
      
         	
         
      

   
      
         
         
         
         
      

      
         
         
         
            
            
         

         
         
         
            
            
               The historical dictionaries present essential information on a broad range of subjects,
               including American and world history, art, business, cities, countries, 
               cultures, customs, film, global conflicts, international relations, literature, music,
               philosophy, religion, sports, and theater. Written by experts, all contain highly
               informative introductory essays on the topic and detailed chronologies that, in some
               cases, cover vast historical time periods but still manage to heavily feature more
               recent events.
               
            

            
            
               Brief A–Z entries describe the main people, events, politics, social issues, institutions,
               and policies that make the topic unique, and entries are cross-referenced for
               ease of browsing. Extensive bibliographies are divided into several general subject
               areas, providing excellent access points for students, researchers, and anyone
               wanting to know more. Additionally, maps, photographs, and appendixes of supplemental
               information aid high school and college students doing term papers or introductory
               research projects. In short, the historical dictionaries are the perfect starting
               point for anyone looking to research in these fields.
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            Cover image: Elder William Dumont (far left) and the brethren of Sabbathday Lake on
               Thanksgiving, November 30, 1899.  Brother Delmer Wilson is missing from the photo
               because he took the picture.  Each of these brethren, including Delmer,  had been
               gathered into the community by Elder William since he became elder.  This indicates
               a vitality of Shaker life in great contrast to what was the case in almost all other
               Shaker societies.  Collection of the United Society of Shakers, New Gloucester, Maine. 
            

            
         

         
         
      

      
         
            To the Shakers of the future. . . . 

            
            Mother’s beautiful song will always be sung.
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         	ADVENTISTS

         
         	
            Also referred to as Advents in some Shaker journals, the Adventists were followers
               of William Miller and joined the Shakers in large numbers after the Great Disappointments
               of 1844 and 1845. Hundreds joined the Shakers, but their impact was especially great
               at Union Village, White Water, Harvard, and Canterbury. Most of the former Adventists were short-lived converts, but some of them stayed
               faithful to Shakerism and lived into the 20th century in a few communities. The greatest
               influence of the Adventists on the Shakers was the introduction of the concept of
               spiritual marriage. Their arrival also sparked the second and extreme portion of the Era of Manifestations.
            

            
         

         
         	AFRICAN AMERICAN SHAKERS

         
         	
            Many people are surprised to discover that until relatively recent times, the Shakers
               always had African American members. The earliest known black Shaker was Violet Bennett.
               She was born in Rhode Island in 1759 and was the slave of Joseph and Eunice Bennett,
               who were among the first Shakers. Originally from Rhode Island, the Bennetts lived
               in Cheshire, Massachusetts, at the time of their conversion. They then moved to Watervliet, New York, where Violet followed them. She died at the age of 25 in 1785, before the community
               was gathered, and is the first burial in the cemetery. People who died previously
               were buried elsewhere and later moved to this cemetery. 
            

            
            Another early example of African Americans can be found in 1790 when two African American
               men were observed dancing among the crowd of Shakers at worship at New Lebanon. These believers were likely members of the Order of Families, a loose confederation of small groups of Shakers who still lived on original homesteads.
               They may have been named Jennings since David Jennings (1771–1850), who was black,
               lived at the Second Family. These men were likely originally slaves since the federal census for 1790 lists
               quite a number of slaveholders. The well-known 1830 print showing Shaker dancing at
               worship in the Meeting House at New Lebanon also depicts two black men. It is indicative
               of the times, however, that these men were not included in the version of this print
               that appeared in the South.
            

            
            Like Violet Bennett, Anna Middleton (1786–1861) was born a slave and followed her
               owners from Virginia to Ohio, where she became free. When the gospel was opened at
               Turtle Creek in 1805, she converted. This made her the second person and first woman to become a Shaker at what would later be Union Village, Ohio.[1]    Middleton lived the rest of her life as a believer.
            

            
            Of all the communities outside of the Shaker West, Watervliet, New York, had the most connections with African Americans. In addition
               to Violet Bennett, the society gained a family of African Americans in 1802 when Prime
               and Hannah Lane and their two daughters, Betty and Phebe, joined the community. Previous
               to this, they had lived for a time in Cornwall, New York. Prime left in 1810 and sought
               to get his children back, claiming that they were his slaves. In 1799, New York had passed a law, “An
               Act for the Gradual Abolition of Slavery,” which slowly freed children born of slave
               mothers after the law went into effect. Children born before that time were not freed
               and belonged to their mother’s master. Apparently, Prime Lane owned his wife Hannah
               and, since their children were born before 1799, by law they were his slaves. His
               efforts to get them back were not successful, however, and the New York Supreme Court
               recognized the girls as free; they remained lifelong Shakers. Betty lived at the West
               Family and Phebe at the Church Family, but certainly these sisters would have known
               Mother Rebecca Cox Jackson and Rebecca Perot, who joined the South Family in 1847. Jackson and Perot left Watervliet
               twice to preach to the world. The final time in 1858 was to found a Shaker community in Philadelphia. This mission had the approval of Shaker leadership.
            

            
            Although it was Mother Rebecca’s intent to preach to African Americans, the Shaker
               society in Philadelphia was fully integrated and had some white members, including
               a Jewish woman. The Shaker sisters did domestic work and lived in row housing very close to Independence Square. Mother Rebecca died in
               1871 and Rebecca Perot took her last name. When the Philadelphia Shakers disbanded
               in 1896, three African American members—Rebecca Perot Jackson, Leah Collins, and Harriet
               Ann Jones—and perhaps an unknown other moved to the West Family at Watervliet. That
               family had been the home of Betty Lane, who died in 1829, and the home of a sister
               of mixed race named Deborah Knight, who had been a Shaker since 1851. Knight died
               at the South Family in 1923.
            

            
            Even some of the smallest societies had nonwhite members. For example, Chloe Harris
               (1797–1878) was of mixed race and joined the Shirley Shakers when she was a small child. Believers in Kentucky, a slave state, had many
               more opportunities for contact with African Americans than did many of the other societies.
               South Union, in particular, had black members over the years, some still slaves when they joined,
               but surprisingly, the last African American Shaker lived at Canterbury. Edith M. Green (1879–1951) was born in Gloucester, Massachusetts, and joined the
               Shakers in 1895. Her father was from the West Indies, and when he was freed, the citizens
               of Gloucester signed his manumission papers to prove he was a free man. Edith saved
               that paper all of her life. The longest-lived Shaker with known African American ancestry
               was Malinda (Celinda) Welch, who was of mixed race. She was a member of the Back Order of the Second Family, New Lebanon. When she died in 1827, it was claimed that she
               was 119 years old, but this cannot be verified. 
            

            
            
            
               Eldress Elizabeth Noyes of Sabbathday Lake and Sister Edith Green of Canterbury. Collection of the United Society of Shakers, New Gloucester, Maine.

               

            

         

         
         
         	ALETHIAN BELIEVERS

         
         	
            Alethian Believers  is the official name of the Shakers. In 1896, Alonzo Hollister petitioned the Central Ministry to have the title Alethian Believers used instead of Shakers. He felt that too many
               derogatory connotations were connected with the term Shaker and that it had come from those outside the faith. Alethea, which means spirit of
               truth, seemed to him a more accurate way to describe Shakers. The Ministry granted
               his request, but the use of Alethian Believers never caught on. Besides Hollister’s
               Mission of Alethian Believers, Called Shakers, only two other Shaker publications use the title. A Full Century of Communism:  The History of the Alethians, Formerly Called Shakers by M. Catherine Allen was published in 1897. The second edition of the work, published in 1902, however,
               was A Century of Communism: The History of the People Known as Shakers. Sister Aurelia Mace of Sabbathday Lake wrote a book called The Alethea: Spirit of Truth in 1899. The 1907 second edition of this work retains the same title.
            

            
         

         
         	ALFRED, MAINE (1793–1931)

         
         	
            Spiritual Name: Holy Land. Feast Ground: Holy Hill of Zion. Bishopric: Maine. Families: Church, Second, North. Maximum Population and Year: 200 in 1823. Industries: woven cloth, seeds, herbs and herbal medicines, brooms, brushes, saw and gristmill, horsehair sieves, woodenware, spinning wheels, wagon
               wheels, oval carriers, and fancy goods. Notable Shakers: R. Mildred Barker, John Vance, Elisha Pote, Harriett Coolbroth, Henry Green.
            

            
            Unique Features: In 1900, Alfred was a typical Shaker community—small numbers, mostly old, and seemingly
               doomed to die out within the next 20 years. Between that time and 1920, through the
               efforts of Eldress Harriett Coolbroth, Eldress Mary Ann Walker, and their companions, a tremendous Shaker
               revival took place at Alfred. In 1920, almost the entire community consisted of young
               women—the majority of whom would stay faithful. Alfred was very poor but rich in young
               Shakers who had a fervor not seen in other Shaker societies for decades. In every
               way, the fact that Shakerism survives to the present day was due to the strong faith
               that the Alfred sisters brought to Sabbathday Lake when they moved there in 1931.
            

            
            Brief History: Until 1820, the district of Maine was part of the Commonwealth of Massachusetts.
               Though there was a low population and plenty of empty land, Maine had been settled
               for more than 150 years. The waves of religious enthusiasm that affected those who
               had become dissatisfied with the standing order of Congregationalism in older parts
               of New England had their representation in Maine as well. In Alfred around 1780, the
               religious community was ripe with revivalism of all sorts. John Cotton had only recently
               moved to the town and was caught up in its enthusiasm. When the revivalism waned,
               he, like many others, sought to go west in search of a better life. On his way, he
               traveled through Canterbury, New Hampshire, where some of his New Light Baptist friends lived. From there he got as far as Enfield, New Hampshire, where he came under the influence of James Jewett, a Shaker missionary. Filled with
               the Shaker testimony, Cotton returned to Alfred to open the gospel to his friends John and Sarah Barnes.
            

            
            Cotton met with great success and soon hundreds were gathering to hear his testimony.
               In March 1793, the Shaker community at Alfred was organized under Father John Barnes,
               Brother Robert McFarland, Mother Sarah Kendall, and Sister Lucy Prescott. Although it was
               the seat of the Maine Ministry, Alfred was always one of the smaller Shaker communities. In fact, it peaked very
               early in the 19th century. Conditions at Alfred prompted Mother Lucy  Wright to remove Father John Barnes. The community was divided on this issue, and many at
               Alfred—who were mostly his kin—wanted him reinstated. Barnes refused to comply and
               the situation remained at an impasse until 1830 when the Ministry of New Lebanon placed the bishopric of Maine, which was based at Alfred, under the control of the Ministry of New Hampshire,
               which was based at Canterbury. Maine retained its Ministry, but Canterbury, not New
               Lebanon, had direct supervision. From that year until 1859, the two societies in Maine
               were virtually ignored by the New Lebanon Ministry. This fostered a very deep resentment on the part of Maine believers. As time went on, economic conditions steadily worsened as numbers gradually diminished
               for most of the 19th century. In 1870, the Maine communities decided to sell out and
               move to Kansas. The entire village was put up for sale, but no buyer came forth. The
               Shakers then decided to reorganize their village and stay put. Sale of a lot of timberland
               gave them a financial boost, but Elder John Vance had only short-term vision and sold the mills and invested
               the money in land mortgages in Kansas. They lost this money in the Panic of 1893.
               The premature deaths of Frank Libby (1870–1899) and John Vance (1832–1896) left the
               community virtually without industries or sufficient men by 1900. 
            

            
            For many years, the relatively large number of sisters remaining in various Shaker
               communities had been making fancy goods to sell in the Office stores as well as at resorts during the summer. This trade became a mainstay of the
               Alfred community, and Elder Henry Green made annual sales trips for decades. In addition,
               teams of sisters went out to the seaside and to the mountains to sell fancy goods.
               This industry kept Alfred afloat financially. Unfortunately, two fires destroyed their
               small fund of accumulated wealth and made it inevitable that the community would have
               to close. The first of these fires took place in 1901 and destroyed the Church Family  dwelling house, the Meeting House, and the Ministry Shop. Valuable records and irreplaceable manuscripts were lost. Incredibly to most other
               Shakers, the Alfred society decided to build a replacement dwelling. Elsewhere, Shakers
               could barely fill one dwelling, and the Central Ministry gave the Alfred Shakers the option of dissolving their community. The Alfred Shakers
               refused to even think of going to live anywhere else and resolved to rebuild. At the
               time, it seemed like folly since Alfred did not have many young members and had few
               men. Much to the surprise of many, not only was a new dwelling built but many young
               women became Shakers. Much of the credit for the latter goes to Eldress Harriett Coolbroth
               of the Second Family. Her deeply religious vision was one of hard work and a total giving of oneself in service to the community. Through her ministrations,
               R. Mildred Barker, Ethel Peacock, Della Haskell, the Philbrook sisters, and many other
               women became lifelong Shakers.
            

            
            In 1912, a fire set by a girl only recently taken in by the Shakers destroyed the
               new dwelling at the Church. It was the construction of the third dwelling to replace
               the one lost in this fire that pushed the community over the financial edge. Even
               the presence of so many young and faithful Shakers could not make up for the lack
               of cash. Various ways were tried to make money, but these all fell short. In 1925,
               they began actively trying to sell the property. Knowing that there would soon be
               just one community in Maine, plans were made to dissolve the Maine Ministry, the longest-lived
               local Ministry. They waited for Eldress Lizzie  Noyes to die before making this change in 1927. No doubt the Parent Ministry wished to be in direct control to facilitate the sale if an acceptable price could
               be received. Finally, in 1931, during the early years of the Great Depression, the
               situation had become so desperate that the decision was made to close and consolidate
               with Sabbathday Lake. The decision was announced to the Alfred community on 14 February
               1931. Preparation for the move began immediately but lagged as Elder Henry Green was
               so ill that they decided to wait for his passing before moving; however, he rallied
               and the consolidation was completed on 28 May. After the move, an offer was made by
               the Roman Catholic Brothers of Christian Instruction. This French Canadian religious
               order was seeking a headquarters for its many grammar and high schools scattered throughout
               the parishes of New England.
            

            
            Though Alfred may be no more, the light and the love of Shakerism that existed at
               Alfred lay dormant at Sabbathday Lake until it could find its freedom during the 1960s.
               Since that time, in cooperation with recent converts to Shakerism, much of the spirit
               of the old-time faith of the Shakers has been able to survive to the present day.
            

            
            Last Shaker: Minnie Greene (1910–2001) was the last Alfred Shaker. She joined the community in
               1921 with her younger sister, Ellen. In 1931, she moved to the Sabbathday Lake society
               when the Alfred Shakers were consolidated with this community. Here she signed the
               covenant, and for decades worked in the sewing department and the candy-making industry. She
               also did the baking and helped out in the kitchen and with housekeeping. Sister Minnie
               was a very self-effacing and shy sister. In the 1990s, her health needs prompted her
               removal to a nursing home. For the final few years of her life, she was constantly
               visited by community members. The last person to die who had lived in the community
               at Alfred was Milton W. Whiting (1926–2016). He and his five siblings were admitted
               to the Church Family in November 1929. When Alfred closed, they did not move to Sabbathday
               Lake. 
            

            
         

         
         
         	ALLEN, MINNIE CATHERINE (1851–1922)

         
         	
            Catherine Allen came from a family of reformers. Her father, John Allen (1811–1858),
               and her mother, Ellen Lazarus (1825–1917), had been members of Brook Farm Institute
               of Agriculture and Education in Boston, a communal experiment run by George Riply.
               John Allen was a clergyman with transcendentalist sympathies. Ellen Lazarus, daughter
               of Aaron and Rachel Lazarus, was from North Carolina and related to the Mordecai family
               in that state. In 1848, the year after Brook Farm failed, John and Ellen got married.
               Ellen Lazarus Allen then decided to finance a similar community outside of Terre Haute, Indiana. The Allens had four children:
               Victor C., Minnie C., Ernest, and Caroline, all born in Patriot, Switzerland County,
               Indiana. Minnie Catherine Allen, the future Shaker, was born on 3 September 1851.
               John Allen died in Patriot in 1858, and since the communal group had not been successful,
               Ellen Allen moved to Long Island, New York, and became involved with the Modern Times
               Colony in Brentwood. In 1865, she decided to send two of her children, Minnie and
               Ernest, to the Shakers to board. Accordingly, they arrived at the North Family of Mount Lebanon on 2 February 1865. At that same time, Anna White had just been made second eldress of the family. In this capacity, she worked with the older girls and youngest sisters. Minnie Allen became the first girl Eldress Anna raised. They became best friends
               for the rest of their lives. Symbolic of her new life, Minnie adopted the exclusive
               use of her middle name, Catherine, within three weeks of living with the Shakers.
               Her mother never intended that her daughter should actually become a Shaker, and she
               was very angry when Catherine, unlike her brother, did not wish to return to Brentwood.
            

            
            Catherine attended the Shaker district school for a brief time before being assigned
               to various housekeeping tasks, including cooking and sewing. She was surrounded by
               leaders and members who were passionate reformers. As a consequence, she wrote articles
               on Shaker life and history for the Manifesto. Some were later reprinted for a wider distribution. At home, she had charge of visitors.
               In any given year, more than 1,000 people would visit the North Family. Some would
               stay for dinner. She also managed the Shaker store located at the Office, and it seemed that she was perfect for this role. Leadership positions with the
               Shaker hierarchy seemed to be out of her range. That is why almost all Shakers were
               surprised when she was chosen to be a member of the Central Ministry in 1908. This was the first time a member from the ranks had gone directly into the
               Ministry.
            

            
            Catherine had many talents to contribute. She was devoted and religious. In addition,
               her years in the store had given her a sense of business. She also knew how to be
               persistent, and these traits served her well. Her tasks were not generally pastoral.
               Rather, she had the onerous burden of helping to close out communities that were no
               longer viable. This entailed months of traveling. Her companion in the Ministry, Eldress
               Harriet Bullard, was 84 years old when Eldress Catherine took office. This meant that most of the
               work became her responsibility. When Eldress Harriet turned 90, she resigned and Catherine
               took her place as first eldress.
            

            
            While she was busy closing out communities and shifting Shakers from one place to
               another, she reserved a large portion of her time for attempting to save Shaker records,
               manuscripts, and imprints. After Eldress Harriet retired for the evening, Eldress
               Catherine would stay up sorting through piles of forgotten papers. She made sure that
               libraries near former Shaker societies got a collection of items. Her greatest achievement
               in this regard, however, was her partnership with librarian Wallace Cathcart of the Western Reserve Historical Society in Cleveland, Ohio. Together, they helped preserve 10,000 items of Shaker interest
               and, as a result, the Western Reserve has the largest holding of Shaker manuscripts.
               Eldress Catherine’s image appears on the nameplate of the Shaker material in this
               collection.
            

            
            When she took office, she pictured helping to create a revitalized Shakerism based
               on the high ideals she had known at the North Family. She was discouraged that so
               many of the surviving Shakers seemed to have lost their zeal. Since Shakerism looked
               like it could not be resurrected, she helped transform the Ministry into a board of
               financial supervisors. Individuals and families could live the Shaker life as they
               saw fit, but the Ministry would make sure that valuable assets were not squandered.
               For example, when the survivors at Union Village wanted to donate their property for charitable use, the Central Ministry stood firm
               and stepped in to sell the lands and buildings for $325,000, an enormous sum at the
               time.
            

            
            Eldress Catherine wanted to return to the North Family when her years of service were
               over. She did return, but not in the manner that she had envisioned. She died there
               in 1922 after seven months of severe suffering from cancer. 
            

            
            See also  .
            

            
            
            
            
               Eldress M. Catherine Allen. Communal Societies Collection, Hamilton College.

               

            

         

         
         
         	ANN LEE COTTAGE, MOUNT LEBANON

         
         	
            During the early 20th century, the North Family of Mount Lebanon embarked on a few endeavors to attract capable adults to join the Shakers. Laura Langford, a friend of Eldress Anna White, proposed that the Shakers refit one of their many unused buildings as a summer home
               for visitors from the more refined class. She reasoned that if people saw Shaker life
               close-up, some would want to join. Trustee Emma Neale of the Church Family agreed to lend a building for this project. The building chosen was the original dwelling of the Second Order of the Church at Mount Lebanon. In July 1896, the Second Order, also known as the Center   Family, had merged into the First Order. Both the original dwelling and the one that replaced it had stood vacant since that
               time. Renovations, including modern bathrooms, were done so that the building, called
               Ann Lee Cottage, was ready to accept visitors for the 1904 season. Fifty-year-old
               Alice Susan Crane, a friend of Laura Langford, was the only convert from the first
               season. She signed a probationary covenant at the North Family in April 1905 and was a beekeeper and a seamstress in the family
               till she left in 1913. In 1905, Church Family trustee Robert Valentine claimed that the cottage was needed for a dairy, so during the peace
               conference held on 31 August 1905, Ann Lee Cottage was not occupied by visitors, though
               refreshments were served there. In 1906, the cottage was opened again for visitors,
               but this proved unsatisfactory and the venture ended. It may seem that Eldress Anna
               had been naïve to think upper-class people would join the Shakers if only they had
               the chance to live with them. This may be a true judgment. 
            

            
            Trustee Emma Neale was no idealist, however. The Church Family was in tremendous debt,
               and she and the other few able-bodied sisters worked making fancy goods and cloaks to pay off the money. If the North Family was willing to pay for expensive
               renovations to a Church Family building, why would she object? This proved to be a
               very wise decision because in October 1930, the Church Family property of 300 acres
               was sold for $75,000. Trustees Emma Neale and her natural sister Sarah Neale, along with the three other surviving Church Family members, moved to Ann Lee Cottage.
               They lived there until the 1940s.
            

            
            
            
               Ann Lee Cottage, Mount Lebanon. Communal Societies Collection, Hamilton College.

               

            

         

         
         
         	ANN LEE COTTAGE, MOUNT WASHINGTON, MASSACHUSETTS

         
         	
            The small wooden house that is the Ann Lee cottage dates from the 18th century and
               was the home of Benjamin Osborn and his family. Mother Ann and the elders stayed there as the first stop in their long missionary tour of New England (1781–1783).
               After leaving Niskeyuna  in May 1781, Mother and her companions went directly to Benjamin Osborn’s home in
               “Tucconock mountain,” the name for the region that is now the town of Mount Washington.
               Osborn, several of his sons, and their wives and others had earlier become Shakers.
               The presence of Mother attracted the attention of a large number of people who came
               to hear her preach. The Shakers stayed there 10 days before going on to Enfield, Connecticut. The house still exists and is part of Mount Washington State Forest.
            

            
         

         
         	APOSTATE

         
         	
            Since almost no one is born a Shaker, membership is on a voluntary basis. Throughout
               Shaker history, people have joined and left the community. An adult person who leaves
               the Shakers is called an apostate. The most well known of the apostates of the earliest
               era was Valentine Rathbun of Pittsfield, Massachussetts. The most famous apostate, however, was Mary Marshall Dyer. Her lifetime crusade against the Shakers of Enfield, New Hampshire, caused no end of problems for this community. In recent years, many Shaker scholars
               have begun studying the writings of Shaker apostates. This has created a new genre
               within Shaker studies called “Apostate literature.” The finest examples are Elizabeth
               DeWolfe’s careful and exhaustive study Shaking the Faith, which chronicles the story of Mary Marshall Dyer, and Ilyon Woo’s The Great Divorce, which tells of the extraordinary efforts of Eunice Chapman to regain her children and divorce her husband. DeWolfe uses the word apostate to define a person who left the Shakers and engaged in anti-Shaker activity afterward. This is a narrower description than the
               one presented here. Other common names for apostates include backsliders and turn-offs.
            

            
            Christian Goodwillie, director of Special Collections and Archives at Hamilton College,
               has edited a three-volume set of the Writings of Shaker Apostates and Anti-Shakers, 1782–1850, published in 2013 by Pickering & Chatto and in 2016 by Routledge. 
            

            
         

         
         	ARCHITECTURE

         
         	
            When Shaker communities were gathered into gospel order, believers lived in the homes and used the barns and outbuildings on the farmsteads of some
               of the first converts. The Shakers took over already existing structures and used
               them as a basis for their building standards. Communities varied highly one to another
               in layout and style, reflecting the vernacular of the particular region. The later
               buildings were in a higher style representing the tastes of the day, and often these
               structures were designed by architects, though the regional differences remained.
               
            

            
            Father Joseph Meacham grew up in Enfield, Connecticut, in a one-and-a-half-story, gambrel-roofed farmhouse. His father, Joseph Meacham
               (1712–1794), was a Baptist preacher and had a Meeting   House on his land. This building might have been enlarged to become the two-and-a-half-story,
               gambrel-roofed structure that was the first Shaker Meeting House at Enfield. When
               Father Joseph migrated to New York state during the 1760s, he took his love of the
               gambrel-roof style with him. In spite of what later Shaker historians have written,
               it was not certain that Father Joseph would prevail as leader of all the Shakers.
               The concept of a center of union as a geographical place had not been articulated. The Church was where the leaders
               were at the moment. Mother Ann favored Harvard; Father James Whittaker, her successor, favored Enfield, Connecticut. He was a great friend of David Meacham, Father Joseph’s brother. A series of events cleared the way for the ascendancy of
               Father Joseph, and he established New Lebanon as the center of union. In 1785, the first Meeting House at New Lebanon was already
               under construction when a skilled Shaker builder named Moses Johnson arrived there. Father Joseph gave him the task of finishing it, and it is no coincidence
               that the building had a gambrel roof. Perhaps Johnson was responsible for using exposed,
               closely spaced beams and knee braces on the interior; these building techniques have
               been identified with the Dutch. In any event, every Shaker community gathered during
               the 1790s constructed a Meeting House in the style of the New Lebanon Meeting House,
               whether they needed a new place of worship or not. Alfred, Watervliet, Tyringham, and Enfield, Connecticut, already had Meeting Houses, and these were replaced. From
               drawings, oral tradition, and stereo views, it is clear the Great House, New Lebanon;
               the Office at the Second Family, New Lebanon; the Church Family dwelling at Enfield, Connecticut; the Infirmary at the Church Family, Shirley; the Church Family dwelling at Harvard; and the Church Family dwelling at Canterbury all were gambrel roofed. It may be overstating things to claim that all of the dwellings
               and Offices constructed when Father Joseph was alive were built in that style, but
               the widespread use of this architectural style was his way of externally uniting the
               people under his domain while organizing them into his plan of gospel order. He must
               have felt that this standardization was essential. In time, most of the earlier structures
               were raised and gable ended, including five of the first “Moses Johnson” Meeting Houses.
            

            
            Large dwelling houses were built with retiring rooms, a winter meeting room, a kitchen, a dining room,
               and everything else necessary for housing scores of adults. As the eastern Shakers
               prospered, some of the societies eventually built a number of large brick dwellings
               and two stone ones to replace the wooden structures. Though Shaker buildings were
               built with plans made or approved by the Shakers, most, even early on, were not Shaker
               built. What mattered was that the buildings were suitable for a community, easy to
               keep in order, made good use of space, and were adapted to suit the climate. In addition, borrowed
               light to illuminate interior spaces, pegboards, dual doors, and stairways were common
               features. 
            

            
             Large wooden barns were constructed that took advantage of hills so that wagons could
               be driven through on many levels to unload. Earthen ramps with storage space and other
               innovations resulted in magnificent barns of the highest quality. The round stone barn at Hancock and the great stone barn at the North Family, New Lebanon, are merely the most well known of Shaker barns but almost every community
               had noteworthy barns. 
            

            
            The placement of buildings was also done with great care. Office buildings were on
               the major road going through a family so that the Shakers would not be disturbed by
               visitors, who were not permitted to wander without a guide. Those arriving at the
               Shakers on business stopped at the clearly labeled Office. Dwellings were also on
               the main roads with rows of shops and agricultural buildings behind them. 
            

            
            There were 18 major Shaker societies; every family was a community unto itself, but
               all of them were recognizably Shaker.
            

            
         

         
         	ART

         
         	
            Shakers had long-standing prohibitions against art for art’s sake and unnecessary
               ornamentations on objects they made, yet much of what they produced can be considered
               art even if they did not consciously seek to create a special aesthetic effect. Their
               genius is that as they crafted objects to fit within the scheme of Shaker order, a great deal of beauty resulted. For example, the scribe lines and taper of a Shaker
               chair, silk-lined oval carriers, or the colors of a Dorothy cloak, seemingly simple things, have the power to enliven the senses and touch the spirit.
            

            
            Certainly the gift drawings—or spirit drawings, as they are more popularly known—are the most familiar forms
               of Shaker artwork. These have become iconic symbols of Shakerism and have been copied
               on a wide array of items, including napkins, plates, cups, and notecards. They also
               appear on logos on clothing sold at the gift shops connected with Shaker museums. Their prominence in the imaginations of non-Shakers, however, has obscured other
               ways of Shaker artistic expressions that are not so obvious. 
            

            
            On a very basic level, for example, artistic embellishment may be found in the marginalia
               of some manuscripts. Finely drawn arrows, simple illustrations, stylized exclamation
               points, and the like call attention to items of note. The symbols and drawings on
               the sacred sheets and cards of love given out during the Era of Manifestations and the heart and leaf gifts of the same time can also be seen as art. On the largest level, color schemes of
               woodwork, floors, cabinetry, and even the paints used in buildings all created grand
               artistic compositions. The Church Family at Hancock seems to embody this. The restored rooms in the upper floors of the brick dwelling house, the pink barn, and yellow trim on the round stone barn are parts of a striking portrait that the village makes, framed as it is by the lush
               vegetation of the Berkshire hills. 
            

            
            In addition to Hannah Cohoon, who received most of the well-known gift drawings, the next most prominent Shaker
               artist was Cora Helena Sarle of Canterbury. As a youth, she depicted botanicals but, in time, she became a folk artist, drawing
               on various surfaces, including glass and poplarware (decorative boxes). Many other
               Shakers also painted and drew, including Delmer Wilson of Sabbathday Lake. 
            

            
         

         
         	ASHTON, FLORIDA

         
         	
            See .
            

            
         

         
         	AVERY, GILES B. (1815–1890)

         
         	
            If one single person could be chosen whose life epitomized that of the ideal Shaker
               leader, then that soul would be Giles Avery. From his youth to old age, he worked
               tirelessly for the cause of Shakerism. Much more often than not, he met with failure,
               but he persevered to the end.
            

            
            Born on 3 November 1815 in Saybrook, Connecticut, his earliest years were spent in
               this charming town at the estuary of the Connecticut River. After his uncle Richard Bushnell joined the Shakers at New Lebanon in 1813, Avery’s family was influenced to go there as well. His father, Gilbert Avery,
               had had two children, Gilbert and Julia Ann Avery, by a previous marriage. They went
               to live at the Shaker society at Enfield, Connecticut. Giles Avery and his sister Eliza were from Gilbert Senior’s marriage to Sophia Bushnell.
               After their conversion, Gilbert Sr., Sophia, Giles, and Eliza moved to the New Lebanon
               society.
            

            
            When Avery was admitted to New Lebanon, he first lived at the North Family and then the Lower Canaan Family. In 1821, he had the good fortune to be sent to live at the Second Order of the Church at New Lebanon. This family had many fine leaders and a number of excellent role models, especially for young
               boys. His contemporaries were such notables as Orren Haskins and Calvin Reed. From his caretaker Benjamin Lyon, Avery was introduced to the art of woodworking, one of the many trades he carried with him throughout his life. Avery
               was also a prolific tailor, an occupation well suited to the life he would later lead
               as a member of the Ministry.
            

            
            During the 1830s, he served as the schoolteacher of the boys and as the  boys’ caretaker,
               a task that was burdensome to him. In September 1841, he became second elder of the Second Order and first elder in November 1849. His enthusiasm and strong work ethic no doubt caught the eye of the Ministry, and when a vacancy opened in October
               1859, Avery became second elder of the Ministry of New Lebanon. For more than 31 years,
               he practically carried the entire burden of the Ministry. His senior, Daniel Boler, was a silent man quite content to spend his days at basket work. It was left to
            
 
            
            
            Elder Giles B. Avery. Communal Societies Collection, Hamilton College.

            

            
            
            Avery to exhort, encourage, and do anything necessary to build up collapsing Shaker
               communities. Avery seems to have been happy to do whatever he could even though he
               was always the second elder.
            

            
            In 1872, for example, dishonest trustee Edward Chase had left the East Family at New
               Lebanon financially ruined. A tremendous debt of greater than $25,000 had been contracted
               without the knowledge of the Ministry. It was Avery who tackled the arrangement of
               the debt payment and the eventual breakup of this family. This type of occurrence
               was not out of the ordinary. Virtually all of the last 30 years of his life were spent
               in crisis management.
            

            
            He was a stalwart standard-bearer for Shakerism, but in spite of his efforts, the
               Shakers continued to decline. Worn out by his lifetime of service, he died on 27 December
               1890. His partner in the Ministry, Daniel Boler, though 11 years older, outlived Avery
               by two years.
            

            
            Many scholars who have studied the Shakers have credited Mother Lucy Wright with being the best leader the Shakers ever had. Her accomplishments were many, including
               the expansion of the believers into Ohio, Kentucky, and beyond. Yet it is easy to be a leader when there are plenty
               of youthful, obedient, and talented people who can be relied upon to do what is needed.
               Avery, ever the second elder, had to do the work of many, and as the years went by,
               the pool of capable people available to assist him diminished considerably. That he
               did as well as he did for so long and continued to press for a renewal of Shaker fortunes
               until he died speaks exceedingly well of him. In every way, Avery was a strong force
               for good at a time when few cared.
            

            
            In 1880, he was encouraged to publish his autobiography. He also wrote various circulars,
               sermons, and tracts, including The New Creation and Spiritual Life. He updated the Rules and Orders, which still serve as the working bedrock of today’s Rules. He was also working on a greatly revised covenant at the time of his passing.
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            1. Cheryl Bauer and Rob Portman, Wisdom’s Paradise: The Forgotten Shakers of Union Village (Wilmington, Ohio: Orange Frazer Press, 2004), 24.
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         	BABBIT, ABIATHAR (1761–1847)

         
         	
            Mother Ann died in 1784 and was succeeded by two very strong men, Father James Whittaker and Father Joseph Meacham. When Mother Lucy Wright came to dominate after 1796, many Shakers may have been surprised and some were openly
               resentful. Since Mother Lucy was given the gift of sole leadership by Father Joseph, Elder Henry Clough and others upheld her. After Clough died, however, Abiather Babbit was appointed
               to be the only man in the Ministry. Except for the two years he was assisted by Ebenezer Bishop, Babbit served alone for 23 years. Very few people were in the Ministry so long,
               and none as silent and invisible as he was. He seems to have carried self-effacement
               to an extreme, being obedient and willing to let Mother Lucy have the spotlight. This
               does not mean, however, that he was not a leader or never exercised power. Contemporary
               Shakers may have known him in far stronger terms than we can perceive today since
               there are few surviving records from the time that mention him. According to Ruth Landon, shortly before her death, Mother Lucy appointed two men and two women to succeed her after her demise. Babbit was not one of these, and after her death
               he voluntarily moved to Watervliet, New York, to live. He died there in 1847. 
            

            
            The main problem with any discussion of Babbit is that we know so little about him,
               but he must have possessed some remarkable traits for Mother Lucy to want him to serve
               in the Ministry all those years. 
            

            
         

         
         	BACK ORDER

         
         	
            The Back Order was a group of people who had some faith in Shakerism but could not
               go beyond the most rudimentary stages of membership. Sometimes serious financial obligations prevented full union. For others, family ties for them were too difficult to break. Still others were relatives of Shakers
               and wanted to live near them but did not know whether they themselves wanted to be
               Shakers. All these situations could be accommodated in a Back Order if a community
               wished. In a few societies, such people lived on adjacent farms. Only at New Lebanon was a Back Order more fully articulated. Benjamin Ellis was in charge of this small
               group, which was part of the Second Family. After 1821, the old Walker House (or West House) served the purpose of a Back Order
               for a number of years. The most notable family who lived in the Back Order was the
               Taylors. Perhaps the most interesting person was Malinda (also called Celinda) Welch,
               who died there in 1827, supposedly at the age of 119.
            

            
            See also ; .
            

            
         

         
         	BARKER, R. MILDRED (1897–1990)

         
         	
            Some Shakers seem to be larger-than-life figures who through their presence radiate
               the gospel. Mildred Barker was one of these rare souls. She was born in Providence,
               Rhode Island, on 3 February 1897. On 7 July 1903, her mother placed her with the Alfred Shakers, and Eldress Fanny Casey sent her to live at the Second Family. There, she had the good fortune to come into contact with Eldress Harriett Coolbroth, in whom she found a true mother. Not

            
            
            
            
            
            
            
            
            
            
            
         

         
         	BARLOW, LILLIAN (1876–1942)

         
         	
            
            
            
            
            
            
            
            
            
            
            
            Lillian Barlow.  Communal Societies Collection, Hamilton College.

            

         

         
         
         	BASKETS

         
         	
            
            
            
            
            
            
            
            
            
            
            
            
         

         
         	BATES, ISSACHAR (1758–1837)

         
         	
            
            
            
            
            
            
            
            
            
            
            
            
         

         
         	BEAVER CREEK, OHIO

         
         	
            
            
         

         
         	BELDEN, RICARDO (1868–1958)

         
         	
            
            
            
            
            
            
            
            
               Ricardo Belden.  Communal Societies Collection, Hamilton College.

               

            

         

         
         
         	BELIEVER

         
         	
            
            
         

         
         	BISHOP, EBENEZER (1768–1849)

         
         	
            
            
            
            
            
            
         

         
         	BISHOP, JOB (1760–1831)

         
         	
            
            
            
            
         

         
         	BISHOP, RUFUS (1774–1852)
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         	BLACK SHAKERS

         
         	
            
            
         

         
         	BLINN, HENRY CLAY (1824–1905)

         
         	
            
            
            
            
            
            
            
            
         

         
         	BOLER, DANIEL (1804–1892)

         
         	
            
            
            
            
            
            
            
            
            
            
            
            
         

         
         	BOYS AND THE BOYS’ SHOP

         
         	
            
            
            
            
            
            
               Delmer Wilson, Stephen Gowen of Alfred, Charles Durrette (1900–1977), John Warren
                     Callahan (1895–1946), and Pup, Elder William Dumont’s dog.  Communal Societies Collection, Hamilton College.
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         	BROOMS/BROOM-MAKING INDUSTRY
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         	BRUCE, ARTHUR (1858–1938)

         
         	
            
            
            
            
            
            
            
            
            
            
            
            
         

         
         	BRUNSWICK, GEORGIA

         
         	
            
            
         

         
         	BULLARD, HARRIET (1824–1916)
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         	BUSHNELL, RICHARD (1791–1873)

         
         	
            
            
            
            
            
            
            
            
         

         
         	BUSRO, INDIANA
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