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  PART I.—THE KAAN, HIS COURT AND CAPITAL.


  

  CHAPTER I.


  Of Cublay Kaan, the Great Kaan now Reigning, and of his Great Puissance.


  Now am I come to that part of our Book in which I shall tell you of the
    great and wonderful magnificence of the Great Kaan now reigning, by name
    Cublay Kaan; Kaan being a title which signifyeth “The Great Lord of
    Lords,” or Emperor. And of a surety he hath good right to such a title, for
    all men know for a certain truth that he is the most potent man, as regards
    forces and lands and treasure, that existeth in the world, or ever hath
    existed from the time of our First Father Adam until this day. All this I
    will make clear to you for truth, in this book of ours, so that every one
    shall be fain to acknowledge that he is the greatest Lord that is now in
    the world, or ever hath been. And now ye shall hear how and wherefore.{1}


  

  
    Note 1.—According to Sanang Setzen, Chinghiz himself discerned young
      Kúblái’s superiority. On his deathbed he said: “The words of the lad Kúblái
      are well worth attention; see, all of you, that ye heed what he says! One
      day he will sit in my seat and bring you good fortune such as you have had
      in my day!” (p. 105).


    

    The Persian history of Wassáf thus exalts Kúblái: “Although from the
      frontiers of this country (’Irák) to the Centre of Empire, the Focus of
      the Universe, the genial abode of the ever-Fortunate Emperor and Just
      Kaan, is a whole year’s journey, yet the stories that have been spread
      abroad, even in these parts, of his glorious deeds, his institutes, his
      decisions, his justice, the largeness and acuteness of his intellect,
      his correctness of judgment, his great powers of administration, from
      the mouths of credible witnesses, of well-known merchants and eminent
      travellers, are so surpassing, that one beam of his glories, one fraction
      of his great qualities, suffices to eclipse all that history tells of the
      Cæsars of Rome, of the Chosroes of Persia, of the Khagans of China, of
      the (Himyarite) Kails of Arabia, of the Tobbas of Yemen, and the Rajas
      of India, of the monarchs of the houses of Sassan and Búya, and of the
      Seljukian Sultans.” (Hammer’s Wassaf, orig. p. 37.)


    Some remarks on Kúblái and his government by a Chinese author, in a more
      rational and discriminative tone, will be found below under ch. xxiii.,
      note 2.


    A curious Low-German MS. at Cologne, giving an account of the East, says of
      the “Keyser von Kathagien—syn recht Name is der groisse Hunt!” (Magnus
      Canis, the Big Bow-wow as it were. See Orient und Occident, vol. i. p. 640.)

  




  

  CHAPTER II.


  Concerning the Revolt of Nayan, who was Uncle to the Great Kaan Cublay.


  Now this Cublay Kaan is of the right Imperial lineage, being descended
    from Chinghis Kaan, the first sovereign of all the Tartars. And he is the
    sixth Lord in that succession, as I have already told you in this book.
    He came to the throne in the year of Christ, 1256, and the Empire fell
    to him because of his ability and valour and great worth, as was right
    and reason.{1} His brothers, indeed, and other kinsmen disputed his
    claim, but his it remained, both because maintained by his great valour,
    and because it was in law and right his, as being directly sprung of the
    imperial line.


  Up to the year of Christ now running, to wit 1298, he hath reigned
    two-and-forty years, and his age is about eighty-five, so that he must have
    been about forty-three years of age when he first came to the throne.{2}
    Before that time he had often been to the wars, and had shown himself a
    gallant soldier and an excellent captain. But after coming to the throne he
    never went to the wars in person save once.{3} This befel in the year
    of Christ, 1286, and I will tell you why he went.


  There was a great Tartar Chief, whose name was Nayan,{4} a young man
    [of thirty], Lord over many lands and many provinces; and he was Uncle to
    the Emperor Cublay Kaan of whom we are speaking. And when he found himself
    in authority this Nayan waxed proud in the insolence of his youth and his
    great power; for indeed he could bring into the field 300,000 horsemen,
    though all the time he was liegeman to his nephew, the Great Kaan Cublay,
    as was right and reason. Seeing then what great power he had, he took it
    into his head that he would be the Great Kaan’s vassal no longer; nay more,
    he would fain wrest his empire from him if he could. So this Nayan sent
    envoys to another Tartar Prince called Caidu, also a great and potent Lord,
    who was a kinsman of his, and who was a nephew of the Great Kaan and his
    lawful liegeman also, though he was in rebellion and at bitter enmity with
    his sovereign Lord and Uncle. Now the message that Nayan sent was this:
    That he himself was making ready to march against the Great Kaan with all
    his forces (which were great), and he begged Caidu to do likewise from his
    side, so that by attacking Cublay on two sides at once with such great
    forces they would be able to wrest his dominion from him.


  And when Caidu heard the message of Nayan, he was right glad thereat,
    and thought the time was come at last to gain his object. So he sent
    back answer that he would do as requested; and got ready his host, which
    mustered a good hundred thousand horsemen.


  Now let us go back to the Great Kaan, who had news of all this plot.


  

  

  
    Note 1.—There is no doubt that Kúblái was proclaimed Kaan in 1260 (4th
      month), his brother Mangku Kaan having perished during the seige of Hochau
      in Szechwan in August of the preceding year. But Kúblái had come into
      Cathay some years before as his brother’s Lieutenant.


    He was the fifth, not sixth, Supreme Kaan, as we have already noticed.
      (Bk. I. ch. li. note 2.)


    Note 2.—Kúblái was born in the eighth month of the year corresponding
      to 1216, and had he lived to 1298 would have been eighty-two years old.
      [According to Dr. E. Bretschneider (Peking, 30), quoting the Yuen-Shi,
      Kúblái died at Khanbaligh, in the Tze-t’an tien in February, 1294.—H. C.]
      But by Mahomedan reckoning he would have been close upon eighty-five. He
      was the fourth son of Tuli, who was the youngest of Chinghiz’s four sons by
      his favourite wife Burté Fujin. (See De Mailla, IX. 255, etc.)


    Note 3.—This is not literally true; for soon after his accession (in 1261)
      Kúblái led an army against his brother and rival Arikbuga, and defeated
      him. And again in his old age, if we credit the Chinese annalist, in 1289,
      when his grandson Kanmala (or Kambala) was beaten on the northern frontier
      by Kaidu, Kúblái took the field himself, though on his approach the rebels
      disappeared.


    Kúblái and his brother Hulaku, young as they were, commenced their military
      career on Chinghiz’s last expedition (1226–1227). His most notable campaign
      was the conquest of Yunnan in 1253–1254. (De Mailla, IX. 298, 441.)


    Note 4.—Nayan was no “uncle” of Kúblái’s, but a cousin in a junior
      generation. For Kúblái was the grandson of Chinghiz, and Nayan was the
      great-great-grandson of Chinghiz’s brother Uchegin, called in the Chinese
      annals Pilgutai. [Belgutai was Chinghiz’s step-brother. (Palladius.)—H. C.]
      On this brother, the great-uncle of Kúblái, and the commander of the
      latter’s forces against Arikbuga in the beginning of the reign, both
      Chinghiz and Kúblái had bestowed large territories in Eastern Tartary
      towards the frontier of Corea, and north of Liaotong towards the Manchu
      country. [“The situation and limits of his appanage are not clearly defined
      in history. According to Belgutai’s biography, it was between the Onon and
      Kerulen (Yuen shi), and according to Shin Yao’s researches (Lo fung low
      wen kao), at the confluence of the Argun and Shilka. Finally, according
      to Harabadur’s biography, it was situated in Abalahu, which geographically
      and etymologically corresponds to modern Butkha (Yuen shi); Abalahu,
      as Kúblái himself said, was rich in fish; indeed, after the suppression
      of Nayan’s rebellion, the governor of that country used to send to the
      Peking Court fishes weighing up to a thousand Chinese pounds (kin.). It
      was evidently a country near the Amur River.” (Palladius, l.c. 31.)—H. C.]
      Nayan had added to his inherited territory, and become very powerful.
      [“History has apparently connected Nayan’s appanage with that of Hatan
      (a grandson of Hachiun, brother of Chinghiz Khan), whose ordo was
      contiguous to Nayan’s, on the left bank of the Amur, hypothetically east
      of Blagovietschensk, on the spot, where still the traces of an ancient
      city can be seen. Nayan’s possessions stretched south to Kwang-ning, which
      belonged to his appanage, and it was from this town that he had the title
      of prince of Kwang-ning (Yuen shi).” (Palladius, l.c. 31.)—H. C.]
      Kaidu had gained influence over Nayan, and persuaded him to rise against
      Kúblái. A number of the other Mongol princes took part with him. Kúblái
      was much disquieted at the rumours, and sent his great lieutenant Bayan to
      reconnoitre. Bayan was nearly captured, but escaped to court and reported
      to his master the great armament that Nayan was preparing. Kúblái succeeded
      by diplomacy in detaching some of the princes from the enterprise, and
      resolved to march in person to the scene of action, whilst despatching
      Bayan to the Karakorum frontier to intercept Kaidu. This was in the summer
      of 1287. What followed will be found in a subsequent note (ch. iv. note 6).
      (For Nayan’s descent, see the Genealogical Table in the Appendix (A).)

  




  

  
  CHAPTER III.


  How the Great Kaan marched against Nayan.


  When the Great Kaan heard what was afoot, he made his preparations in right
    good heart, like one who feared not the issue of an attempt so contrary
    to justice. Confident in his own conduct and prowess, he was in no degree
    disturbed, but vowed that he would never wear crown again if he brought not
    those two traitorous and disloyal Tartar chiefs to an ill end. So swiftly
    and secretly were his preparations made, that no one knew of them but his
    Privy Council, and all were completed within ten or twelve days. In that
    time he had assembled good 360,000 horsemen, and 100,000 footmen,—but a
    small force indeed for him, and consisting only of those that were in the
    vicinity. For the rest of his vast and innumerable forces were too far
    off to answer so hasty a summons, being engaged under orders from him on
    distant expeditions to conquer divers countries and provinces. If he had
    waited to summon all his troops, the multitude assembled would have been
    beyond all belief, a multitude such as never was heard of or told of,
    past all counting. In fact, those 360,000 horsemen that he got together
    consisted merely of the falconers and whippers-in that were about the
    court!{1}


  And when he had got ready this handful (as it were) of his troops, he
    ordered his astrologers to declare whether he should gain the battle and
    get the better of his enemies. After they had made their observations, they
    told him to go on boldly, for he would conquer and gain a glorious victory:
    whereat he greatly rejoiced.


  So he marched with his army, and after advancing for 20 days they arrived
    at a great plain where Nayan lay with all his host, amounting to some
    400,000 horse. Now the Great Kaan’s forces arrived so fast and so suddenly
    that the others knew nothing of the matter. For the Kaan had caused such
    strict watch to be made in every direction for scouts that every one that
    appeared was instantly captured. Thus Nayan had no warning of his coming
    and was completely taken by surprise; insomuch that when the Great Kaan’s
    army came up, he was asleep in the arms of a wife of his of whom he was
    extravagantly fond. So thus you see why it was that the Emperor equipped
    his force with such speed and secrecy.


  

  
    Note 1.—I am afraid Marco, in his desire to impress on his readers the
      great power of the Kaan, is here giving the reins to exaggeration on a
      great scale.


    Ramusio has here the following explanatory addition:—“You must know
      that in all the Provinces of Cathay and Mangi, and throughout the Great
      Kaan’s dominions, there are too many disloyal folk ready to break into
      rebellion against their Lord, and hence it is needful in every province
      containing large cities and much population, to maintain garrisons. These
      are stationed four or five miles from the cities, and the latter are not
      allowed to have walls or gates by which they might obstruct the entrance of
      the troops at their pleasure. These garrisons as well as their commanders
      the Great Kaan causes to be relieved every two years; and bridled in this
      way the people are kept quiet, and can make no disturbance. The troops
      are maintained not only by the pay which the Kaan regularly assigns from
      the revenues of each province, but also by the vast quantities of cattle
      which they keep, and by the sale of milk in the cities, which furnishes the
      means of buying what they require. They are scattered among their different
      stations, at distances of 30, 40, or 60 days (from the capital); and had
      Cublay decided to summon but the half of them, the number would have been
      incredible,” etc.


    [Palladius says (p. 37) that in the Mongol-Chinese documents, the Mongol
      garrisons cantoned near the Chinese towns are mentioned under the name of
      Aolu, but no explanation of the term is given.—H. C.]


    The system of controlling garrisons, quartered at a few miles from the
      great cities, is that which the Chinese followed at Kashgar, Yarkand,
      etc. It is, in fact, our own system in India, as at Barrackpúr, Dinapúr,
      Sikandarábád, Mián Mír.

  




  

  CHAPTER IV.


  Of the Battle that the Great Kaan fought with Nayan.


  What shall I say about it? When day had well broken, there was the Kaan
    with all his host upon a hill overlooking the plain where Nayan lay in his
    tent, in all security, without the slightest thought of any one coming
    thither to do him hurt. In fact, this confidence of his was such that
    he kept no vedettes whether in front or in rear; for he knew nothing of
    the coming of the Great Kaan, owing to all the approaches having been
    completely occupied as I told you. Moreover, the place was in a remote
    wilderness, more than thirty marches from the Court, though the Kaan had
    made the distance in twenty, so eager was he to come to battle with Nayan.


  And what shall I tell you next? The Kaan was there on the hill, mounted
    on a great wooden bartizan,{1} which was borne by four well-trained
    elephants, and over him was hoisted his standard, so high aloft that it
    could be seen from all sides. His troops were ordered in battles of 30,000
    men apiece; and a great part of the horsemen had each a foot-soldier armed
    with a lance set on the crupper behind him (for it was thus that the
    footmen were disposed of);{2} and the whole plain seemed to be covered
    with his forces. So it was thus that the Great Kaan’s army was arrayed for battle.


  When Nayan and his people saw what had happened, they were sorely
    confounded, and rushed in haste to arms. Nevertheless they made them ready
    in good style and formed their troops in an orderly manner. And when all
    were in battle array on both sides as I have told you, and nothing remained
    but to fall to blows, then might you have heard a sound arise of many
    instruments of various music, and of the voices of the whole of the two
    hosts loudly singing. For this is a custom of the Tartars, that before they
    join battle they all unite in singing and playing on a certain two-stringed
    instrument of theirs, a thing right pleasant to hear. And so they continue
    in their array of battle, singing and playing in this pleasing manner,
    until the great Naccara of the Prince is heard to sound. As soon as that
    begins to sound the fight also begins on both sides; and in no case before
    the Prince’s Naccara sounds dare any commence fighting.{3}


  So then, as they were thus singing and playing, though ordered and ready
    for battle, the great Naccara of the Great Khan began to sound. And that
    of Nayan also began to sound. And thenceforward the din of battle began to
    be heard loudly from this side and from that. And they rushed to work so
    doughtily with their bows and their maces, with their lances and swords,
    and with the arblasts of the footmen, that it was a wondrous sight to see.
    Now might you behold such flights of arrows from this side and from that,
    that the whole heaven was canopied with them and they fell like rain. Now
    might you see on this side and on that full many a cavalier and man-at-arms
    fall slain, insomuch that the whole field seemed covered with them.
    From this side and from that such cries arose from the crowds of the
    wounded and dying that had God thundered, you would not have heard Him! For
    fierce and furious was the battle, and quarter there was none given.{4}


  But why should I make a long story of it? You must know that it was the
    most parlous and fierce and fearful battle that ever has been fought in our
    day. Nor have there ever been such forces in the field in actual fight,
    especially of horsemen, as were then engaged—for, taking both sides, there
    were not fewer than 760,000 horsemen, a mighty force! and that without
    reckoning the footmen, who were also very numerous. The battle endured with
    various fortune on this side and on that from morning till noon. But at
    the last, by God’s pleasure and the right that was on his side, the Great
    Khan had the victory, and Nayan lost the battle and was utterly routed. For
    the army of the Great Kaan performed such feats of arms that Nayan and his
    host could stand against them no longer, so they turned and fled. But this
    availed nothing for Nayan; for he and all the barons with him were taken
    prisoners, and had to surrender to the Kaan with all their arms.


  Now you must know that Nayan was a baptized Christian, and bore the cross
    on his banner; but this nought availed him, seeing how grievously he had
    done amiss in rebelling against his Lord. For he was the Great Kaan’s
    liegeman,{5} and was bound to hold his lands of him like all his
    ancestors before him.{6}


  

  
    Note
      1.—“Une grande bretesche.” Bretesche, Bertisca (whence old English
      Brattice, and Bartizan), was a term applied to any boarded structure of
      defence or attack, but especially to the timber parapets and roofs often
      placed on the top of the flanking-towers in mediæval fortifications; and
      this use quite explains the sort of structure here intended. The term and
      its derivative Bartizan came later to be applied to projecting guérites
      or watch-towers of masonry. Brattice in English is now applied to a
      fence round a pit or dangerous machinery. (See Muratori, Dissert. I.
      334; Wedgwood’s Dict. of Etym. sub. v. Brattice; Viollet le Duc, by
      Macdermott, p. 40; La Curne de Sainte-Palaye, Dict.; F. Godefroy,
      Dict.)


    [John Ranking (Hist. Res. on the Wars and Sports of the Mongols and
      Romans) in a note regarding this battle writes (p. 60): “It appears that
      it is an old custom in Persia, to use four elephants a-breast.” The Senate
      decreed Gordian III. to represent him triumphing after the Persian mode,
      with chariots drawn with four elephants. Augustan Hist. vol. ii. p. 65.
      See plate, p. 52.—H. C.]


    Note 2.—This circumstance is mentioned in the extract below from Gaubil. He
      may have taken it from Polo, as it is not in Pauthier’s Chinese extracts;
      but Gaubil has other facts not noticed in these.


    [Elephants came from the Indo-Chinese Kingdoms, Burma, Siam, Champa.—H. C.]


    Note 3.—The specification of the Tartar instrument of two strings is
      peculiar to Pauthier’s texts. It was no doubt what Dr. Clarke calls “the
      balalaika or two-stringed lyre,” the most common instrument among the Kalmaks.


    The sounding of the Nakkára as the signal of action is an old Pan-Asiatic
      custom, but I cannot find that this very striking circumstance of the whole
      host of Tartars playing and singing in chorus, when ordered for battle and
      waiting the signal from the boom of the Big Drum, is mentioned by any other author.


    The Naḳḳárah or Nagárah was a great kettledrum, formed like a brazen
      caldron, tapering to the bottom and covered with buffalo-hide—at least 3½
      or 4 feet in diameter. Bernier, indeed, tells of Naḳḳáras in use at the
      Court of Delhi that were not less than a fathom across; and Tod speaks of
      them in Rájpútána as “about 8 or 10 feet in diameter.” The Tartar Naḳḳárahs
      were usually, I presume, carried on a camel; but as Kúblái had begun to
      use elephants, his may have been carried on an elephant, as is sometimes
      the case in India. Thus, too, P. della Valle describes those of an Indian
      Embassy at Ispahan: “The Indian Ambassador was also accompanied by a
      variety of warlike instruments of music of strange kinds, and particularly
      by certain Naccheras of such immense size that each pair had an elephant
      to carry them, whilst an Indian astride upon the elephant between the
      two Naccheras played upon them with both hands, dealing strong blows on
      this one and on that; what a din was made by these vast drums, and what a
      spectacle it was, I leave you to imagine.”


    Joinville also speaks of the Nakkara as the signal for action: “So he
      was setting his host in array till noon, and then he made those drums of
      theirs to sound that they call Nacaires, and then they set upon us horse
      and foot.” The Great Nakkara of the Tartars appears from several Oriental
      histories to have been called Ḳúrḳah. I cannot find this word in any
      dictionary accessible to me, but it is in the Ain Akbari (Kawargah) as
      distinct from the Naḳḳárah. Abulfazl tells us that Akbar not only had
      a rare knowledge of the science of music, but was likewise an excellent
      performer—especially on the Naḳḳárah!


    
      [image: ]
      Nakkaras. (From a Chinese original.)

    


    The privilege of employing the Nakkara in personal state was one granted by
      the sovereign as a high honour and reward.


    The crusades naturalised the word in some form or other in most European
      languages, but in our own apparently with a transfer of meaning. For Wright
      defines Naker as “a cornet or horn of brass.” And Chaucer’s use seems to
      countenance this:—


    
      
        
          “Pipes, Trompes, Nakeres, and Clariounes,

          That in the Bataille blowen blody sounes.”

          —The Knight’s Tale.

        

      

    


    On the other hand, Nacchera, in Italian, seems always to have retained the
      meaning of kettle-drum, with the slight exception of a local application
      at Siena to a metal circle or triangle struck with a rod. The fact seems
      to be that there is a double origin, for the Arabic dictionaries not only
      have Naḳḳárah, but Naḳír and Náḳúr, “cornu, tuba.” The orchestra of
      Bibars Bunduḳdári, we are told, consisted of 40 pairs of kettle-drums, 4
      drums, 4 hautbois, and 20 trumpets (Naḳír). (Sir B. Frere; Della Valle,
      II. 21; Tod’s Rájasthán, I. 328; Joinville, p. 83; N. et E. XIV. 129,
      and following note; Blochmann’s Ain-i-Akbari, pp. 50–51; Ducange, by
      Haenschel, s.v.; Makrizi, I. 173.)


    

    [Dozy (Supp. aux Dict. Arabes) has نقّارة [naqqārè] “petit tambour
      ou timbale, bassin de cuivre ou de terre recouvert d’une peau tendue,” and
      “grosses timbales en cuivre portées sur un chameau ou un mulet.”—Devic
      (Dict. Étym.) writes: “Bas Latin, nacara; bas grec, ἀνάχαρα.
      Ce n’est point comme on l’a dit, l’Arabe نقير naqïr ou ناقور
      náqör, qui signifient trompette, clairon, mais le persan نقاره, en
      arabe, نقارة naqāra, timbale.” It is to be found also in Abyssinia
      and south of Gondokoro; it is mentioned in the Sedjarat Malayu.


    In French, it gives nacaire and gnacare from the Italian gnacare.
      “Quatre jouent de la guitare, quatre des castagnettes, quatre des
      gnacares.” (Molière, Pastorale Comique.)—H. C.]


    
      [image: ]
      Nakkaras. (From an Indian original.)

    


    Note 4.—This description of a fight will recur again and again till we are
      very tired of it. It is difficult to say whether the style is borrowed from
      the historians of the East or the romancers of the West. Compare the two
      following parallels. First from an Oriental history:—


    “The Ear of Heaven was deafened with the din of the great Kurkahs and
      Drums, and the Earth shook at the clangour of the Trumpets and Clarions.
      The shafts began to fall like the rain-drops of spring, and blood flowed
      till the field looked like the Oxus.” (J. A. S. sér. IV. tom. xix. 256.)


    Next from an Occidental Romance:—


    
      
        
          “Now rist grete tabour betyng,

          Blaweyng of pypes, and ek trumpyng,

          Stedes lepyng, and ek arnyng,

          Of sharp speres, and avalyng

          Of stronge knighttes, and wyghth meetyng;

          Launces breche and increpyng;

          Knighttes fallyng, stedes lesyng;

          Herte and hevedes thorough kervyng;

          Swerdes draweyng, lymes lesyng

          Hard assaylyng, strong defendyng,

          Stiff withstondyng and wighth fleigheyng.

          Sharp of takyng armes spoylyng;

          So gret bray, so gret crieyng,

          Ifor the folk there was dyeyng;

          So muche dent, noise of sweord,

          The thondur blast no myghte beo hirde,

          No the sunne hadde beo seye,

          For the dust of the poudré!

          No the weolkyn seon be myght,

          So was arewes and quarels flyght.”

          —King Alisaunder, in Weber, I. 93–94.

        

      

    


    And again:—


    
      
        
          “The eorthe quaked heom undur,

          No scholde mon have herd the thondur.”

          —Ibid. 142.

        

      

    


    Also in a contemporary account of the fall of Acre (1291): “Renovatur ergo
      bellum terribile inter alterutros ... clamoribus interjectis hinc et inde
      ad terrorem; ita ut nec Deus tonans in sublime coaudiri potuisset.” (De
      Excidio Acconis, in Martene et Durand, V. 780.)


    Note
      5.—“Car il estoit homme au Grant Kaan.” (See note 2, ch. xiv., in
      Prologue.)


    Note 6.—In
      continuation of note 4, chap. ii., we give Gaubil’s conclusion
      of the story of Nayan: “The Emperor had gone ahead with a small force, when
      Nayan’s General came forward with 100,000 men to make a reconnaissance.
      The Sovereign, however, put on a bold front, and though in great danger
      of being carried off, showed no trepidation. It was night, and an urgent
      summons went to call troops to the Emperor’s aid. They marched at once,
      the horsemen taking the foot soldiers on the crupper behind them. Nayan
      all this while was taking it quietly in his camp, and his generals did
      not venture to attack the Emperor, suspecting an ambuscade. Liting then
      took ten resolute men, and on approaching the General’s camp, caused a
      Fire-Pao to be discharged; the report caused a great panic among Nayan’s
      troops, who were very ill disciplined at the best. Meanwhile the Chinese
      and Tartar troops had all come up, and Nayan was attacked on all sides:
      by Liting at the head of the Chinese, by Yusitemur at the head of the
      Mongols, by Tutuha and the Emperor in person at the head of his guards and
      the troops of Kincha (Kipchak). The presence of the Emperor rendered the
      army invincible, and Nayan’s forces were completely defeated. That prince
      himself was taken, and afterwards put to death. The battle took place
      in the vicinity of the river Liao, and the Emperor returned in triumph
      to Shangtu” (207). The Chinese record given in detail by Pauthier is to
      the like effect, except as to the Kaan’s narrow escape, of which it says nothing.


    As regards the Fire-Pao (the latter word seems to have been applied to
      military machines formerly, and now to artillery), I must refer to Favé and
      Reinaud’s very curious and interesting treatise on the Greek fire (du Feu
      Grégeois). They do not seem to assent to the view that the arms of this
      description which are mentioned in the Mongol wars were cannon, but rather
      of the nature of rockets.


    [Dr. G. Schlegel (T’oung Pao, No. 1, 1902), in a paper entitled, On the
      Invention and Use of Fire-Arms and Gunpowder in China, prior to the Arrival
      of Europeans, says that “now, notwithstanding all what has been alleged
      by different European authors against the use of gunpowder and fire-arms
      in China, I maintain that not only the Mongols in 1293 had cannon, but
      that they were already acquainted with them in 1232.” Among his many
      examples, we quote the following from the Books of the Ming Dynasty: “What
      were anciently called P’ao were all machines for hurling stones. In the
      beginning of the Mongol Dynasty (A.D. 1260), p’ao (catapults) of the
      Western regions were procured. In the siege [in 1233] of the city of Ts’ai
      chow of the Kin (Tatars), fire was for the first time employed (in these
      p’ao), but the art of making them was not handed down, and they were
      afterwards seldom used.”—H. C.]

  




  

  
  CHAPTER V.


  How the Great Kaan caused Nayan to be put to death.


  And when the Great Kaan learned that Nayan was taken right glad was he, and
    commanded that he should be put to death straightway and in secret, lest
    endeavours should be made to obtain pity and pardon for him, because he was
    of the Kaan’s own flesh and blood. And this was the way in which he was put
    to death: he was wrapt in a carpet, and tossed to and fro so mercilessly
    that he died. And the Kaan caused him to be put to death in this way
    because he would not have the blood of his Line Imperial spilt upon the
    ground or exposed in the eye of Heaven and before the Sun.{1}


  And when the Great Kaan had gained this battle, as you have heard, all the
    Barons and people of Nayan’s provinces renewed their fealty to the Kaan.
    Now these provinces that had been under the Lordship of Nayan were four
    in number; to wit, the first called Chorcha; the second Cauly; the third
    Barscol; the fourth Sikintinju. Of all these four great provinces had Nayan
    been Lord; it was a very great dominion.{2}


  And after the Great Kaan had conquered Nayan, as you have heard, it came
    to pass that the different kinds of people who were present, Saracens and
    Idolaters and Jews,{3} and many others that believed not in God, did
    gibe those that were Christians because of the cross that Nayan had borne
    on his standard, and that so grievously that there was no bearing it. Thus
    they would say to the Christians: “See now what precious help this God’s
    Cross of yours hath rendered Nayan, who was a Christian and a worshipper
    thereof.” And such a din arose about the matter that it reached the Great
    Kaan’s own ears. When it did so, he sharply rebuked those who cast these
    gibes at the Christians; and he also bade the Christians be of good heart,
    “for if the Cross had rendered no help to Nayan, in that It had done right
    well; nor could that which was good, as It was, have done otherwise; for
    Nayan was a disloyal and traitorous Rebel against his Lord, and well
    deserved that which had befallen him. Wherefore the Cross of your God did
    well in that It gave him no help against the right.” And this he said so
    loud that everybody heard him. The Christians then replied to the Great
    Kaan: “Great King, you say the truth indeed, for our Cross can render no
    one help in wrong-doing; and therefore it was that It aided not Nayan, who
    was guilty of crime and disloyalty, for It would take no part in his evil deeds.”


  And so thenceforward no more was heard of the floutings of the unbelievers
    against the Christians; for they heard very well what the Sovereign said to
    the latter about the Cross on Nayan’s banner, and its giving him no help.


  

  
    Note 1.—Friar Ricold mentions this Tartar maxim: “One Khan will put another
      to death, to get possession of the throne, but he takes great care that
      the blood be not spilt. For they say that it is highly improper that the
      blood of the Great Khan should be spilt upon the ground; so they cause the
      victim to be smothered somehow or other.” The like feeling prevails at the
      Court of Burma, where a peculiar mode of execution without bloodshed is
      reserved for Princes of the Blood. And Kaempfer, relating the conspiracy of
      Faulcon at the Court of Siam, says that two of the king’s brothers, accused
      of participation, were beaten to death with clubs of sandal-wood, “for
      the respect entertained for the blood-royal forbids its being shed.” See
      also note 6, ch. vi. Bk. I., on the death of the Khalif Mosta’sim Billah.
      (Pereg. Quat. p. 115; Mission to Ava, p. 229; Kaempfer, I. 19.)


    Note 2.—Chorcha
      is the Manchu country, Niuché of the Chinese. (Supra, note
      2, ch. xlvi. Bk. I.) [“Chorcha is Churchin.—Nayan, as vassal of the Mongol
      khans, had the commission to keep in obedience the people of Manchuria
      (subdued in 1233), and to care for the security of the country (Yuen
      shi); there is no doubt that he shared these obligations with his relative
      Hatan, who stood nearer to the native tribes of Manchuria.” (Palladius,
      32.)—H. C.]


    

    Kauli is properly Corea, probably here a district on the frontier thereof,
      as it is improbable that Nayan had any rule over Corea. [“The Corean
      kingdom proper could not be a part of the prince’s appanage. Marco Polo
      might mean the northern part of Corea, which submitted to the Mongols in
      A.D. 1269, with sixty towns, and which was subordinated entirely to the
      central administration in Liao-yang. As to the southern part of Corea, it
      was left to the king of Corea, who, however, was a vassal of the Mongols.”
      (Palladius, 32.) The king of Corea (Ko rye, Kao-li) was in 1288
      Chyoung ryel wang (1274–1298); the capital was Syong-to, now Kăi syeng
      (K’ai-ch’eng).—H. C.]


    Barskul, “Leopard-Lake,” is named in Sanang Setsen (p. 217), but seems
      there to indicate some place in the west of Mongolia, perhaps the Barkul
      of our maps. This Barskul must have been on the Manchu frontier. [There are
      in the Yuen-shi the names of the department of P’u-yü-lu, and of the
      place Pu-lo-ho, which, according to the system of Chinese transcription,
      approach to Barscol; but it is difficult to prove this identification,
      since our knowledge of these places is very scanty; it only remains to
      identify Barscol with Abalahu, which is already known; a conjecture all
      the more probable as the two names of P’u-yü-lu and Pu-lo-ho have also
      some resemblance to Abalahu. (Palladius, 32.) Mr. E. H. Parker says
      (China Review, xviii. p. 261) that Barscol may be Pa-la ssŭ or Bars Koto
      [in Tsetsen]. “This seems the more probable in that Cauly and Chorcha are
      clearly proved to be Corea and Niuché or Manchuria, so that Bars Koto would
      naturally fall within Nayan’s appanage.”—H. C.]


    The reading of the fourth name is doubtful, Sichuigiu, Sichingiu (G.
      T.), Sichin-tingiu, etc. The Chinese name of Mukden is Shing-king,
      but I know not if it be so old as our author’s time. I think it very
      possible that the real reading is Sinchin-tingin, and that it represents
      Shangking-Tungking, expressing the two capitals of the Khitan Dynasty in
      this region, the position of which will be found indicated in No. IV. map
      of Polo’s itineraries. (See Schott, Aelteste Nachrichten von Mongolen und
      Tartaren, Berlin Acad. 1845, pp. 11–12.)


    [Sikintinju is Kien chau “belonging to a town which was in Nayan’s
      appanage, and is mentioned in the history of his rebellion. There were two
      Kien-chow, one in the time of the Kin in the modern aimak of Khorchin; the
      other during the Mongol Dynasty, on the upper part of the river Ta-ling
      ho, in the limits of the modern aimak of Kharachin (Man chow yuen lew
      k’ao); the latter depended on Kuang-ning (Yuen-shi). Mention is made
      of Kien-chow, in connection with the following circumstance. When Nayan’s
      rebellion broke out, the Court of Peking sent orders to the King of Corea,
      requiring from him auxiliary troops; this circumstance is mentioned in
      the Corean Annals, under the year 1288 (Kao li shi, ch. xxx. f. 11) in
      the following words:—‘In the present year, in the fourth month, orders
      were received from Peking to send five thousand men with provisions
      to Kien-chow, which is 3000 li distant from the King’s residence.’
      This number of li cannot of course be taken literally; judging by the
      distances estimated at the present day, it was about 2000 li from the
      Corean K’ai-ch’eng fu (then the Corean capital) to the Mongol Kien-chow;
      and as much to the Kien-chow of the Kin (through Mukden and the pass of
      Fa-k’u mun in the willow palisade). It is difficult to decide to which of
      these two cities of the same name the troops were ordered to go, but at any
      rate, there are sufficient reasons to identify Sikintinju of Marco Polo
      with Kien-chow.” (Palladius, 33.)—H. C.]


    We learn from Gaubil that the rebellion did not end with the capture of
      Nayan. In the summer of 1288 several of the princes of Nayan’s league,
      under Hatan (apparently the Abkan of Erdmann’s genealogies), the grandson
      of Chinghiz’s brother Kajyun [Hachiun], threatened the provinces north-east
      of the wall. Kúblái sent his grandson and designated heir, Teimur, against
      them, accompanied by some of his best generals. After a two days’ fight
      on the banks of the River Kweilei, the rebels were completely beaten. The
      territories on the said River Kweilei, the Tiro, or Torro, and the
      Liao, are mentioned both by Gaubil and De Mailla as among those which
      had belonged to Nayan. As the Kweilei and Toro appear on our maps and also
      the better-known Liao, we are thus enabled to determine with tolerable
      precision Nayan’s country. (See Gaubil, p. 209, and De Mailla, 431 seqq.)


    [“The rebellion of Nayan and Hatan is incompletely and contradictorily
      related in Chinese history. The suppression of both these rebellions lasted
      four years. In 1287 Nayan marched from his ordo with sixty thousand
      men through Eastern Mongolia. In the 5th moon (var. 6th) of the same
      year Khubilai marched against him from Shangtu. The battle was fought in
      South-Eastern Mongolia, and gained by Khubilai, who returned to Shangtu
      in the 8th month. Nayan fled to the south-east, across the mountain
      range, along which a willow palisade now stands; but forces had been sent
      beforehand from Shin-chow (modern Mukden) and Kuang-ning (probably to watch
      the pass), and Nayan was made prisoner.


    “Two months had not passed, when Hatan’s rebellion broke out (so that it
      took place in the same year 1287). It is mentioned under the year 1288,
      that Hatan was beaten, and that the whole of Manchuria was pacified; but
      in 1290, it is again recorded that Hatan disturbed Southern Manchuria,
      and that he was again defeated. It is to this time that the narratives in
      the biographies of Liting, Yuesi Femur, and Mangwu ought to be referred.
      According to the first of these biographies, Hatan, after his defeat by
      Liting on the river Kui lui (Kuilar?), fled, and perished. According to the
      second biography, Hatan’s dwelling (on the Amur River) was destroyed, and
      he disappeared. According to the third, Mangwu and Naimatai pursued Hatan
      to the extreme north, up to the eastern sea-coast (the mouth of the Amur).
      Hatan fled, but two of his wives and his son Lao-ti were taken; the latter
      was executed, and this was the concluding act of the suppression of the
      rebellion in Manchuria. We find, however, an important variante in the
      history of Corea; it is stated there that in 1290, Hatan and his son Lao-ti
      were carrying fire and slaughter to Corea, and devastated that country;
      they slew the inhabitants and fed on human flesh. The King of Corea fled
      to the Kiang-hwa island. The Coreans were not able to withstand the
      invasion. The Mongols sent to their aid in 1291, troops under the command
      of two generals, Seshekan (who was at that time governor of Liao-tung) and
      Namantai (evidently the above-mentioned Naimatai). The Mongols conjointly
      with the Coreans defeated the insurgents, who had penetrated into the very
      heart of the country; their corpses covered a space 30 li in extent;
      Hatan and his son made their way through the victorious army and fled,
      finding a refuge in the Niuchi (Djurdji) country, from which Laotai made a
      later incursion into Corea. Such is the discrepancy between historians in
      relating the same fact. The statement found in the Corean history seems to
      me more reliable than the facts given by Chinese history.” (Palladius,
      35–37.)—H. C.]


    Note 3.—This passage, and the extract from Ramusio’s version attached to
      the following chapter, contain the only allusions by Marco to Jews in
      China. John of Monte Corvino alludes to them, and so does Marignolli,
      who speaks of having held disputations with them at Cambaluc; Ibn Batuta
      also speaks of them at Khansa or Hangchau. Much has been written about
      the ancient settlement of Jews at Kaifungfu, in Honan. One of the most
      interesting papers on the subject is in the Chinese Repository, vol. xx.
      It gives the translation of a Chinese-Jewish Inscription, which in some
      respects forms a singular parallel to the celebrated Christian Inscription
      of Si-ngan fu, though it is of far more modern date (1511). It exhibits,
      as that inscription does, the effect of Chinese temperament or language,
      in modifying or diluting doctrinal statements. Here is a passage: “With
      respect to the Israelitish religion, we find on inquiry that its first
      ancestor, Adam, came originally from India, and that during the (period
      of the) Chau State the Sacred Writings were already in existence. The
      Sacred Writings, embodying Eternal Reason, consist of 53 sections. The
      principles therein contained are very abstruse, and the Eternal Reason
      therein revealed is very mysterious, being treated with the same veneration
      as Heaven. The founder of the religion is Abraham, who is considered the
      first teacher of it. Then came Moses, who established the Law, and handed
      down the Sacred Writings. After his time, during the Han Dynasty (B.C. 206
      to A.D. 221), this religion entered China. In (A.D.) 1164, a synagogue was
      built at P’ien. In (A.D.) 1296, the old Temple was rebuilt, as a place in
      which the Sacred Writings might be deposited with veneration.”


    [According to their oral tradition, the Jews came to China from Si Yĭh
      (Western Regions), probably Persia, by Khorasan and Samarkand, during the
      first century of our era, in the reign of the Emperor Ming-ti (A.D. 58–75)
      of the Han Dynasty. They were at times confounded with the followers of
      religions of India, T’ien Chu kiao, and very often with the Mohammedans
      Hwui-Hwui or Hwui-tzŭ; the common name of their religion was Tiao kin
      kiao, “Extract Sinew Religion.” However, three lapidary inscriptions,
      kept at Kaï-fung, give different dates for the arrival of the Jews in
      China: one dated 1489 (2nd year Hung Che, Ming Dynasty) says that seventy
      Jewish families arrived at P’ien liang (Kaï-fung) at the time of the
      Sung (A.D. 960–1278); one dated 1512 (7th year Chêng Têh) says that the
      Jewish religion was introduced into China under the Han Dynasty (B.C.
      206–A.D. 221), and the last one dated 1663 (2nd year K’ang-hi) says that
      this religion was first preached in China under the Chau Dynasty (B.C.
      1122–255); this will not bear discussion.


    The synagogue, according to these inscriptions, was built in 1163, under
      the Sung Emperor Hiao; under the Yuen, in 1279, the rabbi rebuilt the
      ancient temple known as Ts’ing Chen sse, probably on the site of a ruined
      mosque; the synagogue was rebuilt in 1421 during the reign of Yung-lo; it
      was destroyed by an inundation of the Hwang-ho in 1642, and the Jews began
      to rebuild it once more in 1653.


    The first knowledge Europeans had of a colony of Jews at K’aï-fung fu,
      in the Ho-nan province, was obtained through the Jesuit missionaries at
      Peking, at the beginning of the 17th century; the celebrated Matteo Ricci
      having received the visit of a young Jew, the Jesuits Aleni (1613), Gozani
      (1704), Gaubil and Domenge who made in 1721 two plans of the synagogue,
      visited Kaï-fung and brought back some documents. In 1850, a mission
      of enquiry was sent to that place by the London Society for promoting
      Christianity among the Jews; the results of this mission were published
      at Shang-haï, in 1851, by Bishop G. Smith of Hongkong; fac-similes of the
      Hebrew manuscripts obtained at the synagogue of Kaï-fung were also printed
      at Shang-haï at the London Missionary Society’s Press, in the same year.
      The Jewish merchants of London sent in 1760 to their brethren of Kaï-fung
      a letter written in Hebrew; a Jewish merchant of Vienna, J. L. Liebermann,
      visited the Kaï-fung colony in 1867. At the time of the T’aï-P’ing
      rising, the rebels marched against Kaï-fung in 1857, and with the rest
      of the population, the Jews were dispersed. (J. Tobar, Insc. juives de
      Kaï-fong-fou, 1900; Henri Cordier, Les Juifs en Chine, and Fung and
      Wagnall’s Jewish Encyclopedia.) Palladius writes (p. 38), “The Jews are
      mentioned for the first time in the Yuen shi (ch. xxxiii. p. 7), under
      the year 1329, on the occasion of the re-establishment of the law for the
      collection of taxes from dissidents. Mention of them is made again under
      the year 1354, ch. xliii. fol. 10, when on account of several insurrections
      in China, rich Mahommetans and Jews were invited to the capital in order to
      join the army. In both cases they are named Chu hu (Djuhud).”—H. C.]


    The synagogue at Kaifungfu has recently been demolished for the sake of its
      materials, by the survivors of the Jewish community themselves, who were
      too poor to repair it. The tablet that once adorned its entrance, bearing
      in gilt characters the name Eszloyih (Israel), has been appropriated by
      a mosque. The 300 or 400 survivors seem in danger of absorption into the
      Mahomedan or heathen population. The last Rabbi and possessor of the sacred
      tongue died some thirty or forty years ago, the worship has ceased, and
      their traditions have almost died away.


    (Cathay, 225, 341, 497; Ch. Rep. XX. 436; Dr. Martin, in J. N. China
      Br. R. A. S. 1866, pp. 32–33.)

  




  

  
  CHAPTER VI.


  How the Great Kaan went back to the City of Cambaluc.


  And after the Great Kaan had defeated Nayan in the way you have heard, he
    went back to his capital city of Cambaluc and abode there, taking his ease
    and making festivity. And the other Tartar Lord called Caydu was greatly
    troubled when he heard of the defeat and death of Nayan, and held himself
    in readiness for war; but he stood greatly in fear of being handled as
    Nayan had been.{1}


  I told you that the Great Kaan never went on a campaign but once, and it
    was on this occasion; in all other cases of need he sent his sons or his
    barons into the field. But this time he would have none go in command but
    himself, for he regarded the presumptuous rebellion of Nayan as far too
    serious and perilous an affair to be otherwise dealt with.


  

  
    Note 1.—Here Ramusio has a long and curious addition. Kúblái, it says,
      remained at Cambaluc till March, “in which our Easter occurs; and learning
      that this was one of our chief festivals, he summoned all the Christians,
      and bade them bring with them the Book of the Four Gospels. This he caused
      to be incensed many times with great ceremony, kissing it himself most
      devoutly, and desiring all the barons and lords who were present to do the
      same. And he always acts in this fashion at the chief Christian festivals,
      such as Easter and Christmas. And he does the like at the chief feasts of
      the Saracens, Jews, and Idolaters. On being asked why, he said: ‘There
      are Four Prophets worshipped and revered by all the world. The Christians
      say their God is Jesus Christ; the Saracens, Mahommet; the Jews, Moses;
      the Idolaters, Sogomon Borcan [Sakya-Muni Burkhan or Buddha], who was
      the first god among the idols; and I worship and pay respect to all four,
      and pray that he among them who is greatest in heaven in very truth may
      aid me.’ But the Great Khan let it be seen well enough that he held the
      Christian Faith to be the truest and best—for, as he says, it commands
      nothing that is not perfectly good and holy. But he will not allow the
      Christians to carry the Cross before them, because on it was scourged and
      put to death a person so great and exalted as Christ.


    “Some one may say: ‘Since he holds the Christian faith to be best, why
      does he not attach himself to it, and become a Christian?’ Well, this is
      the reason that he gave to Messer Nicolo and Messer Maffeo, when he sent
      them as his envoys to the Pope, and when they sometimes took occasion to
      speak to him about the faith of Christ. He said: ‘How would you have me
      to become a Christian? You see that the Christians of these parts are so
      ignorant that they achieve nothing and can achieve nothing, whilst you
      see the Idolaters can do anything they please, insomuch that when I sit
      at table the cups from the middle of the hall come to me full of wine or
      other liquor without being touched by anybody, and I drink from them. They
      control storms, causing them to pass in whatever direction they please, and
      do many other marvels; whilst, as you know, their idols speak, and give
      them predictions on whatever subjects they choose. But if I were to turn
      to the faith of Christ and become a Christian, then my barons and others
      who are not converted would say: “What has moved you to be baptised and
      to take up the faith of Christ? What powers or miracles have you witnessed
      on His part?” (You know the Idolaters here say that their wonders are
      performed by the sanctity and power of their idols.) Well, I should not
      know what answer to make; so they would only be confirmed in their errors,
      and the Idolaters, who are adepts in such surprising arts, would easily
      compass my death. But now you shall go to your Pope, and pray him on my
      part to send hither an hundred men skilled in your law, who shall be
      capable of rebuking the practices of the Idolaters to their faces, and of
      telling them that they too know how to do such things but will not, because
      they are done by the help of the devil and other evil spirits, and shall
      so control the Idolaters that these shall have no power to perform such
      things in their presence. When we shall witness this we will denounce the
      Idolaters and their religion, and then I will receive baptism; and when I
      shall have been baptised, then all my barons and chiefs shall be baptised
      also, and their followers shall do the like, and thus in the end there will
      be more Christians here than exist in your part of the world!’


    “And if the Pope, as was said in the beginning of this book, had sent men
      fit to preach our religion, the Grand Kaan would have turned Christian; for
      it is an undoubted fact that he greatly desired to do so.”


    In the simultaneous patronage of different religions, Kúblái followed the
      practice of his house. Thus Rubruquis writes of his predecessor Mangku
      Kaan: “It is his custom, on such days as his diviners tell him to be
      festivals, or any of the Nestorian priests declare to be holydays, to hold
      a court. On these occasions the Christian priests enter first with their
      paraphernalia, and pray for him, and bless his cup. They retire, and then
      come the Saracen priests and do likewise; the priests of the Idolaters
      follow. He all the while believes in none of them, though they all follow
      his court as flies follow honey. He bestows his gifts on all of them, each
      party believes itself to be his favourite, and all prophesy smooth things
      to him.” Abulfaragius calls Kúblái “a just prince and a wise, who loved
      Christians and honoured physicians of learning, whatsoever their nation.”


    There is a good deal in Kúblái that reminds us of the greatest prince
      of that other great Mongol house, Akbar. And if we trusted the first
      impression of the passage just quoted from Ramusio, we might suppose that
      the grandson of Chinghiz too had some of that real wistful regard towards
      the Lord Jesus Christ, of which we seem to see traces in the grandson of
      Baber. But with Kúblái, as with his predecessors, religion seems to have
      been only a political matter; and this aspect of the thing will easily
      be recognised in a re-perusal of his conversation with Messer Nicolas
      and Messer Maffeo. The Kaan must be obeyed; how man shall worship God is
      indifferent; this was the constant policy of his house in the days of its
      greatness. Kúblái, as Koeppen observes, the first of his line to raise
      himself above the natural and systematic barbarism of the Mongols, probably
      saw in the promotion of Tibetan Buddhism, already spread to some extent
      among them, the readiest means of civilising his countrymen. But he may
      have been quite sincere in saying what is here ascribed to him in this
      sense, viz.: that if the Latin Church, with its superiority of character
      and acquirement, had come to his aid as he had once requested, he would
      gladly have used its missionaries as his civilising instruments instead
      of the Lamas and their trumpery. (Rubr. 313; Assemani, III. pt. ii.
      107; Koeppen, II. 89, 96.)

  




  

  
  CHAPTER VII.


  How the Kaan rewarded the Valour of his Captains.


  So we will have done with this matter of Nayan, and go on with our account
    of the great state of the Great Kaan.


  We have already told you of his lineage and of his age; but now I must tell
    you what he did after his return, in regard to those barons who had behaved
    well in the battle. Him who was before captain of 100 he made captain of
    1000; and him who was captain of 1000 men he made to be captain of 10,000,
    advancing every man according to his deserts and to his previous rank.
    Besides that, he also made them presents of fine silver plate and other
    rich appointments; gave them Tablets of Authority of a higher degree than
    they held before; and bestowed upon them fine jewels of gold and silver,
    and pearls and precious stones; insomuch that the amount that fell to each
    of them was something astonishing. And yet ’twas not so much as they had
    deserved; for never were men seen who did such feats of arms for the love
    and honour of their Lord, as these had done on that day of the battle.{1}


  Now those Tablets of Authority, of which I have spoken, are ordered in
    this way. The officer who is a captain of 100 hath a tablet of silver; the
    captain of 1000 hath a tablet of gold or silver-gilt; the commander of
    10,000 hath a tablet of gold, with a lion’s head on it. And I will tell
    you the weight of the different tablets, and what they denote. The tablets
    of the captains of 100 and 1000 weigh each of them 120 saggi; and the
    tablet with the lion’s head engraven on it, which is that of the commander
    of 10,000, weighs 220 saggi. And on each of the tablets is inscribed a
    device, which runs: “By the strength of the great God, and of the great
    grace which He hath accorded to our Emperor, may the name of the Kaan be
    blessed; and let all such as will not obey him be slain and be destroyed.”
    And I will tell you besides that all who hold these tablets likewise
    receive warrants in writing, declaring all their powers and privileges.


  I should mention too that an officer who holds the chief command of 100,000
    men, or who is general-in-chief of a great host, is entitled to a tablet
    that weighs 300 saggi. It has an inscription thereon to the same purport
    that I have told you already, and below the inscription there is the figure
    of a lion, and below the lion the sun and moon. They have warrants also of
    their high rank, command, and power.{2} Every one, moreover, who holds
    a tablet of this exalted degree is entitled, whenever he goes abroad, to
    have a little golden canopy, such as is called an umbrella, carried on a
    spear over his head in token of his high command. And whenever he sits, he
    sits in a silver chair.{3}


  To certain very great lords also there is given a tablet with gerfalcons on
    it; this is only to the very greatest of the Kaan’s barons, and it confers
    on them his own full power and authority; so that if one of those chiefs
    wishes to send a messenger any whither, he can seize the horses of any man,
    be he even a king, and any other chattels at his pleasure.{4}


  

  
    Note 1.—So Sanang Setzen relates that Chinghiz, on returning from one
      of his great campaigns, busied himself in reorganising his forces and
      bestowing rank and title, according to the deserts of each, on his nine
      Orlok, or marshals, and all who had done good service. “He named
      commandants over hundreds, over thousands, over ten thousands, over hundred
      thousands, and opened his treasury to the multitude of the people” (p. 91).


    Note 2.—We have several times already had mention of these tablets. (See
      Prologue, ch. viii. and xviii.) The earliest European allusion to them is
      in Rubruquis: “And Mangu gave to the Moghul (whom he was going to send to
      the King of France) a bull of his, that is to say, a golden plate of a palm
      in breadth and half a cubit in length, on which his orders were inscribed.
      Whosoever is the bearer of that may order what he pleases, and his order
      shall be executed straightway.”


    These golden bulls of the Mongol Kaans appear to have been originally
      tokens of high favour and honour, though afterwards they became more
      frequent and conventional. They are often spoken of by the Persian
      historians of the Mongols under the name of Páïzah, and sometimes Páïzah
      Sir-i-Sher, or “Lion’s Head Paizah.” Thus, in a firmán of Ghazan Khan,
      naming a viceroy to his conquests in Syria, the Khan confers on the latter
      “the sword, the august standard, the drum, and the Lion’s Head Paizah.”
      Most frequently the grant of this honour is coupled with Yarlígh; “to
      such an one were granted Yarlígh and Páïzah,” the former word (which is
      still applied in Turkey to the Sultan’s rescripts) denoting the written
      patent which accompanies the grant of the tablet, just as the sovereign’s
      warrant accompanies the badge of a modern Order. Of such written patents
      also Marco speaks in this passage, and as he uttered it, no doubt the
      familiar words Yarlígh u Páïzah were in his mind. The Armenian history of
      the Orpelians, relating the visit of Prince Sempad, brother of King Hayton,
      to the court of Mangku Kaan, says: “They gave him also a P’haiza of gold,
      i.e. a tablet whereon the name of God is written by the Great Kaan himself;
      and this constitutes the greatest honour known among the Mongols. Farther,
      they drew up for him a sort of patent, which the Mongols call Iarlekh,”
      etc. The Latin version of a grant by Uzbek Khan of Kipchak to the Venetian
      Andrea Zeno, in 1333,[1]
      ends with the words: “Dedimus baisa et
      privilegium cum bullis rubeis,” where the latter words no doubt represent
      the Yarlígh al-tamghá, the warrant with the red seal or stamp,[2] as it
      may be seen upon the letter of Arghun Khan. (See plate at ch. xvii. of Bk.
      IV.) So also Janibek, the son of Uzbek, in 1344, confers privileges on
      the Venetians, “eisdem dando baissinum de auro”; and again Bardibeg,
      son, murderer, and successor of Janibeg, in 1358, writes: “Avemo dado
      comandamento [i.e. Yarlíg] cum le bolle rosse, et lo paysam.”
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      Seljukian Coin with the Lion and Sun.

    


    Under the Persian branch, at least, of the house the degree of honour was
      indicated by the number of lions’ heads upon the plate, which varied from
      1 to 5. The Lion and Sun, a symbol which survives, or has been revived,
      in the modern Persian decoration so called, formed the emblem of the Sun
      in Leo, i.e. in highest power. It had already been used on the coins of
      the Seljukian sovereigns of Persia and Iconium; it appears on coins of the
      Mongol Ilkhans Ghazan, Oljaïtu, and Abusaid, and it is also found on some
      of those of Mahomed Uzbek Khan of Kipchak.


    Hammer gives regulations of Ghazan Khan’s on the subject of the Paizah,
      from which it is seen that the latter were of different kinds as well as
      degrees. Some were held by great governors and officers of state, and these
      were cautioned against letting the Paizah out of their own keeping; others
      were for officers of inferior order; and, again, “for persons travelling on
      state commissions with post-horses, particular paizah (which Hammer says
      were of brass) are appointed, on which their names are inscribed.” These
      last would seem therefore to be merely such permissions to travel by the
      Government post-horses as are still required in Russia, perhaps in lineal
      derivation from Mongol practice. The terms of Ghazan’s decree and other
      contemporary notices show that great abuses were practised with the Paizah,
      as an authority for living at free quarters and making other arbitrary
      exactions.


    The word Paizah is said to be Chinese, Pai-tseu, “a tablet.” A trace of
      the name and the thing still survives in Mongolia. The horse-Bai is the
      name applied to a certain ornament on the horse caparison, which gives the
      rider a title to be furnished with horses and provisions on a journey.
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      “TABLE D’OR DE COMMANDEMENT,”

        THE PAÏZA OF THE MONGOLS

        FROM A SPECIMEN FOUND IN

E. SIBERIA.

    


    

    Where I have used the Venetian term saggio, the French texts have here
      and elsewhere saics and saies, and sometimes pois. Saic points to
      saiga, which, according to Dupré de St. Maur, is in the Salic laws the
      equivalent of a denier or the twelfth part of a sol. Saggio is possibly
      the same word, or rather may have been confounded with it, but the saggio
      was a recognised Venetian weight equal to ⅙ of an ounce. We shall see
      hereafter that Polo appears to use it to indicate the misḳál, a weight
      which may be taken at 74 grains Troy. On that supposition the smallest
      tablet specified in the text would weigh 18½ ozs. Troy.


    I do not know if any gold Paizah has been discovered, but several of silver
      have been found in the Russian dominions; one near the Dnieper, and two in
      Eastern Siberia. The first of our plates represents one of these, which was
      found in the Minusinsk circle of the Government of Yenisei in 1846, and is
      now in the Asiatic Museum of the Academy of St. Petersburg. For the sake
      of better illustration of our text, I have taken the liberty to represent
      the tablet as of gold, instead of silver with only the inscription gilt.
      The moulded ring inserted in the orifice, to suspend the plate by, is of
      iron. On the reverse side the ring bears some Chinese characters engraved,
      which are interpreted as meaning “Publication No. 42.” The inscription on
      the plate itself is in the Mongol language and Baspa character (supra,
      Prologue, note 1, ch. xv.), and its purport is a remarkable testimony to
      the exactness of Marco’s account, and almost a proof of his knowledge of
      the language and character in which the inscriptions were engraved. It
      runs, according to Schmidt’s version: “By the strength of the eternal
      heaven! May the name of the Khagan be holy! Who pays him not reverence
      is to be slain, and must die!” The inscriptions on the other plates
      discovered were essentially similar in meaning. Our second plate shows one
      of them with the inscription in the Uighúr character.


    The superficial dimensions of the Yenisei tablet, as taken from Schmidt’s
      full-size drawing, are 12·2 in. by 3·65 in. The weight is not given.


    In the French texts nothing is said of the size of the tablets. But
      Ramusio’s copy in the Prologue, where the tables given by Kiacatu are
      mentioned (supra, p. 35), says that they were a cubit in length and 5
      fingers in breadth, and weighed 3 to 4 marks each, i.e. 24 to 32 ounces.


    (Dupré de St. Maur, Essai sur les Monnoies, etc., 1746, p. viii.; also
      (on saiga) see Pertz, Script. XVII. 357; Rubruq. 312; Golden
      Horde, 219–220, 521; Ilch. II. 166 seqq., 355–356; D’Ohsson, III.
      412–413; Q. R. 177–180; Ham. Wassáf, 154, 176; Makrizi, IV. 158; St.
      Martin, Mém. sur l’Arménie, II. 137, 169; M. Mas Latrie in Bibl. de
      l’Éc. des Chartes, IV. 585 seqq.; J. As. sér. V. tom. xvii. 536 seqq.;
      Schmidt, über eine Mongol. Quadratinschrift, etc., Acad. St. P., 1847;
      Russian paper by Grigorieff on same subject, 1846.)


    [“The History tells us (Liao Shih, Bk. LVII. f. 2) that the official
      silver tablets p’ai tzŭ of the period were 600 in number, about a foot
      in length, and that they were engraved with an inscription like the above
      [‘Our imperial order for post horses. Urgent.’] in national characters
      (kuo tzŭ), and that when there was important state business the Emperor
      personally handed the tablet to the envoy, which entitled him to demand
      horses at the post stations, and to be treated as if he were the Emperor
      himself travelling. When the tablet was marked ‘Urgent,’ he had the right
      to take private horses, and was required to ride, night and day, 700 li
      in twenty-four hours. On his return he had to give back the tablet to the
      Emperor, who handed it to the prince who had the custody of the state
      tablets and seals.” (Dr. S. W. Bushell, Actes XI. Cong. Int. Orient.,
      Paris, p. 17.)


    “The Kin, in the thirteenth century, used badges of office made of
      silver. They were rectangular, bore the imperial seal, and an inscription
      indicative of the duty of the bearer. (Chavannes, Voyageurs chez les
      Khitans, 102.) The Nü-chên at an earlier date used wooden pai-tzŭ tied
      to each horseman and horse, to distinguish them by. (Ma Tuan-lin, Bk.
      327, 11.)” (Rockhill, Rubruck, p. 181, note.)


    

    “Tiger’s tablets—Sinice Hu fu, and p’ai tsze in the common language.
      The Mongols had them of several kinds, which differed by the metal, of
      which they were made, as well as by the number of pearls (one, two, or
      three in number), which were incrusted in the upper part of the tablet.
      Falcon’s tablets with the figure of a falcon were round, and used to be
      given only to special couriers and envoys of the Khan. [Yuen shi lui pien
      and Yuen ch’ao tien chang.] The use of the Hu-fu was adopted by the
      Mongols probably from the Kin.” (Palladius, l.c. p. 39.)


    Rubruquis (Rockhill’s ed. pp. 153–154) says:—“And whenever the principal
      envoy [of Longa] came to court he carried a highly-polished tablet of ivory
      about a cubit long and half a palm wide. Every time he spoke to the chan
      or some great personage, he always looked at that tablet as if he found
      there what he had to say, nor did he look to the right or the left, nor
      in the face of him with whom he was talking. Likewise, when coming into
      the presence of the Lord, and when leaving it, he never looked at anything
      but his tablet.” Mr. Rockhill observes: “These tablets are called hu in
      Chinese, and were used in China and Korea; in the latter country down to
      quite recent times. They were made of jade, ivory, bamboo, etc., according
      to the rank of the owner, and were about three feet long. The hu was
      originally used to make memoranda on of the business to be submitted by
      the bearer to the Emperor or to write the answers to questions he had had
      submitted to them. Odoric also refers to ‘the tablets of white ivory which
      the Emperor’s barons held in their hands as they stood silent before him.’”


    (Cf. the golden tablets which were of various classes with a tiger for
      image and pearls for ornaments, Devéria, Epigraphie, p. 15 et seq.)—H. C.]


    Note
      3.—Umbrella. The phrase in Pauthier’s text is “Palieque que on dit
      ombrel.” The Latin text of the Soc. de Géographie has “unum pallium de
      auro,” which I have adopted as probably correct, looking to Burma, where
      the old etiquettes as to umbrellas are in full force. These etiquettes were
      probably in both countries of old Hindu origin. Pallium, according to
      Muratori, was applied in the Middle Ages to a kind of square umbrella, by
      which is probably meant rather a canopy on four staves, which was sometimes
      assigned by authority as an honourable privilege.


    But the genuine umbrella would seem to have been used also, for Polo’s
      contemporary, Martino da Canale, says that, when the Doge goes forth of
      his palace, “si vait apres lui un damoiseau qui porte une umbrele de
      dras à or sur son chief,” which umbrella had been given by “Monseigneur
      l’Apostoille.” There is a picture by Girolamo Gambarota, in the Sala
      del Gran Consiglio, at Venice, which represents the investiture of the
      Doge with the umbrella by Pope Alexander III., and Frederick Barbarossa
      (concerning which see Sanuto Junior, in Muratori, XXII. 512).


    The word Parasol also occurs in the Petrarchian vocabulary, (14th
      century) as the equivalent of saioual (Pers. sáyában or sáiwán,
      an umbrella). Carpini notices that umbrellas (solinum vel tentoriolum
      in hastâ) were carried over the Tartar nobles and their wives, even on
      horseback; and a splendid one, covered with jewels, was one of the presents
      made to Kuyuk Kaan on his enthronement.


    With respect to the honorary character attaching to umbrellas in China, I
      may notice that recently an English resident of Ningpo, on his departure
      for Europe, was presented by the Chinese citizens, as a token of honour,
      with a pair of Wan min sàn, umbrellas of enormous size.


    The umbrella must have gone through some curious vicissitudes; for at
      one time we find it familiar, at a later date apparently unknown, and
      then reintroduced as some strange novelty. Arrian speaks of the σκιάδια,
      or umbrellas, as used by all Indians of any consideration; but
      the thing of which he spoke was familiar to the use of Greek and Roman
      ladies, and many examples of it, borne by slaves behind their mistresses,
      are found on ancient vase-paintings. Athenaeus quotes from Anacreon the
      description of a “beggar on horseback” who


    
      
        
          “like a woman bears

          An ivory parasol over his delicate head.”
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        Second Example of a

        Mongol Païza,

        with Superscription in the Uighúr Character,

        found near the River Dnieper,

        1845.
      

    


    

    An Indian prince, in a Sanskrit inscription of the 9th century, boasts
      of having wrested from the King of Márwár the two umbrellas pleasing to
      Parvati, and white as the summer moonbeams. Prithi Ráj, the last Hindu king
      of Delhi, is depicted by the poet Chand as shaded by a white umbrella on
      a golden staff. An unmistakable umbrella, copied from a Saxon MS. in the
      Harleian collection, is engraved in Wright’s History of Domestic Manners,
      p. 75. The fact that the gold umbrella is one of the paraphernalia of high
      church dignitaries in Italy seems to presume acquaintance with the thing
      from a remote period. A decorated umbrella also accompanies the host when
      sent out to the sick, at least where I write, in Palermo. Ibn Batuta says
      that in his time all the people of Constantinople, civil and military,
      great and small, carried great umbrellas over their heads, summer and
      winter. Ducange quotes, from a MS. of the Paris Library, the Byzantine
      court regulations about umbrellas, which are of the genuine Pan-Asiatic
      spirit;—σκιάδια χρυσοκóκκινα extend from the Hypersebastus to
      the grand Stratopedarchus, and so on; exactly as used to be the case, with
      different titles, in Java. And yet it is curious that John Marignolli, Ibn
      Batuta’s contemporary in the middle of the 14th century, and Barbosa in the
      16th century, are alike at pains to describe the umbrella as some strange
      object. And in our own country it is commonly stated that the umbrella
      was first used in the last century, and that Jonas Hanway (died 1786) was
      one of the first persons who made a practice of carrying one. The word
      umbrello is, however, in Minsheu’s dictionary. [See Hobson-Jobson, s.v.
      Umbrella.—H. C.]


    (Murat. Dissert. II. 229; Archiv. Storic. Ital. VIII. 274, 560; Klapr.
      Mém. III.; Carp. 759; N. and Q., C. and J. II. 180; Arrian, Indica,
      XVI.; Smith’s Dict., G. and R. Ant., s.v. umbraculum; J. R. A. S.
      v. 351; Rás Mála, I. 221; I. B. II. 440; Cathay, 381; Ramus. I. f. 301.)


    Alexander, according to Athenaeus, feasted his captains to the number of
      6000, and made them all sit upon silver chairs. The same author relates
      that the King of Persia, among other rich presents, bestowed upon Entimus
      the Gortynian, who went up to the king in imitation of Themistocles, a
      silver chair and a gilt umbrella. (Bk. I. Epit. ch. 31, and II. 31.)


    The silver chair has come down to our own day in India, and is much
      affected by native princes.


    Note 4.—I have not been able to find any allusion, except in our author,
      to tablets, with gerfalcons (shonḳár). The shonḳár appears, however,
      according to Erdmann, on certain coins of the Golden Horde, struck at Sarai.


    There is a passage from Wassáf used by Hammer, in whose words it runs
      that the Sayad Imámuddín, appointed (A.D. 683) governor of Shiraz by
      Arghun Khan, “was invested with both the Mongol symbols of delegated
      sovereignty, the Golden Lion’s Head, and the golden Cat’s Head.” It would
      certainly have been more satisfactory to find “Gerfalcon’s Head” in lieu
      of the latter; but it is probable that the same object is meant. The cut
      below exhibits the conventional effigy of a gerfalcon as sculptured over
      one of the gates of Iconium, Polo’s Conia. The head might easily pass for
      a conventional representation of a cat’s head, and is indeed strikingly
      like the grotesque representation that bears that name in mediæval
      architecture. (Erdmann, Numi Asiatici, I. 339; Ilch. I. 370.)
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    Sculptured Gerfalcon. (From the Gate of Iconium.)

  




  
    
      [1] “In anno Simiae, octavâ lunâ, die quarto exeunte, juxta
      fluvium Cobam (the Ḳuban), apud Ripam Rubeam existentes
      scripsimus.” The original was in linguâ Persaycâ.


    
      [2] See Golden Horde, p. 218.

  


  

  CHAPTER VIII.


  Concerning the Person of the Great Kaan.


  The personal appearance of the Great Kaan, Lord of Lords, whose name is
    Cublay, is such as I shall now tell you. He is of a good stature, neither
    tall nor short, but of a middle height. He has a becoming amount of flesh,
    and is very shapely in all his limbs. His complexion is white and red, the
    eyes black and fine,{1} the nose well formed and well set on. He has
    four wives, whom he retains permanently as his legitimate consorts; and the
    eldest of his sons by those four wives ought by rights to be emperor;—I
    mean when his father dies. Those four ladies are called empresses, but each
    is distinguished also
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    Portrait of Kúblái Kaan. (From a Chinese Engraving.)

  


  

  
    

    
      
        
          “Droiz fu comme un rosel, iex vairs comme faucon,

          Dès le tens Moysel ne nasqui sa façon.”

        

      

    


    

    

    

    

    

    

    

    

    

    

    
  




  

  CHAPTER IX.


  Concerning the Great Kaan’s Sons.


  

  

  

  
    

    

    

    

    

    

    

    

    

    
  




  

  CHAPTER X.


  Concerning the Palace of the Great Kaan.
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      IDEAL PLAN

        of the

        ANCIENT PALACES

        of the

        MONGOL EMPERORS

        AT KHANBALIGH

        according to Dr. Bretschneider
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      A. Housselin d.

      Palace at Khan-baligh. (From the Livre des Merveilles.)
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      Winter Palace at Peking.
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      Mei Shan.
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