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Human civilization has exhibited marvelous achievements in the new millennium but at the same time, as though in perfect conformity with Newton’s Third Law, the achievements have been besmirched by uncertainties and signs of un-sustainability. Apart from the moral and ethical degeneration keeping pace with material achievements, materialistic achievements themselves have been jeopardized because of two major adverse forces, viz. environmental predicament and growing social tensions mainly because of increasing economic and social disparities. These factors are likely to delimit the pace of material achievements if not completely stall them in near future, but if long term is counted the consequences are apprehended to be catastrophic. Both environmental and ecological damage and growing relative poverty and inequality in essence spring, through a complex web of relations, from the basic psychic cause, greed which is deeply embedded in human psyche. This book, however, is concerned with the analysis of neither the materialistically accountable delimiting factors nor their moral and ethical substrata. We here explore the role of the State in combating the adverse factors that are likely to delimit the harmonious progress of human civilization. 

As regards the role of the State there are two diametrically opposing views- Marxian and non-Marxian. The former exhorts that the State has evolved to ensure exploitation and suppression of the majority by the well to do minority. According to this view, salvation of the human race calls for abolition of the State along with private property, family, exchange, competition and division of labor (Engels, Frederick, 1884; Marx and Engels 1848). 

Our concern is the non-Marxian view that looks upon the State as the supreme institution to ensure wellbeing of the citizens and harmonious progress of the human society. The concept originated in pre-historic past and took various forms in course of its evolution at the hands of political philosophers. One very common view regarding the origin of the State is ‘Divine Origin’ concept which originated in pre-historic past and later on during the middle ages Christian Churches gave a special emphasis on this concept (Burgess, Glenn, 1992; Dickens, A.G. 1978).

Another way of explaining the origin of the State was that the institution called State originated through social contract.  The concept attained new heights at the hands of Hobbes, Lock and Rousseau, during the 17th and 18th centuries (Riley, Patrick, 2006; Hobbes, Thomas, 1651; Locke, John, 1689; Rousseau, Jean-Jacques, 1762) 

The role and responsibility of the State as delineated in the ancient Indian texts have some special significance and this article endeavors to explore these concepts. Although there existed several small democratic sovereign states in ancient India, the theories pertaining to the State in the major Indian politics related treatises are concerned mainly with monarchy. The great political theoreticians in ancient India emphasized that for perfect functioning of the State there should be an ideal king and they prescribed various guidelines for creating the ideal king. It was visualized that for harmonious functioning of the trayee (the triple components of materialistic living viz. desire (kama), material means to fulfill desire (artha) and the ethical basis of harmony and sustainability of material living (dharma), the State has to play a crucial role and perfect discharge of the role depends on the quality of the ruler, the king. Without a perfect king the trayee would crumble leading to chaos and anarchy. Thus, proper functioning of the State in ensuring long term sustainability of human achievements is inexorably associated with the qualities of the ruler (i.e., the king). Thus according to ancient Indian texts, king is not of divine origin, but danda is. Danda is conceived as the divine means to ensure harmonious progress of the human race.

The ancient Indian political philosophers emphasized the role of the ‘rod of punishment’ (the danda) in ensuring harmony and progress of human society. Proper use of the danda brings about harmony, progress and happiness. On the other hand, improper and whimsical use leads to destruction of the ruler, his subjects and the country he rules. The danda is of divine origin and the king is only its guardian and applicant. He is to unleash it with proper care, judgment and strictly according to rules of application prescribed in the sastras (religious and philosophical texts authored by wise political philosophers of ancient India). From his very childhood the king should be properly trained to master the rules of the danda along with other necessary things. 
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Principles Pertaining to Application of the Rod of Punishment

The essence of the concept of danda as perceived by the erudite political philosophers of ancient India is that people as such are guided by the basic vices viz.,  desire for sensual pleasure, anger, greed, pride, obsession, jealousy (kama, krodha, lova, mada, moha, matsarya). Left alone, they, with some rare exceptions would be guided by the vices and bring about chaos, confusion, infighting and ruin. To prevent human race from degeneration and ruin, the divine forces have created the danda which alone can restore harmony and balanced progress of human society. Divine power has created both negative and positive elements in human beings. The basic vices as mentioned above are negative forces which are necessary for flesh-and-blood existence of the humans, but they are to be restrained by positive divine forces like love, compassion, fellow feeling, philanthropy, sacrifice etc. As the negative forces are more powerful some centralized force is necessary to restrain them and preserve the positive forces. This centralized force is the danda. In fact, fear of danda is the key to restrain the destructive forces. 

In this context, the views and observations of Adam Smith, independent of the knowledge of ancient Indian views on human mind, is worth mentioning. According to Smith, the basic sentiments of man can be broadly divided into two opposite categories – self interest and fellow feeling. All the major sentiments of human beings belong to either of these two categories and endowed to man by nature (Smith, 1759, Introduction). 

Human ethics belongs to the second category of the Smithian sentiments viz., fellow feeling, and  they are likely to have a long history of evolution. According to Smith, material progress is brought about mainly by the motive belonging to the self interest category and in its full manifestation it becomes the dominant sentiment. 

To quote:

“It is this which first prompted them to cultivate the ground, to build houses, to found cities and commonwealths, and to invest and improve all the sciences and arts which ennoble and embellish human life, which have entirely changed the whole face of the globe, have turned the rude forests of nature into agreeable and fertile plains, and made the trackless and barren ocean a new fund of subsistence and the great high road of communication to the different nations of the earth” (Ibid. introduction, p.23) but “....is the cause of all the tumult and bustle, all the rapine and injustice which avarice and ambition have introduced into this world” (Ibid. p.24).  

Smith emphasizes that in course of materialistic progress, as in the upswing of capitalism, all ethical sentiments, fellow feeling and human values are bound to be swept away unless restrained by some outside force.

As regards this outside force, Smith argues that all our notions of moral and ethical senses which as such are helpless in a conflict with self interest may be made effective by converting them into positive laws. The important steps in this regard as described by Smith are:

“It is thus the general rules of morality are formed. They are ultimately founded upon experience of what, in particular instances, our moral faculties, our normal sense of merit and propriety, approve or disapprove of. We do not originally approve or condemn particular actions because, upon examination, they appear to be agreeable or consistent with a general rule. The general rule, on the contrary, is formed by finding, from experience that all actions of a certain kind, or circumstanced in a certain manner, are approved or disapproved of.”(Ibid. pp.22-23)  

The general rules of morality can be effective only if they are framed into positive laws of justice. 

To quote:

“As the violation of justice is what men will never submit to from one another, the public magistrate is under the necessity of employing the power of the commonwealth to enforce the practice of this virtue.” (Ibid. p.26) 

This emphasis of Smith on the role of ‘commonwealth’ i.e., some centralized institution (the State) to restrain the overpowering baser sentiments and preserving the nobler sentiments has striking similarity with ancient Indian views regarding the necessity of the State. 

Now if each and everyone has the power to wield danda, the weaker would be repressed by the stronger and infighting among the stronger would again destroy human civilization. So the right to wield danda should be entrusted to some impersonal institution like the State machinery and this State should be headed by a pious ruler (the king
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