For my daughters
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May the Spirit lead you and empower you
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Series Preface
L. Michael Morales
Biblical theology has surely entered a spring season, causing all who love the Scriptures to rejoice in the beauty and strength of its array of blossoms. Happily, since the original Essential Studies in Biblical Theology has proven to be a particularly ripe vine, IVP Academic has extended its publication for another round of volumes in the series, in good hope of further fruit.
From the dozens of dissertations coming out of biblical studies departments, and technical monographs of established scholars, down to weekly ministry-related blogposts, the increasing output of works of biblical theology has continued unabated. Nevertheless, the special features of the ESBT series, which led to its popularity, remain unique and ensure its vital place and contribution. ESBT has found that superb and extremely difficult balance of canon-wide exegesis and a warm, lay-level tone—solid scholarship for the church’s delight.
For this second round of ESBT volumes, therefore, readers can expect an offering of major themes, purveyed in the full sweep of redemptive history, from Eden (Gen 1–3) to the new Jerusalem (Rev 21–22). Once more, sound scholarship will be wed to accessibility, both in terms of writing style and the relatively brief length of each volume. With skillful attention to nuanced development, authors will unfold their subjects in relation to the advent of the Messiah, the person and work of the Lord Jesus, and with an eye to practical application for the people of God in today’s world. Our sincere hope and prayer is that these further volumes will encourage every reader not only to grasp the story and message of the Scriptures more deeply, finding his or her own place within its story, but to know, love, and adore the triune God of the Bible, and so to serve him with greater joy and gladness.
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Introduction
As a young Christian, I was fascinated by the Holy Spirit. I wondered about the great and amazing things that the Spirit would accomplish through believers, such as signs and wonders, speaking in different tongues, and prophesying about future events. I attended conferences and watched preachers who taught me to depend on the Spirit to accomplish amazing things, just like Jesus and the apostles performed in the Gospels and Acts. I could not get enough of the Holy Spirit.
Later in life, I moved into evangelical circles that did not emphasize the powerful role of the Spirit. We certainly believed in the Spirit. We believed the Spirit was the Third Person of the Trinity. We believed he indwelt the followers of Jesus Christ. We acknowledged he arrived at Pentecost and empowered the earliest Christians. But we rarely talked about him. When we discussed the Spirit, we often emphasized that he no longer enables believers to perform miraculous deeds. I was told that spiritual gifts such as prophecy, healing, and tongues were for the foundation of the church in the apostolic age. In reality, this is what I have been taught about the Spirit for the majority of my life in evangelicalism.
I could say what I now think about the work of the Spirit, but that would take some of the enjoyment out of reading this book. For now, I simply intend for my own experience to connect with that of readers. Maybe your journey has been like mine, being nurtured in faithful contexts that, for whatever reason, either emphasized or deemphasized Spirit-empowered miraculous deeds. Although it is important to understand the nature of spiritual gifts, we must expand our imagination about the Spirit beyond what he does or does not empower believers to accomplish. We must understand his powerful role throughout the entire canon of Scripture.
Perhaps some of us have been more influenced by movies such as Star Wars (which I love, by the way), which have caused us to think of the Spirit as an impersonal force or power that surrounds every living creature. Maybe you have absorbed the advice of Maz Kanata, a character in Star Wars: The Force Awakens, who explains to the heroine Rey: “I am no Jedi, but I know the Force. It moves through and surrounds every living thing. Close your eyes. Feel it. The light, it’s always been there. It will guide you.” Maybe you have a high regard for Jedi master Yoda, who taught that the force can be used for good or evil; it can be used to serve the light or the darkness. Even if you are not a fan of Star Wars, you may still conceive of the Spirit as an impersonal force or power. Maybe you believe we can manipulate the Spirit for our personal benefit. As we read the pages of Scripture, we understand what it actually testifies about the Spirit—that he is a divine being who is active with and in the lives of people. He is also independent of humanity; he does not need us to manipulate or awaken him.
In fact, the divine, personal Spirit has one of the most prominent roles in the Bible. He was present in the original creation and is present in the new creation. He was present in the original exodus and is present in the new exodus. He was present in the empowerment of Israel’s servants and is present in the empowerment of Jesus’ followers. His presence is even associated with the age when God will deliver his people out of exile to sin and death and establish his restorative reign over the earth. The Spirit so saturates the pages of Scripture that we should allow them to shape our understanding of how the Spirit of God worked, is working, and will work in the future. Otherwise stated, the Bible’s holistic witness about the Spirit is what should inform our understanding about the least understood person of the triune God. With that in mind, I hope this book will give us a holistic understanding of the Spirit throughout Scripture.
It is important to acknowledge that the study of the Spirit can be a daunting task. He is, after all, found throughout the pages of Scripture. So it may be tempting to explore every mention of the Spirit in the Bible. As you can probably tell by holding this book in your hand or glancing at the number of pages in your ebook, this study will not take this approach. Examining every reference to the Spirit would make this work a tome rather than a concise but still essential biblical theology of the Spirit. My approach will instead follow the shape and flow of Scripture from beginning to end, from Genesis to Revelation, observing the general contours about how the divine Spirit works to be with and in people forever.1 When focusing on the exegetical details of a passage or chapter, I will do so without losing sight of how particular insights contribute to a biblical-theological understanding of the Spirit.
Before advancing any further, I want to highlight some of the most common terms for the Spirit that we will encounter in the Old and New Testaments. In the Old Testament, the most common Hebrew term for the Spirit is ruah. In the New Testament, as well as the Greek translation of the Hebrew Old Testament (i.e., the Septuagint, also called the LXX), the most common term is pneuma. There are other words that may be translated as “Spirit,” but the aforementioned ones are the most common. I often note ruah and pneuma in parentheses when they are important for the argument of a passage. I sometimes discuss them individually when there is a question about their translation.
I should also note that I use quotations and allusions to broaden the interpretive context of a passage.2 A quotation is when an author recalls a prior passage by writing it word-for-word. The author may cite only a few words or an entire verse. The point is that they quote verbatim from a prior passage to incorporate its context into their present argument. The Evangelists, for instance, draw the words egō eimi directly from the Septuagint to identify Jesus as “I am,” the powerful Creator God who once revealed himself to Moses and now ceases the winds of a powerful storm before the disciples (Mt 14:27; Mk 6:50; Jn 6:20). The quotation of egō eimi has serious implications for how readers understand the Spirit’s empowerment of Jesus in the Gospels. An allusion is when an author writes enough of a prior passage, without writing it word-for-word, to incorporate its interpretive context into their present argument. Paul, for instance, draws on texts such as Nehemiah 9 and Isaiah 63 to recall that the Spirit who led God’s people on the original exodus out of Egypt now leads the “children of God” on a new exodus to a new creation (Rom 8:14). This is not a verbatim quotation, but there is enough textual overlap with Nehemiah 9 and Isaiah 63 to argue for an allusion to their interpretive contexts in Romans 8. From these examples I hope readers understand that quotations and allusions will be important for our approach to the study of the Spirit in Scripture.
One final detail of which readers should be aware is that I use the personal pronoun he when referring to the Spirit, as some of you have already noticed. By using the personal pronoun, I am not saying that the Spirit is gendered. Quite the opposite: The Spirit is neither male nor female. I will simply refer to the Spirit with the pronoun he to avoid the impersonal sense that may be inferred from the neuter pronoun it. I argue there is justification for the use of the pronoun he as early as Genesis, where the divine, personal Spirit is at work to ensure the world’s creation into an orderly paradise.
In studying the Spirit from Genesis to Revelation, I hope this book will give readers a better understanding about what the collective witness of authors such as Moses, Isaiah, Ezekiel, Luke, and Paul have to say about the Spirit. Altogether, the collective witness of such authors reveals that the Spirit of God has always been present with his people, either with us or in us and sometimes both, to create, lead, redeem, empower, and restore. Understanding this point—which is the central thrust of the book—will enable us to imagine that the Spirit can be known and experienced, even if his ways are akin to the mysterious movement of wind or waters. He is therefore no impersonal force, for he has always been intimately involved in the affairs of humanity, always has been and always will be. My prayer for this book, then, is that God would use it to increase our appreciation for the Spirit, who is at work to re-create the place where he will be with us and in us forever.3
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Chapter One
The Spirit in Creation
The creation account in Genesis 1–3 sets the expectations for the Spirit’s identity and role in Genesis and beyond. By recognizing who he is and what he does in these chapters, readers will be in a better position to understand why he has the power to restore, empower, and lead God’s people. Readers will also be in a better position to understand why he is actively involved in remaking the world into an Edenic paradise suitable for humanity and divinity. Altogether, those who take up this book will be better prepared to understand why the Old and New Testaments witness to the Spirit’s active role in renewing the earth into a cosmic temple where he will be with us and in us forever.
But before getting into what these chapters say about the Spirit, it is important to understand that the Old Testament was written by Israelites who understood God as one divine being. One of Israel’s most famous prayers, the Shema, confesses God’s oneness: “Hear, O Israel: The LORD our God, the LORD is one” (Deut 6:4). While affirming his oneness, Old Testament authors also attest to God’s plurality. As early as Genesis 1, Israel’s Scripture suggests that a divine plurality (Gen 1:26, “Let us make . . . ”) was involved in the process of creating and giving life. New Testament authors also wrestled with the oneness and plurality of God (e.g., Mt 28:19-20; Rom 8; Gal 4:1-7). While biblical authors bear witness to the one-yet-plural nature of God, it would be anachronistic to argue that people such as Moses and Isaiah, as well as Paul and John, had a fully developed, classical Christian understanding of the triune God: that the one God eternally exists as the three divine persons, the Father, Son, and Spirit. That kind of mature understanding of God was not confirmed until the creeds of Nicaea (AD 325) and Chalcedon (AD 451).
This book, of course, will focus on the Third Person of the triune God, the Holy Spirit. While only using the full name of Holy Spirit on three occasions (Ps 51:11; Is 63:10-11), the Old Testament frequently testifies to the divinity, creative power, and personhood of the “Spirit,” “Holy Spirit,” or “Spirit of God.” So, while the authors of Scripture did not have a fully developed understanding the Trinity, their writings do attest to their experience with the Spirit of the triune God. Scripture attests to the Spirit’s powerful role in Scripture as early as the creation story in Genesis 1, as he works powerfully to make and later remake the world into the place where the divine presence of God will be with us and in us forever.
The Spirit’s Role “in the Beginning”
With all this in mind, it is significant that Genesis 1 begins with three of the most consequential words in Scripture: “In the beginning” (Gen 1:1). The beginning is the first stage in the creation of the world.1 At this point, the earth has no real shape and order; it is comparable to a wilderness or desert, a place of vast emptiness (Gen 1:2).2 The author adds to the ominous nature of the place by saying that “darkness” covered the deep, primordial wilderness. So whatever the initial stage of the creation resembled, one is on safe ground to argue that it was a deep, dark wilderness, a place with no shape or order. The author makes no effort to explain how this primordial stage of the world came into existence, except that it was part of the process of making the “heavens and the earth” (Gen 1:1).
The author then says, “The Spirit of God [ruah ’elohim] was hovering over the waters” (Gen 1:2). The image of God’s Spirit hovering over the waters adds to the description of the nascent creation—it was a lifeless mass of dark, watery wilderness. That the Spirit hovered over the undeveloped earth means that it was under his divine care, ensuring its development into a place fit for God and his people, a place the author calls the Garden of Eden (Gen 2:8). Although some propose to translate ruah as a “powerful wind” or “tempest,” perhaps even a “mighty wind” or “terrible storm,” such renderings are far too impersonal to describe the creative activity of the one “hovering over the waters.” P. K. Jewett argues for the divine personhood of the “divine breath” or “Spirit” in the Old Testament, beginning in the Genesis creation account:
The Hebrews, it would seem, spoke of God in this way because they conceived of him in his essential being as the invisible Power (Energy) behind all that it, the creative Breath by which the living creature, indeed the whole universe, is animated. Yet in the context of the Old Testament as a whole it is evident that this animating Power, this creative Breath, is not understood as an impersonal force but rather as a living subject. The personal Energy which God is in himself, the breath by which he calls the worlds into being (Ps. 33:6), is, in the first instance, the Energy by which God wills who he is. He is who he is by his own act; that is, his being is personal being, being that can be understood only as self-determined “self” and “I.”3

The personal breath of God is the very divine Spirit who exercised care over the undeveloped creation, almost like an eagle “hovers over” the nest of its young (Deut 32:11). As such, the term ruah does not suggest the presence of an impersonal wind or storm. The term refers to the Spirit of God who ensured the development of the primordial wilderness into a world teeming with abundant life. Ambrose of Milan (333–397) provides a vivid description of the divine Spirit’s role in creation: “The Spirit fittingly moved over the earth, destined to bear fruit because by the aid of the Spirit it held the seeds of new birth which were to germinate according to the words of the prophet: ‘Send for the Spirit and they shall be created and thou shalt renew the face of the earth.’”4
Genesis 1:2 therefore provides the first instance of the Spirit of God transforming a desolate wilderness into an orderly creation. The Spirit will perform a similar work in Revelation, as authors such as Isaiah anticipate, when he takes a world that has returned to its darkened, primordial state and renews it into a place of abundant joy and life. For now, the author of Genesis has revealed that the divine Spirit was actively involved in turning the wilderness into an orderly creation with days and nights, land, plentiful vegetation, flowing waters, stars in the heavens, and animals (Gen 1:3-25). And what he has done in the beginning sets the expectation for what he will do again in the future, when he brings about a new creation.
But the Spirit is not the only divine person involved in the creation of the world. The author of Genesis highlights the divine cooperation among the persons of the Godhead when, after fashioning an orderly cosmos, he says, “And God [’elohim] said, ‘Let us make humankind [’adam] in our image, in our likeness’” (Gen 1:26, my translation).5 Although the plural construction (“Let us make”) has been the subject of much controversy, with some arguing that the author was speaking to a plurality of heavenly beings, it is more likely that the author refers to a plurality of divine persons involved in the creation of humanity.6 For the sake of clarity, this does not mean that Israelites had a developed understanding of the Trinity. It does, however, suggest that Israelites understood that the one God existed and created in divine plurality. From Genesis 1, then, the divine Spirit cooperated with the other members of the Godhead to create the orderly world into which they would place humans. That the Spirit is explicitly mentioned in the creation account suggests his prominent role in shaping the primordial state into a place fit for God and humanity.7
Centuries later, John would draw on the creation account in Genesis 1 to argue that the Son of God was the very Word through whom the Father spoke all things into existence (Jn 1:1-18). Taking John’s reading of the creation account into consideration, one may envision that the Father, Son, and Spirit are the divine persons of the one ’elohim who were at work in the creation of the world. While affirming that the triune God was at work in creation, as supported by early interpreters such as Gregory of Nyssa and later Reformers such as John Calvin, it is again important to affirm that the author of Genesis likely wrestled with the plurality of God but did not have a fully developed understanding of the Trinity.8 His words, however, do reflect the divine nature of the Spirit, who actively participated in the creation of the world.

The Creation of Humanity
Along with ensuring the creation of plants, land, animals, and the like, the Spirit also worked to create humans in the image of God (Gen 1:26). That people were made in God’s image means that they were set apart from the rest of creation. The Spirit did not ensure that pigs, cows, or horses imaged God. Yet he did ensure that humans would be “the animate representation[s] of God on this planet,” reflecting his character and likeness.9 Humans are to image God by exercising dominion over the land, seas, animals, plants, and the rest of creation. The Spirit did not work to fashion men and women who would exercise a dictatorial or harsh dominion over the world. Rather, the Spirit fashioned people who would exercise harmonious and mutually beneficial rule over the world, seeking the flourishing of all things under their authority.10 We can think of it as men and women embodying “God’s sovereignty over the created order.”11
Following the creation of humanity, the cosmos is complete. The wilderness has been fashioned into a beautiful, orderly creation. So God ceases from all his labors (Gen 2:1-3). As already noted, the Spirit has been directly involved in the creation of the world. He hovered over a dark, watery wilderness, ensuring its development into a habitable environment, and worked together with ’elohim, as one of three members of the divine plurality, to create a world over which men and women were to exercise benevolent authority.

A Closer Look at the Spirit’s Role “in the Beginning”
The author of Genesis transitions from a general account of the creation in Genesis 1:1–2:3 to a more specific one in Genesis 2:4-25. He marks the transition by inverting the phrase “the heavens and the earth” in the first half of Genesis 2:4 to “the earth and the heavens” in the second half of Genesis 2:4.12 “These are the generations of the heavens and the earth when they were created, in the day that the LORD God made the earth and the heavens” (ESV).13
By changing “the heavens and the earth” to “the earth and the heavens,” the author prepares the reader for a detailed account about Adam and Eve in the Garden of Eden. Whereas the Hebrew Bible begins Genesis 2:4 with the words “These are the generations” (’elleh toledot), the Septuagint begins with the words “This is the book of the beginning” (hautē hē biblos geneseōs), suggesting that what follows is a more specific account of creation.
Stephen Dempster argues that the second account of creation describes “the prime habitat for the human couple . . . a garden planted by the Lord God.”14 The later descriptions of the tabernacle and temple draw on the imagery of Genesis 2:4-25 to describe Eden as a sanctuary where God dwelled with his people. God commands Adam and Eve to “fill the earth and subdue it” (Gen 1:28) to expand the borders of Eden to the ends of the earth, making the entire world a cosmic temple filled with God’s presence.15
With regard to the creation of humanity, the author argues that God fashioned the man (ha’adam) from the earth (ha’adamah, Gen 2:7).16 In other words, the man was fashioned from stuff that already existed. Yet he was still a lifeless corpse. This is where the author reinserts the Spirit into the narrative. The author says that God injected the “breath of life” (nishmat hayyim, my translation; LXX pnoēn zōēs) into the man, bringing him to life (Gen 2:7). This is no impersonal breath—it is the very divine breath of God. Ezekiel draws on the imagery of Genesis 2:7 to describe how the “breath” (ruah) of God will raise Israel to life in a new Eden (Ezek 37:1-14). Although Ezekiel uses ruah, whereas Genesis 2:7 uses nishmat hayyim, Ken Mathews argues that “the two [terms] are treated as virtually the same here and at times elsewhere.”17 Both Ezekiel and Genesis are therefore referring to the same life-giving breath.
It is important to note that the Septuagint version of Genesis uses the Greek term pnoē to translate the ruah that gives life to Adam’s corpse. When referring to the divine “breath” or “Spirit,” however, Septuagint translators more commonly use the term pneuma, as in the earlier context of Genesis 1:2 (pneuma theou, “Spirit of God”). This point appears in later texts such as Isaiah 44:3 (to pneuma mou, “my Spirit”); Isaiah 61:1 (pneuma kyriou, “Spirit of the Lord”); and Isaiah 63:14 (pneuma para kyriou, “the Spirit from the Lord”). It is the case, however, that pneuma and pnoē may be used synonymously. Job 33:4, for instance, affirms that “the divine Spirit [pneuma theion]” is one and the same with the life-giving “breath of the almighty” (pnoē pantokratoros). Other examples are found in Job 27:3; 34:14. Such evidence makes it warranted to understand the Septuagint translator’s use of pnoē as a legitimate term for the divine “breath” or “Spirit,” just as legitimate as the use of pneuma in Genesis 1:2. So one should not imagine that God breathes an impersonal wind or breath into Adam. He breathes the same divine Spirit into Adam that later gives life to people such as Job. Walt Kaiser argues, “It is God the Holy Spirit . . . who breathes something altogether new into each being. Just as God sent his divine word, and the earth and heavenly bodies were brought into existence (Ps. 33.6, 9) . . . so also it was God the Holy Spirit who gave breath that animated Adam into a living being (Gen. 2.7).”18 Ezekiel later envisions this divine Spirit breathing life into the dead bodies of humanity (Ezek 37:1-14).
The man whom the Spirit raised from dust was placed in the Garden of Eden, where “God made all kinds of trees grow out of the ground—trees that were pleasing to the eye and good for food. In the middle of the garden were the tree of life and the tree of the knowledge of good and evil” (Gen 2:8-9). There was also a river that watered the entire garden (Gen 2:8-10). The man was to steward Eden and was free to eat of any tree except the tree of the knowledge of good and evil. The penalty for eating of the forbidden fruit was certain death (Gen 2:17). Since he was alone in the garden, God fashioned a woman from the man’s side (Gen 2:21-24). The author does not have to restate how the woman came to life. One should assume that God breathed the same life-giving Spirit into the woman that he breathed into Adam (Gen 2:7).
As God fashioned humans from the ground, he also “formed out of the ground all the wild animals and all the birds in the sky” (Gen 2:19). Genesis 6:17 affirms that the “breath” (ruah) of God brought all creatures to life. God breathed his divine Spirit on people and creatures, bringing all things to life. From this one should not assume that humans and animals are ontological equals, that they have equal value and authority before God. Only human beings are created in the image of God, with the command to exercise dominion over the earth (Gen 1:27-28; see also Job 26:4; 27:3; Is 42:5). Further, only humans have the “divine breath directly breathed into them by God.”19 Since the Spirit also animated the woman, both Adam and Eve were commissioned to live as image bearers who were responsible for stewarding the garden and expanding its boundaries to the ends of the earth. Their collaboration was intended to lead to the paradise-like conditions of Eden encompassing the entire world, making it a cosmic temple filled with God’s divine presence.

Exile from Eden
The Edenic paradise the Spirit collaborated to create, into which he animated humans to dwell, would not last forever. The very next chapter in Genesis describes how the first humans obeyed the serpent’s call to eat of the tree of the knowledge of good and evil (Gen 3:1-13). Consequently, God cursed humanity, promising them a painful, cursed existence until they return to the ground from which they were formed (Gen 3:14-19). Even the earth will be cursed, producing conditions against which humanity must struggle to sustain life (Gen 3:17-19). God then sacrifices an animal to clothe their nakedness and sends them out of the garden (Gen 3:21-24).
Humans failed at their vocation to subdue the creation, listening to the voice of a serpent rather than the command of God. So all the descendants of Adam and Eve will live, suffer, and die outside the Garden of Eden. In considering texts such as Isaiah 24:10 and Jeremiah 4:23, readers should envision that God will “bring a complete reversal to the original state of the earth, because of human disobedience, by returning it to a state of emptiness and chaos.”20 This state will be analogous to the “unorganized and lifeless state which was present prior to God’s completion of his creation.”21 A most unfortunate repercussion of Adam’s and Eve’s transgression, then, is that the nonhuman creation suffers the fate of humanity—it too will feel the sting of death (see Rom 8:12-15). As a result of sin, humanity’s creation will be reversed, returning to the dust, and the world will return to meaningless chaos (see Eccles 12:1-7).
Despite the prospect of exile outside the garden, the author provides a glimmer of hope. He promises that the offspring of the woman will crush the serpent who slithered his way into the garden (Gen 3:15). In so doing, the power of death will be reversed, reopening the way back to Eden. Stephen Dempster argues,
This promise to the woman thus indicates that her progeny will eventually win a battle that will restore the world to the primeval conditions of Genesis 1–2, where humanity can rule together and expand God’s dominion over the rest of creation under God’s authority. The fact that the triumph will happen because of the seed of the woman means the return of human beings to their rightful rule over the world. . . . This is nothing less than the return of Adam, or what Adam and Eve were intended to be.22

Until then, humanity will suffer and die in exile outside Eden, waiting for the offspring of the woman to perform his death-defeating work.23
After the exile from Eden, readers should anticipate the re-creation of all that God once deemed “good” and that has been spoiled by the power of death. As the divine Spirit was at work to create the world in Genesis 1–2, the Spirit will work to re-create the place where he will give new life to humanity, delivering the world from the primordial state to which it has returned. Along the way, he will lead, empower, indwell, and seal humanity until the day of salvation, when all things will return to an Edenic state. He will even empower the offspring of the woman to crush the serpent, undoing the power of death over the world and ushering in the age of new life. At the heart of it all, the Spirit will do what he did in the creation account—be with his people as he remakes the world into a cosmic temple filled with his presence. As the story develops, it will become evident that the cosmic temple will be the place where the Spirit will be in humanity forever.

Discussion Questions
	1. If “the Spirit of God . . . hovering over the waters” in Genesis 1:2 anticipates the original, orderly creation, what should we envision in other scriptural accounts where the Spirit comes on people or places (e.g., Is 42:1; 61:1-2; Mt 3:16 [cf. Gen 8:11]; Lk 4:18; Acts 2:1-4)?

	2. What kind of benevolent stewardship is involved in exercising dominion over the creation (Gen 1:28)? How can we exercise such stewardship?

	3. As you examine your life, what are some of the characteristics of life in exile, that is, life outside Eden?
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Chapter Two
The Spirit as Leader of the Exodus
Life outside Eden is akin to the state of creation in Genesis 1:2, when the earth was “formless and empty” and “darkness was over the surface of the deep.” The world eventually undergoes decreation, returning to its wilderness-like primordial state. Even in this condition, the Spirit remains with the human race he brought to life in Eden. His presence is comparable to the way he originally “hovered over the waters,” ensuring its deliverance out of a formless wasteland and into an orderly creation.
As he remains in the world, the Spirit leads humans through all the darkness and disorderliness of the fallen creation until they reenter paradise. Whatever the conditions outside Eden, the Spirit remains with his people. The Spirit so guarantees that he will restore humanity to Eden that he will lead the Israelites out of slavery in Egypt. Israel’s deliverance is essential to the salvation of the world, because Israel is the vessel through whom God will extend the hope of renewal to the ends of the earth. Even when the Spirit’s presence departs from the temple, he still empowers prophets to remind his people about the God who has promised to restore the world. There will even come a time when the Spirit resides in his people forever.
But I do not want to get too ahead of myself. So I will now pick up where I left off in the previous chapter, as humanity begins to feel the pangs of dwelling outside the garden into
Life (and Judgment) Outside Eden

Postdiluvian Life and Hope


The Sojourn to the Promised Land

The Spirit’s Role in the Exodus
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