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Getting the Most from Living Gods Politics




WE ARE DELIGHTED that you are taking this opportunity to study Gods Politics by Jim Wallis and to use this workbook as a way to more fully equip yourself to understand and live its message. Living Gods Politics is not only a commentary on Gods Politics (though it is that). Rather, Living Gods Politics is intended to build upon the commitments presented in the book in three ways.

First, we provide resources and information aimed to help you probe more deeply into the major themes covered in Gods Politics (GP). Second, while it is important to understand the content of GP, it is more important to begin to live out its challenges in our daily lives. To that end, we have provided specific suggestions on a number of different activities that might enable you to act on the message of GP. At the end of the day, both Gods Politics and Living Gods Politics (LGP) are intended to help you think through what your faith means and to learn how that faith can be expressed in public life. LGP has been structured specifically for these purposes.

The material is arranged so that you might work through LGP and GP together over a period of eight weeks. Each week covers one theme from GP, and each day of a given week focuses on a particular aspect of that weeks theme. In order to get the most from this study, we recommend that you gather together with others and undertake your reflections in a group setting. You could form a group from your congregation, school, organization, or other association. Either small groups or more formal Sunday school classes would provide excellent opportunities for community, fellowship, and study. In many cases, members of your group may choose to work together as you seek to study and act on your insights.

Second, we at Sojourners/Call to Renewal are constantly developing new resources and planning various ways to express a healthy and vibrant vision of faith in public life. We invite you to visit our Web sites (www.sojo.net and www.calltorenewal.org) to see the latest developments. In fact, when you visit our site, be sure to sign up for SojoMail, our weekly e-zine. (You can find it by going to www.sojo.net and clicking on SojoMail.) SojoMail is free, provides access to a wealth of resources and action ideas, and gives an entry into the Sojourners/Call to Renewal community.

Third, you can build on the material we present by making a firm commitment to each other for regular study and prayer as you work through LGP and GP. It is our hope that the experience will be life-transforming for you and your study partners. However, for it to be so, you will need a core of firmly committed people who are passionate about hearing the full breadth of the biblical call to social justice and are willing to experiment with what they have heard. We encourage you and your group to consider establishing a covenant to read and be prepared for each weeks study. Please go to the Sojourners Web site and use the meet up feature to locate other folks in your area who are interested in studying together. Let us know how your study is going.

Now lets take a look at the eight-week format. As noted, the study consists of weekly sessions built around the central themes addressed in Gods Politics. Those themes and the order in which they will be covered are as follows:


Week One: Faith and Politics

Week Two: War and Peace

Week Three: Economic Justice

Week Four: Poverty

Week Five: A Consistent Ethic of Life

Week Six: Racism

Week Seven: Strengthening Family and Community Values

Week Eight: Hope for the Future



Each week is prefaced with the connection between GP and LGP. In particular, we will indicate the appropriate chapters from GP to read in conjunction with that weeks theme. We will not repeat the content from those chapters, though we will provide a brief summary of each. Some chapters are used in more than one week. These introductions serve as the bridge between the workbook and the book. During the course of each week, specific aspects of the theme will be examined by means of a focused reading for each day of the week. The subtopics remain the same from week to week, as follows:


Day 1: Introducing the Topic

Day 2: Considering the Evidence

Day 3: Reading the Bible

Day 4: The Christian Tradition

Day 5: Living Examples in the Contemporary Church

Day 6: Putting Faith into Action

Day 7: Group Meeting and Reflection




Each week you and your group will consider one theme from Gods Politics from a number of different perspectives. Some are aimed at providing a better grasp of the issue (Days 1 and 2); some at how Christians have thought about this issue (Days 3, 4, and 5), and one day each for considering specific ways that you might live out concern for that issue (Day 6) and for personal and group reflection (Day 7).

You can organize and schedule your group in any of a number of ways. However, we suggest that Day 7 would be the best day to meet as a group. By then you will have processed the weeks material as individuals. Your group meeting will allow you to consider the issue together using the suggested questions and discuss each others personal reflections. It is important that your discussion explicitly consider the focus of Day 6. Of course, you should feel free to creatively move beyond the suggestions that we have included. Look for opportunities to select actions that meet the needs of your particular community. Dont feel discouraged if you are unable to plan an action item with regard to each and every theme. However, strategically choosing ways you will act on what you are learning is critical to the study. So even if you cannot engage in some activity from Day 6 each week, consider selecting a subset of the themes on which to undertake particular actions.

The appendix to this book provides a number of ideas on how to engage in different kinds of social action, from letter-writing campaigns to educational events to community organizing to demonstrations to nonviolent civil disobedience. Some forms of social action fit better than others with particular themes we will study together. In our material for Day 6 of each week, we have listed brief examples of the kinds of social action we see as best fitting each theme. To avoid repetition, however, we have provided the details in the appendix. As noted above, please feel free to step outside the box and come up with your own creative ways to act on Gods Politics.

Once again, welcome to this study! It is our prayer that Gods Spirit will be active in your life as you seek to live out the biblical call to justice and love.







     

Before You Start




AS YOU PREPARE to work through Gods Politics with Living Gods Politics as a guide, take a few minutes to prepare yourself by recording your current thoughts on several questions. Reflect, either individually or with your study group, on the following:


	Before you begin to read through Gods Politics and Living Gods Politics, consider what you think of the relation between faith and politicsparticularly how faith should inform and guide us on political issues. Does God have a politics? Why do you say this?

	Construct a list of factors that you think must be taken into consideration when developing commitments that adequately reflect Gods intentions for our public life together. In other words, how would a society that lives according to Gods intention that we work for the common good be organized and structured? What kinds of public and social institutions would it have? What would its priorities be?

	What point is Gods Politics trying to make with the subtitle Why the Right Gets It Wrong and the Left Doesnt Get It? As you read through the book, develop a list of things you would say to the Right and then to the Left if you were given an opportunity to address them. Be sure to defend your list from a faith perspective.



Take notes on your reflections so you will have them available after the study in order to assess whether and how your thinking has changed. At the end, we will return to a similar set of questions. Enjoy your study! Now on to Week 1.









    

Week One

Faith and Politics




THE TOPIC FOR this first section is the relationship between faith and politics. This theme relates particularly to the introduction of Gods Politics as well as to chapters 1 to 3, 5, and 6. Chapter 4 is related as well, and it will also be associated later (along with chapter 6) with the concluding theme of hope. Be sure to review chapters 1 to 3, 5, and 6 during the course of working through this first section of Living Gods Politics. The following paragraphs provide a brief overview of each of those chapters.

Introduction: Since politics is ultimately about ordering our communal life together, it is far too important an aspect of human life to be considered outside of Gods care and attention. God has a political perspective, one might say, rooted in Gods identity as Creator and expressed in the Bible. However, Gods politics always challenges our politics. We too easily pursue ideological agendas that serve our own interest. Gods politics is never ideological, but always intends to benefit human well-being. In particular, God reminds us of our obligations to the persons we often neglectthe poor, the vulnerable, and those otherwise on the margins. Gods politics challenges both the political Left and the political Right to offer a new vision of faith and politics, a vision more in line with Gods intentions and the common good.

Chapter 1: Many people feel that there is no political option that does justice to their understanding of the Christian faith. They feel that Christian language has been co-opted by the Right and used to accomplish ends that are not consistent with a full expression of the faith they hold. Likewise, they feel that the Left has tended to treat them as if their faith were irrelevant for political life. These folks long for a return to a genuine faith that transcends these options. They embrace a faith that unapologetically engages the public political discourse while insisting upon a moral vision consistent with that taught and lived by Jesus and the biblical prophets.

Chapter 2: Without vision the people perish (Proverbs 29:18). This ancient biblical proverb actually makes one point, but it implies an equally important second point. On the first, it is clear from history that where ambiguity and confusion are evident and there is an absence of vision, the people suffer. Without vision, there is no road map to a better tomorrow. On the second point, the people also suffer where there is wrong or misguided vision. When you are going in the wrong direction, making progress is not a virtue. Now is the time to develop an alternative vision for the intersection of religious and public life and to call public institutions to accountability for how well they serve the common good, rather than the good of special interest groups.

Chapter 3: To suggest that God is concerned only with our private lives implies a household goda god who watches over our private piety but cares little about public life. Such a god is not the God of the Judeo-Christian heritage. God is deeply personal and is clearly concerned about our personal morality. However, even a quick read through the Bible reveals a God who is also very interested in the shape of our social values and public life. In particular, God is concerned that public institutions prevent the exploitation of societys most marginalized persons. God gives commands aimed at preventing such exploitation, and those passages dealing with divine judgment make it clear that God takes very seriously the extent to which our public life includes those concerns for justice.

Chapter 5: At its worst, religious fundamentalism seeks political power to impose a theocracy; secular fundamentalism, on the other hand, attempts to confine religious faith only to private expression or houses of worship. The real question is not whether religious faith should influence a society and its politics, but rather how: What form of influence would be most consistent with our faith and provide the best opportunity to positively impact our culture? For example, the religious Right that emerged in the 1980s preferred a more partisan approach, seeking to gain control of the levers of power in order to enact change. The civil rights movement, on the other hand, was more morally based and politically independent, seeking to motivate change from the outside.

Chapter 6: There are three dominant political options in America. One is conservative on everythingfrom cultural and family concerns to economic and foreign policy issues. The second is liberal on everything across the same spectrum. The third is libertarianliberal on cultural/family issues and conservative on fiscal/economic policy. A fourth option, one that is largely missing within the current American political scene, is traditional or conservative on issues of family values and sexual integrity, for example, while progressive or populist on issues of economic justice and peacemaking. Some are beginning to see the false dichotomy embodied by viewing everything as either liberal or conservative, and Christians have an opportunity to lead a significant change in the political landscape of this country.

DAY 1 Introducing the Topic

Early on, Gods Politics makes the claim that God is personal, but never private. In fact, Gods Politics emphasizes that point by making it the subtitle to the third chapter. It is a point that is far more important than is often realized. While on the one hand God cannot somehow be relegated merely to the nonpublic areas of our lives, on the other hand God must be understood as also concerned with the personal aspects of our lives.

Central to the Christian faith is the idea that God is not a remote, uncaring, impersonal God, but rather is fully engaged and interactive with creation. But what does it mean to affirm that God is personal? Well, first and foremost, to be a person is to be in relation with others. In other words, the basic idea behind the term person is not that of a lone individual, but rather of an individual who stands among and in relation to others. Obviously, we do not cease being persons when we are alone; however, who we are as persons is built from our relationships with one another. We are who we are precisely as a consequence of the various relations we have had with other persons over time. If those relationships had been different, we would, in a very real sense, be different people. To be a person is to be in relation with others, and for the Christian, those others include God and the rest of creation.

Christian ethicist Stanley Hauerwas once said that the Bible is not so much a book about what we ought to do as it is a book about who God is, and what we ought to do flows from that knowledge. We have been created so that relationships, both with God and with the rest of creation, are a major factor in forming us as specific persons. All of us bear the marks of our various relationships, and this is a powerful reminder of how much God intends us to impact each other for the better.

To claim that God is always personal, then, is important at several different levels. First, it affirms the reality that God is not distant and uncaring. Rather, God desires a deeply personal relationship with each and every one of us. Second, it affirms the deeply community-oriented way of being that God intends for us and that we embody when we enter into loving relationships with those around us. In short, we realize our personhood as God intended it to be when we love God with our whole hearts and our neighbors as ourselves. Robert Mulholland, professor of New Testament at Asbury Seminary, emphasizes the close connection between these two great commands by translating them (roughly): Love the Lord your God with all your heart, mind, soul, and strength, and another way of saying the same thing, love your neighbor as yourself. When we combine these two points, we see that God is intensely concerned about our personal moral and spiritual growth. What we must not miss is that, because of the way that God has created us to be persons in relationship, God is equally concerned about how we organize ourselves into communities and the social structures and rules that organize our common life.

The second part of the claim from Gods Politics is that God is never private. For Christians, there is a sense in which everything changed with the life of Jesus. With his exemplary life, death, and resurrection, a new order has been ushered into existence. The essential affirmation of the post-Easter period is that Jesus is Lord. Unfortunately, in our contemporary setting, this affirmation has lost some of its force. It is often reduced to little more than a statement about personal piety; that is, we live as if the affirmation were Jesus is Lord of my private life. This is true enough, but to limit Jesuss primacy to our private lives is to miss the biblical claim that Jesus is now Lord over all creation, personal and communal, private and public. If we claim the primacy of Jesus as Christ, then we cannot worship idols or allow any other political or religious leaders to make claims on our faitha faith that belongs to God alone. Christians need to recapture the boldness of the biblical vision for our communities and public institutions that flows from a fuller realization of the vision of Jesus.

If we fail to see Gods personal nature, we will miss the importance God places upon our development into the persons we ought to be. We will also miss the extent to which God intends our character to be worked out within community. In turn, this will lead us to miss the extent to which God cares about the manner in which we organize our social life and communities and structure them so as to allow for the flourishing of all Gods children. As Gods Politics points out, the Hebrew prophets did not miss either of these points in their critiques. It is worth reflecting on how the prophets Amos or Isaiah might speak Gods truth to power structures in our contemporary setting. Without an adequate sense of the implications of the relationship between God and creation, we miss the fact that God cares about the nature of the institutions we establish in our communal (that is, public) everyday lives. A great danger is the tendency to conceive of God and Gods concerns as merely private matters.

All of this means, then, that Christians must prayerfully examine the Bible and the history of the church to be certain that the social life we establish adequately addresses the issues that God expresses most concern about. These issues include personal morality (sexual integrity, for example) as well as public morality (the communitys obligation to care for the least of these, for example). Neither alone is adequate.

We often hear those on the political Right argue that concern for the poor is valid but that such concerns are to be addressed on the personal level, either by persons or by churches, but not by governments. This is a much too anemic view of Gods concerns. Public policies, priorities, and programs are all part of the system established to organize our shared lives. For Christians, this means arguing for policies, priorities, and programs that defend and protect the least of these. An attitude of each one on his or her own will not pass biblical muster.

The implications this has for Christian life are remarkable. For example, conventional wisdom has it that two subjects forbidden from polite conversation are religion and politics. Yet it is hard to imagine two subjects of more consequence for day-to-day human life. Perhaps we need to learn a new sort of civility that will allow us vigorously to engage each other, seeking to come to a better consensus about realizing Gods intentions in our public life.


In conclusion, let us remember that God is always personal and never private, which means that God is interested in human life and in moral choices at all levels, from the personal to the church to the local community to the nation and, finally, to the entire world.

DAY 2 Considering the Evidence

Imagine you are a person deeply mired in catastrophic poverty, a member of an ethnic minority concerned about workplace protections, or a person with an illness for which treatment would be long and expensive. Or imagine you are a member of the solid middle class worried about the demise of the middle class. Or that you are reasonably well off and hoping towell, stay well off. In each of these cases, you are imagining yourself as a person with deep and serious concerns related to your well-being and that of the society in which you live. Now imagine that someone said to you that you should not bring these concerns with you as you participate in public political dialogue. Would that make sense?

In a similar fashion, many persons of deep religious faith find it hard to imagine why the factor that most constitutes who they are and guides their political and economic choicestheir faith in Godshould be set aside from public discussion. For many, the separation of faith and society (as distinct from the separation of church and state) is not simply mistaken, it is impossible. If one takes following Jesus to be the very core of Christian faith, then one cannot leave that behind when dealing with public policies and institutions.

Now, it is important to clarify that engaging politics from the perspective of faith does not mean violating the separation of church and state. In fact, quite the opposite. Even a quick review of the history of the church shows that persons of faith are pretty much as likely as other groups to exploit political power when they hold it. For example, when religious groups move from one region to avoid religious persecution, they often end up persecuting the nonreligious in their new region once they gain power. So the separation of church and state, which ensures that no one particular religion becomes the official state religion, is critical to a healthy democracy. While few religious groups claim openly that they want to form a state church, as we see in history these things have a way of just happening.

There is no reason, however, that affirming the basic rightness of church-state separation has to mean excluding persons of faith from the public debate over social policy and the direction of public institutions. Nor must persons of faith feel it inappropriate to utilize the insights they gain from their religious traditions in forming their moral compass on policy matters. However, it would not be appropriate for people of religious faith to argue for nondemocratic policies or for exclusion or inclusion of others on the basis of religion. As long as individuals remain free to use their faith in their decision making, a healthy sense of a separation of the state from favoring any particular church or religious movement is not at all inconsistent with bringing ones faith to bear on social and political matters.

The next question one must consider is the form that participation should take. Perhaps one of the greatest temptations for those who participate in the political process is the ease with which one gets drawn into the power game. After all, if one has strong commitments, then there is a great temptation to see ones political connections as a means to grasp the reins of control in order to bring into reality the perceived better way of being that arises from ones faith commitments. This is what German philosopher Friedrich Nietzsche called the will to powerthe deep-seated need to exert our will over others. When we find ourselves in positions of power and authority, it is easy for the pursuit of power to be self-confirming in our own minds. Why would God have allowed us to take power if we were not fully equipped to use it? This can be a slippery, arrogant, and terribly dangerous slope.

Another role that people of faith have sometimes been drawn into is that of chaplain to the state, a sort of religious courtesan. The courts of power do not like to be challenged, and remaining close to them often means giving up the ability to be prophetic and to speak truth to power. People thus co-opted are sometimes reduced to keeping the peace between the exploiters and the exploited, instead of standing up for those victimized by the powerful.

How does a person maintain a prophetic stance that speaks truth to power? The prophetic task involves both modeling what God intends and speaking out for policies and institutions that support the biblical mandates for peace with justice. People of faith, and the church as a whole, have made important political and social contributions in the United States.

The abolition of slavery, the fight for womens suffrage, the passage of child labor laws, and the advocacy for civil rights are a few of the movements driven by people of faith because of their religious convictions. The method used by Martin Luther King Jr.engaging the powers without becoming one of themis an example of how the church should challenge and engage unjust political institutions. King wrote that the church is to be neither master nor servant of the state, but rather its consciencethat is, to be prophetic.

DAY 3 Reading the Bible

There is little debate among Christians today over the claim that God has specific expectations for the moral conduct of our personal lives. What is sometimes missed is that there are serious implications for our public life together that flow directly from our faith in Christ. Today, we examine the Bible to explore how Gods moral expectations of us as persons in relation with God and with the rest of creation inform both our individual conduct as well as our public conduct.

That God has expectations for us is immediately clear from the creation accounts themselves. There we are told that God entrusts Adam and Eve with care for the Garden of Eden, and ultimately, for the earth. By the time we get to the story of Noah, we find that humanity has become so evil that God destroys the earth and starts again. Later, we come to the explicit statement of the kinds of expectations God has with the instruction to the people at Mt. Sinaithe Ten Commandments. The commandments divide into two sets: (1) those dealing with the relationship between God and humanity and (2) those dealing with the relationship between and among humans. In essence, we are to honor God and our fellow creatures. The commandments take specific form in declaring idolatry and the misuse of Gods name as immoral, and they also identify the immorality of stealing, adultery, lying, and longing for the possessions of others. Despite broad consensus among Christians and much of the larger population over these personal edicts, the public side of what it means to be a person in relation with God and the rest of creation is often more disputed.

We frequently hear it claimed that Jesus was not interested in politics. Perhaps this error arises from too narrow a description of the term politics. The term comes from the Greek word polis, which simply means city. So, the term politics in its most general sense is not about the endless debates between political parties, but rather about the manner in which human societies are to be organized. To think that Jesus had no interest in this sense of politics makes a division between private and public that is a contemporary invention, one that is justified by neither the Bible nor church history.

For example, in Luke 4:18, when Jesus stands in the synagogue and announces his ministryThe Spirit of the Lord is upon me, because he has anointed me to bring good news to the poorhis language is from the Hebrew prophets who proclaimed Gods intentions regarding the sorts of characteristics our shared lives should exhibit. All of life is to reflect the divine intent: to care for the marginalized and the sick and to welcome the stranger. It would be strange indeed for Jesus to consistently teach and live these themes in the scriptures but somehow intend them for only the private realm. If anything, Jesus expands and deepens our obligations, both individually and corporately.

Perhaps one of the most powerful summaries of the reality of Gods intentions across all levels of human life is expressed in Pauls letter to the Colossians. Here we are told that in him [Jesus] all things were created, in heaven and on earth, visible and invisible, whether thrones or dominions or principalities or authoritiesall things were created through him and for him (Colossians 1:16). In other words, there is no power of government or public institutions that is beyond Christs authority. Public institutions, whatever form they take, are subject to the ethics of peace, justice, and care for the least of these that God mandates. The valuesimplicit and explicitin Jesuss teachings should be central to our understanding of their right role in ordering our lives together.

Romans 13 is sometimes cited in discussions about the role of public institutions, but too often it is separated from the teachings in Romans 12. In Romans 12, Paul lays out what our life together should look like. Then, in Romans 13, he presents an affirmation of public institutions that realize the sorts of common, public life that would follow from the exhortations of Romans 12. To read chapter 13 as some sort of carte blanche for public officials would be to forget the preceding chapter. More obviously, it would overlook the fact that Paul was, himself, later executed by the state.

The point is straightforward. God cares about the nature and characteristics of our livesboth our personal lives and our public institutions. We are called to do what we can to shape public institutions and what they do. We should strive for public institutions that reflect Gods intentions.

DAY 4 The Christian Tradition

The early Christians did not openly participate in the mechanisms of the state. In the first three centuries, church leaders were overwhelmingly opposed to participation in the military. In fact, the early church often found itself on the receiving end of abuse from the Roman Empire. Christians were sacrificed in the gladiator sport, fed to lions for the sick amusement of others. When the Roman Empire collapsed, some blamed the early Christians, who were charged with an atheism characterized not by the rejection of any concept of God, but rather by the rejection of the pagan gods of Romea charge that prompted Augustine to write in defense of Christianity. Given that milieu, the reticence of early Christians toward political entities is certainly understandable.

Due to these hostilities, there was little opportunity for direct involvement by early Christians in the formal political process. This, however, did not preclude Christians from offering a critique from outside the corridors of powerindeed, they frequently had comments to make about the political situation. In the heyday of the Roman Empire, the emperor was understood to be divine, and citizens of the empire were expected to affirm that Caesar was lord. This presented a problem, because of course the early church was centered on its affirmation that Jesus was Lord. The direct implication of affirming the lordship of Jesus was the denial of the lordship of Caesar. There was a direct correspondence between the life of faith and political life. In fact, the two were so intertwined that Caesar could not allow his authority to be challenged by those placing the authority of Jesus over his own. Those who openly claimed Jesus as Lord were often killed. A merely private faith, on the other hand, would not have been perceived as a threat by Rome.

When Emperor Constantine legalized Christianity in the empire, much of this tension changed. In what many view as a compromise with the empire, Christians were now viewed more favorably. Christian thinkers began to address openly the vexing questions of how the life of faith and the political life are related. Augustine formulated a position that made explicit the distinction between church and state by writing about two cities: the city of God (characterizing the life of faith and its end in heaven) and the city of man (characterizing human life and its management).

From these early writings developed the doctrine of the two kingdoms, which Martin Luther later expounded upon. The first was described as the earthly kingdom presided over by the relevant political powers. The second was the heavenly kingdom, or the kingdom of faith, ultimately presided over by God but watched over on earth by the church. Augustine had a significant impact on the way the church tended to think of the intersection of faith and politics.

This dichotomy led some to understand that faith is to be lived out only in private and that the public management of human societies is to be undertaken by secular authorities. The work of Augustine, however, did not intend this conclusion. When the Roman Empire collapsed, the church quite willingly moved in and assumed secular authority.

Through history Christianity has had various relationships with the state: it has been persecuted by the state; it has operated as the primary power over government when there has been a state religion; and it has acted as a prophetic corrective to the state, while


































	Discuss the extent to which religion and politics are intimately related. What evidence from the Bible or Christian tradition would you cite to support the relationship between the two?

	Is it appropriate to think that God has a perspective on politics? To adequately reflect on this question, define the term politics from what you see as a Christian perspective, show where that definition connects with Christian faith, and then discuss what it might mean to think of God as having a political perspective.

	What are the implications of the title of Gods Politics? What would it mean to affirm that God holds political commitments? As you read through the book, keep paper and pencil handy and try to outline the set of commitments God might have if this presentation is correct.

	What is meant by the affirmation that God is personal, but never private? What implications would this have for how we think of political responsibilities?

	On pages xxii through xxiv of Gods Politics, the content of the God Is Not a Republicanor a Democrat ad is presented. Review it and discuss your agreement or disagreement. Be sure to provide a basis for your rationale, preferably from within the religious tradition. Would this list make a useful guide for evaluating different political candidates? Why or why not?

	Not many politicians would suggest that their faith leads them to be prowar, pro-rich, and only pro-American. Why would Gods Politics suggest that, in practice, many U.S. politicians are asserting exactly that? How would you assess their claim?

	Gods Politics notes that religious action is rooted in a much deeper place than rightsthat place being the image of God in every human being (page 5). Reflect upon and discuss how this impacts our political commitments.

	Assume you have a five-minute audience with the leadership of the current administration. What would you say in those five minutes to present a serious Christian political and moral agenda?

	For a political vision to be moral and Christian, what are the elements that it must include? (Dont look for specific policy content here. Rather, think about what principles would guide the selection of policy content.)

	Make a list of the ten political issues you would consider most relevant for persons of faith. How would you prioritize them based upon your faith? Why?
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