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    Standing at the contested border where spiritual doctrine confronts human testimony, The Phantom World; or, The philosophy of spirits, apparitions, &c, &c pursues the enduring question of how a disciplined mind should judge extraordinary reports of invisible agents, haunted places, and returning dead when such tales refuse to vanish from public life, echo through courts and churches, stir fear and consolation in equal measure, and demand from both believers and skeptics a method of inquiry that honors faith without surrendering reason, and respects reason without erasing the unsettling experiences that communities record, remember, and transmit across generations.

This work belongs to the tradition of learned non-fiction, part theological reflection and part antiquarian survey, composed by the Benedictine scholar Augustin Calmet in the eighteenth century and later presented to English readers under the title The Phantom World in the nineteenth century. Its pages move across European locales and epochs rather than a single narrative setting, collecting materials from scripture, patristic commentary, classical writers, canonists, physicians, magistrates, and chroniclers. The result is not a tale but a structured inquiry, shaped by monastic erudition and a measured tone, attentive to the intellectual climate in which questions of spirits, demons, and revenants were argued with gravity.

The premise is straightforward yet capacious: assemble notable accounts of apparitions and kindred phenomena, examine the sources that report them, and test the strength of each case by comparing authorities and circumstances. Readers encounter a voice that is patient, exacting, and often cautious, willing to catalog possibilities while distinguishing conjecture from testimony. The style alternates between concise summaries of cases and longer deliberations that weigh theological, legal, and medical considerations. The mood is at once sober and quietly uncanny, for the book invites contemplation of what people claim to have seen and heard without theatrically staging those claims as spectacle.

Within this framework, Calmet’s inquiry spotlights themes that still resonate: the reliability of witnesses, the thresholds of admissible evidence, and the risks of credulity versus dismissal. The work analyzes how communal narratives take shape around misfortune, burial, and memory, and how institutions adjudicate stories of harm attributed to invisible causes. It also tracks the moral and doctrinal stakes that arise when popular beliefs press against official teaching. By treating revenants and similar reports, including those associated with parts of Central and Eastern Europe, as problems for scholarship rather than sensational curiosities, the book models a disciplined approach to contested phenomena.

For contemporary readers, the attraction lies less in verdicts than in method. The Phantom World demonstrates how to navigate extraordinary claims without contempt or surrender, asking what counts as proof, how error proliferates, and why certain narratives endure. It anticipates modern concerns about rumor, mass persuasion, and the circulation of alarming stories, while foregrounding the human needs that give such stories force. The questions it raises about testimony, translation, cultural transmission, and institutional authority continue to matter in an age saturated with information, offering a historical lens through which to examine belief and skepticism in public discourse.

The book also serves as a resource for several fields at once. Students of religion and theology will find careful distinctions about permissible belief and pastoral caution; historians and folklorists will value the collation of cases and the attention to context; literary scholars will recognize seeds of later Gothic preoccupations and a catalogue of motifs that influenced subsequent imagination. Throughout, the prose encourages reflection rather than thrills, preferring classification and comparison to final pronouncements. This orientation makes the volume a durable companion for those who seek to understand how premodern and early modern readers organized knowledge about the unseen.

Approached today, The Phantom World offers a contemplative reading experience that balances curiosity with restraint, inviting you to sift layered testimonies, examine the standards by which they are judged, and consider how communities negotiate the boundary between the natural and the supernatural. Expect a calm, steady voice, an architecture of topics rather than chapters of suspense, and a commitment to letting evidence and argument lead. Whether you read for intellectual history, for the background of persistent legends, or for guidance in thinking about uncertain things, this is a study that favors clarity, patience, and the disciplined hospitality of learned inquiry.
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    The Phantom World by Augustin Calmet assembles reports, traditions, and theological opinions on spirits, apparitions, angels, demons, revenants, and related marvels. Calmet states his purpose as inquiry rather than advocacy, gathering sources from Scripture, the Church Fathers, canonists, historians, and contemporary witnesses. He compares ancient examples with recent depositions, weighing the credibility of testimony, the character of witnesses, and the circumstances of events. He distinguishes natural causes, fraud, and imagination from preternatural interventions permitted by divine providence. Throughout, he defers to ecclesiastical doctrine, frames questions methodically, and seeks rules by which to judge narratives that concern the visible effects of invisible agents.

Calmet begins with scriptural and patristic foundations for the existence and agency of spiritual beings. He recalls biblical apparitions of angels, accounts of demoniacs, prophetic dreams, and the manifestations attending Christ and the apostles. He reviews interpretations from Augustine, Gregory the Great, and later scholastics regarding the operations of angels, the activity of demons, and the condition of souls after death. He considers whether departed souls may return, in what manner, and for what ends, and how such phenomena relate to purgatory and divine permission. This theological groundwork sets the boundaries within which later historical and anecdotal materials are to be assessed.

Proceeding to the nature and modes of apparitions, Calmet classifies phenomena as angelic, demonic, or human spirits, and separates corporeal, imaginative, and intellectual visions. He notes dreams, ecstasies, and waking manifestations, and surveys signs often reported, such as voices, lights, impressions, and tangible effects. He outlines criteria for discernment, including consistency, external corroboration, and the moral effects of the event. Calmet repeatedly cautions against credulity, emphasizing the force of imagination, melancholy, imposture, and natural prodigies. Yet he allows that certain facts resist easy reduction, urging measured judgment that admits both the limits of human sense and the possibility of extraordinary causes.

On possessions and exorcisms, Calmet compiles cases from antiquity to his own age, distinguishing possession from illness, melancholy, or fraud. He describes reported symptoms, such as aversion to sacred things, unusual knowledge, and disturbances beyond ordinary strength. He recounts ecclesiastical procedures, including examinations, prayers, fasting, and the authorized use of exorcistic formulas, and he notes outcomes recorded by credible witnesses. Instances of deception and misattribution are acknowledged, and Calmet emphasizes the Church’s prudence in requiring medical consultation and moral certainty. He concludes that while many episodes can be explained naturally, others are best approached as demonic vexations restrained by divine governance.

Turning to magic, sorcery, and witchcraft, Calmet surveys claims of pacts with evil spirits, malefices, and assemblies reputed as sabbaths. He reviews juridical records, confessions, and learned opinions on the extent of demonic cooperation in alleged feats. He underscores the Church’s condemnation of superstition and illicit arts, while distinguishing illusions and delusions from effects that may occur by permission of God. Calmet notes the dangers of precipitate judgments and unreliable evidence, and he records learned cautions against torture and credulous testimony. The general line maintains that some actions imputed to witches are impossible or imaginary, while others may involve preternatural assistance and require pastoral remedies.

Calmet then examines divination and ominous signs, including dreams, oracles, astrology, second sight, and necromancy. He sets forth biblical prohibitions and patristic admonitions against consulting hidden powers, while collecting instances where dreams or premonitions coincided with subsequent events. Authorities are arrayed to separate natural foresight, coincidence, and divine revelation from demonic counterfeit. He discusses modes of invocation, lots, and charms, and records arguments for their futility or peril. The analysis concludes that phenomena attributed to divination often arise from natural causes or deception, though Scripture and tradition recognize true prophecy as extraordinary and rare, dependent wholly on God’s will.

A substantial portion treats revenants and vampires, especially reports from Hungary, Moravia, Silesia, and neighboring regions. Calmet reproduces official inquiries, medical attestations, and local depositions describing exhumations, signs of incorruption, apparent bleeding, and measures such as staking or decapitation. He weighs contradictions in testimony, considers burial conditions and disease, and records explanations offered by physicians, magistrates, and theologians. While acknowledging the notoriety of certain cases and the seriousness of legal proceedings, he refrains from categorical conclusions. The discussion emphasizes careful examination of facts, the possibility of natural misinterpretation, and, in some instances, the allowance for extraordinary intervention under divine permission.

Related chapters address lycanthropy and metamorphoses, incubus and succubus traditions, haunted houses, poltergeist-like disturbances, and fairylike apparitions. Calmet gathers medical opinions associating lycanthropy with melancholy or mania, alongside testimonies alleging visible transformations or bestial behaviors. He notes the capacity of spiritual agents, according to theological sources, to produce sensory illusions or to act upon bodies in limited ways. For household disturbances, he records noises, movements, and vexations, as well as remedies reported by clergy and laity, such as prayer and sacramentals. Across these topics, he compiles arguments that balance naturalistic accounts with attestations that resist easy explanation.

Calmet closes by restating rules for judging extraordinary narratives, urging attention to witness quality, congruence with doctrine, and openness to natural causes. He maintains that many famed stories dissolve under scrutiny, while some remain supported by grave testimonies that cannot be dismissed lightly. The work’s overall purpose is to collect, order, and assess materials touching spirits and apparitions, so that readers may avoid superstition without denying events that tradition and credible witnesses have affirmed. Deference to ecclesiastical authority guides his assessments. The book thus offers a methodical survey, neither strictly skeptical nor credulous, aimed at prudent discernment of preternatural claims.
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    Augustin Calmet composed his treatise in the duchy of Lorraine, where he served as Benedictine abbot of Senones from 1718 until his death in 1757. Lorraine, a borderland between France and the Holy Roman Empire, exposed him to French royal policy, imperial jurisprudence, and Central European reports filtering through monastic and scholarly networks. The first French edition appeared in 1746, with a significantly enlarged edition in 1751 that added recent materials on vampires from the Habsburg frontier. The English version, The Phantom World, translated in London by Henry Christmas in 1850, re-situated the work within a Victorian context, yet its evidentiary core reflects the Catholic, juridical, and medical debates of the 1720s–1750s.

The geopolitical reshaping of Southeastern Europe after the Peace of Passarowitz (Požarevac) in 1718 crucially frames the book’s most famous cases. Austria acquired the Banat of Temeswar, parts of Wallachia, and northern Serbia, including Belgrade, establishing military-administrative regimes that kept written records in German and Latin. These borderlands, contested until the Treaty of Belgrade (1739) restored much territory to the Ottomans, became the stage for documented exhumations, autopsies, and anti-vampire measures. Calmet’s compilation exploits this documentary surge, drawing on Austrian reports to test claims about revenants from Hungary, Bohemia, Moravia, and Silesia. The work mirrors how imperial expansion, bureaucracy, and print transformed local rumor into trans-European controversy.

The Habsburg vampire investigations of the 1720s–1730s most powerfully shaped Calmet’s project. In 1725, the case of Peter Plogojowitz in Kisiljevo (near Veliko Gradište) reached Austrian authorities through the district provisor Frombald. Villagers alleged that Plogojowitz rose from his grave to suffocate the living; officials described a body showing fresh blood and unfixed limbs. In 1726–1732, the Arnold Paole affair in the Serbian village of Medvedja escalated when a rash of deaths prompted exhumations. The regimental field surgeon Johannes Flückinger oversaw an inquiry whose Visum et Repertum, dated 1732 at Belgrade, detailed autopsies, the staking and burning of corpses, and eyewitness depositions. These memoranda traveled rapidly through the Wienerisches Diarium and German pamphlets before entering French and English learned journals. Lutheran pastor Michael Ranft’s De masticatione mortuorum in tumulis (1728; expanded 1734) offered a theological-naturalistic framework, arguing for postmortem processes misread as vampirism. Calmet’s 1746 edition, and more fully his 1751 expansion, assembled these testimonies, compared them with earlier Central European revenant lore, and evaluated medical explanations such as delayed decomposition and burial conditions. He cited military ranks, dates, and locales to stress the administrative character of the evidence, yet weighed it against canon law, moral theology, and patristic authorities. In doing so, he treated vampirism less as folklore than as a legal-medical dossier emerging from Austria’s newly conquered lands—an approach that turned local crises into European tests of credibility, governance, and the limits of natural philosophy.

Contemporaneous disputes over miracles and bodily phenomena in France provided another decisive backdrop. The sensational cures and convulsions at the tomb of the Jansenist deacon François de Pâris in the Parisian cemetery of Saint-Médard (notably 1731–1732) drew police interventions under Cardinal Fleury and closure orders by the Parlement of Paris in 1732. Meanwhile, Prospero Lambertini, later Pope Benedict XIV, issued his multi-volume De Servorum Dei Beatificatione et Beatorum Canonizatione (1734–1738), codifying rigorous evidentiary rules for miracles. Calmet’s cautious sifting of apparitions, possessions, and revenants mirrors this climate: he cross-examines depositions, distinguishes medical from preternatural claims, and aligns inquiry with emerging Catholic norms for proof.

Europe’s legal retreat from witch persecutions reframed demonological discourse. In France, the 1682 edict of Louis XIV shifted sorcery from capital crime to superstition and fraud, a policy turn influenced by the Affair of the Poisons (1677–1682). In Britain, the Witchcraft Act of 1735 repealed earlier statutes and criminalized pretending to practice witchcraft. Across the Empire, trials diminished sharply, though episodes continued into the mid-eighteenth century; Switzerland’s execution of Anna Göldi in 1782 is often cited as among the last in Western Europe. Calmet writes into this transition: he scrutinizes diabolic attributions, accepts the possibility of preternatural agency, yet repeatedly exposes imposture and legal overreach.

Medical-administrative reform culminated in Habsburg policy after Calmet’s editions. Empress Maria Theresa commissioned her physician Gerard van Swieten to investigate the vampire scares; van Swieten’s 1755 memorandum rejected vampirism on physiological grounds and condemned exhumations as public-health hazards. Imperial decrees in 1755–1756 curtailed staking and burning of corpses and standardized burial practices. Calmet’s work anticipates this shift by collating autopsy narratives, mortuary observations, and clerical testimonies, pressing readers to prefer regulated inquiry over communal panic. His treatment also engages the broader Enlightenment of institutions—the Royal Society, the Académie des Sciences—where case reporting, experiment, and medical jurisprudence were redefining how extraordinary claims were vetted.

The 1850 London translation by Henry Christmas entered a Britain seized by new controversies over spirits. The Fox sisters’ 1848 rappings in New York launched transatlantic Spiritualism; by 1853–1854, table-turning gripped British parlors, provoking Michael Faraday’s public refutations in 1853. Christmas’s Phantom World, issued by Richard Bentley, reframed Calmet as a historical philosopher of apparitions, offering Victorian readers a compendium of precedents, official inquiries, and clerical critiques. The translation thus mirrored mid-nineteenth-century social movements that blended religion, science, and entertainment, while presenting eighteenth-century Catholic and Habsburg responses as models—whether to emulate or to surpass—for governing collective belief.

The book functions as a social and political critique by exposing how authorities and communities negotiate fear, evidence, and power. Calmet shows that militarized borderlands, epidemics of rumor, and fragile rural economies can fuse into punitive rituals against corpses and marginalized families, illustrating the costs of unregulated justice. He also reveals contradictions within institutions: churchmen, physicians, magistrates, and soldiers produce rival truths shaped by jurisdiction and class. By insisting on dated testimonies, official signatures, and comparative cases, the work implicitly argues for procedural restraint and public accountability, challenging both credulity and cynical dismissal, and urging a governance of extraordinary claims proportionate to the era’s social harms.
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Among the many phases presented by human credulity, few are more interesting than those which regard the realities of the invisible world. If the opinions which have been held on this subject were written and gathered together they would form hundreds of volumes—if they were arranged and digested they would form a few, but most important. It is not merely because there is in almost every human error a substratum of truth, and that the more important the subject the more important the substratum, but because the investigation will give almost a history of human aberrations, that this otherwise unpromising topic assumes so high an interest. The superstitions of every age, for no age is free from them, will present the popular modes of thinking in an intelligible and easily accessible form, and may be taken as a means of gauging (if the expression be permitted) the philosophical and metaphysical capacities of the period. In this light, the volumes here presented to the reader will be found of great value, for they give a picture of the popular mind at a time of great interest, and furnish a clue to many difficulties in the ecclesiastical affairs of that era. In the time of Calmet, cases of demoniacal possession, and instances of returns from the world of spirits, were reputed to be of no uncommon occurrence. The church was continually called on to exert her powers of exorcism; and the instances gathered by Calmet, and related in this work, may be taken as fair specimens of the rest. It is then, first, as a storehouse of facts, or reputed facts, that Calmet compiled the work now in the reader's hands—as the foundation on which to rear what superstructure of system they pleased; and secondly, as a means of giving his own opinions, in a detached and desultory way, as the subjects came under his notice. The value of the first will consist in their evidence—and of this the reader will be as capable of judging as the compiler; that of the second will depend on their truth—and of this, too, we are as well, and in some respects better, able to judge than Calmet himself. Those accustomed to require rigid evidence will be but ill satisfied with the greater part of that which will be found in this work; simple assertion for the most part suffices—often first made long after the facts, or supposed facts, related, and not unfrequently far off from the places where they were alleged to have taken place. But these cases are often the best authenticated, for in the more modern ones there is frequently such an evident mistake in the whole nature of the case, that all the spiritual deductions made from it fall to the ground.

Not a few instances of so-called demoniacal possession are capable of being resolved into cataleptic trance, a state not unlike that produced by mesmerism, and in which many of the same phenomena seem naturally to display themselves; the well-known instance of the young servant girl, related by Coleridge, who, though ignorant and uneducated, could during her sleep-walking discourse learnedly in rabbinical Hebrew, would furnish a case in point. The circumstance of her old master having been in the habit of walking about the house at night, reading from rabbinical books aloud and in a declamatory manner; the impression made by the strange sounds upon her youthful imagination; their accurate retention by a memory, which, however, could only reproduce them in an abnormal condition—all teach us many most interesting psychological facts, which, had this young girl fallen into other hands, would have been useless in a philosophical point of view, and would have been only used to establish the doctrine of diabolical possession and ecclesiastical exorcism. We should have been told how skilled was the fallen angel in rabbinical tradition, and how wholesome a terror he entertained of the Jesuits, the Capuchins, or the Fratres Minimi, as the case might be. Not a few of the most remarkable cases of supposed modern possession are to be accounted for by involuntary or natural mesmerism. Indeed the same view seems to be taken by a popular minister of the church (Mr. Mac Niel), in our own day, viz., that mesmerism and diabolical possession are frequently identical. Our difference with him is that we should consider the cases called by the two names as all natural, and he would consider them as all supernatural. And here, to avoid misconception, or rather misinterpretation, let me at once observe, that I speak thus of modern and recorded cases only, accepting literally all related in the New Testament, and not presuming to say that similar cases might not occur now. Calmet, however, may be supposed to have collected all the most remarkable of modern times, and I am compelled to say I believe not one of them. But when we pass from the evidence of truth, in which they are so wanting, to the evidence of fraud and collusion by which many are so characterized, we shall have less wonder at the general spread of infidelity in times somewhat later, on all subjects not susceptible of ocular demonstration. Where a system claimed to be received as a whole, or not at all, it is hardly to be wondered at that when some portion was manifestly wrong, its own requirements should be complied with, and the whole rejected. The system which required an implicit belief in such absurdities as those related in these volumes, and placed them on a level with the most awful verities of religion, might indeed make some interested use of them in an age of comparative darkness, but certainly contained within itself the seeds of destruction, and which could not fail to germinate as soon as light fell upon them. The state of Calmet's own mind, as revealed in this book, is curious and interesting. The belief of the intellect in much which he relates is evidently gone, the belief of the will but partially remains. There is a painful sense of uncertainty as to whether certain things ought not to be received more fully than he felt himself able to receive them, and he gladly follows in many cases the example of Herodotus of old, merely relating stories without comment, save by stating that they had not fallen under his own observation.

The time, indeed, had hardly come to assert freedom of belief on subjects such as these. Theology embraced philosophy, and the Holy Inquisition[2] defended the orthodoxy of both; and if the investigators of Calmet's day were permitted to hold, with some limitation, the Copernican theory, it was far otherwise with regard to the world of spirits, and its connection with our own. The rotundity of the earth affected neither shrines nor exorcisms; metaphysical truth might do both one and the other; and the cry of "Great is Diana of the Ephesians," was not raised in the capital of Asia Minor, till the "craft by which we get our wealth" was proved to be in danger.

Reflections such as these are painfully forced on us by the evident fraud exhibited by many of the actors in the scenes of exorcism narrated by Calmet, the vile purposes to which the services of the church were turned, and the recklessness with which the supposed or pretended evil, and equally pretended remedy, were used for political intrigue or state oppression.

Independent of these conclusions, there is something lamentable in a state of the public mind, which was so little prone to examination as to receive such a mass of superstition without sifting the wheat, for such there undoubtedly is, from the chaff. Calmet's work contains enough, had we the minor circumstances in each case preserved, to set at rest many philosophic doubts, and to illustrate many physical facts; and to those who desire to know what was believed by our Christian forefathers, and why it was believed, the compilation is absolutely invaluable. Calmet was a man of naturally cool, calm judgment, possessed of singular learning, and was pious and truthful. A short sketch of his life will not, perhaps, be unacceptable to the reader.

Augustine Calmet[1] was born in the year 1672, at a village near Commerci, in Lorraine. He early gave proofs of aptitude for study, and an opportunity was speedily offered of devoting himself to a life of learning. In his sixteenth year he became a Benedictine of the Congregation of St. Vannes, and prosecuted his theological and such philosophical studies as the time allowed with great success. He was soon appointed to teach the younger portion of the community, and gave in this employment such decided satisfaction to his superiors, that he was soon marked for preferment. His chief study was the Scriptures; and in the twenty-second year of his age, a period unusually early, in an age when all benefices and beneficial employments were matters of sale, he was appointed to be sub-prior of the monastery of Munster, in Alsace, where he presided over an academy. This academy consisted of ten or twelve monks, and its object was the investigation of Scripture. Calmet was not idle in his new position; besides communicating so much valuable information as to make his pupils the best biblical scholars of the country, he made extensive collections for his Commentary on the Old and New Testaments, and for his still more celebrated work, the History of the Bible. These materials he subsequently digested and arranged. The Commentary, a work of immense value, was published in separate volumes from 1707 to 1716. His labors attracted renewed and increased attention, and the offer of a bishopric was made to him, which he unhesitatingly declined.

In 1718, he was elected to the abbacy of St. Leopold, in Nancy; and ten years afterwards, to that of Senones, where he spent the remainder of his days. His writings are numerous—two have been already mentioned—and so great was the popularity attained by his Commentaries, that they have been translated into no fewer than six languages within ten years. It exhibits a favorable aspect of the author's mind, and gives a very high idea of his erudition. One cause which tended greatly to its universal acceptability, was its singular freedom from sectarian bitterness. Protestants as well as Romanists may use it with equal satisfaction; and accordingly, it is considered a work of standard authority in England as much as on the continent.

In addition to these Commentaries, and his History of the Bible, and Fragments, (the best edition of which latter work in English, is by Isaac Taylor,) he wrote the "Ecclesiastical and Civil History of Lorraine;" "A Catalogue of the Writers of Lorraine;" "Universal History, Sacred and Profane;" a small collection of Reveries; and a work entitled, "A Literal, Moral, and Historical Commentary on the Rule of St. Benedict," a work which is full of curious information on ancient customs, particularly ecclesiastical. He is among the few, also, who have written on ancient music. He lived to a good old age; and died regretted and much respected in 1757.

Of all his works, the one presented here to the reader, is perhaps the most popular; it went rapidly through many editions, and received from the author's hand continual corrections and additions. To say that it is characterized by uniform judgment, would be to give it a praise somewhat different as well as somewhat greater than that which it merits. It is a vast repertory of legends, more or less probable; some of which have very little foundation—and some which Calmet himself would have done well to omit, though now, as a picture of the belief entertained in that day, they greatly add to the value of the book. For the same reasons which have caused the retention of these passages, no alterations have been made in the citations from Scripture, which being translations from the Vulgate, necessarily differ in phraseology from the version in use among ourselves. The apocryphal books too are quoted, and the story of Bel and the Dragon referred to as a part of the prophecy of Daniel; but what is of consequence to observe, is, that doctrines are founded on these translations, and on those very points in which they differ from our own.

If the history of popery, and especially that form and development of it exhibited in the monastic orders, be ever written, this work will be of the greatest importance:—it will show the means by which dominion was obtained over the minds of the ignorant; how the most sacred mysteries were perverted; and frauds, which can hardly be termed pious, used to support institutions which can scarcely be called religious. That the spirits of the dead should be permitted to return to earth, under circumstances the most grotesque, to support the doctrines of masses for the dead, purgatory and propitiatory penance; that demons should be exorcised to give testimony to the merits of rival orders of monks and friars; that relics, many of them supposititious, and many of the most disgusting and blasphemous character, should have power to affect the eternal state of the departed; and that all saints, angels, demons, and the ghosts of the departed, should support, with great variations indeed, the corrupt dealings of a corrupt priesthood—form a creed worthy of the darkest and most unworthy days of heathenism.

There is, however, one excuse, or rather palliation, for the superstition of that time. In periods of great public depravity—and few epochs have been more depraved than that in which Calmet lived—Satan has great power. With a ruler like the regent Duke of Orleans, with a Church governor like Cardinal Dubois, it would appear that the civil and ecclesiastical authority of France had sold itself, like Ahab of old, to work wickedness; or, as the apostle says, "to work all uncleanness with greediness." In an age so characterized, it does not seem at all improbable that portentous events should from time to time occur; that the servants of the devil should be strengthened together with their master; that many should be given over to strong delusions and to believe a lie; and that the evil part of the invisible world should be permitted to ally itself more closely with the men of an age so congenial. Real cases of demoniacal possession might, perhaps, be met with, and though scarcely amenable to the exorcisms of a clergy so corrupt as that of France in that day, they would yet justify a belief in the reality of those cases got up for the sake of filthy lucre, personal ambition, or private revenge. If the public mind was prepared for a belief in such cases, there were not wanting men to turn it to profitable account; and the quiet student who believed the efficacy of the means used, and was scarcely aware of the wickedness of the age in which he lived, might easily be induced to credit the tales told him of demons expelled by the power of a church, to which in the beginning an authority to do so had undoubtedly been given, and whose awful corruptions were to him at least greatly veiled.

Calmet was a man of great integrity and considerable acumen, but he passed an innocent and exemplary life in studious seclusion; he mixed little with the world at large, resided remote "from courts, and camps, and strife of war or peace;" and there appears occasionally in his writings a kind of nervous apprehension lest the dogmas of the church to which he was pledged should be less capable than he could wish of satisfactory investigation. When he meets with tales like those of the vampires or vroucolacas, which concern only what he considered a heretical church, and with which, therefore, he might deal according to his own will—apply to them the ordinary rules of evidence, and treat them as mundane affairs—there he is clear-sighted, critical and acute, and accordingly he discusses the matter philosophically and logically, and concludes without fear of sinning against the church, that the whole is delusion. When, on the other hand, he has to deal with cases of demoniacal possession, in countries under the rule of the Roman hierarchy, he contents himself with the decisions of the scholastic divines and the opinions of the fathers, and makes frequent references to the decrees of various provincial parliaments. The effects of such a state of mind upon scientific and especially metaphysical investigation, may be easily imagined, and are to be traced more or less distinctly in every page of the work before us.

To conclude: books like this—the "Disquisitiones Magicæ" of Delrio, the "Demonomanie" of Bodin, the "Malleus Maleficarum" of Sprengel, and the like, are at no time to be regarded merely as subjects of amusement; they have their philosophical value; they have a still greater historical value; and they show how far even upright minds may be warped by imperfect education, and slavish deference to authority.

The edition here followed is that of 1751, which contains the latest corrections of the author, and several additional pieces, which are all included in the present volumes.

Sion College, London Wall,

April, 1850.
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The great number of authors who have written upon the apparitions of angels, demons, and disembodied souls is not unknown to me; and I do not presume sufficiently on my own capacity to believe that I shall succeed better in it than they have done, and that I shall enhance their knowledge and their discoveries. I am perfectly sensible that I expose myself to criticism, and perhaps to the mockery of many readers, who regard this matter as done with, and decried in the minds of philosophers, learned men, and many theologians. I must not reckon either on the approbation of the people, whose want of discernment prevents their being competent judges of this same. My aim is not to foment superstition, nor to feed the vain curiosity of visionaries, and those who believe without examination everything that is related to them as soon as they find therein anything marvelous and supernatural. I write only for reasonable and unprejudiced minds, which examine things seriously and coolly; I speak only for those who assent even to known truth but after mature reflection, who know how to doubt of what is uncertain, to suspend their judgment on what is doubtful, and to deny what is manifestly false.

As for pretended freethinkers[3], who reject everything to distinguish themselves, and to place themselves above the common herd, I leave them in their elevated sphere; they will think of this work as they may consider proper, and as it is not calculated for them, apparently they will not take the trouble to read it.

I undertook it for my own information, and to form to myself a just idea of all that is said on the apparitions of angels, of the demon, and of disembodied souls. I wished to see how far that matter was certain or uncertain, true or false, known or unknown, clear or obscure.

In this great number of facts which I have collected I have endeavored to make a choice, and not to heap together too great a multitude of them, for fear that in the too numerous examples the doubtful might not harm the certain, and in wishing to prove too much I might prove absolutely nothing. There will, even amongst those I have cited, be found some which will not easily be credited by many readers, and I allow them to regard them as not related.

I beg those readers, nevertheless, to discern justly amongst these facts and instances; after which they can with me form their opinion—affirm, deny, or remain in doubt.

From the respect which every man owes to truth, and the veneration which a Christian and a priest owes to religion, it appeared to me very important to undeceive people respecting the opinion which they have of apparitions, if they believe them all to be true; or to instruct them and show them the truth and reality of a great number, if they think them all false. It is always shameful to be deceived;  and in regard to religion, to believe on light grounds, to remain wilfully in doubt, or to maintain oneself without any reason in superstition and illusion; it is already much to know how to doubt wisely,[1q] and not to form a decided opinion beyond what one really knows.

I never had any idea of treating profoundly the matter of apparitions; I have treated of it, as it were, by chance, and occasionally. My first and principal object was to discourse of the vampires of Hungary[4]. In collecting my materials on that subject, I found many things concerning apparitions; the great number of these embarrassed this treatise on vampires. I detached some of them, and thus have composed this treatise on apparitions: there still remains a large number of them, which I might have separated for the better arrangement of this treatise. Many persons here have taken the accessory for the principal, and have paid more attention to the first part than to the second, which was, however, the first and the principal in my design. For I own I have always been much struck with what was related of the vampires or ghosts of Hungary, Moravia, and Poland; of the vroucolacas of Greece; and of the excommunicated, who are said not to rot. I thought I ought to bestow on it all the attention in my power; and I have deemed it right to treat on this subject in a particular dissertation. After having deeply studied it, and obtaining as much information as I was able, I found little solidity and certainty on the subject; which, joined to the opinion of some prudent and respectable persons whom I consulted, had induced me to give up my design entirely, and to renounce laboring on a subject which is so contradictory, and embraces so much uncertainty.

But looking at the matter in another point of view, I resumed my pen, decided upon undeceiving the public, if I found that what was said of it was absolutely false; showing that what is uttered on this subject is uncertain, and that one ought to be very reserved in pronouncing on these vampires, which have made so much noise in the world for a certain time, and still divide opinions at this day, even in the countries which are the scene of their pretended return, and where they appear; or to show that what has been said and written on this subject is not destitute of probability, and that the subject of the return of vampires is worthy the attention of the curious and the learned, and deserves to be seriously studied, to have the facts related of it examined, and the causes, circumstances, and means sounded deeply.

I am then about to examine this question as a historian, philosopher, and theologian. As a historian, I shall endeavor to discover the truth of the facts; as a philosopher, I shall examine the causes and circumstances; lastly, the knowledge or light of theology will cause me to deduce consequences as relating to religion. Thus I do not write in the hope of convincing freethinkers and pyrrhonians, who will not allow the existence of ghosts or vampires, nor even of the apparitions of angels, demons, and spirits; nor to intimidate those weak and credulous, by relating to them extraordinary stories of apparitions. I do not reckon either on curing the superstitious of their errors, nor the people of their prepossessions; not even on correcting the abuses which arise from this unenlightened belief, nor of doing away all the doubts which may be formed on apparitions; still less do I pretend to erect myself as a judge and censor of the works and sentiments of others, nor to distinguish myself, make myself a name, or divert myself, by spreading abroad dangerous doubts upon a subject which concerns religion, and from which they might make wrong deductions against the certainty of the Scriptures, and against the unshaken dogmas of our creed. I shall treat it as solidly and gravely as it merits; and I pray God to give me that knowledge which is necessary to do it successfully.

I exhort my reader to distinguish between the facts related, and the manner in which they happened. The fact may be certain, and the way in which it occurred unknown. Scripture relates certain apparitions of angels and disembodied souls; these instances are indubitable and found in the revelations of the holy books; but the manner in which God operated the resurrections, or in which he permitted these apparitions to take place, is hidden among his secrets. It is allowable for us to examine them, to seek out the circumstances, and propound some conjectures on the manner in which it all came to pass; but it would be rash to decide upon a matter which God has not thought proper to reveal to us. I say as much in proportion, concerning the stories related by sensible, contemporary, and judicious authors, who simply relate the facts without entering into the examination of the circumstances, of which, perhaps, they themselves were not well informed.

It has already been objected to me, that I cited poets and authors of little credit, in support of a thing so grave and so disputed as the apparition of spirits: such authorities, they say, are more calculated to cast a doubt on apparitions, than to establish the truth of them.

But I cite those authors as witnesses of the opinions of nations; and I count it not a small thing in the extreme license of opinions, which at this day predominates in the world, amongst those even who make a profession of Christianity, to be able to show that the ancient Greeks and Romans thought that souls were immortal, that they subsisted after the death of the body, and that there was another life, in which they received the reward of their good actions, or the chastisement of their crimes.

Those sentiments which we read in the poets, are also repeated in the fathers of the church, and the pagan and Christian historians; but as they did not pretend to think them weighty, nor to approve them in repeating them, it must not be imputed to me either, that I have any intention of authorizing. For instance, what I have related of the manes, or lares; of the evocation of souls after the death of the body; of the avidity of these souls to suck the blood of the immolated animals, of the shape of the soul separated from the body, of the inquietude of souls which have no rest until their bodies are under ground; of those superstitious statues of wax which are devoted and consecrated under the name of certain persons whom the magicians pretended to kill by burning and stabbing their effigies of wax; of the transportation of wizards and witches through the air, and of their assemblies of the Sabbath; all those things are related both in the works of the philosophers and pagan historians, as well as in the poets.

I know the value of one and the other, and I esteem them as they deserve; but I think that in treating this matter, it is important to make known to our readers the ancient superstitions[5], the vulgar or common opinions, and the prejudices of nations, to be able to refute them, and bring back the figures to truths, by freeing them from what poesy had added for the embellishment of the poem, and the amusement of the reader.

Moreover, I generally repeat this kind of thing, only when it is apropos of certain facts avowed by historians, and by other grave and rational authors; and sometimes rather as an ornament of the discourse, or to enliven the matter, than to derive thence certain proofs and consequences necessary for the dogma, or to certify the facts and give weight to my recital.

I know how little we must depend on what Lucian says on this subject; he only speaks of it to make game of it. Philostratus, Jamblicus, and some others, do not merit more consideration; therefore I quote them only to refute them, or to show how far idle and ridiculous credulity has been carried on these matters, which were laughed at by the most sensible among the heathens themselves.

The consequences which I deduce from all these stories, and these poetical fictions, and the manner in which I speak of them in the course of this dissertation, sufficiently vouch that esteem, and give as true and certain only what is so in fact; and that I do not wish to impose on my reader, by relating many things which I myself regard as false, or as doubtful, or even as fabulous. But that ought to be prejudicial to the dogma of the immortality of the soul, and to that of another life, not to the truth of certain apparitions related in Scripture, or proved elsewhere by good testimony.

The first edition of this work having been printed in my absence, and upon an incorrect copy, several misprints have occurred, and even expressions and phrases displeasing and interrupted. I have tried to remedy this in a second edition, and to cast light on those passages which they noticed as demanding explanation, and correcting what might offend scrupulous readers, and prevent the bad consequences which might be derived from what I had said. I have even done more in this third edition. I have retrenched several passages; others I have suppressed; I have profited by the advice which has been given me; and I have replied to the objections which have been made.

People have complained that I took no part, and did not come to a decision on several difficulties which I propose, and that I leave my reader in uncertainty.

I make but little defence against this reproach; I should require more justification if I decided without a perfect knowledge of causes, for one side of the question, at the risk of embracing an error, and of falling into a still greater impropriety. There is wisdom in suspending one's judgment till we have succeeded in finding the very truth.

I have also been told, that certain persons have made a joke of some facts which I have related. If I have related them as certain, and they afford just cause for pleasantry, let the condemnation pass; but if I cited them as fabulous and false, they present no subject for pleasantry; Falsum non est de ratione faceti.

There are certain persons who delight in jesting on the most serious things, and who spare nothing, either sacred or profane. The histories of the Old and New Testament, the most sacred ceremonies of our religion, the lives of the most respectable saints, are not safe from their dull, tasteless pleasantry.

I have been reproached for having related several false histories, several doubtful facts, and several fabulous events. This is true; but I give them for what they are. I have declared several times, that I did not vouch for their truth, that I repeated them to show how false and ridiculous they were, and to deprive them of the credit they might have with the people; and if I had gone at length into their refutation, I thought it right to let my reader have the pleasure of refuting them, supposing him to possess enough good sense and self-sufficiency, to form his own judgment upon them, and feel the same contempt for such stories that I do myself. It is doing too much honor to certain things to refute them seriously.

But another objection, and a much more serious one, is said to be, what I say of the illusions of the demon, leading some persons to doubt of the truth of the apparitions related in Scripture, as well as of the others suspected of falsehood.

I answer, that the consequences deduced from principles are not right, except when things are equal, and the subjects and circumstances the same; without that there can be no application of principles. The facts to which my reasoning applies are related by authors of small authority, by ordinary or common-place historians, bearing no character which deserves a belief of anything superhuman. I can, without attacking their person or their merit, advance that they may have been badly informed, prepossessed, and mistaken; that the spirit of seduction may have been of the party; that the senses, the imagination, and superstition, may have made them take that for truth, which was only seeming.

But, in regard to the apparitions related in the Holy Scriptures, they borrow their infallible authority from the sacred and inspired authors who wrote them; they are verified by the events which followed them, by the execution or fulfilment of predictions made many ages preceding; and which could neither be done, nor foreseen, nor performed, either by the human mind, or by the strength of man, not even by the angel of darkness.

I am but little concerned at the opinion passed on myself and my intentions in the publication of this treatise. Some have thought that I did it to destroy the popular and common idea of apparitions, and to make it appear ridiculous; and I acknowledge that those who read this work attentively and without prejudice, will remark in it more arguments for doubting what the people believe on this point, than they will find to favor the contrary opinion. If I have treated this subject seriously, it is only in what regards those facts in which religion and the truth of Scripture is interested; those which are indifferent I have left to the censure of sensible people, and the criticism of the learned and of philosophical minds.

I declare that I consider as true all the apparitions related in the sacred books of the Old and New Testament; without pretending, however, that it is not allowable to explain them, and reduce them to a natural and likely sense, by retrenching what is too marvelous about them, which might rebut enlightened persons. I think on that point I may apply the principle of St. Paul;[1] "the letter killeth, and the Spirit giveth life."

As to the other apparitions and visions related in Christian, Jewish, or heathen authors, I do my best to discern amongst them, and I exhort my readers to do the same; but I blame and disapprove the outrageous criticism of those who deny everything, and make difficulties of everything, in order to distinguish themselves by their pretended strength of mind, and to authorize themselves to deny everything, and to dispute the most certain facts, and in general all that savors of the marvelous, and which appears above the ordinary laws of nature. St. Paul permits us to examine and prove everything: Omnia probate; but he desires us to hold fast that which is good and true: quod bonum est tenete.[2]

Footnotes:

[1] 2 Cor. iii. 16.

[2] 1 Thess. v. 21.
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Every body talks of apparitions of angels and demons, and of souls separated from the body. The reality of these apparitions is considered as certain by many persons, while others deride them and treat them as altogether visionary.

I have determined to examine this matter, just to see what certitude there can be on this point; and I shall divide this Dissertation into four parts. In the first, I shall speak of good angels; in the second, of the appearance of bad angels; in the third, of the apparitions of souls of the dead; and in the fourth, of the appearance of living men to others living, absent, distant, and this unknown to those who appear. I shall occasionally add something on magic, wizards, and witches; on the Sabbath, oracles, and obsession and possession by demons.
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THE APPEARANCE OF GOOD ANGELS PROVED BY THE BOOKS OF THE OLD TESTAMENT.
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The apparitions or appearances of good angels are frequently mentioned in the books of the Old Testament. He who was stationed at the entrance of the terrestrial Paradise[3] was a cherub, armed with a flaming sword; those who appeared to Abraham, and who promised that he should have a son;[4] those who appeared to Lot, and predicted to him the ruin of Sodom, and other guilty cities;[5] he who spoke to Hagar in the desert,[6] and commanded her to return to the dwelling of Abraham, and to remain submissive to Sarah, her mistress; those who appeared to Jacob, on his journey into Mesopotamia, ascending and descending the mysterious ladder;[7] he who taught him how to cause his sheep to bring forth young differently marked;[8] he who wrestled with Jacob on his return from Mesopotamia,[9]—were angels of light, and benevolent ones; the same as he who spoke with Moses from the burning bush on Horeb,[10] and who gave him the tables of the law on Mount Sinai. That Angel who takes generally the name of God, and acts in his name, and with his authority;[11] who served as a guide to the Hebrews in the desert, hidden during the day in a dark cloud, and shining during the night; he who spoke to Balaam, and threatened to kill his she-ass;[12] he, lastly, who contended with Satan for the body of Moses;[13]—all these angels were without doubt good angels.

We must think the same of him who presented himself armed to Joshua on the plain of Jericho,[14] and who declared himself head of the army of the Lord; it is believed, with reason, that it was the angel Michael[6]. He who showed himself to the wife of Manoah,[15] the father of Samson, and afterwards to Manoah himself. He who announced to Gideon that he should deliver Israel from the power of the Midianites.[16] The angel Gabriel, who appeared to Daniel, at Babylon;[17] and Raphael who conducted the young Tobias to Rages, in Media.[18]

The prophecy of the Prophet Zechariah is full of visions of angels.[19] In the books of the Old Testament the throne of the Lord is described as resting on cherubim; and the God of Israel is represented as having before his throne[20] seven principal angels, always ready to execute his orders, and four cherubim singing his praises, and adoring his sovereign holiness; the whole making a sort of allusion to what they saw in the court of the ancient Persian kings,[21] where there were seven principal officers who saw his face, approached his person, and were called the eyes and ears of the king.

Footnotes:

[3] Gen. iii. 24.

[4] Gen. xviii. 1-3.

[5] Gen. xix.

[6] Gen. xxi. 17.

[7] Gen. xxviii. 12.

[8] Gen. xxxi. 10, 11.

[9] Gen. xxxii.

[10] Exod. iii. 6, 7.

[11] Exod. iii. iv.
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The books of the New Testament are in the same manner full of facts which prove the apparition of good angels. The angel Gabriel appeared to Zachariah the father of John the Baptist, and predicted to him the future birth of the Forerunner.[22] The Jews, who saw Zachariah come out of the temple, after having remained within it a longer time than usual, having remarked that he was struck dumb, had no doubt but that he had seen some apparition of an angel. The same Gabriel announced to Mary the future birth of the Messiah.[23] When Jesus was born in Bethlehem, the angel of the Lord appeared to the shepherds in the night,[24] and declared to them that the Saviour of the world was born at Bethlehem. There is every reason to believe that the star which appeared to the Magi in the East, and which led them straight to Jerusalem, and thence to Bethlehem, was directed by a good angel.[25] St. Joseph was warned by a celestial spirit to retire into Egypt, with the mother and the infant Christ, for fear that Jesus should fall into the hands of Herod, and be involved in the massacre of the Innocents. The same angel informed Joseph of the death of King Herod, and told him to return to the land of Israel.

After the temptation of Jesus Christ in the wilderness, angels came and brought him food.[26] The demon tempter said to Jesus Christ that God had commanded his angels to lead him, and to prevent him from stumbling against a stone; which is taken from the 92d Psalm, and proves the belief of the Jews on the article of guardian angels. The Saviour confirms the same truth when he says that the angels of children constantly behold the face of the celestial Father.[27] At the last judgment, the good angels will separate the just,[28] and lead them to the kingdom of heaven, while they will precipitate the wicked into eternal fire.

At the agony of Jesus Christ in the garden of Olives, an angel descended from heaven to console him.[29] After his resurrection, angels appeared to the holy women who had come to his tomb to embalm him.[30] In the Acts of the Apostles, they appeared to the apostles as soon as Jesus had ascended into heaven; and the angel of the Lord came and opened the doors of the prison where the apostles were confined, and set them at liberty.[31] In the same book, St. Stephen tells us that the law was given to Moses by the ministration of angels;[32] consequently, those were angels who appeared on Sinai and Horeb, and who spoke to him in the name of God, as his ambassadors, and as invested with his authority; also, the same Moses, speaking of the angel of the Lord, who was to introduce Israel into the Promised Land, says that "the name of God is in him."[33] St. Peter, being in prison, is delivered from thence by an angel,[34] who conducted him the length of a street, and disappeared. St. Peter, knocking at the door of the house in which his brethren were, they could not believe that it was he; they thought that it was his angel who knocked and spoke. St. Paul, instructed in the school of the Pharisees, thought as they did on the subject of angels; he believed in their existence, in opposition to the Sadducees,[35] and supposed that they could appear. When this apostle, having been arrested by the Romans, related to the people how he had been overthrown at Damascus, the Pharisees, who were present, replied to those who exclaimed against him—"How do we know, if an angel or a spirit hath not spoken to him?" St. Luke says that a Macedonian (apparently the angel of Macedonia) appeared to St. Paul, and begged him to come and announce the Gospel in that country.

St. John, in the Apocalypse, speaks of the seven angels who presided over the churches in Asia. I know that these seven angels are the bishops of these churches, but the ecclesiastical tradition will have it that every church has its tutelary angel. In the same book, the Apocalypse, are related divers appearances of angels. All Christian antiquity has recognized them; the synagogue also has recognized them; so that it may be affirmed that nothing is more certain than the existence of good angels and their apparitions.

I place in the number of apparitions, not only those of good or bad angels, and the spirits of the dead who show themselves to the living, but also those of the living who show themselves to the angels or souls of the dead; whether these apparitions are seen in dreams, or during sleep, or awaking; whether they manifest themselves to all those who are present, or only to the persons to whom God judges proper to manifest them. For instance, in the Apocalypse,[36] St. John saw the four animals, and the four-and-twenty elders, who were clothed in white garments and wore crowns of gold upon their heads, and were seated on thrones around that of the Almighty, who prostrated themselves before the throne of the Eternal, and cast their crowns at his feet.

And, elsewhere: "I saw four angels standing at the four corners of the world,[37] who held back the four winds and prevented them from blowing on the earth; then I saw another angel, who rose on the side of the east, and who cried out to the four angels who had orders to hurt the earth, Do no harm to the earth, or the sea, or the trees, until we have impressed a sign on the foreheads of the servants of God. And I heard that the number of those who received this sign (or mark) was a hundred and forty-four thousand. Afterwards I saw an innumerable multitude of all nations, tribes, people, and languages, standing before the throne of the Most High, arrayed in white garments, and having palms in their hands."

And in the same book[38] St. John says, after having described the majesty of the throne of God, and the adoration paid to him by the angels and saints prostrate before him, one of the elders said to him,—"Those whom you see covered with white robes, are those who have suffered great trials and afflictions, and have washed their robes in the blood of the Lamb; for which reason they stand before the throne of God, and will do so night and day in his temple; and He who is seated on the throne will reign over them, and the angel which is in the midst of the throne will conduct them to the fountains of living water." And, again,[39] "I saw under the altar of God the souls of those who have been put to death for defending the Word of God, and for the testimony which they have rendered; they cried with a loud voice, saying, When, O Lord, wilt thou not avenge our blood upon those who are on the earth?" &c.

All these apparitions, and several others similar to them, which might be related as being derived from the holy books as well as from authentic histories, are true apparitions, although neither the angels nor the martyrs spoken of in the Apocalypse came and presented themselves to St. John; but, on the contrary, this apostle was transported in spirit to heaven, to see there what we have just related. These are apparitions which may be called passive on the part of the angels and holy martyrs, and active on the part of the holy apostle who saw them.
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The most usual form in which good angels appear, both in the Old Testament and the New, is the human form. It was in that shape they showed themselves to Abraham, Lot, Jacob, Moses, Joshua, Manoah the father of Samson, to David, Tobit, the Prophets; and in the New Testament they appeared in the same form to the Holy Virgin, to Zachariah the father of John the Baptist, to Jesus Christ after his fast of forty days, and to him again in his agony in the Garden of Olives. They showed themselves in the same form to the holy women after the resurrection of the Saviour. The one who appeared to Joshua[40] on the plain of Jericho appeared apparently in the guise of a warrior, since Joshua asks him, "Art thou for us, or for our adversaries?"

Sometimes they hide themselves under some form which has resemblance to the human shape, like him who appeared to Moses in the burning bush,[41] and who led the Israelites in the desert in the form of a cloud, dense and dark during the day, but luminous at night.[42] The Psalmist tells us that God makes his angels serve as a piercing wind and a burning fire, to execute his orders.[43]

The cherubim, so often spoken of in the Scriptures, and who are described as serving for a throne to the majesty of God, were hieroglyphical figures, something like the sphinx of the Egyptians; those which are described in Ezekiel[44] are like animals composed of the figure of a man, having the wings of an eagle, the feet of an ox; their heads were composed of the face of a man, an ox, a lion, and an eagle, two of their wings were spread towards their fellows, and two others covered their body; they were brilliant as burning coals, as lighted lamps, as the fiery heavens when they send forth the lightning's flash—they were terrible to look upon.

The one who appeared to Daniel[45] was different from those we have just described; he was in the shape of a man, covered with a linen garment, and round his loins a girdle of very fine gold; his body was shining as a chrysolite, his face as a flash of lightning; his eyes darted fire like a lamp; his arms and all the lower part of his body was like brass melted in the furnace; his voice was loud as that of a multitude of people.

St. John, in the Apocalypse,[46] saw around the throne of the Most High four animals, which doubtless were four angels; they were covered with eyes before and behind. The first resembled a lion, the second an ox, the third had the form of a man, and the fourth was like an eagle with outspread wings; each of them had six wings, and they never ceased to cry night and day, "Holy, holy, holy, Lord God Almighty, who was, and is, and is to come."

The angel who was placed at the entrance of the terrestrial paradise was armed with a shining sword,[47] as well as the one who appeared to Balaam,[48] and who threatened, or was near killing both himself and his ass; and so, apparently, was the one who showed himself to Joshua in the plain of Jericho,[49] and the angel who appeared to David, ready to smite all Israel. The angel Raphael guided the young Tobias to Ragès under the human form of a traveler.[50] The angel who was seen by the holy woman at the sepulchre of the Saviour, who overthrew the large stone which closed the mouth of the tomb, and who was seated upon it, had a countenance which shone like lightning, and garments white as snow.[51]

In the Acts of the Apostles,[52] the angel who extricated them from prison, and told them to go boldly and preach Jesus Christ in the temple, also appeared to them in a human form. The manner in which he delivered them from the dungeon is quite miraculous; for the chief priests having commanded that they should appear before them, those who were sent found the prison securely closed, the guards wide awake; but having caused the doors to be opened, they found the dungeon empty. How could an angel without opening, or any fracture of the doors, thus extricate men from prison without either the guards or the jailer perceiving anything of the matter? The thing is beyond any known powers of nature; but it is no more impossible than to see our Saviour, after his resurrection, invested with flesh and bones, as he himself says, come forth from his sepulchre, without opening it, and without breaking the seals,[53] enter the chamber wherein were the apostles without opening the doors,[54] and speak to the disciples going to Emmaus without making himself known to them; then, after having opened their eyes, disappear and become invisible.[55] During the forty days that he remained upon earth till his ascension, he drank and ate with them, he spoke to them, he appeared to them; but he showed himself only to those witnesses who were pre-ordained by the eternal Father to bear testimony to his resurrection.

The angel who appeared to the centurion Cornelius, a pagan, but fearing God, answered his questions, and discovered to him unknown things, which things came to pass.

Sometimes the angels, without assuming any visible shape, give proofs of their presence by intelligible voices, by inspirations, by sensible effects, by dreams, or by revelations of things unknown, whether future or past. Sometimes by striking with blindness, or infusing a spirit of uncertainty or stupidity in the minds of those whom God wills should feel the effects of his wrath; for instance, it is said in the Scriptures that the Israelites heard no distinct speech, and beheld no form on Horeb when God spoke to Moses and gave him the Law.[56]

The angel who might have killed Balaam's ass was not at first perceived by the prophet;[57] Daniel was the only one who beheld the angel Gabriel, who revealed to him the mystery of the great empires which were to succeed each other.[58]

When the Lord spoke for the first time to Samuel, and predicted to him the evils which he would inflict on the family of the high-priest Eli, the young prophet saw no visible form; he only heard a voice, which he at first mistook for that of the high-priest Eli, not being yet accustomed to distinguish the voice of God from that of a man.

The angels who guided Lot and his family from Sodom and Gomorrah were at first perceived under a human form by the inhabitants of the city; but afterwards these same angels struck the men with blindness, and thus prevented them from finding the door of Lot's house, into which they would have entered by force.

Thus, then, angels do not always appear under a visible or sensible form, nor in a figure uniformly the same; but they give proofs of their presence by an infinity of different ways—by inspirations, by voices, by prodigies, by miraculous effects, by predictions of the future, and other things hidden and impenetrable to the human mind.

St. Cyprian relates that an African bishop, falling ill during the persecution, earnestly requested to have the viaticum administered to him; at the same time he saw, as it were, a young man, with a majestic air, and shining with such extraordinary lustre that the eyes of mortals could not have beheld him without terror; nevertheless, the bishop was not alarmed. This angel said to him, angrily, and in a menacing tone, "You fear to suffer. You do not wish to leave this world. What would you have me do for you?" (or "What can I do for you?") The good bishop comprehended that these words alike regarded him and the other Christians who feared persecution and death. The bishop talked to them, encouraged them, and exhorted them to arm themselves with patience to support the tortures with which they were threatened. He received the communion, and died in peace. We shall find in different histories an infinite number of other apparitions of angels under a human form.
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After what we have just related from the books of the Old and New Testament, it cannot be disavowed that the Jews in general, the apostles, the Christians, and their disciples have commonly believed in the apparitions of good angels. The Sadducees, who denied the existence and the apparition of angels, were commonly considered by the Jews as heretics, and as supporting an erroneous doctrine. Jesus Christ refutes them in the Gospel. The Jews of our days believe literally what is related in the Old Testament, concerning the angels who appeared to Abraham, Lot, and other patriarchs. It was the belief of the Pharisees and of the apostles in the time of our Saviour, as may be seen by the writings of the apostles and by the whole of the Gospel.

The Mahometans believe, as do the Jews and Christians, that good angels appear to men sometimes under a human form; that they appeared to Abraham and Lot; that they punished the inhabitants of Sodom; that the archangel Gabriel appeared to Mahomet, and revealed to him all that is laid down in his Koran: that the genii are of a middle nature, between man and angel;[59] that they eat, drink, beget children; that they die, and can foresee things to come. In consequence of this principle or idea, they believe that there are male and female genii; that the males, whom the Persians call by the name of Dives, are bad, very ugly, and mischievous, making war against the Peris, who are the females. The Rabbis will have it that these genii were born of Adam alone, without any concurrence of his wife Eve, or of any other woman, and that they are what we call ignis fatuii (or wandering lights).

The antiquity of these opinions touching the corporality of angels appears in several old writers, who, deceived by the apocryphal book which passes under the name of the Book of Enoch, have explained of the angels what is said in Genesis,[60] "That the children of God, having seen the daughters of men, fell in love with their beauty, wedded them, and begot giants of them." Several of the ancient Fathers[61] have adopted this opinion, which is now given up by everybody, with the exception of some new writers, who desire to revive the idea of the corporality
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