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A Note to the Reader Before You Begin

There is a conversation that millions of people across the world need to have, and very few are willing to have it honestly. It is a conversation about theology, about history, and about truth. It is not a conversation about enemies.

This book is written for Christian readers who want to understand, in clear and honest terms, why mainstream Christianity does not accept Muhammad as a prophet of God and does not regard the Quran as divine Scripture. It is also written for anyone, of any background, who wants to examine these questions with rigor and with integrity. If you are a Muslim reader who has picked up this volume, you are welcome here. You will find your tradition represented fairly, your scholars cited accurately, and your sincere faith treated with the respect it deserves.

Let the purpose of this book be stated plainly from the outset: this is a work of Christian theological apologetics. It examines, from within the Christian framework of Scripture, church history, and reason, the grounds on which Christianity cannot accept the prophetic claims of Muhammad ibn Abdullah of Mecca. It is not a work of hatred. It is not an attack on Muslim people. It does not argue that Muslims are inferior, dangerous, or beyond the reach of God's love. It argues something far more specific: that the theological claims of Islam, when measured against the biblical revelation Christians hold to be authoritative, cannot be reconciled with that revelation, and that this irreconcilability is genuine, serious, and worth understanding.

Critique of a theological claim is not the same thing as contempt for the people who hold that claim. This distinction matters enormously. Christianity itself has been the subject of sustained critique by Jewish scholars, Islamic scholars, secular philosophers, and skeptics of every kind for twenty centuries. Christians have generally welcomed such scrutiny, believing that truth is not threatened by honest examination. The same spirit governs this book. The arguments presented here are addressed to ideas, to doctrines, to historical claims, and to textual interpretations. They are not addressed to Muslim men and women as human beings.

Author's Note and Disclaimer

The Muslim world is home to approximately 1.9 billion people. They live on every continent. They are teachers, doctors, farmers, artists, scholars, mothers, and fathers. The overwhelming majority of them are people of sincere faith who pray, who fast, who give to the poor, and who seek to live righteously before God as they understand Him. They love their families. They revere their Prophet with a devotion that is, by any honest measure, profound. They are image-bearers of God, created with dignity, intelligence, and worth. Nothing in this book challenges any of that.

The author of this book does not hate Muslims. The author does not regard Muslims as enemies. In fact, the very commandment of Jesus that undergirds the Christian life makes hatred of any person impossible as a Christian posture. In the Sermon on the Mount, Jesus said: "But I say unto you, Love your enemies, bless them that curse you, do good to them that hate you, and pray for them which despitefully use you, and persecute you" (Matthew 5:44, KJV). If Christians are commanded to love even their enemies, how much more are they called to love their Muslim neighbors, colleagues, and friends, people who share with Christians a deep reverence for Abraham, Moses, and Jesus himself?

This book is written in that spirit of love, not the soft love that avoids hard conversations, but the honest love that takes people seriously enough to engage with their deepest convictions carefully and truthfully.

On the Distinction Between Critique and Hatred

In any serious intellectual tradition, the careful examination of truth claims is a mark of respect, not disrespect. When a Christian theologian reads the Quran attentively and raises specific biblical and historical objections to its claims, that act reflects a conviction that these questions genuinely matter. It would be far more dismissive to treat Islam as unworthy of serious examination.

The theological and historical arguments presented in this book are the same arguments that have been discussed by Christian and Muslim scholars in universities, seminaries, and interfaith forums for centuries. They are the arguments raised by the great early Church father John of Damascus in the eighth century, by Thomas Aquinas in the thirteenth, and by contemporary scholars such as Norman Geisler, James R. White, and Nabeel Qureshi in our own time. These are not the arguments of fanatics. They are the arguments of careful thinkers who believed, as this author believes, that the question of who Jesus is and what God has actually revealed to humanity is the most important question a person can consider.

Hatred, by contrast, dehumanizes. It mocks. It refuses to listen. It caricatures rather than engages. None of that has a place in these pages. If any sentence in this book strikes a Muslim reader as unfair to Islamic teaching, the author genuinely wants to know, because accuracy is not merely a courtesy here; it is a theological obligation. A case built on misrepresentation is no case at all.

On the Theological Framework of This Book

This book operates from within the framework of historic, orthodox Christianity. It takes the Old and New Testaments to be the authoritative and trustworthy written Word of God. It affirms the classical Christian creeds: the Apostles' Creed, the Nicene Creed of 325 and 381 AD, and the Definition of Chalcedon of 451 AD. It holds that Jesus Christ is the eternal Son of God, fully divine and fully human, who died on the cross for the sins of humanity and rose bodily from the dead on the third day. These are not assumptions the book argues toward; they are the theological presuppositions from which the book reasons.

Readers who do not share these presuppositions are welcome to follow the arguments. The historical and philosophical portions of this book do not require prior Christian belief. The textual analysis of Scripture and the Quran does not require personal faith to be followed with profit. But readers should understand that this is a book written by a Christian, for Christian readers in the first instance, and from within a Christian theological framework throughout. It does not pretend to be a religiously neutral document, because no serious work of theology ever is.

On the Quran and Islamic Sources

This book quotes the Quran. It does so from reliable English translations, and it tries always to represent the Quranic text in its proper context. A Christian apologist who misquotes or decontextualizes the Quran undermines his own credibility and does a disservice to honest dialogue. Every effort has been made to present Islamic theological positions as Muslim scholars themselves present them, drawing on classical Islamic sources and contemporary Islamic scholarship.

The Quran itself addresses Christians and Jews as "People of the Book," a designation that carries its own form of respect. The Quran at one point calls on the People of the Book to come to "a word common between us and you" (Surah 3:64, Arberry translation). This book accepts that invitation, in its own way, by taking seriously what both the Bible and the Quran actually say and by examining where and why they diverge.

On What This Book Does Not Do

This book does not argue that Muslims are going to hell. That judgment belongs to God alone, and God's mercy is not for any human author to foreclose.

This book does not argue that Islam has contributed nothing of value to human civilization. Islamic scholars preserved Greek philosophy during Europe's medieval period. Islamic mathematicians gave the world algebra and the numeral system most of the world uses today. Islamic architecture, poetry, and jurisprudence represent genuine achievements of human culture. None of that is in dispute here.

This book does not argue that all of Islamic teaching is false or that Muslims never get anything right about God. Christians and Muslims agree that there is one God, that He is the Creator of heaven and earth, that human beings are accountable to Him, that prayer and charity and justice matter, and that history is moving toward a final reckoning. This is no small common ground.

What this book argues is more specific: that when it comes to the identity of Jesus, the nature of God, the meaning of the cross, and the question of whether Muhammad was a prophet sent by the God of Abraham, the Christian faith has well-grounded, biblically rooted, historically supported reasons for answering as it does. Those reasons deserve a fair hearing.

A Word on Tone and Language

The apostle Peter gave every Christian apologist a standard to aim for. He wrote: "But sanctify the Lord God in your hearts: and be ready always to give an answer to every man that asketh you a reason of the hope that is in you with meekness and fear" (1 Peter 3:15, KJV). The word translated "meekness" in the King James Version is the Greek word prautas, which carries the sense of gentleness and controlled strength, not weakness, but the strength that does not need to wound in order to be heard. The word "fear" here carries the sense of reverence and deep seriousness. These two qualities, gentleness and reverence, govern the tone this book aspires to maintain from beginning to end.

When this book disagrees with Islamic teaching, it will say so clearly. Clarity is not cruelty. But it will say so without contempt, without mockery, and without the cheap point-scoring that passes for debate in some popular online forums. The questions in view are too important for that, and the people on the other side of these questions are too valuable for that.

The ultimate motivation for this book is not intellectual victory. It is the conviction that truth matters, that the God of the Bible is the God who said "I am the way, the truth, and the life" (John 14:6, KJV), and that a truthful examination of these questions, however difficult, is an act of love toward everyone who reads it.
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​Chapter 1: Why This Book Exists
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1.1 The Question at the Heart of Christian-Muslim Dialogue

There is a question that sits quietly beneath nearly every conversation Christians and Muslims have with one another, whether in a university seminar room, across a kitchen table, or in the comment section of a religious debate online. It is not usually stated out loud. Both parties often sense it without naming it. Yet it shapes everything each side says and hears.

The question is this: Was Muhammad a true prophet of God?

Everything else that divides Christianity and Islam flows downstream from how a person answers that question. If Muhammad was a genuine prophet, then the Quran is divine revelation, the Bible has been corrupted and superseded, Jesus was a human prophet rather than the incarnate Son of God, and the crucifixion either did not happen or carries no redemptive meaning. If Muhammad was not a prophet, then the entire theological structure of Islam, whatever its cultural richness and spiritual sincerity, rests on a foundation that Christians cannot accept.

This is not a peripheral debate. It is not an academic exercise that has no bearing on real life. It is one of the most consequential theological questions a person can consider, because it touches directly on the identity of Jesus, the nature of God, the reliability of Scripture, and the means by which human beings can be reconciled to their Creator. Billions of people have organized their entire lives around their answer to this question. Entire civilizations have been shaped by it. Wars have been fought over it. And in living rooms, coffee shops, university campuses, and interfaith forums all over the world, ordinary people are still working through it today.

Christianity and Islam share far more common ground than their sharpest critics on either side tend to acknowledge. Both traditions trace their spiritual lineage to Abraham. Both revere Moses, the Hebrew prophets, and the Psalms of David. Both affirm that there is one God who created the universe, that human beings are accountable to Him, and that history is moving toward a final judgment. Both, remarkably, hold Jesus in high regard, though they differ enormously on who He is and what His coming meant. The Quran speaks of Jesus, called Isa, with genuine reverence, affirming His virgin birth, His miracles, and His unique spiritual status among the prophets (Surah 3:45-49, Rodwell translation).

And yet, on the central questions that define each faith, Christianity and Islam arrive at conclusions that are not merely different but mutually exclusive. Jesus either died on the cross or He did not. He is either the divine Son of God or He is not. The Bible is either a reliable and preserved record of God’s revelation or it has been falsified beyond trust. Muhammad either received a genuine prophetic commission from God or he did not. These are not matters that can be resolved by finding a polite middle ground. They can only be examined honestly, with care, with humility, and with a genuine willingness to follow the evidence wherever it leads.

That is what this book sets out to do.

This book does not argue that the question has an easy answer or that Muslims who accept Muhammad as a prophet are foolish or wicked. It argues the specific and limited claim that when the life, teachings, and prophetic credentials of Muhammad are examined through the lens of Christian Scripture, historical theology, and the criteria for prophetic authentication that the Bible itself establishes, the conclusions of mainstream Christianity are well-grounded, intellectually defensible, and worthy of serious presentation. That is all. The case is offered, not imposed.

1.2 Critique Is Not Hatred: A Critical Distinction

Before the first argument of this book is made, a distinction must be drawn plainly, because without it, every chapter that follows risks being misunderstood. The distinction is between theological critique, religious polemics, and hate speech. These three things are often lumped together in popular discourse, especially when religious topics are involved. They are not the same thing, and confusing them does real damage to the quality of interfaith conversation.

Theological critique is the careful, reasoned examination of doctrinal truth claims. It asks: What does this religious tradition actually teach? What evidence does it offer in support of those teachings? Do those teachings cohere internally? Do they align with or contradict claims made in other authoritative sources? Theological critique is a scholarly discipline with a long history in both Christianity and Islam. Muslim theologians have critiqued Christian doctrines of the Trinity, the Incarnation, and the reliability of the Bible for over fourteen centuries, producing sophisticated and serious arguments that deserve engagement. Christian theologians have, for the same length of time, critiqued Islamic claims about prophecy, Scripture, and the identity of Jesus. This mutual intellectual engagement, when conducted with care and honesty, is one of the healthiest forms of interfaith encounter that exists.

Religious polemics is something slightly different. The word comes from the Greek polemos, meaning war or conflict. Polemic is argument aimed primarily at winning rather than at illuminating. It often involves caricature: reducing the opposing view to its weakest possible form, attacking that weakened form, and then treating the attack as if it had defeated the real view. Both Christian and Muslim apologists have, at various points in history, fallen into polemics, presenting the opposing tradition in ways that a fair-minded follower of that tradition would immediately recognize as unfair. This book intends to do better than that. It takes no pleasure in easy wins built on misrepresentation.

Hate speech is categorically different from both of the above. Hate speech does not engage ideas. It dehumanizes people. It characterizes an entire religious, ethnic, or cultural group as subhuman, dangerous, or deserving of contempt. It does not ask whether a theological claim is true; it simply declares that the people who hold the claim are bad people. There is no theological argument in hate speech. There is no scholarly engagement with texts or history. There is only contempt, and contempt is what this book explicitly and fully rejects.

The goal of this book is theological critique in the tradition of Christian apologetics. Apologetics, from the Greek word apologia, means a speech in defense. It is the discipline of giving reasons for what one believes. The apostle Peter commanded Christians to pursue exactly this: “But sanctify the Lord God in your hearts: and be ready always to give an answer to every man that asketh you a reason of the hope that is in you with meekness and fear” (1 Peter 3:15, KJV). Notice that Peter links the giving of an answer directly to meekness and to fear, meaning gentleness and deep reverence. The apologist is not a combatant looking for a fight. The apologist is a person who believes something to be true and is willing to explain clearly and gently why.

This is also the approach taken by serious scholars on the Islamic side of this debate. Hamza Andreas Tzortzis, one of the most widely read contemporary Muslim apologists, has consistently argued that doctrinal disagreement must be handled through evidence and reasoning rather than through emotional appeals or personal attacks. Christian apologist James R. White, director of Alpha and Omega Ministries and author of multiple books on Christian-Islamic dialogue, has engaged Muslim scholars in formal academic debates while maintaining that the goal of such engagement is not to humiliate but to pursue truth together. When scholars of this caliber from opposite sides of a deep theological divide can disagree forcefully while maintaining genuine respect, there is no excuse for anyone else to do less.

That standard is what this book aspires to hold. Every Islamic argument addressed in the chapters that follow will be presented accurately and in its strongest available form. The sources cited will be primary Islamic sources wherever possible. The responses offered will engage the actual argument, not a distorted version of it. If at any point this book falls short of that standard, the fault lies with the author, not with the discipline.

1.3 Methodology

A book that deals with questions as significant as these owes its readers a clear account of how it proceeds. Four scholarly disciplines shape the arguments made in this volume, each contributing a different kind of evidence and a different angle of analysis. None of them alone is sufficient. Together, they produce the kind of comprehensive examination these questions deserve.

Biblical Theology

Biblical theology is the discipline of allowing the Bible to speak on its own terms, within its own historical and literary context, across the full arc of its narrative. It does not start with a predetermined conclusion and then search Scripture for supporting verses. It starts with the text itself, asks what each author intended to communicate in his historical setting, traces major themes from Genesis through Revelation, and allows those themes to build the theological picture the biblical writers themselves were constructing.

For this book, biblical theology provides the primary framework within which Muhammad’s prophetic claims are evaluated. What does the Old Testament teach about the criteria for a true prophet? What does the New Testament teach about the finality of Christ’s revelation, the warning against accepting gospels that differ from the apostolic message, and the relationship between the first-century testimony of eyewitnesses and later claims about Jesus? These are questions that biblical theology is specifically equipped to answer. The Apostle Paul’s warning in Galatians 1:8-9, the author of Hebrews’ declaration in Hebrews 1:1-2, and John’s test of the spirits in 1 John 4:1-3 are not isolated proof-texts. They are part of a coherent biblical framework that the discipline of biblical theology allows the reader to understand in full context.

Historical Theology

Historical theology is the study of how the Christian church has understood its doctrines across time. It is, as one scholar has described it, wisdom from the past. It covers the writings of the early Church Fathers, the deliberations of the great ecumenical councils, the theological controversies of the medieval period, and the doctrinal clarifications of the Reformation. Its value lies in the fact that Christian engagement with Islam did not begin in the twenty-first century. It began in the seventh century, within living memory of Muhammad himself.

John of Damascus, writing around 730 AD, knew Arabic, was personally familiar with the emerging Islamic tradition, and produced what is widely considered the first systematic Christian theological response to Islam. His analysis raises questions about Muhammad’s prophetic credentials that are just as relevant today as they
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