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            Introduction

         
         
            Search and you will find. 

            —Matthew 7:7

         

         We are living through a time of immense transition as old systems of authority and belief are questioned. A new vision of
            reality is trying to be born. Earth and humanity need healing. The way we have lived on this planet is unsustainable. And
            the way our societies are plagued by racism, injustice, and violence is wrong. We need change. Religion as we have known it
            has failed to adequately address the most urgent challenges of humanity, including the threatened plight of Earth. These challenges
            are not just ecological, and political, and economic. They are also spiritual. That is why there is a quest of soul today
            for new depths of wisdom to guide us into well-being, both individually and together.
         

         
         Something new is emerging. We need to listen to the stirrings of the Spirit within us and within the body of Earth, and change. The good news is that our spiritual traditions have changed in the past and can change again. In Christianity, for instance, there was the Great Schism of the eleventh century that reflected the distinctness of East and West in the unfolding life of the church. Or there was the Great Reformation of sixteenth-century Europe that spawned massive protest for change and questioned old hierarchies of domination. Similarly, there was the Great Awakening of eighteenth-century America that gave birth to more personal expressions of faith. Today we are in another era of change, perhaps the most important we have ever faced in the history of our religious inheritance. It can be called the Great Search. We are seeking healing as an Earth community, and we are longing for a new sense of home spiritually. Vast numbers of us have left the four walls of institutional religion. Others are choosing to stay. But whether we remain in the religious traditions of our birth or move beyond them, we need new vision if we are to find healing in our relationship with Earth and one another. 

         
         “Seek and you will find,” says Jesus. This is the promise at the heart of the Great Search today. And it is the hope that
            inspires the writing of this book.
         

         
         *  *  *

         Simone Weil, the French philosopher who as a young Jewish woman was forced to flee France after the Nazi occupation of her
            homeland during World War II, spoke of the “efficacy of desire. ”1 By this she meant that getting in touch with the deepest longings of our hearts is essential if we are to see their realization
            in our lives and world. In other words, it is efficacious. It helps bring about the birth of something new. Our spiritual
            yearnings are like seeds of new life. To be alert to them together, to name them and nurture them, helps them grow and unfold
            in ways we may not yet even have imagined.
         

         
         In this book I am trying to give expression to the yearnings of today for healing and for a new sense of home spiritually in relation to Earth and our true depths, exploring how it is we are to nurture these yearnings of the Spirit and bring them to fullness in our lives and world. I will be doing this by drawing on the teachings of wise figures who have gone before us, channeling their truths into the heart of this moment in time. This transmission of wisdom from the past can help us engage with the challenges confronting us and find what we are most deeply longing for. Our religious traditions have not been strong at encouraging us to get in touch with our deepest longings, but we must do so now if we are to live and act from our true depths for the well-being of Earth and one another. 

         
         The Great Search falls into three parts. Part 1 is shaped by the question, “What are we seeking?” The response is threefold. We are seeking
            expanded vision, true relationship with Earth, and a greater sense of spiritual presence in the relationships and encounters
            of our lives. Part 2 is guided by the inquiry, “Why are we searching?” We are searching because we need more awareness, more
            well-being, and more love. And Part 3 is shaped by the question, “How are we to search?” The response is that we do this by
            accessing the wisdom of many traditions, by looking for meaning in both the joys and sorrows of life, and by reimagining what
            we mean by faith.
         

         
         In each part of the book, I draw on the wisdom of three great teachers. Some of them anticipated the Great Search that we
            are in the middle of today. Others are simply shining light for us from afar, from other moments in time and other parts of
            the world. Some of them are men, others are women. Some are theologians and spiritual masters, while others are poets or scientists.
            Some are Christian, and others are Jewish or Hindu or Muslim. But all of them are writers of the soul, offering us spiritual
            wisdom for this moment in time. Their teachings are like sunlight and water given to feed the seeds of yearning that are germinating
            deep in the soil of our souls. The wisdom of the past is ours to help shape the future.
         

         
         The Great Search is not just a book about ideas. It also sets out to practically tend the longings of our hearts. At the end of each chapter,
            I provide a simple meditative practice to further deepen our attentiveness to the stirrings of the Spirit within us and within
            the body of Earth. Then, at the end of the book, I collect these into an appendix to form a nine-day cycle of spiritual practice
            for ongoing use.
         

         
         *  *  *

         The Great Search is happening in the realm of Christianity and beyond it. And its equivalent is happening in all the great spiritual traditions of humanity. Some of us are searching from within the four walls of our religious inheritance, and others are seeking in new uncharted territory beyond the bounds of tradition. We need one another. For this journey is not simply about the well-being and survival of religion. It is about the well-being and survival of the world. 

         
         My own path has increasingly taken me outside the church. I will always see myself as a son of the Christian household, gratefully
            standing in an ancient stream of wisdom that stretches back to Jesus. I have not lost my faith. I am thankful for being rooted
            in a particular religious tradition. But it was important for me a few years ago to relinquish my ordination as a minister
            of the church. I did it quietly with no fanfare. And now that I am writing about it, I don’t want to overstate it. It was
            simply a decision I needed to make in response to the urgings of the Spirit in my own soul. I could no longer personally reconcile
            the formal teachings of the church, shaped by the creeds of fourth-century Imperial Christianity, with the spiritual vision
            of Earth’s sacredness and the sacredness of every human being that I am committed to following in my life and teachings.2

         
         The turning point for me came in 2018 during a pilgrimage week on Iona in the Western Isles of Scotland, that little island
            in the sea that sits like a jewel on the edge of the Atlantic and to which thousands of pilgrims come every year from all
            over the world in search of new beginnings. I was with my rabbi, Nahum Ward-Lev. I call him mine because he is like a brother to me. When we first met, more than twenty years ago in the high desert of New Mexico, we connected
            at a deep level. And soon we began to lead retreats together. Early on I overheard him saying to some of our participants,
            “When John Philip teaches, it comes out Christian, but it goes in Jewish!” Well, that is exactly how I feel about him but
            in reverse. He is a rabbi who deeply feeds my Christian soul. We are all on the same spiritual journey whichever religious
            language we are speaking.
         

         
         Our first full day of pilgrimage together on Iona was a Sunday, and we attended the morning communion service at the Abbey on Iona. I was so pleased to have Nahum and his wife, Shelley, with me on the island, and to be together in one of my favorite churches in the world, the thirteenth-century Iona Abbey, with its mighty red-hued granite walls and its smoothed centuries-worn stone floor. But as I sat through the service that morning, it struck me in a new way that many of the words we typically use in Christian worship, in our creeds and scriptures, as well as in our hymns and prayers, are disrespectful toward other faiths. Often, they are recited and sung by men and women who would not wish to make claims of superiority over other spiritual traditions. Much of it is just the sheer weight of exclusivity in our inherited religious language. The church would be a very different place, I believe, if we all were to sit through a Sunday morning service with someone from another religious tradition whom we love and respect. We would hear it all very differently. I certainly did that Sunday morning on Iona. 

         
         At the end of the service, I felt I needed somehow to apologize to Nahum and Shelley. Some of the language that had been used
            in worship that morning was offensive, not only to them but to the people of every other great spiritual tradition in the world. Not quite knowing what to say, I asked them to join
            me in the abbey cloister so that I could show them a work of art by the Jewish sculptor Jacques Lipchitz, who as a war refugee
            had escaped Nazi-occupied France to eventually find sanctuary in America.
         

         
         The sculpture, which Lipchitz called Our Lady of Delight, depicts the Spirit, in the form of a dove, descending onto an abstract divine feminine figure that opens to give birth to a lamb. The sculpture points to the story of the Christ Child, conceived by the Spirit in the womb of Mary, and it points also to the story of Earth, conceived by the Spirit in the womb of the universe. In other words, everything is of God. And everything has been born with the sacred innocence and vulnerability of a lamb. On the back of the sculpture in French are inscribed the artist’s words of dedication. In translation they read, “Jacob Lipchitz, Jew, faithful to the tradition of his ancestors, has made this virgin for the goodwill of every human being on Earth so that the Spirit might prevail.” 

         
         Standing in front of the sculpture that morning with Nahum and Shelley, my intention was to speak words of comfort to them.
            But when I tried to speak, I began to weep, and all I could say was, “I am so ashamed.” They took me in their arms, and I
            wept. I had wanted to comfort them. But it was they who comforted me.
         

         
         In that moment I realized I needed to let go of my ordination as a Christian minister. I was feeling deeply the disconnect
            between my teachings of the sacredness of Earth and every human being and the foundational creedal statements of Western Christianity.
            I recognized that it was a big decision to be making, with many hurdles still ahead of me, but I felt relieved to be letting
            go of the weight of Christianity’s centuries of exclusivist teachings about Jesus so that I could focus more simply on the
            universal wisdom of Jesus for today.
         

         
         A few months later I was attending the funeral service of a friend in Canada and ended up sitting beside one of my former
            students, Leed Jackson, a broad spirit who had never been able to accept the restrictions of religious language and practice.
            After the service we went out for lunch together with another dear friend, and I told them about my decision to relinquish
            ordination. As Leed listened, tears welled in his eyes. He leaned toward me, placing his hand on my heart, and said, “John
            Philip, you’re doing this for me and for the many like me who are in spiritual exile today.”
         

         
         I hadn’t, in fact, been thinking about Leed and the many like him who are in religious exile when I made my decision to let go of ordination. But I am now! At the time I was simply doing what I needed to do for my own integrity as a teacher. But Leed’s words clarified something in me. They helped me realize more deeply that my own experience of exile was part of something much vaster than me. It is something that countless numbers of men and women in the world are experiencing today. That is why I am writing this book. I am writing for Leed and the many like him who are in exile. And I am writing also for many of my sisters and brothers who have chosen to remain in the church but who, like Leed, long for a spirituality of Earth’s healing and humanity’s wholeness. In my own life I straddle these two worlds, as do so many. I feel part of the religious exile and at the same time I know how deeply rooted I am in my Christian inheritance. But whether we remain in the church or leave it, or follow a path somewhere in between, we are living in an age that is characterized by exile and spiritual search. Something new is trying to be born within us and among us. 

         
         Paul Tillich, the great twentieth-century German American theologian, prophetically anticipated this time of transition. In
            the last chapter of his collection of sermons, entitled The Shaking of the Foundations, he preached on words from the Prophecy of Isaiah, “I am about to do a new thing; now it springs forth; do you not perceive
            it?” (Isa. 43:19). What is the new thing that is trying to spring forth from within us and among us? He concluded by saying
            that if we think the new thing can only come through the old thing, then we are in danger of missing the new thing. He did
            not thereby mean that new spiritual vision and practice cannot come through the church. He did mean, however, that we are
            not to limit our hope of new beginnings to what may or may not happen in and through the existing traditions and practices
            of religion as we know them. The most we can do, he said, is to be ready and alert within ourselves for the new thing, whether
            it springs forth within the church or beyond it.
         

         
         *  *  *

         I don’t see it as a coincidence that the turning point in my own journey of faith happened in the company of a rabbi. The Jewish people have known exile for most of their history. They have known its struggles and sufferings as well as its hopes and promises. Exile is a foundational theme running through the whole of Hebrew scripture, from beginning to end. Adam and Eve are exiled from the Garden of Eden, the place of their beginnings, to journey into territory they have never known. Abraham and Sarah choose self-exile from the land of their forebearers in search of a country of promise. Moses and Miriam lead their people from captivity in Egypt into forty years in the desert before they find their land of freedom. And, finally, there is the Babylonian exile of the sixth century BCE following the siege of Jerusalem and the destruction of Solomon’s Temple. “By the waters of Babylon, there we sat down, and there we wept when we remembered Zion” (Ps. 137:1). This Jewish song of yearning is perhaps the most archetypal expression of exile in scripture. It speaks of the universal longing for home. And home, of course, is not just a physical place. Most important, it is a spiritual place of deep identity in our souls and our relationship with Earth. 

         
         Martin Buber, the twentieth-century Jewish writer, and one of the great teachers that we will be drawing from in this book,
            said that there are epochs of being “at home” and epochs of “homelessness.”3 In particular, he was speaking about this in relation to his own people and their times of exile, but always when Buber speaks
            about the journey of his own people he is speaking also about the journey of humanity. Similarly, our story of religious exile
            today is part of a much bigger story. It is part of humanity’s story of being in transition at this moment in time, seeking
            new vision, and searching for true relationship with Earth and one another.
         

         
         The term that has been used historically to refer to the Jewish people in exile is diaspora. It comes from the Greek word diasporá, which is a compound of dia, meaning “through,” and sporá, meaning “spores” or “seeds.” Thus, diaspora refers to a people who have been scattered throughout the world. But they have not just been scattered. They are like seeds. They hold within themselves the promise of new life. So, when we speak of the African diaspora, for instance, the men and women of African descent who were scattered throughout the world by the slave trade, or the Celtic diaspora, the Scots and Irish who were forced from their homelands in the nineteenth century because of the Highland Clearances and the Potato Famine, or the Syrian diaspora and the Ukrainian diaspora of political refugees today, we are speaking not just about their scattering but about the seeds of new life that lie buried deep within them, waiting to spring forth in new ways and new interrelationships. 

         
         The Great Search: Turning to Earth and Soul in the Quest for Healing and Home is a book that recognizes the vast diaspora of men and women who have left traditional religion at this moment in time. But
            it is not just a matter of saying that many of us have been scattered from our religious homelands in an exile usually self-chosen
            in search of deeper meaning and truer relationship with Earth and one another. It is about the seeds of hope and promise that
            we carry within us.
         

         
         This book of teachings from nine great figures of the past is about nurturing these seeds of hope and promise by turning to
            the Spirit within us and within the body of Earth for wisdom and guidance. Whether it is a Christian diaspora that we feel
            most immediately part of, or a Jewish or Muslim or Buddhist diaspora, at the end of the day, and at the deepest of levels,
            it is a human diaspora that we are part of. For it is humanity that is scattered and needs to be gathered back into true relationship
            with the spiritual depths of Earth and every human being again. This ultimately is what we are seeking, our true reconnection
            with Earth and one another, including a return to our own true depths individually.
         

         
         “Seek and you will find,” says Jesus. This is the promise that can lead us in our searching. It is a promise filled with hope
            for the urgent challenges of this moment in time as we open to the quest of the Spirit within us for healing and home.
         

         
         
      
   
      
      
      
         
            Part 1

         
         
      
   
      
      
      
         
            1
Seeking Vision: Thomas Berry

         
         Our vision needs to be as boundless as the cosmos, forever unfolding and inspired by the interrelatedness of all things. So
            taught the American Passionist priest Thomas Berry (1914–2009). Trained as a theologian, he preferred to call himself a “geologian,”
            such was the place of Earth in his spiritual vision of reality. Berry offers an expansive vision to those of us seeking new
            beginnings today. It is a vision of hope in the face of the enormous challenges that confront religion, humanity, and Earth
            at this moment in time.
         

         
         Berry’s call to return to the divine includes a return to true relationship with Earth and every life-form, each species a
            unique expression of God. His vision was filled with ecological passion, denouncing humanity’s abuses of Earth as well as
            announcing a way forward for the planet, for religion and the human species. He prophetically called this way forward the
            Ecozoic Age in which humanity would again learn to live in true and sustainable relationship with Earth.
         

         
         Berry, who was born in North Carolina, spent most of his life in and around New York City, for some of that time teaching at Fordham University as well as directing the Riverdale Center of Religious Research along the Hudson River. He had a close relationship over the years with the Cathedral of St. John the Divine in the Morningside Heights neighborhood of Manhattan, known especially for its St. Francis feast-day celebrations every autumn when the Cathedral includes in its liturgy a magnificent procession of creatures, ranging from camels and elephants to boa constrictors. It was there, during a winter solstice celebration of Paul Winter’s Earth mass—the Missa Gaia—with its haunting wolf sounds, that Berry was inspired to write his poem “Morningside Cathedral”:
         

         
         
            We have heard in this Cathedral

            Bach’s Passion

            The Lamentations of Jeremiah

            Ancient experiences of darkness over the earth

            Light born anew

            But now, darkness deeper than even God

            Can reach with a quick healing power

            What sound,

            What song,

            What cry appropriate

            What cry can bring a healing

            When a million year rainfall

            Can hardly wash away the life destroying stain?

            What sound?

            Listen—earth sound

            Listen—the wind through the hemlock

            Listen—the owl’s soft hooting 

            in the winter night

            Listen—the wolf—wolf song

            Cry of distant meanings 

            woven into a seamless sound

            Never before has the cry of the wolf expressed such meaning

            On the winter mountainside 

            Morningside

            This cry our revelation

            As the sun sinks lower in the sky

            Over our wounded world

            The meaning of the moment

            And the healing of the wound

            Are there in a single cry

            A throat open wide

            For the wild sacred sound

            Of some Great Spirit1

         

         Berry was like a wolf crying out from the wilderness. His prophetic voice was “a throat open wide” calling us back into awareness
            of the universe as our home and challenging us as human beings to be guided by the interrelatedness of all things—religiously,
            economically, and politically. His cry was part of “the wild sacred sound of some Great Spirit” that is calling us back into
            true relationship with Earth and one another.
         

         
         We sometimes speak of the “lone wolf,” a phrase that refers to an individual who follows a path distinct from the well-trodden
            path of the majority. Berry’s was again and again a lone voice calling prophetically from the edge of religion and society
            to give expression to a new vision of reality that saw the universe as essentially one and that viewed our healing in terms
            of coming back into sacred relationship with everything that has being. Out in the wilds of nature the lone wolf at times
            follows a solitary path for the sake of the pack, scouting the way forward for the well-being of the whole. Likewise, the
            lone path that Berry was prepared to tread in his life was a path that he followed for the sake of Earth and humanity, and
            for the renewal of the essential spirit of religion.
         

         
         The cosmologist Brian Swimme, who worked closely with Berry in his unfolding vision, described him as “a person in the very
            midst of giving birth to a new order of human being . . . a new planetary mode of being.”2 Holiness for him was about wholeness, living a life that reflected the holy interrelatedness of all things. Berry was a scholar of vast academic learning—culturally, historically, scientifically, and spiritually—drawing from both East and West. And he combined this with a deep knowledge of myth, the world of dreams, and symbolic consciousness to imagine a new way forward for humanity. He believed that religion could play a creative role in helping lead us into well-being if we would again access religion’s true spiritual depths. No other force has yet emerged in human history, he said, that “can so sustain us in adversity, so inspire us in moments of exaltation, or so awaken our imaginative and creative powers.”3

         
         Berry offers a threefold vision for the way in which religion can play a vital role in the healing of humanity, and thus come
            back into true relationship with the spiritual depths of its origins. First, he said, we are to move from a spirituality of
            alienation from the natural world to a spirituality of intimacy with the natural world. Second, we are to move from a spirituality
            of revelation through scripture to a spirituality of revelation through Earth. And third, we are to move from a spirituality
            of justice for human beings to a spirituality of justice for every life-form. “The destiny of Christianity,” he said, “will
            be determined to a large extent by its capacity to fulfill these three commitments.”4

         
         *  *  *

         The first path of Berry’s threefold vision, then, is that we are to move from a spirituality of alienation from the natural
            world to a spirituality of intimacy with the natural world. He reminds us that we are “Earthlings,” made of Earth.5 This is our physical home as well as our spiritual home. And, at this moment in time, Earth is calling us back to itself
            in a new way, into a new intimacy, both physical and spiritual.
         

         
         “We are most ourselves,” said Berry, “when we are most intimate with the rivers and mountains and woodlands, with the sun
            and the moon and the stars in the heavens.”6 We are most ourselves when we are close to the ground that sustains us and the soil that grows our food. We have experienced the deep truth of this when we are closest to nature. The feeling of warm sunshine on our skin, the sight of the full moon rising in the night sky, the breathing in of fresh mountain air, the experience of wild seas around us, the taste of a potato newly dug from the ground. These experiences of intimacy with nature make us feel more well and more connected to the ground from which we and all things have come. We need a new “‘rapport” with the planet, says Berry.7 We need to rediscover what he calls “the mystique of Earth” and open our eyes again to the child’s way of seeing, remembering
            what we knew in our infancy, a light-filled universe, a physical world flooded with the radiance of spirit.8

         
         And because this is our home, then what we do to the natural world is what we do to ourselves, including our souls. It is
            not just our lungs and bodies that are damaged by particle and light pollution in the cities. It is “soul-deprivation,” says
            Berry.9 To not be able to see the stars is a deprivation of our inner world, a loss of wonder, and thus a diminishing of our imagination
            and the ability to remember our origins in the heavens and to dream our way forward into new beginnings on Earth.
         

         
         Thus, Berry calls for an “exodus” from our captivity to worldviews that have pretended humanity could be well by ignoring
            or dominating the natural world rather than by learning from the natural world and living in intimacy with it.10 Our existing traditions, whether religious or political or cultural, have been unequal to the task. They have been unable
            to prevent the ecological crises that threaten the very future of humanity. We therefore need a new liberation, a second flight
            from Egypt, as it were, a release from our captivity to religious and political systems that alienate us from Earth, setting
            humanity over and against the natural world rather than into deeper relationship with it. It is freedom from captivity to
            the prevailing empires of thought and belief and consumerism in the Western world that will enable us to discover new ways
            of relating to Earth as the very ground of our well-being.
         

         
         We are living in the midst of a growing Earth consciousness and connection with the interrelationship of all things. Hand in hand with this consciousness is a growing “woman consciousness,” says Berry.11 Earth consciousness and woman consciousness are inseparably related. “The fate of the one,” he said, “is the fate of the
            other.”12 The way Earth has been subordinated and abused over the centuries is the way women have been subordinated and abused in so
            much of our cultural and religious history. A recovery of reverence for the one will be accompanied by a recovery of reverence
            for the other. They belong inseparably together.
         

         
         We need a balance among all genders in the world, including within our religious traditions and leadership. And if this balance
            is to be achieved, said Berry, perhaps we need a period of accentuated feminine emphasis to redress the imbalance that has
            crippled humanity for centuries. The human journey desperately needs to be under the inspiration and care and direction of
            women as well as men. This alone will free us from the shadow masculine energies that have dominated our power structures
            of religion and society, resulting in the tragic alienation from Earth that imperils our future.
         

         
         Berry’s call for a spirituality of intimacy with Earth is a call that had been anticipated in nineteenth century America by
            teachers like Ralph Waldo Emerson and Henry David Thoreau, and by the Celtic prophet John Muir. They too saw a physical world
            that was imbued with spirit. Berry’s call for intimacy with Earth, however, moves even deeper by including the findings of
            new science and its understanding of the essential interrelatedness of everything in the universe. And his vision is deepened
            also by the way he draws on the ancient wisdom of humanity’s spiritual traditions, bringing together East and West.
         

         
         Berry believed there are ways of seeing deep in our religious inheritance that are still to be fully realized and articulated. This is a moment, he said, when the deepest meanings of our ancient traditions of belief should emerge to enable a new vision of faith in the universe. Religion has changed considerably over the centuries. There have been moments of great transition in the past. We are living in a time that is calling for even greater change. Our religion—with its rituals, symbols, and myths—is not as fixed and unyielding as it might appear. It is as adaptable as life, said Berry, for its very origins are deep in the body of Earth. Religion, like life itself, is given to evolve and find ever-new expression. 

         
         Christianity for most of its history has been excessively oriented toward transcendence, to the above-ness or beyond-ness
            of the divine. It needs now to recover its orientation toward immanence and the within-ness of the divine. At the heart of
            the Christian tradition is the story of incarnation, of God born in the flesh. But what have we done with this radical story
            of the divine-human intermingling in the Christ Child? We have said it points only to one, Jesus, rather than to all. We have
            treated him as an exception to humanity and as an exception to the universe, rather than as a revelation of humanity and Earth,
            all flesh, all matter interpenetrated with spirit. The cherished song of Immanuel that has echoed down through the centuries
            within the walls of Christianity needs now to be sung clearly and emphatically as a song of the immanence of the divine in
            all things, pointing not simply to the divine with us in one person, one place, and one time but to the divine within us in every person, every place, and every time.
         

         
         Christianity for most of its history has also tended to focus exclusively on divine-human relations and interhuman relations,
            calling us into relationship with God in a way that also includes true relationship with one another. Love God and love your
            neighbor as yourself. What needs to come forth now is a focus also on human-Earth relations and on every species as our neighbor.
            Love God and love every species as yourself. This is the deep challenge of this moment in time.
         

         
         Berry believed that a new interaction between the divine, the human, and Earth has begun. We are in a time of transition moving from a theology of religion and an anthropology of religion toward the beginnings also of a cosmology of religion, a celebration of Earth and the universe as a single sacred community within which we will find our true well-being. Christian teaching over the centuries has beautifully expressed a vision of faithfulness to God and faithfulness to humanity. The new articulation that must now come forth clearly is faithfulness to Earth. This will be the critical defining feature of a reborn Christianity for today. 

         
         And it is not just from within our own religious tradition that we are to look for wisdom to face the great challenges of
            this moment. It is from every great religious tradition of humanity. Each tradition has a unique and distinctive offering
            to make toward the well-being of humanity. We need one another as religious traditions as much as the species of Earth need
            one another to be well. Religious diversity, in which each tradition is allowed to remain inviolably itself, is as important
            to the human soul as biodiversity is to the planet.
         

         
         Berry, as a professor in the History of Religions graduate program at Fordham University from 1966 to 1979, delved deeply
            into Eastern thought to complement the wisdom of his own religious inheritance. In response to the 1965 Vatican II document
            Nostra Aetate (“In Our Time”), which was considered a radical statement in its affirmation of the “rays of truth” that can be glimpsed in
            other religious traditions, Berry said it is not just rays of truth that we find in other religions, it is “floods of illumination.”13 It is the brilliant spiritual insights of other traditions as well as the deep wisdom of our own that we need to look to
            if our vision is to be true to the essential oneness and interrelatedness of the universe.
         

         
         And of paramount importance at this moment in time is to look especially to the indigenous traditions of the world, including the native wisdoms of our own inheritance, like the Celtic stream of wisdom within Christian thought. These are the traditions, says Berry, that can most deeply help us recover a vision of humanity’s relationship with Earth as sacred. In indigenous spiritual wisdom the natural world is viewed as “Thou,” says Berry, not as “It.”14 Everything in nature is to be related to with reverence, not simply used or exploited. In native wisdom the world is “a communion
            of subjects,” he says, not “a collection of objects.”15 Well-being will be found through the way of communion with Earth rather than through the way of conquest of Earth.
         

         
         As European nations historically conquered native peoples and native lands throughout the world, again and again religious
            leaders insisted on conformity to our ways, little knowing that it was we as colonizers who needed to be taught their ways
            in relation to living reverently and sustainably with Earth. Dialogue with native peoples is urgently needed today. They are
            the ones who hold a model of sacred relationship with Earth and can help guide us in our search for new beginnings.
         

         
         Years ago, during a visit to the Cree Nation in northern Saskatchewan in Canada, a native leader shared with me “The Grandmother’s
            Creation Story,” which in Cree mythology recounts the journey of humanity in relation to Earth.16 After the rivers, forests, and mountains were formed, and every plant and animal had emerged from the ground, humanity was
            born. But
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