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Introduction

Throughout history, many societies have held the belief that "Jews are bad," a kind of inherent flaw. This belief has been passed down as self-evident and requiring no proof. We often absorb such imposed labels, absorbing them with the roar of the crowd and newspaper headlines, without asking questions or trying to look behind the curtain. This sticky fog of stereotypes envelops the mind, forcing us to believe lies. The longer a stereotype exists and the more often it is repeated, the more effective it becomes. We agree to live in a world of ready-made answers, without even realizing that we have become hostages to stable cultural and political constructs that have been formed over centuries. This is a dangerous and tragic substitution, where a living person disappears, giving way to a "phantom" woven from the fears and political ambitions of others. But silence in response to injustice becomes a form of complicity, reinforcing it as the norm. In this life, nothing happens just like that. From personal dramas to social catastrophes, everything is interconnected by meaning. History shows that dehumanization begins with words — and often ends in violence.

This book is not simply a retelling of the history of one of the most significant spiritual movements of our time, but an attempt at a deep investigation—following in the footsteps of those who are professionally engaged in creating hatred. This study is an attempt to preserve a space for truth in the face of its systematic distortion. It is an invitation to the reader to engage in honest dialogue, to search together for answers to uncomfortable questions, and to expose the mechanisms that have been used for centuries to extinguish the light under the guise of concern for safety. 

 




Chapter 1: Chabad-Lubavitch—Victim of Mirror Propaganda 

The history of the human spirit often resembles the path of light breaking through thick layers of fog, and few phenomena illustrate this path as vividly as the history of a movement that originated in Eastern Europe at the end of the 18th century. To understand the essence of what is known today throughout the world as Chabad, we must go back to a time when the traditional world of Eastern European Jewry was undergoing a profound crisis. It was an era when a gulf had opened up between the dry academicism of the Talmudists and the emotional fervor of early Hasidism, and it was then that a man of exceptional intellectual stature appeared on the scene—Rabbi Shneur Zalman of Liadi. He offered something different, something revolutionary: a path in which mystical insight did not contradict the rigour of reason, but became its highest manifestation. 

The very name Chabad is an acronym of three Hebrew words: Chochmah, Binah, and Da'at. Chochmah is the initial flash of intuition, the pure seed of an idea that comes out of nowhere. Bina is a detailed understanding, a process in which this flash is analyzed, expanded, and given a logical structure. Finally, Da'at is not just knowledge, but internal assimilation, when an idea penetrates the very heart and becomes the driving force behind action. 

This was "intellectual Hasidism": a teaching that required not blind faith, but the deepest inner work of the mind, capable of disciplining the senses and directing them toward a higher goal. This synthesis of mind and spirit proved to be extraordinarily viable, although history tested its strength with relentless regularity. The first Rebbe, the founder of the movement, experienced the harshness of prison torture under the tsarist regime, facing denunciations and suspicions. But those trials were only a prelude to the catastrophes of the 20th century. When militant atheism reigned supreme in the vast expanse of the former Russian Empire, it was Chabad that became the core around which the spark of Jewish life was preserved. 

During the years of Soviet repression, when teaching tradition was equated with a state crime, followers of the movement built a network of underground schools and communities. It was a time of quiet heroism, when the preservation of spiritual identity was paid for with years in the Gulag and decades of repression. The sixth Rebbe, Yosef Yitzchak Schneerson, endured death sentences and exile, but did not break, managing to move the center of the movement to America at the height of the Holocaust. It seemed that the European branch had been virtually destroyed by the flames of war, but it was in New York, in Brooklyn, that what would later be called the "miracle of rebirth" began. The seventh Rebbe, Menachem Mendel Schneerson, transformed Chabad from a small group of refugees into a global spiritual empire. 

With his education as an engineer from the Sorbonne and the depth of a Kabbalistic sage, he understood that in the modern world, only that which is open to the world will survive. He proclaimed an era of "messengership," sending young families to the farthest corners of the planet, not to impose beliefs, but to be a source of warmth, education, and help for anyone in need. Thus began a "revolution of kindness" whose scale is difficult to overestimate. Today, the network of emissaries, known as Shluchim, spans more than 100 countries and territories. Chabad houses have become islands of hospitality, where doors are open to everyone — from tourists lost in the mountains to those who have found themselves on the margins of life. 

These are not just religious centers, but a huge social infrastructure: educational projects involving thousands of children, modern medical initiatives, rehabilitation centers for addiction, and large-scale programs to help the poor. An amazing feature of Chabad is its inclusiveness — assistance here is not conditional on religious affiliation or level of observance. The movement's philosophy asserts that there is a spark of divine light in every person, and the task of the Shaliach is to help that spark ignite. This open ministry, transparency of actions, and willingness to engage in dialogue with any community have made Chabad one of the most visible and respected forces in the modern humanitarian sphere. However, it is precisely this openness, success, and global influence in recent decades that have caused clouds to gather over the movement. 

There is a strange and frightening paradox in how the modern world reacts to purity of intention. In an era when information has become a weapon, Chabad's transparency and active social stance have suddenly become targets for manipulation. In recent decades, we have witnessed a phenomenon that propaganda researchers call the "mirror method." Its essence is simple and insidious: the "targets" are attributed with exactly the same traits as the aggressor, and their actions are interpreted in terms of conspiracy. Chabad, being a global movement and at the same time deeply rooted in local communities, found itself in a unique and tragic situation. Chabad's success in building communities and its ability to find common ground with the authorities of different countries is interpreted not as the result of hard work and service, but as evidence of a "secret conspiracy." Why has Chabad become the ideal target for "mirror propaganda," and how do the mechanisms work that allow charity to be turned into espionage and education into a threat to national security in the eyes of a blinded crowd? 

A vivid example reflecting the standard features of "mirror propaganda" is the story of the confrontation that unfolded around the Jewish community "Chabad Lubavitch" in Perm. Between 2009 and 2016, groups of anti-cultists, seemingly marginal at first glance, built a system of ideological suppression under the guise of "Orthodoxy" and "patriotism," which ultimately created the risk of transitioning into an open phase of physical violence. This process had a clear chronology, its own ideologues, its own "foot soldiers," and its own visual aesthetics, steeped in archaic fears and modern political technologies. 

The beginning of systematic preparation can be traced back to 2009. It was then that the Department of Spiritual Security and Assistance to Victims of Destructive Cults was officially created within the structure of the Perm Diocese of the Russian Orthodox Church. The head of this structure was Evgeny Oshmarin, a figure whose role in the radicalization of regional discourse is still underestimated. An official statement from the Patriarchate indicated that he was entrusted with the organizational work to establish a branch of the Center for Religious Studies in the Name of the Holy Martyr Irenaeus, Bishop of Lyon, in Perm. The center is the core of the Russian Association of Centers for the Study of Religions and Sects (RACIRS), headed by Alexander Dvorkin. 

However, in Perm, anti-cult rhetoric quickly went beyond disputes about "Krishnaites" or "Scientologists." Under Oshmarin's leadership, a negative image began to take shape, with the Jewish Chabad movement being chosen as one of the key targets. Oshmarin gave closed and open lectures to clergy and laypeople, where he demonstrated methods of "sectarian recruitment." 

Within these walls, the key thesis of anti-cult propaganda was forged: the traditional religious community was declared an "extremist sect" whose actions allegedly threatened Russia's national security. This allowed anti-Semitism, previously considered unacceptable in decent society, to be legitimized under the guise of "scientific sectarianism" and "defense of traditional values." 

The transition from armchair theorizing to practical violence began in 2013. By this time, a dense information background had already been formed in Perm, in which Lubavitcher Hasidim appeared as "occupiers
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