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A Note on Time, Distance, Dates, Exchange Rates

They say that the past is a foreign land. Nineteenth-century Damascus was a very foreign land indeed. The modern historian continually runs into markers of difference between their time and ours.

Time was measured against the sunrise, not by a twenty-four-hour clock. The day began at dawn. One o’clock in the morning in 1860 Damascus would have been one hour after sunrise. In converting the time as recorded in my documents into times more recognisable to modern readers, I have consulted online almanacs to know when the sun rose on a given day of the year in Damascus. So when Dr Mishaqa reported that the riots broke out in Damascus at eight o’clock in the morning on 9 July 1860, I counted eight hours after sunrise, which in Damascus in July is around 5:30 a.m., which would correspond to about 1:30 p.m. For more on timekeeping in the late Ottoman Empire, see Avner Wishnitzer, Reading Clocks, Alla Turca: Time and Society in the Late Ottoman Empire (Chicago: University of Chicago Press, 2015).

Distance in nineteenth-century Syria was measured in time. Ottoman maps provide a scale demarcated in hours rather than in kilometres or miles. The standard assumption of Ottoman cartographers was that travellers could cover between five and five-and-a-half kilometres in one hour. For more on Ottoman mapmaking, see Yuval Ben-Bassat and Yossi Ben-Zrtzi, ‘Ottoman Maps of the Empire’s Arab Provinces, 1850s to the First World War,’ Imago Mundi 70, no. 2 (2018): 199–211.

Two calendars predominated in the 1860s. Ottoman subjects and officials operated by the lunar Hijri calendar, and Europe and the Western Hemisphere worked by the solar Gregorian calendar. The Ottoman Mali fiscal calendar, though in existence since the 1780s, was not widely used in Ottoman documents in the 1860s and 1870s. In converting between the Hijri and Gregorian calendars, I have relied on the hijri.habibur.com website.

The standard currency of the Ottoman Empire was the piastre (Pt.). The Turkish lira or pound (£T) was worth between Pt. 115 and 130, and a ‘purse’ (kis in Arabic and Turkish) was a unit of Pt. 500. However, officials in different cities had the power to alter exchange rates to make ends meet. The government in Damascus devalued the local currency so that piastres from Beirut were up to 10 percent more valuable than those from Damascus. This also affected foreign-exchange rates. For most of the period covered in this book, the British pound sterling traded for between Pt. 110 and 130, the US dollar for about Pt. 22–26, and the French franc for Pt. 5–6. See Charles Issawi, ed., The Economic History of the Middle East, 1800–1914 (Chicago: University of Chicago Press, 1966), 520–522.

In the nineteenth century, Turks and foreigners alike tended to refer to the Ottoman capital city of Istanbul by its Byzantine name, Constantinople, but the city was known by several other names. Many nineteenth-century Arabic sources refer to the Ottoman capital as al-Istana. In his consular correspondence, Mishaqa called the capital ‘Islambul,’ another variant of the name. In this book I will use modern Turkish place names—Istanbul rather than Constantinople, Izmir rather than Smyrna—but retain the usage as it appears within my historical sources. I use standard English spellings for the major Arab cities mentioned in the text—thus Beirut rather than Bayrut, Damascus rather than al-Sham, Aleppo rather than Halab. For more, see Bernard Lewis, Istanbul and the Civilization of the Ottoman Empire (Norman: University of Oklahoma Press, 1963).




[image: A map of the Ottoman Mediterranean. Anatolia is in the north, Syria is in the east and Egypt is in the south. Beirut and Damascus are in western Syria and are boxed.]
The Ottoman Mediterranean. Credit: Martin Davis
[image: A map of Syria. Mount Lebanon is in the west. Beirut is to the west of Mount Lebanon. The Beirut-Damascus Highway extends between Beirut in the west and Damascus in the east through Mount Lebanon.]
Syria and Mount Lebanon. Credit: Martin Davis
[image: A map of Damascus and its quarters. Al-Salihiyya is in the northwest, Al-Maydan is in the south, Suq Saruja is to the north of the Beirut-Damascus Highway, Marja, Al-Amara, Al Qanawat, Al-Qaymaryya and Al-Shaghur are to the south of the highway.]
Damascus and Its Quarters. Credit: Martin Davis
[image: A map of the major locations in central Damascus. The locations to the south of the Beirut-Damascus Highway from west to east are the Hasibi House, citadel, the Ustuwani House, Umayyad Mosque, British Consulate, Amir Abd al-Qadir’s House, Maktab Anbar and Doctor Mishaqa’s House.]
The City Centre of Damascus. Credit: Martin Davis



Preface to the paperback edition: Martyrs and Tyrants of Damascus

Each year on the tenth of July, a small procession makes its way through the narrow lanes of the Christian quarter of the old city of Damascus. They march with banners honouring eight Franciscan friars and three Maronite brothers killed in the 1860 Christian massacres. For over a century, the eleven men have been remembered as ‘the Damascus Martyrs.’

The attack on the Terra Santa monastery took place on the first night of the Damascus Events, on 9–10 July 1860. The Franciscans shuttered their doors against the violent crowd rampaging through the Bab Touma quarter to murder, rob, and burn. They wrongly thought the crowd would respect foreign missions and rejected an escort to a safe house even when the French consul dispatched Algerian guards to rescue them. Barricaded behind their strong gates, they waited for the storm to abate. They did however offer fatal shelter to the three Massabki brothers who were close to the Franciscans.

As night fell, the burning Christian quarters cast a hellish glow over the violence, lighting the way for the rioters. The crowd gathered outside their monastery in the early morning hours of 10 July, drawn by the prospect of rich plunder. As the pressure on their gates grew more insistent, the friars realised they would not survive the night. They descended into the chapel to take communion, both as last rites and to protect the Eucharist, which Catholics believe to be bread transformed into the body of Christ, from profanation by the blood-thirsty mob.

When the crowd finally broke through the monastery gates, they found the eleven men in the chapel. Contemporary Christian sources recorded that the mob amused themselves ringing the church bells as they set about their slaughter. One of the priests, the head of the monastery, was cut down at the altar. Another attempted to escape but was chased down and murdered in the streets. Only one man survived the carnage, a Christian layman named Mitri Qara, who gave the only eye-witness account of the assault on the Terra Santa monastery.

The rioters offered Francis Massabki, one of the three Maronite brothers, the opportunity to save his life by converting to Islam. He refused, saying: ‘I am a Christian man and will not leave my religion but wish to die for the Messiah.’ Francis and his two brothers were killed alongside the eight Franciscans. The monastery was then plundered and set alight as the mob continued its frenzy in search of new victims.1

The violence went on for seven more days, claiming thousands of Christian lives. But the eleven men killed in the Franciscan monastery touched the Christians of Damascus as martyrs for their faith. When order was restored and Christians could return to their old neighbourhood, survivors recovered the bones of the eleven men and buried them in a common grave. In 1866, the Franciscans rebuilt their church with a chapel dedicated to the friars who died in the Damascus Events. The Franciscans and the Maronite church brought the martyrdom of the eleven to the attention of the Vatican in 1878, and in 1926 Pope Pius XI beatified the Damascus Martyrs. Their sacrifice is remembered each year in Damascus by the little procession that retraces the scenes of their martyrdom on 10 July.

The annual procession passes by the Maronite church of Damascus, where the remains of the three Massabki brothers—Francis, `Abd al-Muti, and Rufa’il Massabki—were interred in a dedicated chapel. Francis, the eldest, was seventy at the time of his death. A silk merchant and father of eight, he was a respected member of the Christian community of Damascus. `Abd al-Muti was a successful businessman, father of five, and taught Arabic in the Franciscan friary school. Rufa’il was a bachelor who frequented the church and led an ascetic lifestyle.

The little procession ends at the Franciscan monastery with its chapel commemorating the murdered friars. A group portrait of the eight men, heads lit by halos, arranged in adoration of the cross, is set into an elaborate white marble altar piece. Beneath the alter, the martyrs’ bones, recovered from the mass grave, are displayed in a large glass casket.

All but one of the Franciscans were Spanish. Two of the priests had years of experience in Syria and the Holy Land. Manuel Ruiz López (b. Burgos, 1804) was an Arabist who had lived and worked nearly two decades in the Levant. He served as Guardian, or director, of the monastery. Carmelo Bolta Bañuls (b. Valencia,1803) spent thirty years in Syria and Palestine and served as both a parish priest and an Arabic teacher in Damascus. Engelbert Kolland (b. Salzburg, 1827), an Austrian, had accumulated five years’ experience in Jerusalem and Damascus before the 1860 Events.

The three other priests were all new to Damascus, having joined the community only in February 1859. Nicanor Ascanio Soria (b. Madrid, 1814) came to Damascus after twenty years of priestly ministry in Spain. Nicolás María Alberca Torres (b. Córdoba, 1830) was ordained in 1858. Pedro Nolasco Soler Méndez (b. Murcia, 1827) was ordained in 1857. Both went to Damascus to learn Arabic. Two others were lay workers who had not taken holy orders: Francisco Pinazo Peñalver (b. Valencia, 1802) served as sacristan to the monastery, and Juan Jacob Fernández (b. Ourense, 1808) as the community’s cook.2

For nearly a century since their beatification in 1926, the Damascus Martyrs have been remembered at home but overlooked abroad as Damascus and its Christian community have faded from international focus. Years of civil war, sparked by the 2011 Arab Spring popular uprisings against the violent and autocratic rule of Syrian President Bashar al-Asad and his Ba`thist state, had, by 2024, reduced Syria to a shadow of the country’s former standing in regional and global affairs. Millions of Syrians fled their homeland in search of safe haven abroad. Christians in particular sought refuge from their failing state. Those who remained gave their support to the regime for fear that worse could follow were one of the Salafi Islamist opposition militias to succeed in toppling Asad’s government.

It was against the background of the Syrian civil war that the superiors of the Franciscan order joined forces with the synod of Maronite bishops to petition Pope Francis for the elevation of the Damascus Martyrs to sainthood in 2022. The Franciscans linked the petition to the celebrations of the eighth centenary of their order in 2026. Nearly a century had passed since the beatification of the Damascus Martyrs. Since then, the petition claimed, the Martyrs’ ‘growing reputation for holiness and the number of miracles attributed to their intercession’ supported the case for sainthood. Father Bahjat Karakach, a parish priest who served for six years in civil war Damascus, provided one such account: ‘I consider that they [i.e. the Martyrs] performed a miracle on me: when a mortar fell on our church, I was close to their tomb and I am sure they protected me.’3

The Vatican announced the decision to canonize the Damascus Martyrs in May 2024. For the Maronites and the Roman Catholics of Damascus, the 10 July procession in 2024 turned from remembrance to celebration. ‘This year’s celebration will have a very special flavor,’ Fra Firas Lutfi, guardian of the Franciscan monastery of Bab Touma, exclaimed. ‘The canonization of the Martyrs of Damascus will give a new impetus to the life of the Christian community, which awaited this announcement with great anticipation.’4

On 20 October 2024, Pope Francis elevated the ‘Martyrs of Damascus’ to sainthood in a solemn ceremony at St Peter’s Basilica in the Vatican. For Christians in Syria, the canonization was an historic turning point. ‘This news comes at a time when the entire Middle East, including Syria, is experiencing moments of drama and conflict,’ Fra Lutfi told the press. ‘Despite the horrors of sin that mankind is capable of writing, history is written by God, who is the Lord of history, alongside his saints.’5 Father Luke Gregory, a Franciscan priest with the Custody of the Holy Land, said the canonization ‘gives a sign of hope because after the bloodshed there is a new spring.’ He believed the intercession of the martyrs would lead to an end to the conflicts devastating the Middle East and ‘open a line of communication between different religious groups and help bring about peace.’6 His words proved prophetic.

For those who believe in miracles and the intercession of saints, subsequent events in Syria served only to validate their faith. Seven weeks after the formalities in the Vatican, opposition forces toppled the tyrannical government of Bashar al-Asad, bringing Syria’s bloody civil war to an end.

On 27 November, a coalition of opposition militias broke out of their enclave of Idlib in northwestern Syria to lay siege to Aleppo, Syria’s second city. Government forces were in no position to repel the insurgents. Demoralized after more than thirteen years of civil war, the Syrian army simply collapsed. Aleppo fell after just three days of fighting, on 30 November. Over the next eight days the opposition rolled southwards to occupy Syria’s main towns and cities. Hama fell on 5 December, Homs on 7 December, and Damascus on 8 December. By the time the rebels entered the capital, Bashar al-Asad and his family had already fled the country for Moscow, bringing his family’s half century of autocratic rule to an end.

While Syrians around the world celebrated the fall of the House of Asad, the Christian community had misgivings. Throughout the years of the civil war, many Christians had supported the government, fearing the opposition might bring a salafi Islamist movement to power that would threaten the religious freedoms of non-Muslims. Indeed, the militia leading the opposition was one such group: Hay’at Tahrir al-Sham (HTS), branded a terrorist organization by Europe and the United States for its early origins in al-Qa`ida and the Islamic State movements. The international community along with Syria’s minorities watched with trepidation to see how Syria’s new masters would treat not just the country’s Christians, but the country’s many ethnic and religious minorities, such as the Shiites, Druzes, Kurds, and crucially the Alawites, the faith community of the Asad family.

In the weeks immediately following the fall of the Asads, Syria’s new rulers sought to reassure both their fellow citizens and the international community of their good intentions. The leader of the HTS, Abu Muhammad al-Jawlani, shed his fatigues and nom de guerre to don a suit and engage with his fellow Syrians and the international community under his civilian name, Ahmad al-Shara`a. The first target of the new regime were Asad’s notorious prisons, which the militias broke open to liberate the victims of the ancien regime. They promised a new constitution preserving the rights of all Syrians, and to protect the country’s diverse communities.

There have been grounds for concern. Christians protested the burning of a Christmas tree in the mostly Christian village of Suqaylabiyya in central Syria. They objected to changes to the national school curriculum that some feared promoted Islamic values at the expense of Syria’s pluralist identity. But Ahmad al-Shara`a has gone to great lengths to reassure different faith communities, holding meetings with heads of Syria’s Christian churches and leaders of the Druze community.

In a meeting with the vicar of the Custody of the Holy Land, an envoy of Pope Francis, held in Damascus in January 2025, Ahmad al-Shara`a sought to reassure Christians at home and abroad. ‘I do not consider Syrian Christians as a minority but as an integral part of the historic people of Syria.’ He also expressed his admiration for the work of the Franciscans in Syria, and of the Pope. If nothing else, al-Shara`a’s remarks confirm his awareness that the eyes of the world are on Syria’s new leaders and will judge them by the way they protect minority rights going forward.7

Some may well look back on the events of 2024 and credit the Damascus Martyrs for interceding to end Syria’s horrific civil war as their ultimate miracle. But if Syria’s new leaders succeed in creating a government that respects all communities without ethnic or sectarian distinction, they will be upholding an Ottoman legacy of a diverse Damascus without sectarian divisions. It is an order that dates back to the fraught reconstruction project following the 1860 massacre that survived both French imperialism and the Arab nationalism of the Ba`th Party.

Between the elevation of the Martyrs and the fall of the Asads, the Damascus Events continue to shape Syria today.




Introduction:Found in the Archives

I had a sense of occasion as I walked up the vast limestone steps into the National Archives in Washington, DC. The classical architecture impresses on the visitor that this is the repository of the memories of a great nation. Inside the broad domed lobby, display cases house copies of the Declaration of Independence, the Constitution, and the Bill of Rights along with other select treasures on display for visitors, capturing the foundations and milestones of the American republic’s journey.

On that January morning in 1989, I did not stop to take in the displays but made my way past the guards into the reading room. I had come in search of documentation for my doctoral thesis on Ottoman rule in Transjordan in the second half of the nineteenth century. At that time, Transjordan was a frontier region of the Ottoman province of Syria with its capital in Damascus. The United States opened its first diplomatic mission to Damascus in 1859, and I wanted to see if there was any material in the US consular archives that related to my research interests.

I was also interested in the first American vice-consul, a man named Mikhayil (Michael in Arabic) Mishaqa. The United States was a small power in 1859 and maintained a modest diplomatic corps overseas. In many jurisdictions, the Foreign Service hired local talent to represent US interests to economise on the number of diplomats posted abroad. But the man they chose for Damascus was one of the most celebrated intellectuals of his day.

Mikhayil Mishaqa (1800–1888) was a true Renaissance man. He served in the courts of the princes of Mount Lebanon and trained as a medical doctor. He published numerous books and tracts on theology, philosophy, and even Arabic musical theory. Yet his best-known work is a history of Syria and Lebanon in the eighteenth and nineteenth centuries. The book was written toward the end of his life, at the suggestion of friends and family who urged him to capture the stories told him by his father and the historic events to which he himself had been an eyewitness, and Mishaqa called it A Response to the Suggestion of the Loved Ones (the title works better in Arabic, where it rhymes).

Months before my visit to the National Archives, Mishaqa’s book came out in a brilliant English translation by Harvard scholar Wheeler Thackston under the more sensational title Murder, Mayhem, Pillage, and Plunder. I had read the book from cover to cover as soon as it came out and, as I settled into my workspace in the archives reading room, was particularly curious to read Mishaqa’s consular correspondence. The first two volumes from Damascus, spanning the years 1859–1870, coincided with Mishaqa’s term of duty. I ordered the first several volumes of the Damascus records and waited in heightened anticipation as they were called up from the stacks.1

When I went to collect my records from the archive’s circulation desk, I was disappointed to find the earliest volumes from Damascus missing. The archivist confirmed that no one else was reading them and assured me that there must have been a mistake. I renewed my request for the Mishaqa volumes and took the later correspondence back to my desk to read in the meanwhile. Yet this second request proved no more fruitful than the first. The Damascus records were not often consulted, the archivist explained. Perhaps the early volumes had been mis-shelved. She suggested that I request an appointment to enter the stacks with an archivist and look for myself.

My request to visit the stacks was granted, and later that week, accompanied by a specialist on diplomatic records, I entered the inner sanctum of the National Archives. It was no less impressive than the building’s neoclassical exterior. Miles of shelves filled with the US government’s standard-issue leather-bound volumes, their crested spines embossed with the city and country of their mission and the dates covered by the volume, gave the stacks an aura of order and authority.

We went straight to the bay holding the volumes from Damascus. As far as I could see, they were in good order. The volumes were in numerical order, and the volume numbers aligned with the dates they covered. A few volumes were missing from the shelf—the ones I had successfully called up earlier in the week and that now graced my workspace in the reading room. But, much to my disappointment, there was no sign of the earliest volumes—the Mishaqa volumes—on any of the shelves.

Not wanting to waste the archivist’s time, I was about to give up and return empty-handed to the reading room when I noticed three small notebooks at the end of one of the shelves. The three volumes took up less space than one of the standard-issue State Department registers. Curious, I took the first slender notebook of seventy-eight pages off the shelf and found a paper label glued to the leather cover. Written in Arabic, the label read: ‘Register of the Dispatches of the Consulate in Damascus Beginning in July of the Western Calendar, 1859.’ The second notebook, only fifty-six pages long, picked up in 1866, where the first volume ended. The third was smaller yet, and it spanned the years 1870–1873, when Mishaqa’s son Nasif succeeded him as US vice-consul in Damascus. All three were almost entirely in Arabic, with nothing in English to provide either the location or dates to assist the archivists in shelving these precious first volumes of consular correspondence from Damascus. The archivist shared my delight in locating the missing registers, which until then had been lost in the archives.

I returned to the reading room with the three slender notebooks in hand. I was literally shaking with excitement as I leafed through the pages of the first volume, the first modern researcher to lay eyes on the documents since their deposit in the National Archives. For all I knew, Mishaqa himself might have been the last person to read them. It is always exciting to handle original autograph documents, knowing that their author had turned the same pages. It feels like a virtual handshake across the ages. But I had never experienced the distinctive adrenaline rush of discovering new autograph documents that had until then been lost to scholarship.

I knew where I wanted to start. I turned to Mishaqa’s reports of July 1860. In that month, Damascus was swept up in a horrific massacre that Mishaqa himself only narrowly survived. We have his account, preserved in his book, written thirteen years after the events. But what did Mishaqa write at the time? I found his first entry after the outbreak of the violence on page 35 in a dramatic report drafted to his superior, Consul J. Augustus Johnson in Beirut:


Your Excellency no doubt has heard of the disaster which befell the Christian residents of this city last Monday morning. The arson and plunder and killing began eight hours after sunrise and continues still. The Mitawila [the Syrian Sh`ia community] of our quarter attacked our house and plundered all they found and destroyed what they could. They did not set fire to the house, so as not to bring disaster on their own. They fired shots but did not hit any of us, though I was struck on the head by an axe and my eye was crushed by a club. One of my [Muslim] friends, al-Haj Muhammad al-Sawtari, arrived with a group of North African soldiers and took me from the mob to his house, stripped naked, barefoot and bareheaded as my God created me, where he reunited me with my family. I am now in his house under God’s mercy, confined to my bed, my eye swollen shut so that I can’t assess the gravity of the injury. One of my arms is injured.2



It is almost certainly the earliest Arabic account of the eight-day Christian massacre that is ominously remembered down to the present day as ‘the Damascus Events.’

The Damascus Events were part of a broader outbreak of communal violence that devastated Syria and Lebanon in the summer of 1860. In the more than five centuries since its founding, the Ottoman Empire had known its fair share of massacres. Sixteenth-century campaigns led by the Ottomans against the Persian Safavid Empire, and the Mamluk Empire in the Arab lands, were basically imperial expansion by massacre. However, by the mid-sixteenth century, when the pace of conquest slowed, the Ottoman Empire came to be known more for the rule of law than for state violence against its subjects. Sultan Suleyman I (r. 1520–1566), known in the West as ‘the Magnificent,’ is remembered in Turkey and the Arab world as ‘Kanuni,’ ‘the Lawgiver.’ For 250 years following the death of Suleyman, Ottoman Muslims exercised preeminence over Christian and Jewish minority communities in which non-Muslims were protected yet still second-class citizens, and such massacres were all but unheard of.3

It was only in the early nineteenth century, with the emergence of separatist nationalist movements, that the Ottoman rule of law collapsed into violence between Muslims and Christians. At that stage, the horror was confined to the Balkans, where, starting with Greece in 1821, Christian separatists and their Muslim neighbours engaged in reciprocal massacres. The impact of the Greek uprising (1821–1829) was felt across the Ottoman Empire. In retribution, the Ottoman government hanged the Greek Orthodox patriarch and many leaders of the Greek community in Istanbul for treason, and mobs swept through the Greek quarters in the southern port city of Izmir, massacring and plundering innocent civilians. Ottoman forces applied scorched-earth methods against Greek resistance in Crete and the southern Peloponnesian Peninsula in their attempt to quell the uprising. Where Ottoman Christians sought to subvert the sultan’s authority, they were seen as an existential threat. Extermination became a reasonable solution.

Images of Turkish violence against Greek civilians captured in the graphic paintings of Eugène Delacroix and the poetry of Lord Byron enflamed European public opinion and provoked calls for military intervention on the side of the Greek insurgents. With foreign assistance, the Greek insurgents prevailed and secured the independence of the Kingdom of Greece from the Ottoman Empire in 1829. The success of Greek Christians inspired other Balkan Christian communities, as nationalist movements emerged to challenge Ottoman rule in Serbia, Bosnia, Bulgaria, and Albania. In each case, nationalist insurgencies gave rise to massacres of both Muslim and Christian civilians.4

Although Christian nationalist movements and massacres were confined to the Balkan provinces, communal relations in the Arab lands also came under strain in the first half of the nineteenth century. A series of shocks raised tensions between the Muslim majority and different minority communities in the Arab provinces. In 1831 the forces of Egyptian governor Mehmed Ali Pasha occupied all of Syria, Lebanon, Palestine, and Jordan, disrupting both Ottoman rule and local government for nearly a decade. The European powers assisted the Ottomans in driving the Egyptians out of Syria and back to the Nile Valley, initiating a period of escalating European interference in Ottoman affairs known in diplomatic history as ‘the Eastern question.’ The Ottoman government sought to contain European intervention through an ambitious reform programme known as the Tanzimat (1839–1876), imposing radical changes on Ottoman society with little warning and less consent from the Muslim majority. The Ottoman economy also faced new challenges—and opportunities—through the rapid expansion of European trade in the eastern Mediterranean. Christians seemed the prime beneficiaries of the opportunities, leaving Ottoman Muslims to grapple with the challenges. This made local Christians increasingly wealthy and assertive, provoking growing hostility from the Muslim majority. Conscious of the Balkan experience of Christian separatism aided by European intervention leading to the fragmentation of Ottoman rule, many in the Arab Muslim community came to see their Christian neighbours as an existential threat to their very way of life. By 1860, this perception gave rise to a genocidal moment, in which the extermination of Syrian Christians seemed a reasonable solution.

The first warning signs came in the northern Syrian city of Aleppo, where Muslim rioters attacked the Christian quarters in October 1850, killing dozens (precise figures are not available, but estimates range from twenty to seventy killed). The Ottoman government was able to restore order in Aleppo but could not eliminate the risk of further violence elsewhere in Syria. Communal tensions in Greater Syria continued to mount across the 1850s, erupting in unprecedented violence in the summer of 1860 that claimed more than ten thousand Christians in Mount Lebanon and five thousand in Damascus—the 1860 Events.5

For Syria and Lebanon, two of the keystone states of the modern Middle East, the 1860 Events were a defining moment: a definitive break with the old Ottoman order and a violent entry into the modern age. Before 1860, the Ottomans left Syria and Lebanon to their own devices, with local institutions and factions competing with Ottoman governors for control. After 1860, both Damascus and Mount Lebanon came under far more centralised government, ruled through a bureaucratic state with elected officials, anticipating the statecraft of the twentieth century. Syrians and Lebanese trace the beginning of their fateful relationship with France, their twentieth-century imperial power, to the 1860 Events. Moreover, the Lebanese link the origins of their complex sectarian form of government to the 1860 Events and trace every subsequent civil war back to the ‘original sin’ of 1860. This is as true for the brief Lebanese civil war of 1958 as it is for the fifteen-year conflict spanning 1975–1990. In many ways, the modern history of Syria and Lebanon begins in 1860.

Unsurprisingly, the Events have commanded the scholarly attention of some of the greatest historians of the modern Middle East. Syria and Lebanon are central in Arab history, and the Events transformed both regions in ways that are still felt today. The violence of 1860 also presaged Armenian massacres in the 1890s and 1909, as well as the genocide of Armenians and Assyrians in World War I. Interest in the subject has only grown in recent years, with major new studies of the 1860 Events in French, English, Arabic, and Japanese. The 1860 Events remain a subject of perennial interest to scholars and policy makers alike. Hence my excitement, in January 1989, when I first discovered Mikhayil Mishaqa’s consular reports. I recognised that I had uncovered the most important new source on one of the most momentous events in modern Arab history.6

The Mishaqa reports are unique documents, not least because of their celebrated author. A well-documented figure, Dr Mishaqa emerges from the obscurity that cloaks most of his fellow Damascenes as a three-dimensional character. We have his books and personal history, we have biographical essays by his Syrian contemporaries, and we have reports on him by Protestant missionaries. We even have a photograph of the man, from a time when perhaps fewer than one in ten thousand Syrians would have had their picture taken. Moreover, Mishaqa was the kind of person whose views a historian would most value. He was an eyewitness to remarkable historical events in his own lifetime. He was incredibly well connected. A trained physician, he enjoyed access to the Ottoman ruling elite, to the Muslim notables of Damascus, as well as to the Christian and Jewish communities of the city. He knew everyone, and everyone knew him.7

The timing of Dr Mishaqa’s appointment as US vice-consul to Damascus was also fortuitous. He took up his post in September 1859. This means that his reports trace the breakdown in order in Syrian society over a nine-month period leading up to the violence of the massacre itself. Perhaps more valuable yet, Dr Mishaqa continued to file reports from Damascus for a full decade after the Events, providing the detail and texture of the social divisions and tensions that bedevilled both the reconstruction of the city and the reintegration of its displaced Christian survivors.

Whereas many survivors of the Events wrote memoirs, they tended to do so five to ten years after the events, with the full benefit of hindsight. The same is true for Mishaqa’s own book, written thirteen years after the events. What makes Mishaqa’s reports so special is that they reflect the writer’s present, with no knowledge of what the future held. As such, they capture the fears and hopes of Damascenes in real time, standing as some of the most detailed accounts of the tortuous path the city followed from the brink of genocide to the restoration of communal balance between the city’s Muslim majority and Christian minority.

Although they held little of value for my doctoral research, I recognised the Mishaqa reports for the historian’s gold mine they were. I spent the day photocopying all three notebooks, determined to write a book on the Damascus Events.

Over thirty years have passed since I first discovered Mishaqa’s reports. My photocopies gathered dust, but they were never forgotten. I first had to complete my doctorate, and I revised my dissertation for publication in 1999. With my first research project behind me, I was free to begin work on Damascus.

I secured a research grant to consult the archives in Damascus in 2001, to help place the Mishaqa reports in context. I had been a frequent visitor to the Syrian capital since my childhood in Beirut in the 1970s, but as part of my preparation for the book, it was important to familiarise myself with the urban landscape in which the events of 1860 transpired. I walked the Christian quarters of Bab Tuma and Bab Sharqi that had been the epicentre of the mob violence. I divided my time between research in the archives during opening hours, walks through the old quarters of the city when the archives were closed, and after-hours research in the rich library of the French Institute in Damascus, where I had taken one of the studio flats reserved for visiting scholars.

My research in Damascus was cut short when, on the eleventh of September, a group of hijackers flew jetliners into New York’s World Trade Center, the Pentagon, and a field in Pennsylvania. Anticipating a crisis after such an unprecedented attack on American soil, I packed my bag and headed straight to the airport. The Damascus airport was surreal on 9/11. There were no crowds in the terminal and practically no international aircraft on the tarmac. The departure boards showed the cancellation of all flights by European carriers to the Syrian capital. I managed to secure a seat on a flight to Tunis that evening and made my way home to Oxford with a suitcase full of photocopied documents from libraries and archives in Damascus.

I continued my research the following year with a visit to the Ottoman Archives in Istanbul in 2002. Working with a research assistant among recently catalogued sources, I managed to photocopy hundreds of pages of Ottoman documents for my project. I next went to Beirut, where I consulted manuscript sources on the 1860 Events from the American University of Beirut’s Jafet Library. In the autumn of 2002, I even returned to the US National Archives, since relocated to a new facility in College Park, Maryland, to consult the consular correspondence from Beirut and Damascus. I was beginning to assemble the critical mass of material to put Mishaqa’s reports into their proper context and tackle the complex history of the 1860 events in Damascus.

In addition to the materials by Mishaqa, I had collected accounts from several Ottoman and Damascene figures who lived through the Events and their aftermath. Balancing the Christian survivors’ accounts, we have important Muslim narratives. There is the young notable, Muhammad Abu al-Sa`ud al-Hasibi, a descendant of the Prophet Muhammad, who suffered a year’s imprisonment following the Events and recorded his experiences in a detailed memoir. Another Muslim notable, Shaykh Muhammad Sa`id al-Ustuwani, was a preacher in the city’s ancient Umayyad Mosque. His memoir was published in Damascus in the 1990s and provides vivid detail on the Events and their aftermath. Amir `Abd al-Qadir, exiled by the French to Ottoman domains from his native Algeria, emerged as one of the most influential figures in the Damascus Events. He left a rich trove of letters and interviews that shed new light on Damascus in 1860 and after. The Ottoman archives hold extensive reports from such key officials as the governor of Damascus, Ahmad Pasha, and the foreign minister, Fuad Pasha, dispatched by the sultan to restore Ottoman control over Damascus and Mount Lebanon in the aftermath of the Events. These eyewitnesses, who will become familiar figures in the course of the narrative, have left such detailed accounts that Damascus emerges as a real city, a metropolis marked by history and culture as well as by deviance and criminality.

The September 11 attacks continued to cast a shadow over my Damascus project. With hindsight, I was beginning to see 9/11 as America’s ‘Events.’ The shock of the unprecedented destruction to the urban fabric of New York and Washington and the magnitude of the loss of life (2,996 people died on 9/11, and thousands more were injured) inflicted a collective trauma on Americans that took years to heal. Living through those years sensitised me to the experiences of the Damascenes, who had suffered proportionally higher losses and material damage that took years to rebuild.

As much as I wanted to work on nineteenth-century Damascus, I believed it more important to challenge the assumptions underlying the post-9/11 American-led war on terror by writing a history of the Arab world for the general reader. I put down the Damascus project and wrote The Arabs: A History, which was published in 2009. A book on World War I in the Middle East, timed to coincide with the centenary of the war, further delayed my work on Damascus.

It is only now, after more than thirty years, that I return to the documents that I was so excited to find in 1989, and to the challenge of making sense of both a massacre and the process of reconstruction and reconciliation that followed the Damascus Events. One of the first questions that people ask me when I tell them about the book is why did the Muslims of Damascus massacre the Christians of their city? It is an obvious question but a difficult one to answer. The first four chapters of the book trace the changes that transformed Damascus from the 1830s to the 1850s and gave rise to murderous tensions between Muslims and Christians in the city. Chapter 5 provides a day-by-day account of the Damascus Events, from the outbreak of violence on 9 July 1860 to the massacre’s end on 17 July. The last four chapters then trace Ottoman measures to restore the rule of law and bring those responsible for the massacre to justice, to provide for the needs of the destitute Christian survivors, to fund the reconstruction of Christian properties, and to reintegrate the Christians into the social structure of Damascus. The book is thus both a study of one city’s descent to the brink of genocide and the road pursued by the Ottoman authorities to bring the city back from that brink.

The context in writing now is shaped less by America’s traumas of 9/11 than by Syria’s own tragedy of total war between the government and its citizens. In the wake of the peaceful protest movements of the 2011 Arab Spring, Syria succumbed to a violent civil war that claimed hundreds of thousands of lives, levelled whole city quarters, and displaced millions from their homes and their homeland. For the first time since 1860, Syria’s minority communities suffered sectarian violence, caught between the brutality of the Baathist government of President Bashar al-Asad and the Sunni Muslim militias aspiring to create an Islamic state. The scale of the horror and destruction across Syria between 2011 and 2024 is of an entirely different order of magnitude than the events of 1860. According to contemporary figures, the rioters destroyed some 1,500 houses in the Christian quarters of Damascus in 1860. The Syrian Observatory for Human Rights estimated that nearly three million houses were partially or totally destroyed between 2011 and 2018. The fall of the Asad regime in December 2024 brought Syria’s tragic civil war to an end. The history of the Damascus Events and the nineteenth-century reconstruction of the city holds much of relevance to contemporary Syrians as they confront the magnitude of the challenges to rebuild their shattered country and restore their fragmented society after thirteen years of devastating civil war. As Syrian historian Sami Moubayed has written, we study this history ‘that we might learn from it, in the hope that we never repeat it.’ History does not provide a road map for solving contemporary problems, but it does demonstrate what is possible.8
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Dr Mishaqa Opens the US Vice-Consulate in Damascus

The United States consul general in Beirut, J. Augustus Johnson, was in a fury. He had long sought access to the Damascus market for American trading companies. Without their own diplomatic mission in Damascus, however, the Americans systematically lost out to better-placed European competitors with consulates in the Syrian capital. Johnson had entrusted US interests in Damascus to the British consul there, Mr James Brant, who had done nothing to open the Damascus market to American traders. When a US company finally brokered its first contract in Damascus in 1859, the treacherous Brant pulled strings to get the Ottoman authorities to obstruct the deal. It was time, Johnson concluded, for the United States to open its own mission in Damascus.

The United States was a minor player in the Ottoman Empire in the mid-nineteenth century. Although its thirty-three states and ten territories spanned the North American continent from the Atlantic to the Pacific, the US was not seen by the Ottoman government as a nation of any political or economic importance—certainly not on a par with European imperial powers such as Britain and France. The first American envoy to the Ottoman Empire presented his credentials to the sultan’s government in 1831. The Ottomans saw fit to reciprocate only by waiting thirty-six years to open a legation in Washington in 1867. This meant that US diplomats received far less consideration from the Ottoman authorities than did their European peers. The discrimination piqued American diplomats in the field.

Working with a Beirut-based trading firm called Tabet Brothers and Partners as local agents, Consul Johnson had managed to secure a consignment of Damascene wool for the Boston-based textile manufacturer Dabrey and Cunningham. The Tabet brothers enjoyed American consular protection and expected British consul Brant to uphold their interests, given his role as America’s representative in Damascus. Instead, Brant put British interests first. A growing number of steamships were making their way to Beirut with British manufactured goods for the Syrian market, and British consuls helped their captains find raw materials to fill their ships’ empty holds to make the return voyage profitable. Brant had no interest in encouraging Americans to compete for the limited stocks of wool on the Syrian market, so he asked the Ottoman governor in Damascus to sequester the American consignment. The Ottoman governor was only too happy to comply and confined the Tabet brothers’ wool to a customs warehouse. Johnson did little to hide his outrage in his correspondence with the US ambassador in Istanbul, James Williams. If they were to stand a chance trading under such treacherous conditions, the Americans needed their own man in Damascus. The name that Consul Johnson proposed to Ambassador Williams was Dr Mikhayil Mishaqa.1

It wasn’t unusual for a local man to be nominated to the American consular service in Ottoman domains. In line with their limited economic interests in the eastern Mediterranean, the Americans maintained a modest diplomatic presence in Ottoman lands. In addition to the minister resident, or ambassador, in Constantinople (modern Istanbul), a US Foreign Service officer was posted as consul to major port cities such as Smyrna (modern Izmir), Beirut, and Alexandria. These consuls oversaw a network of vice-consulates based in secondary ports and inland cities. Both as an economy measure (it cost less to hire locals than to bring Americans to the field) and to benefit from local knowledge, the American consuls tended to appoint local Christians to serve as vice-consuls in the smaller cities under their jurisdiction. In the 1850s, native Syrian vice-consuls in such lesser entrepots as Latakiya, Tripoli, Sidon, and Haifa reported to the US consul in Beirut. Most filed their reports in Arabic, to be translated by specialists in the consular translation bureau in Beirut for the American consul general’s benefit.

Mikhayil Mishaqa was, by general consensus, the best-educated man in Damascus.2 Born into a Greek Catholic family in the modest Lebanese village of Rishmayya in 1800, he had travelled widely across Egypt and Syria, served in the courts of the princely households of Mount Lebanon, and mastered many trades. A native of Mount Lebanon, Mishaqa settled in Damascus in 1834 and, over the next quarter century, established himself as a leading Christian notable of the city. Yet what most commended Mishaqa to the US consular service was the fact he had left his native church to embrace the Protestant faith in 1848. The American missionaries could hardly believe their good fortune. After years in the field with precious few converts to their credit, they were jubilant to have won to their faith a man they described as ‘the most intelligent and best informed Arab’ in the region. The missionaries could have recommended no one more highly than Dr Mishaqa to Consul Johnson.

Mishaqa was an eyewitness to many of the historic events that rocked Syria and Lebanon in the first half of the nineteenth century. His life story thus captures the mounting tensions that, by the time of his appointment as US vice-consul in Damascus, were about to explode into unprecedented communal violence. Indeed, his rise to the rank of consular agent of a Western state, with all the influence and economic privileges of such a position, was symptomatic of the changing position of Christian elites, which was then generating dangerous resentments in the Muslim community. No one better captured those resentments than the Ottoman governor in Damascus, Ahmad Pasha, who tried by all means to block Dr Mishaqa’s accreditation to the post in 1859, just months before similar, broadly shared resentments would crescendo into the intercommunal violence known as the Damascus Events.

Mikhayil Mishaqa was a remarkable polymath. Aged fifty-nine at the time of his nomination as vice-consul, he had already mastered four professions. He began his working life as an apprentice merchant. At the age of just seventeen, Mishaqa travelled to the Egyptian port of Damietta to learn the principles of commerce from his maternal uncles. He worked alongside his older brother as a clerk in his uncle’s merchant house, where he earned a good salary and began to build a nest egg. After three years in Damietta, Mishaqa returned to his family home in Mount Lebanon and put his merchant skills to work, entering the silk trade. Silk was one of the most profitable industries in Mount Lebanon, and in the 1820s Mishaqa made a good living exporting silk to Damascus.

Mishaqa’s second career was in politics, which he entered through the courts of the princes of Mount Lebanon. The Shihabi family had reigned in Mount Lebanon since 1697. They ruled over a complex society that was divided into rigid social classes. The princely families, among which the Shihabs were preeminent, were at the pinnacle of power and took the title ‘amir,’ or ‘prince.’ Beneath them were the shaykhs or communal leaders, followed by the commoners (peasants, craftsmen, and traders) who made up the overwhelming majority of the population. These social divisions were far more influential in Lebanese society than the differences among the many religious communities that had taken refuge in Mount Lebanon over the centuries: the Maronite Christians, an Eastern church that had submitted to the authority of the Pope; the Druzes, a schism from Shi`a Islam that evolved over the centuries into a distinct religious community; the Sunni and Shi`a Muslims; the Jews; and the Greek Orthodox and the numerous other Christian denominations (including Mishaqa’s Greek Catholic community, a schism from the Orthodox Church that, like the Maronites, had submitted to papal authority). Mount Lebanon was one of the most theologically diverse regions of the Ottoman Empire.

From time to time, relations between the different branches of the ruling Shihabi family broke down. In the 1820s, Amir Bashir II (r. 1789–1840), the reigning prince of Mount Lebanon, called on the young Mikhayil Mishaqa to mediate with a dissident cousin who was in league with a Druze rival, Shaykh Bashir Jumblatt. After engaging in fruitless shuttle diplomacy between the princely cousins, Mishaqa admitted to Amir Bashir that he was out of his depth. ‘Your servant is expert in knowing how to derive numerical and quantitative unknowns,’ Mishaqa explained, ‘but my mind is not capable of finding a way to derive the unknown of this political affair.’

‘The reason for your inability to solve it is your lack of experience in politics,’ Amir Bashir replied with a laugh. ‘I will teach you how to discover this unknown.’3

There was no subtlety or ideology to the politics of Mount Lebanon in the early nineteenth century—all was realpolitik. When confronted by a superior, like an Ottoman governor with a larger army at his disposal, the prince submitted. However, when dealing with a threat from a peer or subordinate, the prince struck with no mercy. In 1825 Amir Bashir II lashed out at his Druze rival, Shaykh Bashir Jumblatt, and defeated him in pitched battle. The Druze shaykh was captured and dispatched to the Ottoman authorities for execution. The dissident princes of his own family who had been in league with Shaykh Bashir Jumblatt were dealt with no less harshly. The fortunate ones were simply executed. The others had their tongues cut out and eyes blinded, and were sent home on mules to serve as a warning to others of the perils of challenging Bashir’s rule. In this way, Amir Bashir II asserted his authority over Mount Lebanon for more than half a century and came to be known as ‘Bashir the Great.’

Mikhayil Mishaqa was not deterred by violence from entering politics himself. In the aftermath of the events of 1825, he was taken into the household of the Shihabi prince of the mountain town of Hasbayya, where he served as personal secretary to Amir Sa`d al-Din, a loyal supporter of Amir Bashir II. The ruler of Hasbayya awarded Mishaqa vast agricultural estates in the northern Galilee region (today in northern Israel) to provide for his income and gave him a stately home confiscated from a disgraced Druze shaykh. At that point, Mishaqa closed his silk business and entered his third trade—agriculture. He was just twenty-five.

Five years into his new profession, Mishaqa’s life was once again disrupted by regional politics when the ambitious governor of Egypt, Mehmed Ali Pasha, rebelled against his master the Ottoman sultan and invaded Syria. After twenty-five years in office, Mehmed Ali had emerged as a demi-emperor in his own right. He had total control over the revenues of Egypt’s agriculture and trade, which gave him unprecedented wealth. He built up a powerful army that had already conquered the Sudan and the Arabian province of the Hijaz, home of Islam’s holiest cities, Mecca and Medina. In 1824 the Ottoman sultan ordered Mehmed Ali to dispatch both his army and navy to Greece to assist in suppressing a massive nationalist insurgency, then in its third year. The Egyptian army invaded Crete and the southern half of Greece before the British, French, and Russians intervened in support of Greek independence. In the 1827 Battle of Navarino, European warships destroyed the Egyptian fleet and shipped the stranded Egyptian troops back home. Stripped of his Greek conquests, Mehmed Ali Pasha sought compensation in other Ottoman territory. In November 1831 his son and generalissimo, Ibrahim Pasha, led an army into Palestine to conquer the Syrian lands.

The Egyptian invasion interjected a whole new complexity to the politics of Mount Lebanon. To preserve his position in power, should Amir Bashir II remain loyal to the Ottoman governors in Syria, or should he side with the invading Egyptians? The principles of realpolitik dictated that he should submit to the stronger force. Amir Bashir dispatched Mikhayil Mishaqa to observe Ibrahim Pasha’s army in action in the coastal town of Acre, where Egyptian forces were laying siege to the Ottoman governor, who was holed up in the impregnable crusader-era castle.

When Mishaqa reached Acre in late November 1831, the Egyptian siege was in full force. He saw twenty-two battleships ‘pounding Acre incessantly, and Acre, which could not even be seen for the smoke of gunpowder, pounding them in return.’4 He stayed with the Egyptian army for twenty days, assessing its strength and tactics. The defenders were brave and fought valiantly. But the Egyptians had strength in numbers and were digging in for ultimate victory. Mishaqa returned to the Lebanese town of Dayr al-Qamar, Amir Bashir II’s capital, to brief the Shihabi princes on the situation and to encourage neutrality until they knew the outcome of the siege of Acre. It took six months before Egyptian forces finally breached Acre’s defences to conquer the strategic fortress at the end of May 1832. When he moved from Acre on to Damascus, the Egyptian general Ibrahim Pasha was accompanied by his new ally: the prince of Mount Lebanon, Amir Bashir II, and his entourage.

Egyptian forces dispersed the Ottoman defenders of Damascus after a brief skirmish and occupied the city in early June 1832. Mishaqa accompanied his patron, Amir Sa`d al-Din, to Damascus, where they joined the Egyptian campaign. Ibrahim Pasha did not tarry in Damascus but pressed his advantage in pursuit of the Ottoman defenders. The Shihabi princes and their retainers served with Egyptian forces as they defeated the Ottoman army near the central Syrian market town of Homs in July. Mishaqa stayed in Homs for a month and a half, practicing his fourth profession—medicine.

Mishaqa had first studied medicine in 1828, when he was confined to home for five months with quartan fever, a form of malaria. He secured some medical






























[image: A view of the dome and minarets of the Umayyad Mosque in the distance surrounded by low mud houses with flat roofs. A mountain range is in the background.]1. Damascus with the Umayyad Mosque in the centre.
[image: Streets are lined with mud houses that have flat roofs and windows. The exterior walls are plain.]2. Damascene houses had humble exteriors but some hid interiors of striking luxury.
[image: The interior of the al-Islambuli House has cushions for lounging under a chandelier, floors laid with marble tiles that have intricate floral patterns and windows with repeating motifs.]3. The sumptuous interior of the al-Islambuli House.
[image: A courtyard in a fine Damascene house has a circular space in the centre of an open area decorated with marble tiles and lined with plants in terracotta pots. The space leads to a tall archway where cushions are laid on a bench running against the wall of the building.]4. A typical courtyard of a fine Damascene house.
[image: People walk along the banks of the Barada River. The Takiyya al-Sulaymaniyya mosque is in the distance.]5. The Barada River entering Damascus. The Takiyya al-Sulaymaniyya mosque complex is on the far bank.
[image: People sit on cushioned benches at a coffeehouse on the banks of the Barada River, look at the camera and smoke the hookah.]6. Customers at a coffeehouse on the banks of the Barada. 
[image: People sit in circles in the courtyard of the great  Umayyad Mosque. Logs are piled in the courtyard in the foreground.]7. The great Umayyad Mosque.
[image: ]8. In the Umayyad Mosque’s colonnades scholars taught classes, worshippers prayed and Damascenes from all levels of society could rest and meditate.
[image: People stand around the Haj pilgrimage caravan and pose for the camera. The caravan is decorated with fabrics and strings. A person next to the caravan carries a banner.]9. The departure of the annual Haj pilgrimage caravan for Mecca.
[image: ]10. Dr Mikhayil Mishaqa.
[image: ]11. The Amir ‘Abd al-Qadir al-Jaza’iri.
[image: ]12. Fuad Pasha in the uniform that he refused to wear upon his entry to Damascus in July 1860.
[image: ]13. A well-armed Druze farmer from Mount Lebanon.
[image: Five Bashi Bozuk irregulars sit on the rocks in the woods and pose for the camera.]14. Bashi Bozuk irregulars. This group accompanied the Prince of Wales on his 1862 tour of the Levant as far as Nablus, where they were dismissed.
[image: ]15. A kawass or consular guard carrying a sword and staff as symbols of his office.
[image: ]16. A dragoman in the lavish uniform and an array of weapons that shows he was both an interpreter and a security guard. 
[image: The stone gates of the Citadel of Hasbayya have intricate motifs on the top portion of the gate.]17. The gates of the Citadel of Hasbayya.
[image: Flat mud structures are along the slopes of a small hill in Rashayya. A larger stone structure is at the top of the hill. The path to the top of the hill is lined with stones.]18. Rashayya.
[image: An aerial view of the flat structures in the city of Zahleh. ]19. Zahleh.
[image: A view from the top of a hill of the flat mud and brick structures in the city of Dayr al-Qamar.]20. Dayr al-Qamar. 
[image: A view from the terrace of the courtyard of the British consulate in Damascus with a square structure in the centre surrounded by plants and a large archway leading to a seating area. The courtyard is laid with tiles.]21. The courtyard of the British consulate in Damascus where thousands of Christians took refuge during the massacre.
[image: The minarets and multiple domes of Takiyya al-Sulaymaniyya. A river flows close to the complex of the mosque.]22. Another view of the Takiyya al-Sulaymaniyya, used as a detention centre for hundreds of Muslim men arrested after the massacre.
[image: ]23. The Street Called Straight, facing Bab Sharqi (the Eastern Gate), Damascus, 30 April 1862 in near total ruin. One rebuilt house can be seen clearly and another glimpsed to the right of the palm tree.
[image: ]24. Ruins of the Greek church in the Christian quarters, 30 April 1862. The logs in the foreground were for reconstruction.
[image: People walk past buildings and speak to one another in the large, open space in the new administrative quarter of Marja. A rectangular pool is in the background.]25. The new administrative quarter of Marja. This is where the road from Beirut to Damascus entered the city.
[image: ]26. Marja Square, looking south, showing the central jail, the governor’s palace or Saray (with curved roofline), and government buildings, 1895.
[image: People walk up and down a narrow street past a row of shops in Suq al-Arwam.]27. The Suq al-Arwam.
[image: Two people sit outside a pottery shop that displays pots of different kinds. One of them sits on the ground next to the shop, while the other sits on a wooden bench.]28. A pottery shop in Damascus, 1859. In 1863 the governor ordered benches such as this one to be destroyed to widen the streets and allow through wheeled traffic.
[image: An aerial view of the Citadel of Damascus surrounded by buildings with domes and curved roofs.]29. The Citadel of Damascus.
[image: An aerial view of the Suq Midhat Pasha that has a barrel-vaulted arcade. Buildings with flat roofs surround Suq Midhat Pasha.]30. The Suq Midhat Pasha provided a barrel-vaulted arcade stretching hundreds of meters along the Street Called Straight.
[image: Two boys, who are students at the Maktab´Anbar, pose for the camera in their black uniforms and caps.]31. Students at the Maktab´Anbar in their school uniforms. These would have been Salah al-Tall’s contemporaries.
[image: People walk up and down a street past rows of shops in a street in New Damascus.]32. A street in the new Damascus after reconstruction. 



PENGUIN BOOKS

UK | USA | Canada | Ireland | Australia
New Zealand | India | South Africa

Penguin Books is part of the Penguin Random House group of companies whose addresses can be found at global.penguinrandomhouse.com.

www.penguin.co.uk

[image: Penguin Random House UK]
First published in the United States of America by Basic Books, an imprint of Hachette Book Group 2024
First published in Great Britain by Allen Lane 2024
Published in paperback with a new Preface by Penguin Books 2025

Copyright © Eugene Rogan, 2024, 2025

The moral right of the author has been asserted

Cover photograph: Damascus (Esh-Sham). Street leading to Straight Street, c.1898–1914 from the Matson Photograph Collection, Library of Congress Prints and Photographs Division LC-M361-848A

ISBN: 978-0-241-64692-2

Penguin Random House values and supports copyright. Copyright fuels creativity, encourages diverse voices, promotes freedom of expression and supports a vibrant culture. Thank you for purchasing an authorized edition of this book and for respecting intellectual property laws by not reproducing, scanning or distributing any part of it by any means without permission. You are supporting authors and enabling Penguin Random House to continue to publish books for everyone. No part of this book may be used or reproduced in any manner for the purpose of training artificial intelligence technologies or systems. In accordance with Article 4(3) of the DSM Directive 2019/790, Penguin Random House expressly reserves this work from the text and data mining exception.

The authorized representative in the EEA is Penguin Random House Ireland, Morrison Chambers, 32 Nassau Street, Dublin D02 YH68

A CIP catalogue record for this book is available from the British Library


All correspondence to:

Penguin Books

Penguin Random House

One Embassy Gardens, 8 Viaduct Gardens, London SW11 7BW



EPUB/images/ins026.jpg





EPUB/images/ins009.jpg





EPUB/images/ins017.jpg





EPUB/images/ins008.jpg





EPUB/images/ins025.jpg
e ,@wrm J%uw »&uaﬁwé’

e G





EPUB/images/pxx.png





EPUB/images/ins016.jpg





EPUB/images/ins007.jpg





EPUB/images/ins010.jpg





EPUB/images/ins023.jpg





EPUB/images/pxxi.png
3 3 s w ‘
Qug SAROU\)A}’:‘ REER £

{2

&= Beirur, Hwh\\ ay iR

% Orjent

Umayyad
Mosque

; 3 C T
Sl e A T e Maktab, By
Miye Qutasy s < 'Afxb:r XB SH: \RQI)M .

Suect - Called"! Smughl \

Central Damascus

1 Dr Mishaqa’s House

2 Amir ’Abd al-Qadir’s House 0 0.4 Miles "
3 'The Ustuwani House [ |

4 The Hasibi House I I A

0 500 Metres






EPUB/images/ins024.jpg





EPUB/images/ins006.jpg





EPUB/images/ins011.jpg





EPUB/images/ins019.jpg
Bonfitd

v,

W0 Bk vilogpi e Zihorte- oo,





EPUB/images/pxviii.png
amagusta

Mediterranean Sea






EPUB/images/cover.jpg
e 0

The 1860 Massacre
ve n s and the Destruction of
the Old Ottoman World

‘It is difficult to think of a more
timely or important history book

Fugene Rogan i

WILLIAM DALRYMPLE, GUARDIAN






EPUB/images/ins022.jpg





EPUB/images/ins005.jpg





EPUB/xhtml/prh_core_assets/fonts/avantgarde-bold.otf


EPUB/images/ins018.jpg





EPUB/images/pxix.png
Mediterranean

Bt % JHEE
MI’%

proaiiv





EPUB/xhtml/prh_core_assets/images/prh_uk_logo.jpg
Penguin
Random Houge
UK





EPUB/images/ins021.jpg
"v-v'\"-"‘_"f"'»"‘--w"'"?lf!rl""'v—,.‘& ==

L/ ™ R .






EPUB/images/ins030.jpg





EPUB/images/ins013.jpg





EPUB/images/ins004.jpg





EPUB/images/ins020.jpg





EPUB/xhtml/prh_core_assets/images/title_page_logo.png





EPUB/images/ins029.jpg





EPUB/images/ins012.jpg





EPUB/images/ins003.jpg





EPUB/images/ins015.jpg





EPUB/images/ins032.jpg





EPUB/images/ins028.jpg





EPUB/images/ins002.jpg





EPUB/xhtml/prh_core_assets/fonts/avantgarde-regular.otf


EPUB/images/ins014.jpg





EPUB/images/ins027.jpg





EPUB/images/pv.png





EPUB/images/ins031.jpg





EPUB/images/ins001.jpg





