a First Creation we do not confine to our memory.

There is a New Creation we should not doubt.

And between all of this stand the narrations of the Ahl al-Bayt (peace be upon them) to take us by the hand from the surface of the earth to its Kingdom.

And now we approach the most sensitive question:

Is our Adam the first Adam?

❈
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Part Two
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Our Adam is Not the First Adam
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Chapter 5
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Adam is the Father of This Humanity

Adam (peace be upon him) is our father.

This is a truth we do not need to diminish in order to open the door to the other worlds. The book does not wish to strip Adam of his status, nor to make him a mere symbolic name without reality, nor to dissolve his story in the fog of allegory. Adam (peace be upon him) is the origin of this human race, the beginning of this phase, and the door through which our story entered the earth.

But the question is not here.

The question is: Does his being our father mean he is the very first of all Adams?

Does the beginning of our lineage from him mean there was no creation before him?

Does the prostration of the angels to him mean that all of existence knew no prior phase?

Does his descent to the earth mean that the earth knew no inhabitant before him?

Here we must differentiate between two statements:

Adam is the father of this human race.

And: Adam is the first of all rational creation.

The first is established in the very foundation of our religious understanding.

As for the second, we cannot affirm it without explicit evidence.

Much confusion has arisen from the failure to distinguish between them. If it is said: Adam is the father of humanity, some assume this necessarily means there were no worlds before Adam, no Adams before Adam, and no creation on earth before our lineage. But the narrations of the Ahl al-Bayt (peace be upon them) open a different horizon: our Adam is the father of this human race, not the end of the discourse on all of God's creation.

And this does not weaken Adam's status. Rather, it defines it.

For when a status is placed within its proper boundaries, it becomes clearer. But if it is inflated without evidence, it becomes a cause for confusion. Adam (peace be upon him) is great because he is the door of this human phase, the locus of Iblis's trial, the origin of the lineage that ends with the Hujjah in Muhammad and the Family of Muhammad (peace be upon them). Adam does not need to be the very first of all of God's worlds to have his status.

God does not honor His servant by having us attribute to him what is not established for him.

He honors him by having us recognize what God Himself established for him.

From here come the narrations to tell us: do not confine creation to your phase.

When it is reported that God has a thousand thousand worlds and a thousand thousand Adams, and that we are among the last of those worlds and those Adams, this does not negate our Adam; rather, it defines his location. We are not without an Adam; we have our Adam. But not every world must begin with our Adam, nor must every creation enter into our lineage, nor must every story pass through the door of our history.

And this meaning changes our view of the earth.

For in the conventional understanding, the earth appears as a page that began with Adam, upon which the story of his children was written. But the narrations make the picture broader: the earth may have known phases and creations before this lineage, and then our Adam came in a specific phase, bearing a specific covenant, and undergoing a specific trial.

Here emerges a precise meaning:

Adam is not the first of God's power.

Adam is the first of our story.

And the difference between them is immense.

For if we said that Adam is the first of God's power, we would have made all of creation begin with our lineage, which is an unjustified restriction. But if we say that Adam is the first of our story, we preserve his status, and open the door to what the narrations mention about worlds before him and Adams other than him.

Man loves to be the beginning. This is part of his ancient arrogance. He wants to be the center of creation, the center of history, the center of divine care, and the center of the question. But revelation does not cultivate man on empty centrality. It teaches him that he is a servant within a map, and that his dignity is not in being the entire map, but in knowing the truth within his position on it.

Therefore, we should not fear the statement: Our Adam is not the very first of all Adams.

The real fear is not from the vastness of creation, but from the narrowness of understanding.

For the one who thinks that the multiplicity of worlds weakens his faith is as if he made his faith dependent on the smallness of God's creation. And this is astonishing. The more creation expands, the clearer the authority (Sultan) becomes. The more the worlds multiply, the more apparent it becomes that God is not measured by the limits of a single world.

But this expansion must remain disciplined.

We do not say: Everything that nations have imagined about the worlds is correct.

Nor do we say: Every tale about unknown beings enters into religion.

Nor do we say: Every unsubstantiated narration is built upon as doctrine.

Rather, we say: What has come in the texts of the Ahl al-Bayt (peace be upon them) is sufficient to open this door: worlds before our world, Adams other than our Adam, Domes other than our Dome, and a Malakut of the Earth that people do not see.

From here, Adam (peace be upon him) is placed in his correct position:

He is the father of this human race.

He is the beginning of the lineage to which we belong.

He is the locus of the prostration of the angels in the trial of Iblis.

He is the door through which the human story that culminated in the Final Prophethood and Walayah entered.

But he is not the limit of the First Creation, nor the ceiling of God's worlds.

This meaning also helps us understand the problem of the beginning of the lineage. If our Adam was placed within a world that was not devoid of all creation, and if the narrations speak of a Huri (maiden of paradise) or a Jinn or another creation in the context of the marriage of his children, then we are not forced to close the matter within a single awkward assumption, namely the marriage of siblings. We will come to this subject later, but suffice it here to note that imagining Adam alone in an absolute creational void is what created many of these difficulties.

But if we understand that our Adam is within a Dome, and that God has Domes, and that the earth has a Malakut, and that creation is vaster than our lineage, then the question becomes calmer:

How did Adam's progeny begin?

We do not answer from the narrowness of imagination, but from the narrations.

Was there creation before him?

We do not deny because history does not preserve, rather we look at the texts of the Ahl al-Bayt (peace be upon them).

Was he the first Adam?

We say: He is the first of us, it does not necessarily follow that he is the first of everyone.

Here the principle of this chapter becomes clear:

Adam is the beginning of lineage, not the beginning of existence.

This statement must remain with us until the end of the book. It prevents us from falling into two extremes: an extreme that denies what has been reported about the previous worlds out of fear for Adam's status, and an extreme that dissolves Adam into vague symbolism until nothing of the story remains.

Neither this nor that.

Adam (peace be upon him) is real.

His story is real.

The prostration of the angels is real.

The enmity of Iblis is real.

His descent and the beginning of his lineage are real.

But all of this occurs within our own phase.

Before the phase are phases.

Behind the Dome are Domes.

Beneath the apparent of the earth is a Kingdom.

And beyond human knowledge is a Book that neither errs nor forgets.

In this way, we do not belittle Adam.

Rather, we enlarge the map.
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Adam Between Human and Prophet

When we say that Adam (peace be upon him) is the father of this human race, we have not answered all the questions. For there is another question that looms behind the statement:

Is Adam (peace be upon him) the first human absolutely?

Or is he the first chosen human in this phase?

Or the first prophet in our world?

Or the beginning of a specific lineage within a broader map?

These questions should not be posed lightly, as they touch the very origin of the human story. Nor should they be closed out of fear, for the narrations themselves have opened the door to worlds, Adams, and prior creations. The correct path is to place the question in its proper context, and then weigh the answer by the Quran and the narrations of the Ahl al-Bayt (peace be upon them).

The Quran presents Adam (peace be upon him) as a specially created being, taught the names, made the locus of the angels' prostration, placed within the trial of Iblis, and then the beginning of the path of descent and tribulation. These meanings do not require Adam to be the very first rational being in all of God's worlds to be valid. Adam's status is established by what God has placed him in, not by what we add to him.

Something may be first in one domain, but not first in every domain.

The first prophet is not necessarily the first creation.

The first father of this human race is not necessarily the first Adam in all the worlds.

The first chosen phase in our world is not necessarily the beginning of all phases.

Here we need an important distinction between "human" as a species and "human" as a covenantal being.

One may speak of a rational being, walking on the earth, with a form similar to humans, who lived in a previous phase. This is one domain.

And one may speak of Adam whom God entrusted with a specific covenant, taught the names, made the origin of this lineage, and upon whom the test of prostration was enacted. This is another domain.

When the narrations speak of Adams and worlds before our Adam, they do not oblige us to equate them with our Adam in status. They may have their own phase, their own Hujjah, their own trial, and their own balance, but our Adam is our door, the locus of our story, and the origin of our lineage.

Therefore, we do not need to say that every prior "Adam" is our Adam himself. Nor that every prior world resembles our world in its details of obligation and trial. The text opens the door to multiplicity, but it does not give us the right to invent the details.

Some contemporary readings have attempted to address this issue by proposing a close approach: perhaps Adam is not the first human being absolutely, but rather the first prophet, or the first chosen human, or the beginning of the line of guidance in this phase. We do not make this reading an independent foundation, but it helps us formulate the question more precisely: perhaps the confusion arose because we made "human" and "the Prophet Adam" one and the same thing in every respect.

The Imami narrations give scope for this distinction. They speak on one hand of Adam as the father of this human race, and on the other of worlds and Adams that preceded our world. If our Adam were the very first of all Adams absolutely, there would be no clear room for these narrations. But if we say he is the father of this human race, and that before him there were other Adams or other worlds, the reconciliation becomes sound.

And reconciliation is preferable to nullification.

We do not nullify the status of Adam because of the narrations of the worlds.

Nor do we nullify the narrations of the worlds because of the status of Adam.

Rather, we place each text in its proper rank.

Adam (peace be upon him) in our world is not an ordinary person. He is the origin of lineage, the beginning of the human covenant, the locus of teaching the names, the center of Iblis's trial, and the door of the story of vicegerency (Khilafah) and descent. But, according to the narrations, he is not an obstacle to the existence of prior creations, nor to the existence of other Adams in other worlds.

Here the precision of the expression appears:

Our Adam is the first of us, not the first of everything.

There is no belittlement in this. Rather, it liberates the meaning from a burden God never placed on it. For when we make Adam the beginning of all creation, we burden him with what is not necessary. And when we make him the beginning of our phase, we preserve his status and preserve the narrations' own scope.

Perhaps this distinction helps us understand the severity of the narrations in some chapters concerning lineage and purity. For Adam, from whom the elite of this world emerged, is not merely a biological beginning, but a covenantal beginning. From him begins a path that ends with Muhammad and the Family of Muhammad (peace be upon them). Hence, the question of the beginning of his progeny becomes a theological one, not just an ancient familial question.

How did the progeny begin?

Where did the spouses of his children come from?

Was it through the marriage of siblings, or through another creation, or a Huri (maiden of paradise), or a Jinn, or a way whose details we do not encompass?

These questions are not separate from the status of Adam. If Adam is the door of covenantal purity for this world, it is natural that some narrations would reject the idea that the origin of the prophets and Proofs (Hujjah) came from a path that instinct (Fitrah) finds repugnant. We will return to this in detail in a separate chapter.

For now, it is enough for us to establish the principle:

Adam (peace be upon him) has two aspects:

The aspect of lineage: He is the father of this human race.

The aspect of covenant: He is the beginning of the responsible human line in our world.

As for his being the very first rational creature, or the first of all Adams, or the beginning of every world, this is not required by the texts; rather, many narrations about the worlds and the Adams contradict it.

With this, our understanding of the First Creation expands.

For the First Creation is not a small chapter that begins with our Adam and ends with us. Rather, it is a broader door, containing phases, worlds, Adams, and creations whose details we do not know. Then our Adam comes to be the beginning of our story, not the beginning of God's power.

And whoever does not distinguish between relative beginning and absolute beginning will fall into confusion.

If he hears about Adam, he thinks he is the beginning of everything.

If he hears about Adams before him, he thinks his status has fallen.

If he hears about another creation, he thinks the story of prostration has been weakened.

If he hears about other worlds, he thinks that vicegerency (Khilafah) has lost its centrality.

All of this arises from one assumption: that multiplicity destroys meaning. The truth is that multiplicity, when entered under the balance, increases the clarity of meaning. The multiplicity of worlds does not destroy the Hujjah, but expands our understanding of it. The multiplicity of Adams does not destroy our Adam, but places him within his own specific line. The multiplicity of Domes does not destroy our Dome, but prevents us from unconsciously worshipping it.

And this is the purpose of the book.

To move from the narrowness of the phrase to the vastness of the map.

Not to lose certainty, but to preserve it from oversimplification.

Not to sink into imagination, but to return imagination to the text.

Not to belittle Adam, but to prevent ourselves from turning him into a barrier that prevents us from reading what has been reported about the other worlds.

Adam between human and prophet is not a side issue.

It is the key to understanding everything that follows.

For if our Adam is the father of this human race, the first prophet in this phase, and the beginning of the chosen line of our world, we can understand how the narrations speak of other Adams without affecting his status. And if this world is a Dome among Domes, we can understand how each Dome has its own affair, each world its own system, and all of it remains under the authority (Sultan) of God and His Hujjah.

And so we reach the phrase that must remain at the heart of this chapter:

Our Adam is not less than our father, but he is not all of creation.
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Seven Worlds Before Adam

If Adam (peace be upon him) is the father of this human race, was the earth before him devoid of all rational creation?

This question is the threshold through which a wide door opens in the narrations of the Ahl al-Bayt (peace be upon them). The narration does not leave the earth as if it were a blank page that knew no life, no trial, and no worlds before our Adam. Rather, it opens a deeper possibility: that the earth has passed through phases, that creations preceded our creation, and that our Adam came in a specific stage of the history of creation, not at the beginning of everything.

It is reported from Imam al-Baqir (peace be upon him), in essence, that God created in the earth, since He created it, seven worlds not from the children of Adam, and then He created Adam, the father of this human race, and created his progeny from him.

This narration changes the angle of vision.

Instead of looking at Adam (peace be upon him) as the first name in the entire record of creation, we look at him as the first name in our own record. Before him were worlds. After him began this human world to which we belong. This does not weaken his status, but places it within a broader map.

The important thing here is that the expression does not say: seven individuals.

Nor does it say: seven tribes only.

Rather, it says: seven worlds.

And a world is not just a small group. A world means a system, a phase, a dwelling, a trial, and a mode of existence. We do not know the details of these worlds, nor their names, nor what their obligation was like, nor how they ended. And the narration does not give us this detail, so we must not fill the gaps with our own imagination. But it gives us enough to demolish the illusion: the earth did not begin with us.

And this alone is a great idea.

When a person hears that the earth knew seven worlds before Adam, he moves from a narrow question to a broader one. The question is no longer just: How did humanity begin? Rather, it becomes: What is the position of Adamic humanity within the chain of creation? And why did our Adam come after phases? And what does it mean for man to be late in an ancient earth?

Here caution is necessary.

It is not permissible to turn this narration into a simplistic matching with scientific or historical hypotheses. We do not say that the seven worlds are precisely certain archaeological civilizations. Nor do we say they are specific geological ages. Nor do we say they are human species named by science with certain names. All of this requires evidence, and the narration did not say that.

But it is permissible to say:

The narration opens a cognitive door: the earth was not exclusive to our phase.

That the history of creation is
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