

Praise for Sacred Earth Sacred Soul

‘Newell invites us into the counterintuitive truth that much of the wisdom we need to navigate this moment has already been spoken in the past. I’m convinced that we’ve only begun to see just how far and wide his voice is going to be heard.’

Rob Bell, New York Times bestselling author of Love Wins

‘Many of us have been indebted to John Philip Newell’s writings for years but, in this book, he reaches new depths in his vision of the earth and the human journey. We, including a new generation of readers, need this Celtic wisdom urgently.’

Richard Rohr, New York Times bestselling author of The Universal Christ

‘This wonderful book calls us to wake up and see that there’s no going back to small, limited notions of God and the sacred.’

Michael Curry, Presiding Bishop of the Episcopal Church and author of Love Is the Way

‘As this book makes clear, the Celtic spiritual tradition is a clear-flowing stream that can help us in the hot and thirsty moment. There are deep lessons to be learned from these remarkable women and men.’

Bill McKibben, author of Falter

‘Newell offered me a new creation story for Christian faith. I commend his book to anyone who is ready to be born again.’ 

Barbara Brown Taylor, New York Times bestselling author of Holy Envy 

‘In Sacred Earth, Sacred Soul you’ll rediscover the deep truth of the Celtic Christian tradition. Grounded in history, replete with poetry and song, Newell’s book us into deeper awareness. There is much to savor here.’ 

Mary C. Earle, author of Celtic Christian Spirituality: Essential Writings 

‘John Philip Newell’s writings always bring me ‘home’. In a world of increasing isolation, he powerfully transports us back to what we have forgotten: that all things and all beings are sacred and interrelated. This is gritty spirituality at its best – earthy, liminal, connecting!’ 

Roy Barsness, Seattle School of Theology & Psychology 

‘Not just a book about the wisdom of Celtic saints and seers of the past, this is the work of a contemporary Celtic prophet urging the world to awaken to the beauty and justice that is the heartbeat of all that is. Savor its words; live its wisdom.’ 

Diana Butler Bass, author of Grounded and Grateful
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SACRED SOUL: PELAGIUS

In Celtic wisdom we remember that our soul, the very heart of our being, is sacred. What is deepest in us is of God. Every child, every woman, every man, and every life-form is in essence divine. This is the truth that Pelagius invites us to remember.

Around 50 CE a shift began to occur in parts of the Celtic world, a transition from Druidic (pre-Christian) wisdom to Christian wisdom. St. Paul was teaching in Galatia around 55. Word of the mystery of Christ appears to have spread from the Celtic territory of Galatia into Gaul and Galicia and from there across the seas to Ireland and into ancient Britain. There was deep receptivity to the new teaching for, as we shall see, the Christ mystery did not seem strange to the Celtic worldview. Rather, it gave further expression to the sacredness the Celts already knew existed deep in the matter of the earth and in the stirrings of the human soul.

Significantly, news of the mystery of Christ traveled in spoken form. The Celts at this stage were not a literary people. Theirs was an oral culture. Wisdom was passed from generation to generation through poetry and storytelling. The message of Christ entered the Celtic world not in fixed written form, but in more fluid, spoken form. This made way for a rich intermingling of Christian and pre-Christian wisdom.

Historically, the earliest recorded Celtic Christian community was in Lyons in second-century Gaul. Roman writers refer to these Celts as irreligious and godless: irreligious, because they worshipped without temples in the wild, in forests and on mountains, which to the Celts were sacred; and godless, because they refused to worship the emperor, as part of the imperial cult of ancient Rome, which bestowed on the emperor divine authority. This in the end led to persecution and martyrdom among the Celts in Gaul.

The first Christian teacher of significance to emerge in Celtic territory was Irenaeus of Lyons (ca. 140–202). He had studied in Asia Minor (ancient Turkey) under Polycarp, who in turn had been a student of St. John in Ephesus, the disciple who was so cherished in Celtic legend. John had fled Jerusalem after the destruction of the Temple in 70 CE and made his home in that part of Asia Minor bordering the Celtic territory of Galatia.

Thus Irenaeus and John were only one teacher apart, and in Irenaeus we hear all the favorite themes of the Prologue to John’s Gospel, for example, “In the beginning was the Word, and the Word was with God, and the Word was God” (1:1). As John goes on to say, everything has come into being through the Word. Everything is essentially an utterance of the divine, a sacred sounding, each creature and life-form a unique and unrepeatable expression of the One.

Irenaeus had a Roman education, and so he was a literary figure, though he lived and taught in a predominantly oral culture. Three passionate concerns emerge in Irenaeus’s writings.

First, he was opposed to the way in which celibacy, even as early as the second century, was beginning to be seen in Mediterranean Christianity as a higher path than marital union. He recognized celibacy as a distinct vocation, but refused to see it as a holier way. What nature shows us is that sexual relationship is an integral part of life’s expression on earth. Sacredness for Irenaeus was not opposed to naturalness. A spiritual life therefore was not to be defined as contrary to sexual life and relationship. Thus, as early as the second century we find themes of holy naturalness emerging in Celtic wisdom.

Second, Irenaeus was concerned about a tendency to dilute the robust humanity of Jesus, a teaching that later came to be known as docetism. In the docetists’ view Jesus only seemed to be human. He was divine, they said, and his humanity was merely an illusion, cloaking his divinity. Irenaeus, on the other hand, insisted that the divine and the human are to be held inseparably together. Jesus, as he put it, “ate butter and honey.”[1] The divine and the human are one, he said. They are conjoined. Heaven is to be found in the things of earth. The divine is to be cherished within the earthliness of human life and relationship.

Irenaeus’s third concern touches on the implications of reawakening to the body of the universe as sacred. He was concerned about a teaching that was gaining ground in second-century Christianity later known as creatio ex nihilo, “creation out of nothing.” It taught that a distant Creator, purely transcendent, had fashioned matter out of nothing. Against this, Irenaeus taught that the universe is born out of the “substance” of God, not out of nothing.[2] In other words, the stuff of the body of the earth is sacred stuff. Therefore, how the body of another is handled in relationship, how the physical needs of those who are hungry and homeless are responded to, and how the body of the earth and its resources are treated—all these are holy matters.

As we shall see, this Celtic vision of earth’s sacredness was to become a challenge to imperial power. When Christianity later became the religion of the empire in the fourth century, one of the first things expected of it, in return for political protection and prestige, was the doctrine of creation ex nihilo. Empire did not want to be told that matter is sacred, because then it could not do with impunity whatever it wished to matter. Then the body of the earth and the bodies of men and women were not just there to be used and exploited; they were to be honored and cared for.

The doctrine of creation ex nihilo formally declared that the earth consists of a substance that is neutral, not sacred. This gave the empire a type of permission to do whatever it wished with material things. It set the stage for how Christianity was to be used by empires again and again over the centuries—to sanction their exploitation of the earth.

If everything is essentially sacred, as Irenaeus taught, then what is the purpose of Christ? In so much of our Western theological inheritance, the Christ figure has been viewed as coming to save humanity from itself, to redeem it from its earthbound energies. Christ is represented as coming to airlift humanity into salvation. This led to a denial and sometimes even abuse of the physical rather than a reverencing of the earth and the human body.

This aspect of Western Christianity represents a betrayal of humanity’s primal instinct for earth’s sacredness, the knowing that fills our being, for instance, when we hold a newborn child in our arms and breathe in nature’s holy purity in the scent of the child’s skin; or the knowing that is beyond doubt in us when we taste heaven on the lips of another and know in our bodies the eternity of love; or the knowing that stirs in our depths when we witness the flowering and fruiting of the earth or watch the glory of a new day’s light emerging from the darkness of night. This is a knowing that cannot be erased from the core of our being, and it is a knowing that spiritual vision and practice can help reawaken in us.

Irenaeus saw Christ not in opposition to this deep natural knowing, but as a radical affirmation of it. Christ, he said, is the “recapitulation” of the Word through which everything has come into being.[3] To recapitulate something is to say it again. It is to utter afresh what needs to be clarified or brought back into consciousness. So Irenaeus saw Christ not as a new Word, a Word that is somehow over against what is deepest in the earth and the human mystery. Rather, he saw Christ as respeaking the sacred essence of the universe, re-sounding the divine that is at the heart of all things. This was to see Christ as reawakening in humanity what it has forgotten.

Irenaeus’s teaching carries significant implications for how we view the essence of our being. In Christian vocabulary it can be called our Christhood, the intersection of the divine and the human, the marriage of heaven and earth, that is deep within us. To awaken to this union is to experience recapitulation, or a resounding, of the deepest notes of our being. It is to find our true depths resounding with the vibration of the sacred in all things.
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From Celtic Gaul and the teachings of someone like Irenaeus, the message of Christ spread to Celtic Britain and Ireland, likely by the end of the second century, still in oral form, and thus still with a fluidity that allowed a confluence with pre-Christian wisdom. It is not until the fourth century that we receive anything like a historical account of Celtic Christianity in Britain. By this stage in Rome, Mediterranean Christianity had become the imperial religion. But Celtic Britain was on the fringe of the empire, and the imperial army had never managed to occupy Ireland. Thus, the Celtic mission in Ireland and Britain was relatively free from the heavy hand of the empire.

The first writer and teacher of significance in Celtic Britain was a monk from Wales named Pelagius (ca. 360–430). He is perhaps the most misrepresented Christian teacher of all time, a misrepresentation that continues today. Most theological students in the Western world are required at some stage in their training to write an essay on the controversy between Pelagius and St. Augustine of Hippo (354–430), and it is assumed in advance who the hero will be and who the villain!

The misrepresentation is threefold. First, it is usually taught that there are no writings available from the hand of Pelagius, which means that all that can be learned about his teachings comes through the mouth of his theological opponent, Augustine. We now know that there are plenty of writings available from Pelagius, which gives us a fuller picture of what he actually taught.

The second misrepresentation is that there is usually no indication of where Pelagius came from or what his nationality was. Most theological students have graduated from seminary thinking that Pelagius was a one-off heretic who could have come from anywhere on earth. What we now know is that he was a Celt from Wales and that what he was teaching was not the idiosyncrasy of one particular teacher, but rather the vision at the heart of the Celtic mission.

The third and most widespread misrepresentation of all is the assumption that Pelagius believed we do not need grace, that humanity has the capacity to somehow save itself. What we now know from his writings is that he clearly taught the need for both grace and nature. But by grace he meant something very different from Augustine’s conception of it. The latter believed that grace was given to save us from our nature, which was sinful. Pelagius, on the other hand, taught that grace was given to reconnect us to our nature, which was sacred and made of God. Divine grace is given not to make us something other than or more than natural. It is given to make us truly natural, to restore us to the sacred essence of our being.

Pelagius arrived in Rome early in the 380s. He became a teacher of note and a spiritual adviser to some of the leading families of the church in Rome. But almost immediately, controversy engulfed Pelagius. The church father Jerome and other teachers relentlessly criticized him, casting aspersions on his character as well as his teachings. Jerome, for instance, said that Pelagius was stupid from eating too much “Scottish porridge.”[4]

Behind these attacks was a fear of what Pelagius was teaching, as a closer examination of the criticisms makes clear. First, he was accused by Jerome of spending too much time with women, teaching them how to read and interpret the scriptures. Jerome says that Pelagius was constantly among their spindles and wickerwork, as if that is all women might be doing. Already by the fourth century in Rome, the place of the feminine had been so subordinated within imperial Christianity that it was regarded as unacceptable for Pelagius to be teaching women to study and access scriptural learning (which is strange since the Gospels themselves show Jesus teaching women). The reality is that Pelagius was simply doing in Rome what the norm was in the Celtic Christian world—celebrating the sacredness of women and honoring their role in the study of wisdom.

Using a highly derisive word, Jerome described those who chose to study with Pelagius as “amazons.”[5] The term means “without breasts,” and in fourth-century Rome, long before the European discovery of South America, Jerome was implying that women who chose to read and study were denying their femininity.

The second principal criticism of Pelagius concerned his hairstyle. This may not seem a profound concern, but behind it lay one of imperial religion’s biggest fears. The Roman clerical tonsure, a sign of priesthood, was characterized by a shaved crown surrounded by a ring of hair symbolizing the crown of thorns that had been placed on Jesus’s head at his trial and crucifixion. Pelagius, on the other hand, wore what came to be known as the Celtic tonsure, which consisted of longer hair on top with the sides and back shaved more closely. Essentially, the Celtic tonsure had been the Druidic tonsure, one of the symbols of priesthood in pre-Christian Celtic custom. It spoke of the way in which the Celtic mission stood in radical continuity with the Druidic wisdom that had gone before it. To those in Rome, Pelagius had arrived looking like a pagan.

Devotion to Christ among the Celts did not mean abandoning the spiritual wisdom they had inherited from pre-Christian tradition, which celebrated the sacredness of the earth, the harmony of the spheres, and the wisdom of the human soul. Christ, they said, was their Druid (spiritual teacher), and the teachings and myths that had come down to them from their past were like an “Old Testament” that preceded Christ, not a contradiction to Christ. This conflicted with the belief system of the leaders of imperial Christianity, because for them anything pre-Christian was to be abandoned or eradicated but certainly not honored.

The third and primary criticism of Pelagius focused on his belief that when we look into the face of a newborn, we are looking into the face of God freshly born among us. Pelagius was not speaking merely of the newborn child. He was speaking also of what is deepest in every human being. He was enunciating the “dignity” of our human nature, as he put it, not the defilement of our nature.[6] He was emphasizing our sacredness over our sinfulness. This, as we shall see, did not mean that Pelagius was naive about humanity’s capacity for falseness. Rather, he was teaching that what is deepest in us is of God, not opposed to God. It is this, he said, that we can clearly see in the face of a newborn child.

We know this to be true of the newborn child, do we not? We know that, although our children have come through us, they issue from a source deeper than us. In their face we glimpse something of the Light from which all life has come. In their skin we smell the freshness of life’s origins. It is this deep natural knowing that Celtic wisdom builds on. It is a sacred knowing that becomes the basis of spiritual vision.

As early as 413 in northern Africa, Augustine was preaching against Pelagius, who by now was in Palestine, having fled to the Middle East as a refugee after the sack of Rome in 410. Augustine was preparing the ground for imperial Christianity’s doctrine of original sin, the belief that at birth we are essentially bereft of God rather than born of God—corrupted, not sacred. Once again, the religion of the empire was about to formalize a teaching that was convenient for imperial power, enabling empire to relativize people’s worth rather than reverence their dignity.

In 415 Augustine sent his disciple Orosius to Palestine to have Pelagius tried for heresy. Two Palestinian church synods, which were like diocesan councils under the leadership of a bishop, examined Pelagius’s teachings, and both found him innocent. But these decisions were a reflection of Eastern Christian belief, which never accepted the doctrine of original sin. What later came to be known as Eastern Orthodoxy, including the Greek, Russian, and Syrian Orthodox communions, celebrates human nature as sacred, essentially blessed at birth rather than essentially sinful.

Augustine and the African bishops convened two synods of their own in 416, which found Pelagius guilty of heresy. Emboldened, in 417 the African leadership petitioned Zosimus, the bishop of Rome, to have Pelagius excommunicated. He examined Pelagius’s teachings and found him innocent of heresy. Zosimus, however, is a Greek name, suggesting that Zosimus had likely been influenced by Eastern Christian perspectives. He proceeded to write to Augustine and the African bishops, saying, “Love peace, prize love, strive after harmony.”[7] The tragedy is that Augustine ignored the advice.

Denied the support of the bishop of Rome, Augustine now went directly to the emperor, and in the spring of 418 Pelagius was banned from the empire on a charge of disturbing the peace. A few months later, imperial religion did what it was created to do, serve the empire. In the meantime, Zosimus had died and another pope was in place, so Pelagius was excommunicated.

The imperial ban against Pelagius on a charge of disturbing the peace was likely related to his teachings on the sacredness of nature as well as the essential sacredness of humanity. He had been insisting that just as grace is of God, so nature is of God. Just as the elements of the sacrament of grace, namely, the bread and wine of the Eucharist, are to be justly shared, so the elements of the sacrament of nature, the altar of the earth and its resources, are to be equitably shared.

Pelagius taught that there are three types of people: those with enough, those with more than enough, and those with not enough, and the primary reason some do not have enough is because others have more than enough. “A person who is rich,” he said, “and yet refuses to give food to the hungry may cause far more deaths than even the cruelest murderer.”[8]

After his ban and excommunication from the church, Pelagius fled to the relative safety of his homeland, Wales, as well as residing for some time in Ireland, territory that was entirely free from Roman control. From there he continued to write. To ensure that his writings would circulate freely throughout the empire, he wrote under pseudonyms, most frequently under the name Augustine. An expression of Celtic humor!
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In Pelagius’s teachings we can identify a fivefold focus: the sacredness of the human soul, the sacredness of nature, the sacredness of spiritual practice, the sacredness of wisdom, and the sacredness of compassion.

First, Pelagius, as we’ve seen, taught the sacredness of the human soul. The essence of our nature is of God. But this inner nobility can become “buried,” he says, covered over by falseness and delusion.[9] We become addicts to what is false and, in a drunken spiral, slip further and further into insensitivity and wrong. He believed the sacred essence of our being is never undone. Always it is there in our depths to rise again with the assistance of what he calls “divine grace.”[10]

Pelagius had been accused by Augustine of teaching that we have the capacity to save ourselves and that therefore we do not need grace, but Pelagius not only insists on the imperative of grace; we find him emphasizing three types of grace.[11] The first is what can be called the grace of nature, or original grace, by which he means that all is grace. The gift of this moment, the gift of the rising sun and of all that grows from the ground, the gift of our birth and our children’s births, the gift of thought and dreaming and waking and loving—all sheer grace.

Also there is the grace of illumination, when we experience a cleansing of our inner sight and we see clearly again. We awaken to a way of seeing that we have forgotten. We see again the sacred shining deep in all things. This is the grace that invites us back into true relationship with the heart of everything that has being. And, finally, there is the grace of forgiveness or mercy. When we have failed, when we have betrayed another, when we have done what is wrong, the grace of forgiveness is given that we may live again from our true depths.

The second
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APPENDIX: A NINE-DAY CYCLE OF MEDITATIVE AWARENESS

DAY ONE: SACRED SOUL

WORDS OF AWARENESS

You have been graced with the dignity of divine birth, says Pelagius. Live this dignity in your life, safeguard it in one another, and protect it in every human being.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

And know the sacred dignity of your being.

Awake to it in every living soul this day.

Honor it, defend it,

In heart and mind, in word and deed.

Awake, O my soul,

And know the sacred dignity of your being.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.



DAY TWO: SACRED FEMININE

WORDS OF AWARENESS

St. Brigid embodies the beauty and strength of the sacred feminine, which is deep within us all. Stories of her life call forth this dimension of the divine in us, that we may be strong again to serve the interrelationship of all things, within us, between us, and among us in the world.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

To the beauty of the divine deep within you

And awake to its fragrance in the body of the earth.

Know its strength of attraction

And its grace to heal what has been torn apart.

Awake, O my soul,

To the beauty of the divine deep within you.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.



DAY THERE: SACRED FLOW

WORDS OF AWARENESS

John Scotus Eriugena sees the divine as a subterranean river flowing through the body of the earth and through everything that has being. This sacred river runs also through you and through me. We can open to it now to be more fully alive.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

To the flow of the divine deep within you.

Awake to it in every creature, in every woman, in every man.

It is our river of resurrection, the promise of new beginnings.

Awake, O my soul,

To the flow of the divine deep within you.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.



DAY FOUR: SACRED SONG

WORDS OF AWARENESS

The people of the Carmina Gadelica carried within themselves a song of the earth and the human soul. It is a song of strength and vision that we can choose to sing in new ways today.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

To the ever new song of the earth that is within you.

Awake to its rhythms and seasons,

Its memories of joy and lament

And its eternal hopes of fresh buddings and births.

Awake, O my soul,

To the ever new song of the earth that is within you.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.



DAY FIVE: SACRED IMAGINATION

WORDS OF AWARENESS

Alexander John Scott taught that in every moment and encounter of life we can imagine the intermingling of heaven and earth, time and eternity, spirit and matter. Together we can dream our way forward into what has never been before.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

To the sacred dreams that are stirring within you.

Awake to the imaginations of the heart

And the cherished hopes of what is yet to be.

Do not be afraid.

Awake, O my soul.

To the sacred dreams that are stirring within you.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.



DAY SIX: SACRED EARTH

WORDS OF AWARENESS

John Muir says that deep within the human soul is a primal love of the earth. We don’t have to create or manufacture this love. Our role is simply to awaken to it again and release it in one another, so that together we may serve the earth with passion.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

And know that you are born of the earth.

Awake to your love for her,

Sown like a seed in the womb of your beginnings.

Honor her, protect her, cherish and adore her.

Awake, O my soul,

And know that you are born of the earth.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.



DAY SEVEN: SACRED MATTER

WORDS OF AWARENESS

Pierre Teilhard de Chardin awakens us to the sacredness of matter. The body of the earth, including the human body, has a translucence through which the Light of the divine can be glimpsed. At the heart of matter is the heart of God.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

To the sacred stream of light that runs through you.

Awake to it in the body of the earth and every life-form,

In the moist fecundity of valleys

And the hard matter of mountain granite,

All things in flux and further becoming.

Awake, O my soul,

To the sacred stream of light that runs through you.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.



DAY EIGHT: SACRED COMPASSION

WORDS OF AWARENESS

George MacLeod awakens us to the compassion of God that is deep in our souls. He prophetically calls it forth into action in our lives to serve the sacredness of humanity and the earth.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

To the compassion of the divine deep within you.

Awake to its sacred flow of feeling

and its strong currents for change.

Be true to it in yourself. Set it free in others.

Awake, O my soul,

To the compassion of the divine deep within you.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.



DAY NINE: SACRED JOURNEY

WORDS OF AWARENESS

Kenneth White invites us into a journey of opening to new ways of seeing and being. It is a journey that will take us through unknown waters, sometimes troubled, sometimes clear, into a new relationship with the earth. It is a journey of faith, a peregrination in the name of God.

(Reflect for a brief time on the ways this wisdom applies to your life.)

PRAYER OF AWARENESS


Awake, O my soul,

To the prayer of dawn that is within you.

Listen to its hopes for a new day.

Follow its intimations of fresh light.

You are an explorer of what has never been before.

Awake, O my soul,

To the prayer of dawn that is within you.

(Listen silently for a few minutes within the sacredness of your being.)

Awake, O my soul. Awake.
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About the Book

A leading spiritual teacher reveals how Celtic spirituality – listening to the sacred around us and inside us – can help us heal the earth, overcome our conflicts, and reconnect with ourselves.

John Philip Newell shares the long hidden tradition of Celtic Christianity, explaining how this earth – based spirituality can help us rediscover the natural rhythms of life and deepen our spiritual connection with God, with each other, and with the earth. Newell introduces some of Celtic Christianity’s leading practitioners, both saints and pioneers of faith, whose timeless wisdom is more necessary than ever, including:

Pelagius, who shows us how to look beyond sin to affirm our sacredness as part of all God’s creation, and courageously stands up for our principles in the face of oppression.

Brigid of Kildare, who illuminates the interrelationship of all things and reminds us of the power of the sacred feminine to overcome those seeking to control us.

John Muir, who encourages us to see the holiness and beauty of wilderness and what we must do to protect these gifts.

Teilhard de Chardin, who inspires us to see how science, faith, and our future tell one universal story that beings with sacredness.

By embracing the wisdom of Celtic Christianity, we can learn how to listen to the sacred in nature and within one another, but our culture – at the times even our faiths – have made us forget what each of us already know deep in our souls but have learned to surpress. Sacred Earth, Sacred Soul offers a new spiritual foundation for our lives, once centered on encouragement, guidance, and hope for creating a better world.




ALSO BY John Philip Newell

Listening for the Heartbeat of God

A New Harmony: The Spirit, the Earth and the Human Soul
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