
[image: cover]


Dorothe Sommer holds a PhD in History from Leiden University. She formerly worked at the Centre for Research into Freemasonry and Fraternalism at the University of Sheffield.


[image: ]


Dedicated to my parents


CONTENTS

List of Illustrations

Acknowledgements

Transliteration System

Abbreviations

Introduction

1.The Ottoman Empire in the Late Nineteenth Century

2.Masonic Principles Challenged

3.Masonic Grand Bodies

4.Freemasonry in Beirut

5.Freemasonry on Mount Lebanon

6.Freemasonry in Tripoli and El Mina

Conclusion

Appendix I Chronology of the Ottoman Empire with a Focus on the Late Period (1860–1910)

IILodges established in Ottoman Syria with a Focus on Tripoli and El Mina between 1860 and 1911

IIIExemplary Movements of individual Masons to different Lodges during the first 50 Years of Masonry in Ottoman Syria (1860–1908)

IVFreemasons involved in the Press and/or Societies in Ottoman Syria and Egypt

Notes

Bibliography

Index

Index of Persons


LIST OF ILLUSTRATIONS

p. 3Figure 1: El Mina in the Late Ottoman Empire (courtesy of the Municipality of El Mina: 2008)

p. 13Figure 2: Map showing Missionary Activities in Beirut and Tripoli (produced in 1873 by the missionary Henry H. Jessup, from the American Presbyterian Church)

p. 21Figure 3: Wooden Sign on the Door of the El Mizhab Lodge Library (photographed in 2008)

p. 58Figure 4: Masonic Passport from the 1930s (an example of an Arabic masonic passport photographed in 2008 at the Centre de Recherche et de Documentation Maconnique, Charles Kesrouani, Ghazir/Lebanon)

p. 82Figure 5: Photograph of the Entrance to Alexander Howard’s House in Jaffa (photographed in 2008)

p. 102Figure 6: Map made by Julius Løjtved in 1876 (University of Birmingham, Special Collections, CMS m012-29E)

p. 118Figure 7: The Abcarius House in Jerusalem (photographed in 2008)

p. 119Figure 8: Photographs of Abraham Sarrafian (courtesy of his grandson Walid Buheiry, Beirut: 2008)

p. 120Figure 9: A postcard of the Venus Temple, early twentieth century (made by the Sarrafian Bros., Archive of the University of Birmingham, Special Collections)

p. 127Figure 10: Ahmed Ashi, early twentieth century (courtesy of Nassiba Saati, El Mina: 2008)

p. 129Figure 11: Masonic Certificate from 1905 (courtesy of Nassiba Saati, El Mina: 2008)

p. 130Figure 12: Masonic Certificate from 1910 (courtesy of Nassiba Saati, El Mina: 2008)

p. 132Figure 13: George Bandali (El Mizhab Lodge: 2008)

p. 146Figure 14: Partial Map of Greater Syria produced by H. Jessup in 1873

p. 165Figure 15: View of Tripoli/El Mina (by Giovanni Zuallardo, Il Devotissimo Viaggio di Gierusalemme, Rome: 1595, p. 285)

p. 166Figure 16: Tripoli and El Mina (Karl Baedeker, Palestine et Syrie, Leipzig: 1906)

p. 169Figure 17: Different Views of the Kennedy Memorial Hospital in the early twentieth century (‘Al-Askale in White and Black’ (Al-Askilah fil-abyaÃ wal-aswad), p. 37)

p. 175Figure 18: Modern Tripoli (courtesy of the Municipality of El Mina: 2008)

p. 176Figure 19: The Old Lodge of Homs at the end of the nineteenth century (photograph seen at El Mizhab Lodge Building: 2008)

p. 177Figure 20: Charter of Mina al-Amin Lodge from 1918 (El Mizhab Lodge: 2008)

p. 183Figure 21: Bahij Shukri Fakhouri (El Mizhab Lodge: 2008)

p. 191Figure 22: Shukri Fakhouri, Khaireddeen Abdulwahab, Jerry Harris (courtesy of Khaireddeen’s grandson: Summer 2008)

p. 195Figure 23: Shukri Fakhouri (El Mizhab Lodge: 2008)

p. 196Figure 24: Rituals (El Mizhab Lodge: 2008)

p. 198Figure 25: Assad Bort (El Mizhab Lodge: 2008)

p. 200Figure 26: Ottoman Belt (Ghoraib/Tripoli: 2008)

p. 201Figure 27: Alexandre Ghoraib in front of the AUB (courtesy of Toufik Klat: 2008)

p. 202Figure 28: Eastern Anatolia and Lake Van (Akhlat lies to the North West of Lake Van), (Map of the Ottoman Empire: 1845)

p. 204Figure 29: Jean Hakim (El Mizhab Lodge: 2008)

p. 205Figure 30: Salim Antakly (El Mizhab Lodge: 2008)

p. 207Figure 31: Antonius Bassily (El Mizhab Lodge: 2008, D.S.)


ACKNOWLEDGEMENTS

I would be more than happy to be the only person responsible for what is written in this book, but unfortunately this is not the case. However, I have been fortunate to receive help and support that has facilitated my research and enabled me to complete it.

It is to the credit of my parents that I was able to write this; they have supported me mentally and financially more than any human deserves. I was not able or fast enough to show my father any worthy results, but I still hope that my mother’s sustaining love and belief in me will pay off one day. My whole family have shown me how important it is not to be left alone and what family really means.

I want to thank my sister Barbara, Raúl Perusquıía, Friederike Schuler and Esther Möller, who have helped me to carry on, have given me advice and believed in what I have been doing. Plus, it was Esther who very generously carried out research on my behalf in Nantes and lent me some of her findings: thanks for that! I also want to thank Andreas Önnerfors and David Katz for scholarly advice, as well as my unofficial supervisor Kamal Salibi, who sadly will not see the publication of this thesis. I owe a great deal to Stefan Weber and Nadim Shehadi, who sustained my interest in freemasonry, as well as to Isaac Lubelsky. What is more, I am grateful to Habib Badr, who gave up time and material for my research, as well as to Bassam Dagher who never seems to think that he knows enough and always poses one last question. I would have been lost in Tripoli and El Mina without the help of the Hakim family, William Korbatly and Wahib Tatar. Bilal not only introduced me into the masonic world in Tripoli and El Mina, but he also showed me beautiful sites of El Mina. Moreover, all the contacts I made would not have been materialised without the daily evening meetings at Café Ghanem with Jean Bort, Saaed Dib and Mohamad Karroomm. These three men know more about Tripoli and its port than anyone else I met. Thanks to Mohamad, I did not have to rely solely on my basic knowledge of Arabic. On the subject of language, I also want to thank Sigrid Topak, who helped me with Armenian and John Booth and Peter Tracey who accepted homework for over half a year and proofread everything I wrote. Furthermore, I profited from being able to access the private archives of Badr al-Hagg, Wolf-Dieter Lemke and Christoph de Boutemard. I also want to mention and praise Robert Collis who did a great job with his final language polishing as a colleague and positive support as a friend.

The trust, friendship and care of Julie Banham in Sheffield have been much appreciated as she helped me to not get too confused in time, space and person. I have also gained much thanks to the motivation and close friendship of Jöy Holden, Yonatan Karni, Haim Dubosarsky and Ori Schwarz. The professional advice of Fruma Zachs, Stefan-Ludwig Hoffmann, Thierry Zarcone, Jens Hanssen, Johannes Ebert and Souad Slim has been extremely useful during the course of my research. I am also indebted to the persons I interviewed for their cooperation. I want to thank Walid Buheiry and Cyril Na’aman, who showed interest in what I was doing and provided insights into Beirut’s history, as well as being the two persons with whom I established a warm and sustaining relationship. Finally I want to express my gratitude towards my supervisor Professor Zürcher, without whom I would have given up on my studies. All mistakes and errors are solely the responsibility of the author.


TRANSLITERATION SYSTEM
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ABBREVIATIONS


	GLoS:
	Grand Lodge of Scotland


	UGLoE:
	United Grand Lodge of England


	GOdF:
	Grand Orient de France


	GOdI:
	Grand Orient d’Italy


	OGO:
	Ottoman Grand Orient (renamed Grand Lodge of Turkey in 1923)


	SPC:
	Syrian Protestant College


	AUB:
	American University Beirut




(Further explanations regarding masonic terminology will be given in the body of the text.)


INTRODUCTION

This research examines the socio-cultural structures of masonic lodges and their manifold interconnections in parts of Ottoman Syria at a pivotal period: the end of the nineteenth and start of the twentieth centuries. The existence of the Empire seemed threatened, as it faced increasing threats to its territorial integrity from Western powers and as a consequence of nationalist movements, alongside a challenging economic situation. Internal disturbances on Mount Lebanon and in Damascus, with Maronites fighting Druzes and Christians fighting Muslims, soon infected the whole area. This left Syria’s population longing for a new way to create a sense of common identity and solidarity. For many men, freemasonry, in the form of a widespread network of various lodges throughout the area, was perceived as a means of facilitating this bond. Thus, the phrase ‘Unity is strength’ perfectly describes the efforts of Syrian freemasons.1

Although Ottoman Syria, or Bilad al-Sham as it was previously known, de facto included a wider territory than contemporary Syria and Lebanon, I decided to concentrate on the case study of lodges in Tripoli and its surrounding area. This corresponds to the approach of Syrian freemasons themselves, as they predominantly cooperated within what is now Syrian and Lebanese territory. Only one further lodge was established in Palestine in 1911, by the same network of men. A coherent pattern regarding the locations of newly established lodges existed in contemporary Syria and Lebanon with only a few links stretching out to other places in the same area. Jacob Landau found records of early lodges in Palestine, but was not able to find any links to the ones in other parts of Greater Syria.2 In his dictionary on freemasonry, Daniel Ligou mentions that a certain freemason from Connecticut named Maurice Robert allegedly opened the Lodge Réclamation in Palestine in 1868, while another lodge, Le Port du Temple de Salomon, was established by French construction workers in 1891 (renamed L’Aurore in 1906 and Barkai in 1911).3 Except for one free-mason, who was member of a lodge in Beirut before moving to Jaffa and joining a lodge there, I could not find any connections between lodges in Palestine and those in other parts of Greater Syria before the Young Turk Revolution.4

Lodges made up solely of Armenians, which were mainly connected to the Italian grand lodge, will be mentioned in Chapter 4 but here the same scenario is valid: they were not linked to other Syrian lodges and had no overlapping members. All the lodges were probably closed in the last period of the Empire due to the genocide of the Armenian people.5

The aim of this book is therefore mainly restricted to case studies of Tripoli and its surrounding area, as well as Beirut and Mount Lebanon, in order to demonstrate the significance of the local fraternity in terms of the development of new aspects of socio-cultural life. It shows the function of the fraternity as a social institution, born out of the need to find a common bond and a shared perspective for the future; with freemasonry, Ottomans wanted to spread ‘the ideas of tolerance, solidarity and fraternity.’6

Identities and social structures were formed as a result of an ongoing development in a process which cannot be understood as sudden shifts. Rather they have to be characterised as perpetual assumptions of more defined and refined forms. This dynamic evolution is also displayed with regard to the establishment of the various lodges in Greater Syria. However, whilst foreigners did participate in the foundation of early lodges in Beirut, most lodges were almost exclusively composed of inhabitants of Ottoman Syria.

The Ottomans had to change their lifestyles in a way that was compatible with the growing influence of Europe, while at the same time preserving traditional rules and values. To do so, they adapted freemasonry from its original Western and Christian context and set it amidst a multi-religious and multi-ethnic Middle Eastern melting pot. Ottoman society was traditionally based on affiliations determined by kinship and religious affiliation. However, freemasons managed to use the brotherhood to bridge the gap between the various disparate groupings. Their declared aim – the ‘welfare of mankind’ – could only be achieved by the strength gained from unity.7

‘But why Tripoli? Or even more, why El Mina?’ Not only Beirutis asked these questions, but non-Lebanese also wondered. Most perplexed of all were probably the Tripolitans and Minawis themselves. During my field research I realised that they felt that the local port of El Mina (Figure 1) was not worthy of inclusion in any research.

Indeed, my research on freemasonry in Ottoman-era Tripoli and El Mina constitutes a new approach in the field, as it is a topic that has hitherto not been examined. Moreover, no prior study has focussed on individuals in order to understand the functions of freemasonry in parts of the Ottoman Empire. The choice of lodges in El Mina and Tripoli as the focus of research does not of course explain the complexity and internal struggles of freemasonry in Europe. Instead, this study argues that Ottoman freemasons possessed agency and showed self-reliance at a critical period in the region’s history. Despite a lack of scholarly attention, the subject matter of freemasonry in the Ottoman Empire during the period in question has implications beyond the fraternity.


[image: ]

Figure 1 El Mina in the Late Ottoman Period (courtesy of the Municipality of El Mina: 2008)



Consequently, it is argued here that historians of the Middle East should broaden their approach towards the late Ottoman period. I argue that an analysis of Ottoman society and culture can profit from the inclusion of research into social networks such as freemasonry. This is merely one more step in the same direction as historians who began to rethink methods of research and to look at local actors and individuals instead of the well-known intelligentsia, powerbrokers or regime elites.

It corresponds with a trend in the last ten years in which a great deal of research has been undertaken looking from the bottom up.8 Among recent studies one can note the work of Ryan Gingeras, who has focussed on four distinct groups in the Ottoman Empire between 1912 and 1923. He deals with Muslim Albanians and North Caucasians, as well as Christian Armenians and Greeks living on the southern coastal corridor of the Marmara Sea. Gingeras explicitly states that his research demonstrates ‘the way in which a series of provincial communities were both the objects and the engines of radical social and political change.’ He does elucidate the state’s position or the elite’s mobilising power, but rather traces ‘the provincial origins and violent results of the alliances formed by both collaborationist and resistance elements that struggled over the South Marmara during the war years.’9

Similarly, Cem Emrence has studied the late Ottoman Empire using trajectory analysis. According to him ‘it was local politics, economy and contention that shaped the Ottoman Middle East during the nineteenth century [. . .] they were key sites to accumulate power, wealth and status in late Ottoman Society’, which possessed an ‘interactive character [. . .] shaped local hierarchies, defined the specific bargains between “peripheries” and the Ottoman state, and determined the nature of interactions between imperial agents and global society.’ In his own words, his studies are supposed ‘to revise the Western impact and give more authorship to the Ottoman state and the local actors in the making of the region.’ He strongly emphasises that ‘the Ottoman paths were also the making of regional actors that utilized global capitalism, state transformation, and geopolitical competition to build competing imperial experiences.’10

In Thomas Philipp’s words, ‘[t]he role of the Freemasons in the global exchange of ideas’11 requires further investigation, especially when it comes to an analysis of shared masonic backgrounds or collective biographies of members. More research must also be carried out on the propagation of ideas and on examining migration patterns in regard to links with overseas masonic bodies, which can thereby enrich transcultural studies. Research into colonial history, the impact of the Enlightenment and the notion of the West meeting the East should also include freemasonry as a phenomenon that affected all sides alike. A broader examination may contribute to a better understanding of unexplained links and networks, which will attenuate even further the traditional dichotomy seen between Western and ‘Oriental’ culture. Excluding an analysis of freemasonry and its members entails omitting a valuable source that can add to a deeper understanding and provide further insights for historians.

In her recent work, Builders of Empire, Jessica Harland-Jacobs convincingly makes the case that some English, Irish and Scottish lodges functioned as extensions of the British Empire.12 Within these lodges Harland-Jacobs portrays the brothers as foremen for the Empire. Even though Harland-Jacobs mentions that a lodge could serve as a bulwark against colonial endeavours, she does not delve further into this interpretation. Instead, she perceives lodges as structures predominantly developed by foreign powers, and hence artificial features detached from the local environment. My study reveals the opposite phenomenon. In accord with James W. Daniel, who claims that Harland-Jacobs ‘overestimated the role and importance of Freemasonry’ when emphasising its significance in consolidating and perpetuating the British Empire, I argue that the fraternity helped to forge an awareness of a new identity that was independent of religious affiliation or proximity to the colonial power. Rather, this identity was based on a common mind-set that incorporated the masonic principles of fraternity and philanthropy, as well as the belief in individual responsibility and religious tolerance.13 A dominant characteristic of the lodges therefore was the attempt to create a stronger local sense of community by adapting the ideological framework of freemasonry to the immediate surroundings. This incorporation of a Western idea was a typical feature of the nahda, a cultural reform movement led by Arab intellectuals during the nineteenth and early twentieth centuries, which derived its main impetus from a concern to render the Empire compatible with the goals of modernisation. While Muslims preferred to concentrate on reform related to Islam, Christian intellectuals tended to follow secular ideologies.

It also corresponds to a statement by Philipp, according to which changes in terms of identity during the eighteenth and nineteenth centuries ‘implied not only changes in a territorial identity, but [. . .] also a shift in cultural identity.’14 While the lodges spread throughout Greater Syria, with spheres of influence focussed first and foremost on their own vicinities, masons were fully aware of their status as part of an international organisation that propagated human knowledge, masonic values and shared behavioural patterns.15

Even if Harland-Jacobs may be right in regarding the original intentions of British freemasons who created lodges in the Empire as builders of colonial-like power structures, the institution itself did not function in a top-down manner. Instead, masonic lodges acted through a broad and flat hierarchy in a multiple dynamic with local variation. Europeans were not able to control masonic lodges in a centralised way. In fact, unlike lodges in Egypt working under the United Grand Lodge of England, foreigners (with the exception of members of the first lodges in Beirut) were almost completely unrepresented in lodges within the Ottoman area studied in this work. Masons continued to establish their lodges under the jurisdiction of European masonic grand bodies mainly in order to be recognised by other freemasons throughout the world. It remains common for non-European lodges to seek masonic recognition from these Western institutions. For Ottoman freemasons this status was additionally useful in the event of migration or travel outside the Empire. One could interpret the continued dependence on Western masonic bodies as a sign of on-going Western hegemony. Yet, a more persuasive argument would be that it was (and still is) easy to adopt the general framework of freemasonry, thereby benefitting from already formulated rules, regulations and traditions. Another aspect especially valid for the Ottoman Empire is the development of concessions, in the form of capitulations towards Western powers. A Western institution automatically had more rights and international backing when confronting Ottoman law.16 Remaining under Western masonic patronage left Syrian freemasons with the choice of appealing to the appropriate grand bodies for help when needed. Moreover, freemasonry was indeed introduced by Westerners and they naturally brought with them a system they were familiar with. Hence, the first kind of fraternal society known to Syrians was Western-made and was rendered compatible with their own values and traditions.

As Benjamin Fortna notes, there remains a lack of scholarly attention regarding the study of individual lives in the Ottoman Empire.17 By concentrating on a number of individual masons as local actors it is possible to show how the structures and functioning of lodges varied according to membership, location and the period of time. It is also possible to refer to the various overlapping network of lodges, charitable societies and educational institutions. An analysis of masons in Tripoli and its port, in terms of their varying social circumstances and environments, enables us to reconstruct the differences between the lodges vis-à-vis their social composition. It also enables us to identify the similarities they shared. My research will demonstrate that freemasonry, as a social network in a part of Ottoman Syria, tended towards one main goal: to produce interreligious sociability and stability in order to generate ‘social and moral evolution.’18 This aim seems to have been far more significant than simply fostering an active involvement in politics or non-political associations. At this point, loyalty still lay with the Ottoman Sultan and the question revolved around the reform from within: ‘A national movement [. . .] began when a number of people belonging to an
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