
		
		
			
			chapter 1

			INTRODUCTION
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			This book is written for anyone who has ever wondered what the Bible really teaches about Mary, the mother of Jesus. In particular, it is written for those who have been puzzled by, struggled with, or rejected Catholic beliefs about Mary as unbiblical—if not idolatrous. I should know. I was one of them. Here’s how the story goes…

			
				THE PROBLEM WITH MARY

				When I was growing up, I had no problem believing what the Catholic Church teaches about Mary. I was born into a Catholic family, baptized as an infant, and raised in predominantly Catholic South Louisiana. Every Sunday, I attended a Catholic church that had several statues of Mary. On special occasions, I lit a candle and would ask Mary to pray for me. One of my earliest memories is of my mother taking my brothers and me to pray the Rosary with my grandmother and great-grandmother. While the women prayed, we boys would sit on the floor playing and listening and—if memory serves—getting pretty bored. However, by the time I was seven or eight years old, my older brother and I had picked up the practice for ourselves. Believe it or not, we boys used to kneel beside our beds at night for thirty to forty minutes while we read the Bible verses and said the prayers in a little book called The Scriptural Rosary.1

				
				In the years that followed I would come to learn the basic teachings of the Catholic Church regarding Mary: that she was a virgin when she conceived Jesus (the virginal conception) and that she remained a virgin her whole life long (perpetual virginity). Eventually, I also learned that she was created without sin (immaculate conception) and remained sinless her whole life, and that, at the end of her life, she was taken up body and soul into heaven to be with the risen Jesus (bodily assumption). In all that time, it never once crossed my mind to question anything that the Church taught, believed, or practiced with regard to Jesus’ mother. To me, Mary was a real person, an ordinary part of my life. When I read Mary’s declaration that “all generations shall call me blessed” (Luke 1:48)—I knew that included me. Mary was the “Blessed Mother”—Jesus’ mother and mine.

				Things began to change, however, when I met my future wife, Elizabeth. Although she came from an even bigger Cajun family than mine—they had eight children, we had only six—she was not Catholic. Her family was Baptist. In fact, Elizabeth’s late grandfather had been a very prominent Southern Baptist missionary, who founded many Baptist churches along the bayous of South Louisiana. Her grandmother was also a well-known and much-loved matriarch of the local Baptist churches, and an amazing Christian woman.2 Given the predominantly Catholic population of South Louisiana, many of the members of her grandfather’s churches were ex-Catholics who had left to become “Bible-believing Christians.” In practice, this meant accepting the doctrine of the “Bible alone” (Latin sola Scriptura) and rejecting many Catholic doctrines and practices as contrary to Scripture. In particular, they were taught to reject the Catholic beliefs in Mary’s perpetual virginity and sinlessness as unbiblical, and to regard practices such as praying the Rosary and venerating Mary—all widespread in the popular piety of Cajun Catholicism—as idolatry.

				
				As you might expect, once Elizabeth and I began dating—at the ripe old age of fifteen—both she and her family began to ask questions about my beliefs. It was all the usual Protestant versus Catholic stuff: Why do you have statues in your churches when the Bible says make no “graven image”? Why do you baptize babies when they aren’t old enough to personally accept Jesus as their Lord and Savior? Why can’t Catholic priests get married? And so on. Given the fact that Elizabeth is both very smart and very pretty, and that I really wanted to remain her boyfriend, I did my best to learn about my faith and answer their questions sincerely. And for the most part, it seemed to work fine. Her mother and father continued to allow me to see her, and even though she and I still disagreed about key practices and beliefs, we respected one another and our different faiths. In our sophomore year in college, we decided to get married.

				
				All that changed, dramatically, in the course of a single afternoon, not long before our wedding. Elizabeth and I had scheduled a meeting with the new pastor of her family’s church in order to discuss getting married there. We assumed there would be no problems, since Elizabeth’s grandfather had built the church himself. However, once we sat down in the pastor’s office, what was supposed to be a brief meeting turned into a heated, two-hour-long interrogation of me by the pastor about my Catholic faith. Over and over again, he pommeled me with questions about purgatory, the saints, the pope, the Eucharist, and, of course, the Virgin Mary.

				I wrote about this encounter in my earlier book Jesus and the Jewish Roots of the Eucharist.3 There I told the story of how I went home that night particularly upset about the pastor’s attack on the Catholic belief that the bread and wine of the Eucharist really become Jesus’ body and blood. I also told how that night, while searching for answers, I opened my Bible to the passage where Jesus declares that his “flesh” and his “blood” are “real food” and “real drink” (John 6:53–58). In part, because I immediately stumbled onto this key biblical passage, I never really lost my faith in Jesus’ real presence in the Eucharist.

				However, the impact of the pastor’s attack on my beliefs about Mary was different. When it came to Mary, I had no similar aha! moments. I did not go home and stumble onto passages in the Bible that clearly taught that she was immaculately conceived, that she had committed no sins, or that her body was assumed into heaven. To the contrary, from what I could tell, the New Testament had surprisingly little to say about Mary. Moreover, what it did say was sometimes cause for concern. In short, when it came to the biblical basis of my beliefs about Mary, the pastor had posed questions to which I had no answers. One question of his in particular stands out in my memory: the charge that Catholic veneration of Mary is not just unbiblical but idolatrous.

			

			
				
				THE QUEEN OF HEAVEN?

				“Why do you Catholics worship Mary?” the pastor fired off at me. “Don’t you know God alone is to be worshiped?”

				Having paid some attention in my catechism class, I was able to reply:

				“As Catholics, we don’t worship Mary. We honor her as the Mother of Jesus and the Queen of Heaven.”

				“ ‘The Queen of Heaven’?” he retorted. “That’s interesting. Do you know what the Bible says about the ‘Queen of Heaven’?”

				“No.” I confessed. “What?”

				Knowingly, he opened his Bible and after flipping a few pages, said: “It actually mentions the ‘Queen of Heaven’ in the book of Jeremiah. The Bible says she was a pagan goddess:

				
					[The LORD said to Jeremiah:] “Do you not see what they are doing in the cities of Judah and in the streets of Jerusalem? The children gather wood, the fathers kindle fire, and the women knead dough, to make cakes for the queen of heaven; and they pour out drink offerings to other gods, to provoke me to anger…” (Jeremiah 7:17–18).4

				
“There it is, right there!” he announced. “The worship of the ‘Queen of Heaven’—exactly what you Catholics do to Mary—is condemned as idolatry.”

				I sat in stunned silence. Although I had put up a fight for many of my other beliefs, I had no idea how to respond to this. To say the least, none of my catechism classes had ever mentioned the “Queen of Heaven” in the book of Jeremiah. Nor had anyone ever explained to me how we could refer to Mary as the Queen of Heaven when the Bible used the same words for the name of a pagan goddess. I thought about my favorite prayer, the “Hail Holy Queen” (also known as the Salve Regina) which I had said countless times at the end of every Rosary. All I could think was Is that what I’ve been doing my whole life? Committing idolatry without even knowing it?

				Knowing he had scored a serious point, the pastor moved on to another topic.

				Fortunately, that meeting lasted only a couple of hours. However, the effect of the pastor’s questions about Mary had a much longer impact on me. They were like a crack in the windshield of my childhood beliefs—one that started small and slowly spread till I could no longer see clearly. When I looked for the biblical foundations of other Catholic teachings, I found what I considered compelling evidence. However, when it came to Mary, I kept coming up short. I was at a loss. The more I read the few passages in the New Testament that even mention Mary, the more trouble I had finding anything like what the Catholic Church teaches. Where is any of this in the Bible? I wondered.

				If you’ve studied the New Testament, you know what I mean. Where does it ever mention Mary’s immaculate conception? Seemingly nowhere. To be sure, the angel Gabriel calls Mary “full of grace” (Luke 1:28)—at least in some translations—but that’s not exactly the same thing as “immaculately conceived.” Or how about the sinlessness of Mary? It seems to fly in the face of the apostle Paul’s declaration that “all have sinned and fall short of the glory of God” (Romans 3:23). And what about Mary’s bodily assumption into heaven? I couldn’t seem to find that anywhere in the New Testament either. To be sure, the book of Revelation does describe a mysterious “woman” who is “in heaven” and is “clothed with the sun” (Revelation 12:1). However, I learned that many interpreters reject the idea that this “woman” is Mary (more on that later). In any case, neither Revelation nor any other book of the New Testament describes her being assumed into heaven. As for the perpetual virginity of Mary, it seems to be flatly contradicted by the New Testament, which explicitly mentions the “brothers” and “sisters” of Jesus (see Matthew 13:55; Mark 3:31–35, 6:3; 1 Corinthians 9:5).

				
				Finally, to top it all off, whenever Mary does appear in the Gospels, instead of venerating her the way I had been taught to do, Jesus himself seems to disrespect her—or at least put her off in ways that, at least by today’s standards, seem pretty rude. Think here of the wedding at Cana, where Jesus says to Mary: “O woman, what have you to do with me? My hour has not yet come” (John 2:4 RSV). What are we to make of this? (I can only imagine what my mother would do if I ever addressed her as “woman.”) Why Jesus’ seeming dismissal of Mary? It almost comes off like a preemptive strike against later devotion to her. How can Catholics say that we should honor Mary when Jesus himself seems to dishonor her?

				The impact all of this had on my view of Mary was negative and long-lasting. While I continued to accept many Catholic teachings, my confidence in the doctrines and practices regarding Mary wavered, getting weaker and weaker. Not long after our wedding, I stopped praying the Rosary. Eventually, I began to harbor serious doubts about several of the Church’s teachings about Mary—her immaculate conception, her bodily assumption, and her perpetual virginity. After all, Joseph and Mary were married, weren’t they? Why shouldn’t they have an ordinary marriage with other children? In the grand scheme of things, what difference did Mary’s perpetual virginity actually make?

				The years passed, and by the time I got to the University of Notre Dame, in 1999, to begin studying for my Ph.D. in theology, I had serious objections to many of the Catholic Church’s official teachings about Mary. I also no longer practiced the Catholic devotions to Mary that were part of my childhood faith.

				But then something dramatic happened, something that would alter the way I saw Mary forever, and would lay the foundations for the writing of this book. I began to discover the Jewish roots of Catholic beliefs about Mary.5

			

			
				
				THROUGH ANCIENT JEWISH EYES

				Most Ph.D. programs in biblical studies tend to specialize in either the New Testament or the Old Testament. At Notre Dame, however, the doctoral program was entitled Christianity and Judaism in Antiquity. This meant that all Ph.D. students in biblical studies were required to take courses in both the New Testament and the Old Testament, both Greek and Hebrew, both early Christianity and ancient Judaism. It is hard for me to overemphasize how pivotal Notre Dame’s both/and approach was in helping me to understand the Jewish roots of Catholic beliefs about Mary. In the course of my studies, I learned three things that completely changed the way I saw Mary.

				
				First, I learned that Catholic beliefs about Mary are deeply rooted in ancient Christianity. As we will see over the course of this book, Mary’s perpetual virginity, sinlessness, identity as “Mother of God,” power of intercession, and bodily assumption into heaven are not new ideas but old—very old. Moreover, such beliefs were extremely widespread, held by Christians living in the Holy Land, Syria, Egypt, Greece, Asia Minor, Rome, and elsewhere. In short, they were part and parcel of the ancient Christian faith.6

				Second, I gradually understood that these ancient Christian beliefs about Mary flowed directly out of what early Christians believed about Jesus. In the words of the Catechism of the Catholic Church:

				
					What the Catholic faith believes about Mary is based on what it believes about Christ, and what it teaches about Mary illumines in turn its faith in Christ. (CCC 487)7

				

				I cannot overemphasize the significance of this principle. If you want to understand what the Bible teaches about Mary, you have to make sure you begin with what it teaches about Jesus. Therefore, in every chapter, before we look at Mary, we will consider Jesus.

				
				Third, and most important of all, I discovered that ancient Christians got their beliefs about Mary from the Old Testament—not just the New Testament. In fact, the key to understanding what the Bible teaches about Mary can be found in what is called “typology”: the study of Old Testament prefigurations (or “types”) and their New Testament fulfillments. In the words of Joseph Ratzinger (who later became Pope Benedict XVI): “The image of Mary in the New Testament is woven entirely of Old Testament threads.”8 Along similar lines, the Protestant theologian Timothy George writes:

				
					Evangelicals have much to learn from reading Mary against the background of Old Testament foreshadowings…The image of Mary in the New Testament is inseparable from its Old Testament antecedents, without which we are left with not only a reductionist view of Mary, but also of Christ.9

				

				This idea of looking at prefigurations of Mary in the Old Testament totally blew me away. I was familiar with looking at Jesus this way: for example, as the new Adam, the new Moses, the new Davidic king. But I had never even heard of studying the Bible’s typology of Mary. For example, I never knew that the New Testament does depict Mary as a queen—but not the pagan “Queen of Heaven.” Instead, it depicts her as the queen mother of the Messiah’s kingdom. In ancient Israel, it was not the king’s wife who was queen but his mother. The queen mother (Hebrew gebirah) was second only to the king himself. She was honored with a royal throne and functioned as the supreme royal intercessor with the king (2 Kings 1–2; Psalm 45).

				
				Eventually, it dawned on me that the reason I had begun to consider Catholic beliefs about Mary “unbiblical” was that I was not paying enough attention to the Old Testament. And it wasn’t just me. The more I read, the more I began to notice that virtually every book on Mary that rejected her sinlessness, perpetual virginity, bodily assumption, and other Catholic beliefs as unscriptural would invariably ignore the Old Testament.10

				This is a big problem. You simply cannot understand Mary without looking at her in her first-century Jewish context. Scholars today agree that Jesus can be fully understood only from within the Judaism of his day. However, when it comes to Mary, the same rule does not seem to apply. Over and over again, books about Mary that are critical of Catholic beliefs completely ignore the Old Testament—to say nothing of ancient Jewish traditions outside the Bible. But if you are going to understand what the Bible really teaches about Mary, you can’t just study the New Testament. It’s not enough. You’ve got to go back to the Old Testament. You have to try to see both Jesus and Mary through ancient Jewish eyes.

				That is what we are going to do in this book. We are going to go back and explore the Jewish roots of Mary. In order to do so, we will have to pay close attention to both Jewish Scripture and ancient Jewish tradition. Above all, the Old Testament will be the most important source for understanding what the New Testament says about Mary. However, I will also quote from writings outside the Bible that reflect Jewish traditions from the time of Jesus and Mary: writings such as the Dead Sea Scrolls, the works of Josephus and Philo, the Jewish Pseudepigrapha, the ancient Aramaic Targums, and early literature of the rabbis. (For a full list of Jewish sources outside the Bible that we will be drawing on, see the Appendix.) Indeed, one of the unique aspects of this book is that we will study ancient Jewish traditions about the mother of the Messiah, traditions that never make it into most books on Jesus or Mary.

				
				There’s no doubt about it. When it comes to the mother of Jesus, the stakes are high. Mary is a dividing line between Christians. And the issues involved are serious. If Protestants are right about Mary, then both Catholic and Orthodox Christians—more than half of the world’s Christian population—are committing idolatry on a regular basis. If Catholics and Orthodox are right about Mary, then Protestant Christians—a little less than half of the world’s Christians—are missing out on what the Bible as a whole reveals about the mother of Christ.11

				As I hope to show, far from being “unbiblical,” Catholic doctrines about Mary are deeply rooted in Scripture—if you interpret the New Testament in the light of the Old Testament. Keep looking at the New Testament by itself, and you’ll never see them. Start looking at Mary through ancient Jewish eyes, and all will become clear. Likewise, the Catholic practice of venerating Mary and asking for her prayers is deeply rooted in what the Bible reveals about who Mary is and what role she plays in the kingdom of God. Contrary to what some people believe, the Catholic Church did not get its teachings about Mary from paganism. It got them from Judaism.

				
				So, whether you’re a Christian who has always wondered what the Bible actually teaches about Mary; whether you’re a Jew or a Muslim who is curious to learn more about the mother of Jesus; whether you’re an agnostic or an atheist interested in the Jewish origins of Christianity—whatever your religious background or worldview—I invite you to come along with me on this journey and try to see the mother of Jesus through ancient Jewish eyes. I promise that, whoever you are, you are going to encounter new insights into the most influential woman in all of history. You might even discover why she is more than just the mother of Jesus, why ancient Christians called her the “mother of all the living” (cf. Genesis 3:22). Above all, I hope you’ll find that the more deeply you understand Mary, the better you’ll understand Jesus himself.

				In order to see all this, however, we need to go back to the very beginning of the Jewish Bible, and to the first woman in the Old Testament. We need to begin with Eve.

			

		

	
		
		
			
			chapter 2

			THE NEW EVE
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			As I said in Chapter 1, if you are going to understand who Mary is, you have to begin with Jesus. When it comes to the mission and message of Jesus, at the very center is “the Gospel”: the “good news” (Greek euangelion) of salvation (Mark 1:14–15).

			But what exactly is the “Gospel”? If you’re anything like me, when I was a child I simply assumed that the “good news” was that Jesus the Savior had died for my sins so that I could go to heaven when I died. In other words, the bad news was that I was a sinner, but the good news was that Jesus offered me forgiveness. And to be sure, according to the New Testament, the forgiveness of sins is an essential part of Jesus’ message. As he says to his disciples during the Last Supper: “This is my blood of the covenant, which is poured out for many for the forgiveness of sins” (Matthew 26:28).

			However, the older I got, and the more I studied the New Testament, the more I began to realize that the “good news” of salvation is about much more than just the forgiveness of my personal sins. It is about the forgiveness of the very first sin—the sin of Adam and Eve—through which suffering and death came into the world. According to the New Testament, Jesus is the new Adam, whose obedience undoes the disobedience of the first Adam.1 Nowhere is this expressed more clearly than in the writings of the apostle Paul, who has this to say about Adam and Jesus:

			As one man’s trespass led to condemnation for all men, so one man’s act of righteousness leads to acquittal and life for all men. For as by one man’s disobedience many were made sinners, so by one man’s obedience many will be made righteous. (Romans 5:18–19)

				Thus it is written, “The first man Adam became a living being”; the last Adam became a life-giving spirit…The first man was from the earth, a man of dust; the second man is from heaven. (1 Corinthians 15:45, 47)

			

			Once you begin to see Jesus as Paul saw him—as the “last Adam”—it changes the way you think about the “good news” of salvation. If Jesus is the new Adam, then salvation is not just about saving sinners from the fires of hell. It is about undoing the effects of the Fall of Adam and Eve. It is about restoring the original “righteousness” which Adam had when he was created but which he lost through disobedience (Romans 5:17). It is about the power of God’s “grace” to actually “make” human beings “righteous” (Romans 5:19).2

			What does any of this have to do with Mary? The answer is simple: If Jesus is the new Adam, then who is the new Eve? According to the book of Genesis, Adam is not the only human being created by God and placed in the Garden of Eden. Moreover, Adam does not bring sin and death into the world alone. As Adam’s partner, Eve plays an essential role in bringing about the fall of humankind.

			In this chapter, we will begin our study of the Jewish roots of Mary by looking at how the New Testament depicts Mary as a new Eve. Once we begin to see Mary in this light, we will also begin to understand why ancient Christians did not believe she was just an ordinary woman. In particular, we will be able to understand why some of them believed that Mary, though fully human, was sinless. In order to see all this clearly, however, we have to go back to the beginning, and look a little more closely at the first Eve.

			
				
				THE WOMAN IN EDEN

				When it comes to the first woman in the Bible, an entire book could easily be written.3 For our purposes here, I just want to make four key points about the figure of Eve in Jewish Scripture and ancient Jewish tradition.

			

			
				Adam and Eve Are Created “Very Good”

				First, according to the Jewish Bible, God creates the first man and the first woman in a state of moral goodness and immortality. Consider the two accounts of creation in the book of Genesis:

				So God created man in his own image, in the image of God he created him; male and female he created them. And God blessed them, and God said to them, “Be fruitful and multiply…” And God saw everything that he had made, and behold, it was very good. (Genesis 1:27–28, 31)

					The LORD God took the man and put him in the garden of Eden to till it and keep it. And the LORD God commanded the man, saying, “You may freely eat of every tree of the garden; but of the tree of the knowledge of good and evil you shall not eat, for in the day that you eat of it you shall die”…[Then] the LORD God caused a deep sleep to fall upon the man, and while he slept took one of his ribs and closed up its place with flesh; and the rib which the LORD God had taken from the man he made into a woman and brought her to the man. Then the man said, “This at last is bone of my bones and flesh of my flesh; she shall be called Woman, because she was taken out of Man.” (Genesis 2:15–17, 21–23)

				

				Notice here that not only are Adam and Eve created in God’s “image” and “likeness”; they are also created “very good” (Hebrew tōv meōd) (Genesis 1:31). As one prominent Old Testament scholar points out, this Hebrew expression means that man and woman are created “just” or “morally good.”4 In other words, they are created without sin. Notice also that they are given the gift of immortality. When God says that they may “freely eat” of any tree in the garden, this includes the fruit of the “tree of life,” which—if they eat of it—they will “live forever” (Genesis 2:16, 9, 22).5 Finally, it is worth noting that before the Fall, the woman is never actually called “Eve.” She is simply called “woman.” As Adam declares: “She shall be called Woman (Hebrew ’ishah), because she was taken out of Man (Hebrew ’ish)” (Genesis 2:23). If you keep reading Genesis, you will discover that Adam does not give her the name Eve until after they commit the first sin (Genesis 3:20).

			

			
				
				Adam and Eve Fall Together

				Second, according to the book of Genesis, Eve invites Adam to eat the forbidden fruit. This first sin is commonly referred to as “the Fall,” even though the Bible itself does not use this language. While the story is very familiar, let’s look at it again and pay close attention to what it does (and does not) say:

				
					Now the serpent was more subtle than any other wild creature that the LORD God had made. He said to the woman, “Did God say, ‘You shall not eat of any tree of the garden’?” And the woman said to the serpent, “We may eat of the fruit of the trees of the garden; but God said, ‘You shall not eat of the fruit of the tree which is in the midst of the garden, neither shall you touch it, lest you die.’ ” But the serpent said to the woman, “You will not die. For God knows that when you eat of it your eyes will be opened, and you will be like God, knowing good and evil.” So when the woman saw that the tree was good for

				

				
			

			
				
				The Battle Between the “Serpent” and the “Woman”
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					The Seven Days of the New Creation

					
						
								DAY 1
								Testimony of John the Baptist (John 1:19)
						

						
								DAY 2
								“The next day” (John 1:29)—the Baptism of Jesus
						

						
								DAY 3
								“The next day” (John 1:35)—Jesus meets Andrew and Peter
						

						
								DAY 4
								“The next day” (John 1:43)—Jesus meets Philip and Nathanael
						

						
								DAY 7
								“The third day” [after Day 4] (John 2:1)—wedding at Cana
						

					

				

				
				
				
				
				
					
				

				
				
					
				

				
					
						
								
								Eve

							
								
								Mary

							
						

						
								
								
							
								
								
							
						

						
								
								
							
								
								
							
						

						
								
								
							
								
								
							
						

						
								
								
							
								
								
							
						

						
								
								
							
								
								
							
						

					

				

				
			

			
				The Book of Revelation: The “Woman,” the Serpent, and the Messiah
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			JEWISH SOURCES OUTSIDE THE BIBLE
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			In order to situate the words and deeds of Jesus in their historical context, we need to be familiar with two important sources of information: (1) the Jewish Scriptures, commonly known as the Old Testament, and (2) ancient Jewish tradition, enshrined in a host of writings not contained in the Hebrew Bible and often not familiar to non-Jewish readers who are not already specialists in biblical studies.1

			For this reason, it is helpful to briefly identify the various collections of Jewish writings outside the Bible that I refer to from time to time in this book. I cannot overemphasize that I am not suggesting that Jesus himself (or even the writers of the New Testament) would have read any of these works, some of which were compiled long after his earthly life. What I am suggesting is that many of these writings bear witness to ancient Jewish traditions outside the Bible that may have circulated at the time of Jesus. In particular, there are Jewish phrases, customs, practices, and beliefs reflected in both the New Testament and these extrabiblical Jewish writings.

			
			In light of this situation, contemporary scholars such as Dale Allison, Craig Evans, Amy-Jill Levine, Craig Keener, John Meier, E. P. Sanders, Geza Vermes, and many others make abundant use of extrabiblical Jewish sources in their study of the New Testament. For a recent example, see especially The Jewish Annotated New Testament (2nd ed.; eds. Amy-Jill Levine and Marc Zvi Brettler; Oxford: Oxford University Press, 2017). In this volume, an international team of Jewish scholars utilizes both Jewish Scripture and extrabiblical writings, including rabbinic literature, to shed light on the meaning of the New Testament.

			With this in mind, after the Bible itself, the most important Jewish sources utilized by contemporary scholars are the following:

			
					
					The Dead Sea Scrolls: an ancient collection of Jewish manuscripts copied sometime between the second century B.C. and 70 A.D. This collection contains numerous writings from the Second Temple Period, during which Jesus lived.

				

					
					The Old Testament Pseudepigrapha: a vast array of writings that are often attributed to ancient authors such as Enoch, Ezra, Baruch, and others. They span the centuries before and after the time of Jesus (from the second century B.C. through the fourth century A.D.). Many of these works, such as 1 Enoch, Jubilees, 4 Ezra, and 2 Baruch, give key insights into Judaism at the time of Jesus.

				

					
					The Works of Josephus: the writings of a Jewish historian and Pharisee who lived in the first century A.D. His works are extremely important witnesses to Jewish history and culture at the time of Jesus and the early Church.

				

					
					The Mishnah and Tosefta: two extensive collections of the oral traditions of Jewish rabbis who lived from about 50 B.C. to A.D. 200. Most of the traditions are focused on legal and liturgical matters. For rabbinic Judaism, after the Bible, the Mishnah remains the most authoritative witness to Jewish tradition.

				

					
					The Targums: ancient Jewish translations and paraphrases of books of the Jewish Scriptures from Hebrew into Aramaic. The Targums emerged sometime after the Babylonian exile (587 B.C.), when many Jews began speaking Aramaic instead of Hebrew. Scholars disagree about their exact dates, which are very difficult to determine.

				

					
					The Babylonian Talmud: a vast compilation—more than thirty massive volumes—of the traditions of Jewish rabbis who lived from around A.D. 220 to 500. The Talmud consists of both legal opinions and biblical interpretation, in the form of an extensive commentary on the Mishnah.

				

					
					The Midrash Rabbah: These texts are ancient Jewish commentaries on various books of the Bible. Although parts of these are later than the Talmud, they contain many interpretations of Scripture attributed to rabbis who lived during the times of the Mishnah and the Talmud.

				

			

			These are by no means all of the ancient Jewish writings scholars use to understand the New Testament, but they are the ones I have engaged from time to time in this book.
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