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This work was first published in August 2010 which meant the new generation of political leaders who replaced Patrick Manning and Basdeo Panday of the PNM and UNC respectively were not included in this 2010 version. In 2026 it was now necessary to revise this work to include a chapter on the political thought of Dr. Keith Rowley of the PNM and Kamla Persad-Bissessar of the UNC. Keith Rowley was Prime Minister of Trinidad and Tobago from 2015 to 2020 and from 2020 to 2025 as a result of the PNM winning the general election of 2015 and 2020, defeating the UNC with Kamla Persad-Bissessar in both elections as leader of the UNC; whilst Kamla Persad-Bissessar defeated Patrick Manning and the PNM in 2010 forcing the retirement of Patrick Manning from active politics in T&T, who was replaced by Keith Rowley as leader of the PNM in 2010. Following successive defeats in the 2015 and 2020 general elections Persad-Bissessar defeated Stuart Young, newly appointed leader of the PNM and Prime Minister, with the retirement of Keith Rowley from active politics on March 16th 2025. Stuart Young called the general election for April 28th 2025 and lost to the UNC and the Tobago Peoples Party (TPP).

In the political history of T&T since independence in 1962 there has never been a phase in T&T’s political history as the Rowley/ Persad-Bissessar phase from May 2010 to March 2025 with the discourses and their power relations of this period continuing to impact race relations and the politics of race in T&T into the future. In this period the discourses of the politics of racist hegemony in T&T rapidly evolved embracing white supremacist extremism as exemplified by two maximum political leaders whose similarities outstripped and surpassed their differences in discourse and worldview. They both are products of a deep-seated embrace of white supremacist discourse and the problematised psyches it constitutes in non-white people who embrace it. They both cling desperately to white male supremacist Amerikkkan exceptionalism, insisting in all that they do and say that they are individuals exceptional, a cut above the rest, that is in fact doing T&T a grand favour to embrace politics at great personal sacrifice for the good of the wider society. This is self-medication constantly demanded by a badly problematised non-white psyche, self-medicating persistently huge doses of white supremacist exceptionalism which worsens the disorder rather than curing it. The Rowley/ Kamla tit for tat constant assault on each other from 2010 which still persists, though Rowley is gone from T&T active politics, is driven by two non-whites driven by problematised psyches constantly head butting as dominance between them is demanded and must be settled once and for all. In the politics of racist hegemony of T&T this personal battle for hegemony between two opposing political leaders, both constituted by white supremacist discourse, impacting thereafter the nature of the engagement of racist hegemonist discourse in T&T since 2010. The two successive defeats of Persad-Bissessar in the general elections of 2015 and 2020 raise the stakes of her political survival and deeply bruised her problematised psyche as her exceptionalism was now in tatters, under constant assault by upstarts calling for her departure from leadership of the UNC. The general election of 2025 for her was pivotal, victory, affirmation of her exceptionalism and a new Kamla is born or defeat and the end of Kamla the maximum leader now consigned to the scrap heap of history, a grave and severe blow to her exceptionalism. By March 2025 Rowley walked away from power, and in so doing the methodology he chose effectively destroyed the PNM as an election winning machine in 2025 for Rowley effectively alienated the PNM voter base who simply refused to vote for neither the PNM nor the UNC, Persad-Bissessar won simply because an election is a game driven by arithmetic sums nothing else, especially when you are using the first past the post method of choosing a winner of a seat in the House of Representatives.

In the run up to the 2025 general election it became apparent that Persad-Bissessar was now flirting with the embrace of hard right white supremacist discourse of the variety embraced by Trump in his second incarnation as President of Amerikkka. In her pre 2025 general election utterances the shift from the orthodox mother figure rooted in white supremacist white liberalism with its emphasis on white supremacist “democracy.” This kinder, gentler mother figure, who kept within the bounds established by the discourse of the Basdeo/ Manning period, failed to capture the allegiance of the voters necessary for her to win both the 2015 and 2020 general elections. The marked shift to the hard right wing white supremacist maximum leader who tolerated no dissent was now becoming evident in public utterances. In the run up to the 2025 general election this position became apparent in statements made by Persad-Bissessar on crime/ criminality and the methods she had embraced to eradicate criminality in T&T. Persad-Bissessar increasingly revealed the position that criminality can be eradicated with the application of hard power of/ by the State which required expansion of the structure of policing and incarceration. Now in government we see the intention to create this expanded structure of policing and incarceration, whilst the structure of intervention in schools to mitigate errant behaviour is being dismantled. In the pre-election period of 2024, the emphasis fixated on crimes against her voter base and what shall be done to mitigate this criminal behaviour at the level of the victim race, which was stand your ground legislation and the arming of the public. This was the holy grail of the UNC campaign as you were now promising the right to bear arms backed up with stand your ground legislation to enable the victims of the criminalised African males to protect themselves in their homes. A crime problem constituted by a racist hegemonist moral panic was now driving the crime solutions offered by the UNC to the voters in the 2025 general election, specifically to their voter base in 19 seats. Given the fact that the Indian as the prime, apex victim of crime in the history of T&T from the dawning of the era of Colombian transnational organised crime driving organised crime and the illicit trades in T&T from the late 1960s to the present, the Indian was/ is never the apex victim of crime in T&T. By volume, the African is the apex victim of crime and the apex perpetrator. The recently arrived Chinese are the no. 1 victims of crime in T&T, way overrepresented given their percentage of the population. The Mixed races are also overrepresented as both victims and perpetrators given their share of the population. The males of the Mixed races show a propensity to perpetrate crime which outstrips that of the African race given their share of the population. The Indian victim and perpetrator are then underrepresented given their share of the population, but a much higher rate of under-representation than the under-representation of the African population in these statistics, there is then no African propensity to criminality! A hatchet job organised and systematic has been willingly formulated and unleashed by discursive agents of racist hegemony using a mythic discourse of the African as apex perpetrator and the Indian as apex victim at the hands of the criminalised, predatory African male in T&T, citing as evidence the dominance of Africans in the remand yard and the prison system of T&T; but the victims are not there also, which means the intervention of the validating elites to play this racist moral panic repeatedly until it becomes a self-fulfilling prophecy, constituting its mythic truth which they themselves believe. A recipe for a racist Apocalypse! This dangerous myth of the Indian as apex victim of the predatory African then spawned the myth of the Indian as morally upright, above criminality which was then used to deny the involvement of Indians in the illicit trades of T&T, hence they were NOT being attacked and killed for their illicit activities in the GAME, they were all decent and respectable victims of African anti-Indian racism. When a race is now believing its own racist myths devised to attack and render servile its enemy race in a social order driven by the discourse of racist hegemony, then you now realise racist Apocalypse is on the cards for T&T. The fact is from the entry of Colombian transnational organised crime into T&T in the late 1960s, Indian operatives in T&T, citizens of T&T, were always present since the inception of operations serving their Colombian massa. The decision by the Colombian Dons to target the marginalised spaces of the Corridor of Trinidad was suggested by T&T Indian operatives, accepted by the Colombian Dons, and it was T&T Indian operatives and their bloodlines who rolled out this illicit business model in the Corridor of Trinidad and got filthy rich off of it to the detriment of the African and Mixed race population of the Corridor. The hewers of wood and the drawers of water of the Colombian illicit business model in T&T from the outset always were African and Mixed race labour, expendable and the collateral damage of the illicit trades. Hence the victimology of the illicit trades in T&T as it is today.

With UNC victory in April 2025, the embrace of the Trump rhetoric now became readily apparent as it was now backed up by walking the Trump methodology on the ground in the governance of T&T on a daily basis. Clearly, Persad-Bissessar was now intent on making her mark on the governance of T&T as the main, most powerful expression of her exceptionalism; for her legacy in the history of T&T, the finality of human existence was now pressing and legacies are now of prime, paramount importance.

What must be understood is the fact that in the run up to the general election a racist hegemonist discourse of crime was formulated and unleashed amongst the Indian population of T&T, in a bid to ensure the maximum turnout of the Indian electorate in support of Persad-Bissessar and the UNC. Such was the depth of panic in the event of a third consecutive defeat at the hands of the PNM and the end of her political dominance of the UNC, heightened by the entry of the daughter of Basdeo Panday into the politics of these 19 seats. Those who formulated and unleashed this discourse were hedging their bets on a Persad-Bissessar victory as they had nothing to gain by her loss at the polls. Desperation was then in the air, so thick you could have cut it with a knife.

The racist discourse of crime in T&T insisted that from 2017 to 2024 as the rivers of blood flowed in T&T, Indians were the prime, apex victims of crime in T&T at the hands of the criminalised African perpetrators. This was a deliberate political act of race hate by Africans utilised by, and fomented by Keith Rowley to persecute, victimize Indians; because Rowley, as all Africans, were fearful and jealous of the threat posed by and the progress of the Indian race in T&T because the Indian is the inherently superior race of T&T charged with ruling T&T, it is their manifest destiny. The racist Africans are then destroying T&T’s chance for greatness, for progress and modernity by suppressing and oppressing the only inherently superior race of T&T to attain its manifest destiny to rule T&T for the better of all races. Rowley is then the Forbes Burnham of T&T and the PNM is the PNC of T&T. Into the discursive breach constituted by the distribution and embrace of this discourse, the hard right white supremacist agenda of Amerikkkan 21st century military adventurist imperialism was unleashed as the solution to the grave threat faced by the Indian race in T&T today. A black race in T&T embracing white supremacist discourse and its militarist solutions, so reminiscent of the Final Solution of Nazism entirely oblivious of/ to the fact that you are not white, not by a long shot. A race so immersed in race hate that it cannot even accept the fact that it is simply not and never shall be a white race, so how can you embrace white supremacist discourse by which to engage with your race enemy? When it denies your humanity and right to human existence in freedom on this planet simply because you are black! There is then a congruence between the discourse of the Persad-Bissesssar of 2024/ 2025 and thereafter and this discourse of recent vintage being deconstructed. There is also a congruence with the discourse where discursive agents have taken Max Weber’s white supremacist discourse of the “Protestant Ethic and the Spirit of Capitalism” and retrofitted it to apply to the Indian in T&T where this inherently superior race is organic to capitalism, as capitalism to them is not because of their embrace of white supremacist Protestantism but solely by dint of being Indian, this is then an expression of the manifest destiny of their race. There are those amongst them who insist that it is the expression of the manifest destiny of being Hindu, thereby constituting Hindu manifest destiny driving a Hindu fundamentalism which reads as Nazi discourse. This Indian exceptionalism in T&T, when embraced and expressed by the Indian elite, insists that there are no Indian businesspeople who need to embrace the illicit trades, corrupt practices etc. in order to create and expand their entrepreneurial activity for their inherent race abilities place them a cut above the other races in T&T. The grave problem this class of Indian entrepreneurs then face is the other races, especially the African placing stumbling blocks from 1962 to now in a futile attempt to hinder the progress of Indian entrepreneurs, which has gravely impacted the path and velocity of development of T&T since 1962. The non-Indian races of T&T must now be real, accept the fact of the manifest destiny of the Indian race in T&T and simply surrender politically thereby allowing them to carry T&T to the promised land under Indian hegemony and tutelage. This racist hegemonist discourse of Indian exceptionalism in T&T is blaming the African for the ills of the social order of T&T, the African is the fall guy. The next stage in the evolution of a discourse such as this, rooted in white supremacist discourse is to frame and articulate the concept of the “Final Solution.” Indian white supremacist exceptionalism in T&T is driven by a constant, conscious drive to incessantly measure themselves against the Africans of T&T, no one else, and thereby convince themselves repeatedly of their exceptionalism as a victim, besieged inherently superior race of T&T. This incessant comparison between the superior race and the inferior race, constantly affirming the inherent superiority of the Indian race, is the main plank used in the socialisation of generations of Indian children to excel at especially treasured professions and enterprise to get rich and dominant by any means necessary for the good of the race vis-a-vis their race enemy in T&T. There is no comparison with the reality of massa or better yet the rapid expansion of the PRC/ China of the Global South. Where then are the megaliths erected on the landscape of T&T which indicate the Indian race is an inherently superior race capable of competing in the international arena? There are none! Where are their equivalent of Carnegie, Mellon, Vanderbilt, Rockefeller and Ford? There are none! Where are their titans of the digital revolution of the 21st century, where are the titans of digital innovation and AI driven innovation of the 21st century, there are none! Compared to China of the 21st century they are a struggling race left far behind in the race to 21st century AI driven innovation. The agenda then is to repeatedly convince the African and Mixed races of T&T that we are inferior, incapable, vision less; problematised at best in dire need of their innovation, capacity and drive to progress in order for us to attain modernity and progress in T&T. They are then seeking to be massa drivers on massa plantation that is T&T, totally and utterly delusional, refusing to accept the reality of white supremacist hegemony over T&T. No matter how much this present UNC regime shucks and jives this dangerous delusion they labour under shall once again reap the slap on the hands by massa, as it did in the past. The discourse of Indian racist hegemony cannot enable Indians constituted by it to grasp the power relations of T&T, understand the limits to power and understand that to ensure the stability of T&T demands the building of genuine coalitions which straddle all the fissures of our social order in the 21st century and thereafter. The key then to changing the old, failed politics of racist hegemony is to change the electoral system from that of first past the post to proportional representation relevant to the social order of T&T. Massa insisted on the present system because it serves him, but it has failed we, the people of T&T.

The laboratory which churns out the discursive concepts is the University of the West Indies at St Augustine, T&T. The fact is going into the general elections of 2025, the UNC and the vocal elite of the Indian race in T&T had made it clear in public the dangerous stage reached in the evolution of Indian racist hegemonist discourse in T&T and to the non-Indian races of Trinidad this threat was real, palpable. To refuse to go out and vote in a self-defense mode on that day, to simply hold the line and not give the UNC any opportunity to increase the number of seats it holds in the House of Representative to more than 19 seats, speaks to the grave impact of the arrogance of Rowley and his plan for succession in the PNM by foisting Stuart Young on the voters as the choice they must accept to keep the UNC in opposition in 2025. Rowley’s reckless action, itself reeking of white supremacist exceptionalism with the blind arrogance, hubris and self-centeredness it constitutes then set up a 21st century conjuncture with the capacity to disembody the social order of T&T by apocalypse where T&T shall never be put back together again.

With the rise of Rowley to the position of leader of the PNM in 2010 and then prime minister from 2015 to 2025, T&T experienced in living colour the praxis of a PNM leader and Prime Minister whom as an individual is intensely problematised by his willing embrace of white supremacist discourse easily constituting him the most problematised PNM leader and PM we have ever experience in T&T since 1962. The perfect storm was then constituted when Persad-Bissessar became the new political leader of the UNC and then defeated the PNM in 2010 opening the door for the rise of Rowley in the PNM. Singly and together they constituted the perfect storm that is today buffeting the social order of T&T, with both incapable of diffusing the perfect storm they have constituted vitally necessary to rescue T&T from Apocalypse. Rowley from 2010 embarked on his praxis of rebuilding the PNM in his image and likeness whilst personalizing the unfitness of the UNC to rule by insisting on Persad-Bissessar’s weaknesses as a human being. Rowley was using Amerikkkan personalised political attack discourse to convince the voter base of the politician under attack to simply stay at home, do not turn out and vote. In Amerikkka when this discourse is used to woo white voters minority races are used as the fall guys of this attack such as the threat of non-white predators to white people and the failure of the candidate under attack to be hard on non-white crime. The other discourse used is personal corruption, infidelity, being a closet gay/ Lesbian etc., any and all dirt is fair game even when it is not true. In T&T how do you use these discourses, they are clearly problematic, so what you do is attack on weaknesses that are constantly pointing to the threat posed by the race of your political opponent and all that is the supposed realities of your enemy race. For in T&T both sides simply do not raise issues of dirt on each other in public discourse as in Amerikkka, in T&T dirt has to prove in private that your race enemy is decadent, corrupt and unfit in keeping with being part of your enemy race. Rowley embraced the PNM from 1971 to 1981, with Rowley as exceptional maximum leader perpetually haranguing the PNM’s voter base, speaking down to them as massa driver on massa plantation, perpetually insisting to them that they should follow in his example and walk away from dependence on the government. PNM governments’ over the years have provided a series of pathways for them to pull themselves up by their booth straps rather than perpetually complaining with their hands held out. Rowley actually reached the point of stating they should learn from the Indian population of T&T and be like them, yes be completely servile to their political leader. Rowley was then the biggest boon the Indian hegemonists received from 1962 to April 2025 as he repeatedly showed his total lack of knowledge of and insights into the social order of Trinidad, especially that of the Corridor which is the home of the majority of the PNM voter base. Rowley’s white supremacist exceptionalism on steroids boosted the drive to the hard right of white supremacist discourse for they feared that Rowley was now making inroads given his deliberate approach to segments of the Indian elite. The talk was rife about the desertion of the Indian elite for Rowley’s PNM. They spoke of the packed PNM fund raising events in the domain of the UNC with Indian money flowing into the PNM coffers to defeat Persad-Bissessar once and for all, grave panic ensued and with panic extremism abounds. Why then did Rowley resign is the multi-million USD question whilst his personal choice of Stuart Young to replace him is obvious? Persad-Bissessar embraced publicly more and more hard right white supremacist political discourse with a Trump flavour to it, but was that for local consumption or sending messages to massa? But is this the massa in charge in T&T? All sides were simply caught offside with what happened on election day where the PNM voter base throughout Trinidad and Tobago simply walked out on the PNM, in Trinidad they indicated potently that they refused to vote for both the PNM and the UNC, placing their finger on the shelf in April 2025. This action constituted a political conjuncture never experienced before in the political history of T&T since 1962, a conjuncture constituted by the praxis of Rowley and Persad-Bissessar, a conjuncture which now takes us to the Apocalypse as Persad-Bissessar is incapable of disarming what she constituted, Rowley is gone from T&T electoral politics leaving his mess behind, especially his legacy of a mortally wounded PNM. The PNM has never experienced such a conjuncture in its history from 1956. This is no 1986, no 1995 and 2000 and no 2010. To remake itself into a new 21st century PNM requires people of post-modern vision and commitment and a willingness to learn from history, formulate new, relevant ideas and apply them. Ironically, the only relevant episode in our history that the PNM must now learn from, the PNM fought against tooth and nail to silence it then, that was the Black Consciousness Movement of T&T in the 1970s. Such is life and karma! The Persad-Bissessar UNC has run its course, it is now in its end times as it thrashes around in its death throes posing grave questions to its supporters. What does the Indian voter base now intend to do as we face the Apocalypse? The future course of T&T is now heavily dependent on what choices you make today, you are no longer bystanders to the course of our history as a nation, whether you want to be or not you are an important part of the social order and future of T&T!

Those who readily embrace white supremacist violent racist aggression as a cleansing force in T&T’s social order are omitting from factoring into their equation for change by violent racist cleansing in T&T, the specificity of white supremacist discourse that constitutes a servile Indian as distinct from a servile African in T&T, which is operating up to the 21st century impacting the nature of the power relations between African and Indian in T&T. Massa imported the Indian as cheap labour to break the labour strike which the African and Mixed race workers had unleashed upon massa following the end of apprenticeship in 1838. Massa, never intended in T&T to replace African labour with Indian labour, never intended to replace the African population with an Indian majority population as in Guyana. Massa in T&T insisted to the Indian that the African was a brute, violent, a criminal, a sex fiend and they needed always the protection of massa from the African threat. Whilst massa was enforcing their servility through fear of a black planet, he recruited the African to fill the colonial state apparatus of repression, even recruiting Africans from other British colonies as the hewers of wood and drawers of water. When massa outlawed the Muharram procession, it was African police led by white officers who fired on the Muharram procession in San Fernando sending the real, potent message to the Indians of the colony that resonates up to today. When Colombian transnational organised crime entered T&T in the late 1960s, Africans were designated the hewers of wood and drawers of water in the race-based division of labour Colombian transnational organised crime, in conjunction with Indian crime families and crime families of other races unleashed, in the marginalised spaces of the Corridor. The African hewers of wood and drawers of water were armed to become by the early 1980s the first organised crime groups serving the Indian and minority races crime families under the order of power of Colombian transnational organised crime in T&T. In the third decade of the 21st century the African and Mixed races of T&T dominate Gangland and are now well armed with a cornucopia of weaponry all imported into T&T. Remember the white supremacist Amerikkkan discourse embraced in T&T is speaking to Africans in Amerikkka as a weak minority easily picked off by white Amerikkka, whilst the Indian racist hegemonists have no such tradition of being a rapacious majority which brutally conquered non-white races and exerted a structure of internal colonialism to dominate them sustainably across time/ space. The British massa spoke through a discourse of ensuring the servility of two major black races by playing one against the other constantly to their benefit especially after 1962, where not one of the two black races possessing the means to replicate the order of power of Amerikkkan white supremacy in T&T. To attempt to effect this order of power in T&T an Indian racist hegemonist must employ Africans as their hewers of wood and drawers of water to repress their own race, which sets in train the basis of the race war in T&T which the Indian shall lose, in keeping with massa design. The African has never tried to do the same as the African wields no economic power in T&T to so do, that is the outcome of massa’s design which his Deep State oversees up to today, for he never left, he simply moved to the shadows! The reality of the power relations of T&T then demands that we develop politics driven by interests which cut across race by focusing on common relations constituted by our relations to power expressed in our economic, social and personal living conditions.

Finally, the general election in T&T of 2025 gave its potent indicator that the collapse of the Amerikkkan cocaine market with its dramatic impact on the illicit economies of Central and South America has now impacted the illicit trades of T&T under the order of power of the Colombian Dons. This collapse of demand for cocaine in Amerikkka, intensified by the refusal of the Colombian Dons to reduce production to match demand, rather choosing to continue to ratchet up production creating a massive glut has now impacted the said illicit cocaine export trade to Amerikkka from T&T, especially to NYC. This deep-seated dislocation in the order of power of the illicit trades in T&T under the order of power of the Colombian Dons, has resulted in marked and intense dislocation, especially amongst the bottom feeders, the lumpen of the social order of the Colombian illicit trades in T&T. In the 2025 general elections this dislocated lumpen exhibited a tendency repeatedly embraced by the dislocated lumpen of the illicit trades of Central and South America, i.e. – to vote for a political party under the control of its race/ class enemies regardless of their stated hard right white supremacist position in the quest for a full belly. These were the same race/ class displaced groups whose solution to their dislocation was to form caravans of humans marching to the Mexican border with the USA seeking entry into the promised land by any means necessary, which ensured Trump’s re-election. The question now hanging over T&T is what is the next move for this lumpen element constituted by the business model of the Colombian Dons who are now stranded in the Corridor of Trinidad and in Tobago under the order of power of Pax Mexicana? What happens to this lumpen of Trinidad now who are living under the order of power of the Colombian Dons in Trinidad from Cunupia southwards to the south coast, westwards to the west coast and eastwards to the east coast?  The choices to embrace predatory crimes against property and the person and/ or fight tooth and nail for the last of the crumbs falling off the table of the Colombian Dons in Trinidad, which means a return to the ganja wars, this time though in the zone of the Colombian Dons in Trinidad which covers 18 of the core UNC 19 seats. The collapse of the Amerikkkan cocaine market and the reaction of the Colombian Dons to this development is potent proof that they are NOT a cartel and there never were cartels driving the illicit trades of Latin America, designating them as cartels is just another massa myth to mask reality on the ground. Non-white people who articulate the belief publicly that this massa can and will liberate T&T from the grip of the “cartels” are then utterly delusional.
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This book presents the evidence to confirm the existence of a discourse of racist hegemony in the politics of Trinidad and Tobago (Trinbago) from the decade of the 1950s to 2010. Discourse is language structured to achieve and attain a strategic end. In Trinbago the discourse of racist hegemony is constituted to mobilize voters to support specific political parties in order to seize the state apparatuses via elections. This book clearly articulates the nature of racist hegemonic discourse as it is unleashed to mobilize voter support for electoral purposes.

Racist hegemonic discourse in Trinbago insists that a superior race must seize the state apparatuses via elections in order to dominate the inferior race enemy of this superior race. The basis of racist hegemony is then the use of state apparatuses to dominate the inferior enemy race. Governance is viewed by this discourse as the means to then use the state, to not only dominate the inferior race enemy, but to also create structures of domination which ensure the threat posed by the inferior race is always minimized and the exaltation of the elite of the ruling superior race to that of elected monarch status. The discourse of governmentality which flows from the discourse of racist hegemony is then uniquely different from that of the North Atlantic and any attempt to articulate this specific discourse of governmentality utilizing North Atlantic discourse masks the unique specificity of the Trinbagonian discourse of governmentality.

The unmasking of the nature of the Trinbagonian state is necessary to understanding power in the politics of Trinbago. This book makes it clear that racist hegemony mediates power relations in the politics of Trinbago; as a result the state in Trinbago compared to the North Atlantic states is weak and underdeveloped because of the dominance of the racist hegemonic political agenda over the agenda of state power through its apparatuses. The Trinbagonian state has never constituted a civil society that is the basis of state power and hegemony. There is no state constituted civil society in Trinbago as the entire social order is the preserve of the political agenda that is rooted in the quest for racist hegemony. There is no concept of an economic order based on its naturalness that must be facilitated by the state in order for the state to reap the benefits of this natural economic order. In Trinbago there is then no homo economicus as there are only opportunities to be plundered by race oligarchies to the detriment of the state order. State apparatuses are then used to exploit opportunities for the benefit of race oligarchies which ultimately under develop said state apparatuses. Race oligarchies then hold state apparatuses captive creating the acute problem of social control given the underdeveloped nature of the state apparatuses. There is no concept of population for population cannot be seen for there are only races and race enemies. In the absence of population there is then no concept of security that focuses on the surveillance and control of spaces. There can only be the attempt to discipline and punish the human utilizing regulations that prescribe punitive punishment. This regime is ineffective as it is compromised by the dictates of racist hegemony as there are race oligarchies and political race elites who are above discipline and punishment. The Trinbagonian state has never constituted rational science which informs its governmentality. There is no rational science of population, security and territory as a result there is no discourse of rational science that informs and is the foundation of governmentality. Governance is informed by a racist, hegemonist, bipolar pragmatic that creates a schizophrenic, weak and underdeveloped state. The state is held captive by a political discourse that exalts racist hegemony not state hegemony. As a result state apparatuses transplanted to Trinbago from the North Atlantic that are rooted in a rational science are grotesquely malformed, underdeveloped and blatantly inefficient and ineffective. The prime examples of this are medicine, surveillance and the University of the West Indies. This Trinbagonian state constituted in 1962 in the image and likeness of a North Atlantic state is not driven by the dictates and strategic objectives of bio politics. There was never then from 1962 to 2010 the strategy to constitute a state driven liberal/ neoliberal state order driven by bio politics. There is only the order of racist hegemonist politics and the incessant fixation of politicians to refashion this copied state into one that reflects the racist hegemony of racist politics. This then is a bipolar state in which there is a constant battle for hegemony between political apparatuses under the control of politicians and the apparatuses of the state created on the model of North Atlantic bio politics. The prime issue then is not the hegemony of the political apparatuses over the state apparatuses, but the ceaseless attempts to create a political order in hegemony that is diametrically opposed to the order created by bio politics in the North Atlantic. There are two orders in perpetual conflict in a battle for hegemony. A political order in which political apparatuses driven by political rationality and a pragmatic is diametrically opposed and incompatible with the North Atlantic order of the hegemonic state. There are then two orders in conflict which drive the social order. The result of this is not a social order singular, but social orders plural in which the state is absent or limited in its presence in certain specific spaces. In spaces as these the political order dominates creating a social order that openly challenges the state order but this order is organic to the political order, as a result it strives and grows in potency as it assaults the potency of the state order and enhances the hegemony of the political order over the state order.  In the first decade of the 21st century the agenda is now for constitutional change articulated with the creation of an executive presidency. The proposals for the executive presidency reveal an attempt to create an elected monarch with the requisite power to recreate hostile state apparatuses in the image and likeness of racist hegemony as envisioned by a maximum leader. The state can never mutate into a racist state without the threat of race war and terror being realized, as was the case of Guyana in the period 1961-1964 and thereafter. Politicians can then flirt with an agenda to develop the state into a racist state but to date that project remains unrealized and even more unlikely now given the demography of Trinbago since the latter half of the 1990s. The existence of race oligarchies consisting of races other than Afro and Indo Trinbagonians is the most potent hindrance to the creation of a racist state since 1962. To command the political process as minority races these oligarchies must then relentlessly ensure that the leadership of all relevant political parties are under their influence. A racist hegemonist state upsets the delicate balance and threatens the sustainability of these minority race oligarchies. Politicians can then mobilize voter support via discourses of racist hegemony but the state must remain weak, underdeveloped and open to manipulation by the oligarchies of race minorities. The oligarchies of Trinbago have then on a continuing basis harvested the benefits of a weak state by exerting overwhelming influence on specific individuals within the state structures. The state structures have then been corrupted to ensure that the state structures serve the oligarchies of Trinbago. The rise of illicit drug trafficking through Trinbago in the late 1960s has created globalized Caribbean based trafficking organizations under the control of the oligarchies of race minorities present in Trinbago. The illicit drug trade has increased and intensified the hegemony of the oligarchs over the Trinbagonian state and the politicians of Trinbago ensuring that political agendas of the 21st century must serve potently the interests of these oligarchies. Politicians with an agenda to recreate this state into a racist state are then faced with the resistance of powerful oligarchies who would stop at nothing to protect their interests. It is now evident that politicians intent on creating a racist state in Trinbago are now being methodically purged from the politics of Trinbago. The stakes are now too high for the oligarchs and they have openly intervened into the politics of Trinbago to ensure that politicians in pursuit of the dream of a racist Trinbagonian state be purged from the leadership positions they occupy in the politics of the 21st century in Trinbago. Finally the Trinbagonian state is geopolitically weak and subservient. This product of colonialism was created to serve the strategic interests of the British colonial overlord. The state that was the product of decolonization was erected to serve British interests in the post colonial era. The declassified British files reveal that there was a British strategic imperative to decolonization. This was to continue to exert control over the energy resources of Trinidad and in order to do this a compliant government must be handed the Trinbagonian state. The British determined that a government made up of a Hindu dominated political party was anathema to their geopolitical interests and their strategic hegemony in the post colonial era. The British overlord put in place a strategy to attain racist hegemony as the basis of ensuring its geopolitical energy interests in independent Trinbago. The politics of racist hegemony was then the model of politics that the British utilized and insisted upon in the run up to independence in 1962 for Trinbago (Figueira 2009). The politics of racist hegemony has underdeveloped the state in Trinbago in the spheres of its internal and external spaces. The underdeveloped state cannot attain developed nation status in 2020 save and except the concept of developed nation status used in this political slogan is not borrowed from the North Atlantic.

The Trinbagonian state is then unique in its own specificity. What applies to North Atlantic states is then totally irrelevant to the study of the Trinbagonian state. To attempt to articulate the realities of the Trinbagonian state in terms of what applies to North Atlantic states is then an exercise in futility.

––––––––
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OVERVIEW/ INTRODUCTION

The focus of this text is the deconstruction of the black on black racism that pervades the human relations of our nation state of Trinbago and threatens, especially since the general election of November 1995, to plunge us into the Bosnian netherworld.

But certain fundamental questions must be addressed before the journey into the deconstruction of texts towards discovering the discursive structures of black on black racism can commence.

The first question is “what is black on black racism?” Black on black racism as it exists in Trinbago is the paradoxical reality of non-white persons utilizing white supremacist racist perceptions/ discursive constructs to vilify, denigrate, to create racist/ fascist social structures and institutions to exclude non-white races that are not of their own. The ultimate paradox of this black on black racism is that as we utilize white racist concepts summed up in “nigger” and “coolie”, we the non-white racists are being assailed, immolated even flagellated by the very discursive  constructs we utilize against our black “other”.  As we assail our black “other” it is our black selves we attack, we deny, we refuse to perceive for our self same black skin ensures that we are always the “other” one step removed from the immediate process of flailing the “nigger” or “coolie” that we are. We the “other” one step removed from the process of  constituting niggers and coolies is then in effect the mirror image which ensures our continued viewing of the world in the form of dualities ever in conflict, totally irreconcilable.

For each and every one of us is at the core a ticking time bomb waiting to go off, for in every black psyche there are worldviews which are survivals of Africa and India that are in inherent contradiction to the white man’s dualist worldview. We are then potential Africans, Indians, Native Americans and people of mixed blood liberated, free of the burden of the white man’s dualist worldview. To ensure the continued hegemony of the white man’s racist worldview we must be constituted schizoid persons trapped in the battle for hegemony between the white man’s worldview and the non-white worldviews that have been suppressed, silenced since 1492 but are now in resurgence.

The “nigger” and the “coolie” are then the tools, the constituted entities that are thrown up by the white man’s worldview to ensure its continued hegemony.

We must look into ourselves and realize that racism is so deeply ingrained in our psyches that we are willing to slaughter each other in fits of racist passion and futility rather than contemplate, even envisage the end of the racist hegemony of the white man’s worldview.

The “nigger” and the “coolie” cannot envisage a Trinbago; a world in which racism and especially black on black racism is no longer the basis of our perceptions of the world. The “nigger” and the “coolie” cannot envisage a world in which mutually irreconcilable dualities locked in the circularity of their inherent differences have been banished and replaced by diversity, interdependence and mutual respect.

For in this brave new world there would be no, there can be no “niggers” and “coolies” for they would have to become liberated Africans and Indians. It is therefore futile to debate with the “nigger” and “coolie”, what has to be done is the deconstruction of their racist, fascist discourses.

The underlying white racist supremacist discourse must be unearthed and assailed via the alternate discourses of the world regardless of origin whether they are African, Indian, Native American, and Celtic, whatever.

Liberation lies then in the mind games for we can only cease being “niggers” and “coolies” when we desire to stop being racist, both to our non-white selves and other non-white selves. Franz Fanon in “Black Skin, White Masks” states:


“Ontology –once it is finally admitted as leaving existence by the wayside -does not permit us to understand the being of the black man. For not only must the black man be black, he must be black in relation to the white man.”

“The black man has no ontological resistance in the eyes of the white man. Overnight the Negro has been given two frames of reference within which he has to place himself. His metaphysics, or less pretentiously, his customs and the sources on which they were based, were wiped out because they were in conflict with a civilization that he did not know and that imposed itself on him”

(Fanon 1967 Page 110)


Fanon insists that liberation cannot be attained via the worldview that constitutes “nigger” and “coolie.” The white man’s ontology, his metaphysics denies the existence of non-white peoples as anything other than what they constitute us as objects of their knowledge- chinks, slant-eye, nigger, coolie, wet-backs, and dot-heads. Fanon states:


“The white man, who had woven me out of a thousand details, anecdotes, stories.”

(Fanon 1967 Page 111)


And finally, the ultimate reality of being an object Fanon posits:


“On that day, completely dislocated, unable to be abroad with the other, the white man who unmercifully imprisoned me, I took myself far off from my own presence, far indeed and made myself an object. What else could it be for me but an amputation, an excision, a hemorrhage that splattered my whole body with black blood?”

(Fanon 1967 Page 112)

“I shall demonstrate elsewhere that what is often called the black soul is a white man’s artifact.”

“The educated Negro, slave of the spontaneous and cosmic Negro myth, feels at a given stage that his race no longer understands him. Or that he no longer understands them.”

“And it is with rage in his mouth and abandon in his heart that he buries himself in the vast black abyss. We shall see that this attitude, so heroically absolute, renounces the present and the future in the name of a mythical past.”

(Fanon 1967 Page14)

“Then with his eyes on Africa, the West Indian was to hail it. He discovered himself to be a transplanted son of slaves; he felt the vibration of Africa in the very depths of his body and aspired only to one thing: to plunge into the great “black hole.” It thus seems that the West Indian, after the great white error, is now living in the great black mirage.”

(Fanon 1967 Page 27)


The abiding lesson, the legacy of Fanon is his insistence that “black”; “blackness” “the black abyss”, the “great black hole” and the “great black mirage” are all products of, tools of the racist white worldview. Liberation is not then found in entry nor embracing the “black abyss”, for the “black abyss” is in itself white and can only entrap non-white seekers of liberation. Fanon postulated liberation at the level of the psyche, of the self and of worldview a consummately difficult task of discovery and re-discovery.

For it is not attained through cosmetic affirmations of blackness as it can only be attained at the level of personal journeys through the material and non-material levels of thought and sensory perception. The mourning ground, the Orisha yard, the Kali puja and other manifestations of Shakti are just instances, moments available to all persons seeking liberation from the jails created by materialist, secularist paradigms that imprison the alternate worldviews of the periphery. The whisperings of Baraka, the power of the Orishas and the disciplines of Intent are all necessary towards liberation from the illusion of the black abyss. For we must change dramatically the way in which we view the world in order for us to regain the wholeness ending the alienation of pigment.

The second fundamental question that must be grappled with is: Why do we as a nation continue to live in acute denial over the fact that we are a racist society? It is sublimely apparent that there is an aversion to articulating in public discourse the racist perceptions which drive private discourse. This dichotomy of discourse is most clearly apparent in the realm of public political discourse where the unwritten rule insists that universalistic secular themes must be hegemonic in this area of discourse.

What is then developed is a discourse of allegory, parables and doublespeak for the public domain of political discourse in which the public articulators are allowed to address their specific tribes in universalistic language which when translated by the listener/ reader soothes the concern, the fear, the apprehension that universalist discourse had now changed the agenda of the racist initiatives.

The racist discourses of black on black racism have then co-opted Universalist discourse through the common consensus in the society that Universalist discourse is a tool to be utilized towards realizing the aim of racist hegemony. The textual studies which follow all indicate that racist discourse creates Trojan horses clothed in universalist discourse to penetrate the citadels of the enemy towards destroying its hegemony all linked by the common thread of black on black racism.

The most widely used Trojan horse since 1946 in the discourses of racist hegemony in Trinbago is that of “National Unity”. This concept has then to be deconstructed to reveal its constituent discursive structures to determine its pedigree. National Unity, as used by the authors examined in the text that follows, in effect means “unity” under the hegemony of a specific race whether “Negro” or “Indian” hegemony.

The general election of the 6th November 1995 with the accession of the UNC to political power was then the opportunity to create a new hegemony, and both the racist “Negro” and “Indian” hegemonists have not failed to follow the courses dictated by their racist worldviews.

The veracity of the concept of national unity being preached by the UNC since the 6th November 1995 has then to be scrutinized, stripped naked, deconstructed, to determine whether it is but a hegemonic tool or a genuine attempt to break the cycle of racist self-destruction. But we must return to the substantive issue at hand which deals with the national denial of our inherent racist worldviews. We have created a veritable structure of Universalist double speak to affirm our racist sensibilities, yet still we repeatedly deny that we are racist.

In Trinbago when questioned the said individual is never “racial” but he/ she knows scores of other individuals who are “racial” and who have perpetrated racial acts against the said individual. We then view the world, act upon the world created by our perceptions which are racist, but we are always ever the victim of racism never the perpetrators of racism.

Herein is the key to the dilemma for in Trinbago black on black racism is but the expression of the objects of racist knowledge, not the expression of subjects who command the discourse on racism. The perpetrators of black on black racism are in fact the victims of white on black racism. The objects of white on black racism are attempting to regain their position as subject by deeming the “nigger” or “coolie” the other’s other.

But alas the mechanism is fundamentally flawed and leads only to race war. We must then deny that we are racist for the discursive structures of the racist discourse we utilize are in themselves negating our humanity, ourselves. For as we categorize the world into nigger, coolie, half-breed, white, Chinese, Syrian creating hostile camps, houses of hate we are flagellating, immolating our non-white selves.

The victim must then always deny that they continually affirm their self-contempt through their racist hatred of others. Lloyd Braithwaite in an article titled “Social Stratification and Cultural Pluralism” published since 1960 describes Trinidad society as follows:


“As shown elsewhere, the main common value element has been the sharing of the value of ethnic superiority and inferiority.”

“The fact that there was only one common value strongly held by the whole society, of a type inherently productive of tensions, created a certain tendency to “disintegration” within the social system, particularly when this main common value was challenged.”

(Braithwaite 1971 Page 103)


It is then symptomatic of our society that Lloyd Braithwaite writing in the colonial era of our nation’s history articulates the reality we all affirm daily, but as a people we have done nothing from 1962 to 2000 to address the racism that pervades our society. Braithwaite was also enmeshed in the white man’s worldview seen in the scorn poured on the “sub-culture” of the black lower class and his belief in the inherent superiority of Universalist European values.

We have then failed to attack the malignancy of racism in our post-colonial society because we feel comfortable in our racism through our denial of it and in addition because we as constituent parts of a social order have effectively silenced the voices that challenge the hegemony of the white man’s racist worldview.

BOSNIA BECKONS IN THE DIM LIGHT OF THE RACIST NETHERWORLD!!!!

Finally, the underlying discursive structures of the white man’s racist worldview have to be listed, presented in this overview for it is the backboard upon which black on black racism rebounds its potent weapons of hate, contempt, exclusion and all the other manifest forms of humanity degenerated rather than regenerated.

In constructing this tapestry of the white man’s racist worldview I would commence with the poetry of Rudyard Kipling. In “Gunga Din” Kipling writes of an Indian water carrier to a regiment of the English colonial army in India. Kipling states:


“Of all them black faced crew

The finest man I knew

Was our regimental bhisti, Gunga Din!

You squidgy- nosed old idol Gunga Din.

An’ for all ‘is dirty side

‘e was white, clear white, inside

You lazarushian leather Gunga Din!

Though I’ve belted you and flayed you,

By the living Gawd that made you,

You’re a better man than I am Gunga Din.”

(Kipling 1990 Pages 27-29)


Gunga Din, coolie, paki, dot-heads, they exist in the world constituted by the white man’s worldview. Coolie, as nigger, are not simply racist stereotypes, they are descriptions of, discursive  matrices of  non-white people constituted to fit into specific cultural, behavioral etc. patterns of existence.

For Rudyard Kipling Gunga Din exists, is replicated on a daily basis in colonial India. Gunga Din is white, clear white inside despite his dirty, black, non-white exterior. What made Gunga Din white inside or what made him Gunga Din? It was his submission, his willing acceptance of the innate superiority of his white colonial masters to the point of self-sacrifice.

Gunga Din’s service to the white man in total servile submission affirmed Gunga Din’s path to regeneration, to honorary internal white status. Gunga Din is then the quintessential coolie in the white man’s racist worldview.

Rudyard Kipling in another poem titled “Fuzzy-Wuzzy” speaks of the African opponents encountered by the British colonial army’s expedition in the Sudan. Kipling states:


“So ‘ere’s to you Fuzzy Wuzzy, at your ‘ome in the Soudan,

You’re a pore benighted ‘eathen but a first class fightin man

Our orders was to break you, an’ of course we went an’ did.

We sloshed you with Martinis, an’ it wasn’t ‘ardly fair;

You’re a pore, benighted ‘eathen but a first class fightin man

And ‘ere’s to you, Fuzzy Wuzzy, with your ‘ayrick ‘ead of ‘air

You big black boundin’ beggar – for you broke a British square!

(Kipling 1990 Pages 25, 26)


Fuzzy Wuzzy “the big black beggar” is pointedly problematic for through his resistance in the face of overwhelming military technology, the Fuzzy Wuzzy “broke a British square”. The Fuzzy Wuzzy is then the object of fear and loathing, yet still deserving of some respect as a first class “fightin” man. The Fuzzy Wuzzy has then to be rendered powerless, to be constantly placed in social positions of servility for fear of his innate physical potentiality.

Daniel Hart, Superintendent of Prisons in 1866 published his text titled “Trinidad and Other West Indian Islands.” In this text Hart described Indian immigrants as follows:


“Coolies generally are tractable and genteel in their manners,

but violent in their expressions, when their passions are aroused,

particularly by jealousy of their wives-they have little care for life or limb.

As a general rule they have few good qualities, and are faithless, unprincipled, immoral, lazy and fond of wandering.

They have no regard for an oath, and lie beyond measure.

Their spiritual institutions are the most remarkable instances of the

degradation of the human mind- and cannot be termed otherwise than

gross idolatry, ceremonial absurdity, and shocking cruelty.

The bulk of these people are remarkable for observation; their desire

of gain by foul or fair means, is as strong as their love of independence

and are very insincere.”

(Moore 1995 Page 165)  


For the racist discourse of the nigger/ negro we go to J. A. Froude in his text titled: “The English in the West Indies, or the Bow of Ulysses”. Froude states:


“We have a population to deal with, the enormous majority of whom are

of an inferior race. Inferior, I am obliged to call them, because as yet, and

as a body, they have shown no capacity to rise above the conditions of

their ancestors except under European laws, European education and

European authority, to keep them from making war on one another. They

are docile, good-tempered, excellent and faithful servants when they are

kindly treated; but their notions of right and wrong are scarcely even

elementary; their education, such as it may be, is but skin deep, and the

Old African superstitions lie undisturbed at the bottom of their souls.”

(Williams 1964 Page 139-140)


It is apparent from the texts quoted so far that Fuzzy-Wuzzy, Gunga Din, coolie, nigger are not mutually exclusive concepts in the white man’s racist discourse. The distinctions we create within black on black racism, between non-white races are simply then distinctions made by us to enable the replication of black on black racism as a self- sustaining discursive structure within a given worldview.

But did we the non-white races of Trinidad create these discursive distinctions by utilising the racist worldview in hegemony from our colonial past? Evidence presented by Dennison Moore in his text “Origins and Development of Racial Ideology in Trinidad” points to the propagation of a discourse of racist exclusion between the East Indian and the African by the Presbyterian Church in the nineteenth century.

John Morton in his testimony to Sir Henry Norman on the Muharram massacre of the 30th October 1884 states as follows:


“Quite of late the Coolies finding their numbers have increased have

become conscious of their strength and have shown evident signs of

lawlessness.”

“There has been lately a decided expressed contempt for the law and

authority generally.”

“About 10 years ago the Creoles began to join in and they got more

disorderly.”

“........  and I know the Creoles incited the Coolies to make their tadjas

and join in the procession.”

“....... And I think, much as the loss of life is to be lamented, the

occurrence has had a beneficial effect on the demeanor of the Coolies.”

(Singh 1988 Pages 133-134)


By Morton’s testimony to Norman in January 1885 it is clearly apparent that Morton views the Afro-Trinidadian as a disruptive element, a hindrance to the attempt to constitute the East-Indian as Gunga Din/ coolie. A prolonged and sustained attack was now strategically necessary and as late as the early 20th century blatantly racist articles on African people were being printed in The Presbyterian Witness.


“The missions are mainly concerned with the East-Indian coolies, who

are susceptible to the teachings of morality. The negroes are of a much

lower type, and do not seem to have the genius for anything more

intellectual or spiritual that drawing their breath.”

The Presbyterian Witness December 25th 1909

(Moore 1995 Page 243)


From the literature reviewed especially Dr. Moore’s text it is now apparent that the articulation of the white racist discursive structures which form the basis of the discourse of Indian hegemony in Trinidad and Tobago was the task of the racist United Presbyterian Church of Canada.

The East Indian immigrant accessed the discursive world of the hegemonic white colonial elite through the discursive structures articulated by the white Presbyterian missionaries. Such is the potency of this racist anti African discourse that Hindu and Muslim East Indians who refused to walk away from their cultural moorings utilize these racist perspectives to gaze upon the Afro-Trinidadian thereby defeating their systematic resistance against the hegemony of the white racist worldview.

The Gunga Din, the constituted by-product of the hegemony of the white racist worldview is then a complex perceptive personage. For they range from the Indo-Saxon who has adopted the worldview of the white man without question to the personage who insists on being anchored in the worldviews brought from the Indian sub-continent.

What is the common bedrock of perceptual continuity across this spectrum of personages is the common adherence to the racist perceptions of the white worldview. The end results are persons who not only affirm our ambivalence but our schizophrenia as non-white persons hating each other and ourselves through white racist discursive structures. The Afro-Trinidadian community, especially those living in the urban centres of early twentieth century and late nineteenth century Trinidad, had little or no contact with East Indians except those Afro-Trinidadians who were internal migrants from the plantations. For many urban Afro-Trinidadians daily contact with East Indians revolved around the Indian vagrants on the streets and Indians involved in commerce such as jewellers, etc. The racist perceptions of the hegemonic discourse of the day had then to find means to encapsulate the urban Afro-Trinidadian. In the absence of the electronic mass media, the hegemonic racist discourse had then to be dispersed via the schools, established religion and the press. But such avenues for hegemonic control were severely limited by the fact that colonial society was one in which alternate worldviews survived in spaces allowed by the ineffectiveness of the technologies of hegemonic dominance compared to the era of the mass media in the age of television. Just east of the Dry River in Port-of-Spain alternate worldviews thrived and fed constant resistance to the hegemony of the white man’s worldview.

The question then arises of “why did the African working class and underclass of the urban areas succumb to the racist anti East-Indian perceptions of the hegemonic discourse?” The question must be answered, as the others asked, in order for us to deconstruct this cancer of black on black racism in Trinidad and Tobago. It is my position that the following aided and abetted the hegemony of white racist discourse within the perceptions of the urban Afro-Trinidadian working class and underclass. These are:

	Persons seeking upward mobility out of the urban ghettoes had to adopt the body, mind and soul of the house slave. They therefore had to see the world in white terms and live their life in white terms. This in fact meant seeking entry into institutions of education, mainstream religions and employment in the civil service. You had then to abandon an alternate worldview and in effect surrender to the hegemonic worldview.



Anti-Indian racism was a major structure of this discourse, as was self-contempt for your black personage. You paid the price; you made the sacrifice to escape the world of poverty for it was the only way available for the African working class and underclass. The epitome of the quest for upward mobility was the small nascent black middle class comprised mainly of black professionals. This nascent class saw themselves as the natural leaders of the black


	Waves of migrants from the plantations of Trinidad who were displaced by the arrival of immigrant labor entered into the urban areas such as Port-of-Spain, hurting from the dislocation visited upon them by Indian immigration. These persons were welcomed, expected to express the pain of dislocation through racist perceptions of the coolie. Such perceptions of racism then became rooted in pain and dislocation that spanned generations and hate is passed on through generations. There were also waves of migrants caused by the failure of the plantation economy itself. These migrants were the survivors of the dislocation brought by immigration, but stayed within the plantation system and harbored intensely racist perceptions of the coolie.
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