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			To Alex and Ben, and to my parents

		

	
		
			
			Country of mine you don’t exist

			you’re just my bad silhouette

			a word that I got the enemy to believe.

			—Roque Dalton, “El Gran Despecho”
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			Now and then

			I walk backwards.

			It is my way of remembering.

			If I only walked forward,

			I could tell you

			about forgetting.

			—Humberto Ak’abal, “I Walk Backwards”
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			Introduction

			On a bright, humid evening in early August 2019, ten Honduran migrants met to pray in the basement of a Mexican housing complex called Solidarity 2000. They were far from home and farther from their destination. Most had previously been deported from the United States, but none of them could stay in Honduras, so they were making the journey again. Their reasons varied. One was being hunted by criminals. Another had been going hungry. When I met them, they were biding their time in Tapachula, a city along the Guatemalan border, squatting in a semi-abandoned building.

			Many members of the prayer group had been to Tapachula before. They knew people in the city—friends they had made in American immigration jails, or in the country they had left behind. Honduras was no longer home. Home had become the route they had to tread, and retread, through Guatemala, Mexico, and the US detention system. The migrants in Tapachula may have been Honduran, but more important, they were deportees and asylum seekers with very low odds of being admitted to the United States. Their immigration status had become a defining, immutable fact of who they now were. In news stories about “surges” or “floods” of migrants massing toward the US, these were the people whose faces were blurred and anonymous. Eventually, they would become numbers on government spreadsheets and talking points at election time. They were “removables,” in the cold bureaucratic language of homeland security. Those who managed to traverse Mexico and cross the US border would earn yet another new status for their trouble. By law, they would be repeat offenders, and thus felons.

			The room in Solidarity 2000 was small and dimly lit, with pocked floors and bare walls. A pink fan wheezed in a corner. I had come at the invitation of the pastor leading the prayer session, a woman I’d met in a Texas detention center a year earlier. The group went around in a circle to introduce themselves. Where they came from, no one was untouched by immigration, even those who stayed behind. Some could afford to remain at home only because family members had already emigrated, sending money back to pay for necessities. But these were the lucky ones. The families I sat with in Mexico saw a single, stark possibility. The people they knew who were still in Honduras were either infirm, trapped, or resigned; anyone with any sense was leaving. “Even Juan Orlando is going to leave when his term is up,” one young man said, referring to the Honduran president. “Just watch. He’ll ask for asylum in the US, too.”

			Everyone that evening had an American story—a trauma, a memory, or, in some cases, a memento. One man, a burly extrovert in a red T-shirt and a flat-brimmed hat tilted to the side, took out a photograph from Eloy, the detention center in Arizona where he had been held the year before. For a few dollars at the commissary, you could get a photo of yourself and your friends posing in the yarda. Seeing it, the pastor’s nephew pulled out his own version of the same photo from his wallet. They compared poses and swapped stories about the jail.

			For more than a century, the US has devised one policy after another to keep people out of the country. For more than a century, it has failed. The past decade has proven the futility of this ambition and laid bare its incalculable human cost. More people are on the move than ever before, uprooted by war, famine, persecution, natural disasters, pandemic, climate change, corrupt regimes, and economic collapse. A new era of mass migration is well underway. Politicians have won elections by stoking fears of open borders and irreversible demographic change. Immigration, a White House official recently told me, has become a “democracy issue”: if liberal-democratic governments across the world fail to address the situation, it will continue to fuel the rise of populist authoritarianism.

			From the 1980s to the early 2000s, the story of the southern border was about the United States and Mexico. At the time, migrants entering the US tended to be single Mexican men looking for work. But around 2014, a different population started to arrive on a scale Americans had never before seen. These were children and families from El Salvador, Guatemala, and Honduras—the so-called Northern Triangle of Central America—traveling north to seek asylum. In just about every respect, the US was unprepared for this shift. Two inescapable realities collided. First, living conditions in Central America had gotten so bad that many people couldn’t remain even if they wanted to; the region was in the free fall of an exodus. Second, the US immigration system was capable only of flailing triage.

			On July 31, 2019, a few days before the Hondurans gathered to pray, another group assembled, this one at the US embassy in Guatemala City, where the acting secretary of the US Department of Homeland Security was hosting a select group of Guatemalan politicians, business leaders, and journalists. He was pitching the American government’s latest gambit: a deal that would force any migrant traveling to the US through Guatemala to apply for asylum there instead. Top officials at DHS would soon be having the same conversations with the leaders of El Salvador, Honduras, and Panama. The goal, in effect, was to shift the US border farther south—some called it the “invisible wall.”

			The Americans felt they were running out of options. More immigrants than ever before were trying to enter the US and had fewer legal means to do so. By the end of 2019, one million migrants—most of them from Central America—would be arrested at the southern border, a 90 percent increase from the year before and the highest total in twelve years. “These are numbers no immigration system in the world is designed to handle,” said the head of Customs and Border Protection. American officials believed the system was being abused. Only a fraction of those who applied for asylum would receive it, the acting secretary pointed out at the embassy in Guatemala City. The legal standards were exacting and esoteric. Fleeing a gang, for example, was legally distinct from fleeing a repressive government, even if the gang controlled a country like a shadow state. Leaving a country that had become too dangerous wasn’t the basis for asylum; leaving it under specific threats of imminent death or torture was. Fending off starvation didn’t count as a form of persecution. Immigration law didn’t align with the muddled exigencies of the region, and most applicants, however sympathetic, would find their entry barred.

			The last time Congress had reformed the immigration system was 1990, and that effort had been piecemeal. The asylum system became one of the final open doors for legal immigration—and it was open only a crack. But the federal bureaucracy was incapable of handling so many people, and the mechanisms of government were buckling. In 2009, when Barack Obama took office, there was a backlog of half a million asylum cases. By the end of the Trump administration, the queue had reached 1.3 million. On average, it took about twenty-four months to resolve an asylum claim. In the meantime, more asylum seekers arrived. Some were allowed to enter the country on the grounds that they would eventually appear before a judge; others were jailed, summarily deported, or expelled straight into Mexico. The randomness of the system was a cruelty all its own.

			Immigration policy is governed by a politics of permanent crisis, with the border as its staging ground. One of the core premises of US immigration policy—true under Democrats as well as Republicans—is deterrence: turn away enough people, and others will stop trying to come. The practice is called the Consequence Delivery System, a term with an Orwellian charge. In 2018, the Trump administration decided to separate parents and children who arrived together seeking asylum. The idea originated from a furious government brainstorming session during a border emergency in 2014, but top officials had dismissed it as inhumane. Under Trump, the government delivered the most brutal consequence imaginable, but migrants were undeterred. Staying home was worse than leaving and facing the punishment.

			I happened to be en route to Tapachula when I learned of the meeting in Guatemala City and rerouted in the Mexico City airport. As a result, I spent one day with DHS personnel in Guatemala, and the next in Mexico with the very people DHS was trying to discourage. These two worlds were deeply intertwined, and yet they seemed barely to touch. It is the mission of this book to be a kind of go-between: to tell each side’s story to the other; to find a way to bring the Homeland Security officials into the housing-complex basement; and to allow the migrants in the basement to participate, for once, in the privileged backroom conversations that decide their fate.
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			Each of the last three American presidents dealt with a major humanitarian emergency at the border, and each time the American public experienced it as a separate incident. One came in 2014, the next in 2019, the third in 2021. The latest crisis was always the worst, until the next one. But these were all different chapters of the same story, which went back to 1980.

			That was the year the US first codified refugee and asylum law, while also deepening its involvement in two major civil wars in Central America. The first asylum seekers were escaping regimes the US was arming and supporting in the name of fighting communism. American immigration policy still largely focused on legalizing the undocumented and dealing with the arrival of Mexicans at the border. But US foreign policy was changing that. The government was creating new categories of immigrants and, in turn, reshaping American life from Los Angeles to Washington, DC. Immigrants have a way of transforming two places at once: their new homes and their old ones. Rather than cleaving apart the worlds of the US, El Salvador, Guatemala, and Honduras, the Americans were irrevocably binding them together.

			In the 1980s, administrations in Washington saw Central America through the totalizing prism of the Cold War. Over the next few decades, the fear of the spread of leftism morphed into a fear of the spread of people. A straight line extends between the two, pulled taut during the intervening years of forced emigration, mass deportation, and political expediency. Immigration laws draw sharp boundaries around citizenship and identity, casting this history aside. Politics is a form of selective amnesia. The people who survive it are our only insurance against forgetting.
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			1.

			The Heart Doctor

			As a boy in Usulután, in eastern El Salvador, Juan Romagoza grew up knowing that one day he would become either a doctor or a priest. The church called first, with the casual force of inevitability. The signs of a future life in the Catholic ministry were everywhere, starting on the street where he lived, in a Spanish colonial house with his parents, eight siblings, grandparents, an aunt, and an uncle. It was just around the corner from the city’s main church, a simple but imposing building with two towers and a broad front staircase. Early each morning, the family attended mass. On Sundays, at the house of Juan’s great-grandparents, the bishop would often visit for lunch. He was a stiff, corpulent man, who dressed in a flowing white robe. Jewelry covered his hands and neck. The adults used to summon Juan and the other children to kneel before him and kiss one of his rings. The whole family was muy beata, neighbors used to say; they were church folks, pious in the extreme. In 1964, when Juan was thirteen, he announced to the family that he wanted to leave home to attend the seminary, in the nearby mountain town of Santiago de María. “One less mouth to feed and one more saint in the family,” his mother said.

			It didn’t take him long to realize his mistake. Juan loved Usulután’s pulsating sense of community; neighbors were linked together in an atmosphere of friendly complicity. The seminary felt closed off and drained of communal life. It was also treacherous in ways he hadn’t foreseen. At night, he learned to wrap himself tightly in his bedsheets and blankets to avoid the attentions of one priest who was notorious among the young seminarians for making rounds after dark. When Juan came home, six months later, he not only refused to return to the seminary; he thought he might be an atheist.

			Medicine became Juan’s enduring religion. As with the church, his attraction to it ran deep, dating from the day he watched his fifty-two-year-old grandfather die of a heart attack. Juan was eight at the time, and he clung to his grandfather’s side while the family waited three hours for a doctor to arrive. Untreated ailments addled other family members. They developed chronic debilitations—blindness in an eye, a bad limp, a lifetime of stomach trouble. “A doctor is really a kind of high priest,” he told his family as he grew older. The profession answered to a higher calling.

			Juan was short and scrawny, with wispy dark hair, olive skin, and alert eyes. Quiet charisma hung off him like a loose shirt. At school, and on the streets, he always found his way to the center of group activity. There were soccer matches and neighborhood pranks in his boyhood, and, as he got older, demonstrations organized against local authorities. The prevailing attitude in town was a ready sympathy for the obreros and campesinos in their midst—the workers and the peasants—and a corresponding coolness toward men of overweening authority. Church figures were a sometimes polarizing exception.

			Juan’s mother was a seamstress, his father a gym teacher. They could only afford to send one child at a time to college, but Juan, who was his school’s valedictorian, earned a scholarship from the Casa Presidencial, in San Salvador. In 1970, he arrived at the University of El Salvador to study medicine, a seven-year degree that wound up lasting ten.

			El Salvador’s politics were dominated by an alliance between the business elite and the armed forces, which grew increasingly turbulent during the 1970s as the broader public rebelled. Protests and protracted worker strikes led to government crackdowns. The university kept closing for months on end. During these stoppages, Juan would volunteer in different hospitals across the country—in places like Usulután and Sonsonate, where he knew people—and this way got some training in before school reopened. He had already chosen his subspecialty. He wanted to be a heart surgeon.

			The surgery residency came near the end of his education, one of the last rotations before completing the degree. This was why, on a hot, humid evening in February 1980, Juan found himself at the San Rafael National Hospital, in Santa Tecla, twenty miles west of San Salvador. It was his fourth week at the facility, and he was beginning to feel comfortable there. The building was old but charming; a single story, it was organized around an interior courtyard, with a facade made of stone painted white and blue, the national colors, and lined with deep-set windows and decorative columns. Like any medical resident, Juan spent more time at the hospital than he did at the garret-size room he rented in San Salvador. He worked long hours and took naps where and when he could, in between assignments assisting with surgeries and running down doctors’ requests.

			At around five p.m. a gurney came crashing through the doors of the emergency room. On it was the bloodied, unmoving body of a student protester. Juan later learned the identity of the patient. He was the leader of an association of high school students called the Movimiento Estudiantil Revolucionario Salvadoreño (MERS), a junior offshoot of the teachers union. It frequently mobilized in anti-government demonstrations around the capital.

			The student had been strafed in the neck and stomach by police gunfire and rushed by his friends away from the scene of the shooting to his parents. But they had all been reluctant to bring him to a hospital. The state security forces had a reputation for searching hospitals after violent incidents and dragging out injured protesters. Often, these protesters would never be heard from again, or else their mutilated bodies would be deposited a day or two later on a street corner as a warning to their confederates. The family had decided to take him to San Rafael because the hospital was just outside the city and therefore, they hoped, beyond the immediate watch of the police.

			For four hours, Juan assisted with the surgery, and eventually the student was stabilized and transferred from the operating room. At San Rafael, the intensive care ward was a single rectangular-shaped hall, with beds arranged in rows and cordoned off from one another with curtains. Juan pulled a chair up to the patient’s bed. He checked his blood pressure, adjusted his catheter, and recorded his vital signs. It was after ten p.m. by the time Juan was done with the first round of tasks, and the hospital had grown quiet. Only Juan and a nurse remained in the ward. Sitting upright alongside the bed, he drifted off, lulled to sleep by the sound of the nurse padding along the tile floor.

			A thumping sound jolted him awake a few minutes later. The intensive care ward was in the eastern wing of the hospital, and the emergency room and parking lot were on the western side. It took Juan a few seconds to realize that he was hearing the rhythm of soldiers’ boots marching the length of the hospital, down the colonnaded archway, toward where he sat with his patient.

			“They’re coming for you,” he found himself saying aloud to the boy sleeping beside him. He rose and spotted the nurse, who was standing up, ramrod straight. Before either of them could do anything, there was a loud, guttural shout. Juan wheeled around to see a group of a half dozen men masked in balaclavas and armed with rifles and pistols coming through the door. Some wore the green uniforms associated with the national security forces; others were dressed like civilians.

			“Get on the ground. We’ll shoot you if you try to get up,” one of them yelled. Juan dropped to the floor. He kept his eyes on their boots as the men walked toward his patient, stopping right in front of the bed. They knew their target. A member of the hospital staff had likely tipped them off.

			Without saying a word, the men opened fire. Spent cartridges rained down around him, pinging off the floor. The bed rocked and rattled from the force of the bullets. Then, just as swiftly as they had entered, the gunmen left, marching off the way they had come.

			“Did they leave?” Juan called out to the nurse. She was in her fifties, calm and experienced, but she was crying. “I think so,” she replied. He jumped to his feet and gratuitously grabbed the wrist of his patient to feel for a pulse that wasn’t there. Juan’s eyes were on the window, and he moved toward it cautiously before looking out. In the parking lot, he could see a fleet of green trucks before their taillights flickered on—a flash of red in the dark—and they peeled out into the night. Juan began picking up the cartridges, which were still hot to the touch.

			“Why are you taking those?” the nurse asked.

			“To remember this,” he replied.

		

	
		
			2.

			The True Identity of the People of God

			A single event, known as La Matanza, or the Massacre, defined modern Salvadoran history. On January 22, 1932, agricultural laborers in the western part of the country, armed with machetes and hoes, staged an insurrection against the nation’s coffee-growing elite, which had been subjugating the rural poor for decades. In the late 1870s, much of the arable land in El Salvador had been in public hands. It belonged to individual communities whose population depended on it for their survival. The rise in global coffee prices, together with the need for an exploitable labor force, prompted the government to seize and privatize these holdings. There was too much money to be made, so it began auctioning off the plots to the wealthy owners of large plantation-style estates known as fincas. Hundreds of thousands of peasants were dispossessed, then forced to work for nothing on land that used to belong to them.

			In 1932, one American diplomat in El Salvador, writing to his superiors at the State Department, saw a backlash as inevitable, if also futile. “A farm animal is of more general value than the worker, for there is generally a plentiful supply of the latter,” he wrote. A cobbler and labor organizer named Miguel Mármol founded the Salvadoran Communist Party in 1930, a year after the global financial crash. He traveled the countryside to survey the damage, finding that peasants were “being treated like slaves, by slaveholders on plantations and estates,” and were forced to endure “starvation wages, arbitrary and inconsistent wage reductions, massive unjustified firings, evictions…and direct and fierce repression by the national guard in the form of imprisonment, expulsions from homes, burning of houses.”

			The revolt in 1932 sputtered in a matter of days, but the repression it provoked went on for weeks. The military intervened on the side of the landowners. They were joined by members of the National Guard, who had been suppressing labor disputes for years. Together the soldiers slaughtered some thirty thousand people—roughly 2 percent of the Salvadoran population. Anyone who looked vaguely Indigenous or dressed like a peasant was branded a rebel and executed. Corpses were dumped in public or left hanging to instill terror. In one town, troops rounded up prisoners in groups of fifty and brought them before firing squads.

			La Matanza froze the country in time for the next four and a half decades. The government replaced the real story of what had happened with lavish propaganda about how the military had fended off bloodthirsty communist hordes. The National Library removed references to the events from its records. Newspaper accounts were destroyed. Government files from the time were hidden or burned. What remained, the American historian Thomas Anderson wrote in 1971, was a “paranoiac fear of communism that has gripped the nation ever since. This fear is expressed in the continual labeling of even the most modest reform movements as communist or communist inspired.” Roque Dalton, the Salvadoran poet and activist, put it more succinctly: “We were all born half dead in 1932.”

			By the time Juan Romagoza went to the seminary, in the early 1960s, it was estimated that seventy-five people from twenty-five families controlled 90 percent of El Salvador’s wealth. The elite had expanded its reach from coffee to other cash crops, including cotton and sugarcane, and it had also moved into banking. As a teenager, Juan traveled back and forth between Usulután and the university in San Salvador. He’d spend much of the week in the capital, then return home by bus on weekends.

			When campesinos from the countryside visited Juan’s home city, he noticed that their fingers and hands were almost always purpled, gnarled, and bruised. Their battered limbs and missing digits were a sign of torture. They had demanded higher wages, tried to organize a union, or simply struck the authorities as suspicious. The state security forces had identified broad categories of people whom they considered to be a threat to the social order, including rural schoolteachers, Catholic catechists, and residents of a zone of the country populated by known political activists.

			There was a taxonomy of uniforms that Juan learned to spot and avoid. The National Guard, which patrolled the countryside, wore green fatigues, helmets, leather leg guards, and large brass belt buckles. The National Police, in charge of the cities, had short-sleeve shirts and olive pants. The Treasury Police, tasked with combating illegal smuggling, used khaki jackets and hats bearing the insignia PH, for Policía de Hacienda. All of them received training and weapons from the United States. Throughout the late 1950s and 1960s, American military advisers helped restructure the Salvadoran police academy. They also wrote a manual for the Treasury Police, and trained members of the National Guard and National Police in riot control.

			The US government had never taken a serious interest in El Salvador, but after the Cuban Revolution, in 1959, concern over the spread of communism led to a new posture in the region. The Kennedy administration created a military command center, called SOUTHCOM, to coordinate so-called counterinsurgency operations carried out by special forces throughout Latin America. Modeled on American maneuvers in Vietnam, these activities were conceived as “guerrilla” actions “in support of the state.” The American paradigm posed an immediate dilemma for ordinary Salvadorans. The state itself was wildly repressive, but the US advisers who were training and arming it considered any public opposition to be grounds for a militarized response. “Insurgency,” the US Joint Chiefs of Staff wrote in 1962, was defined as any “illegal opposition to an existing government.” In El Salvador, that included worker strikes, unionization efforts, and public demonstrations.

			One of Juan’s first encounters with the state security forces began with an innocent celebration in the main square in Usulután, on a warm evening in 1968. The city had just held its mayoral elections, and Juan was at home waiting for the results when he heard shouts and cheers on the streets. Putting on a pair of sandals, he ran outside, where he found crowds of his neighbors assembling in celebration. People were dancing and playing music, throwing homemade firecrackers that popped in short, staccato bursts. Their candidate had defeated his opponent from the Partido de Conciliación Nacional (PCN), the party backed by the military government. Juan had just joined the festivities when truckloads of troops from the National Guard pulled up.

			The soldiers assembled on the outskirts of the plaza and set up a barricade to intimidate the revelers. Then, a few of them started shoving a group of elderly women who were placidly taking in the evening’s euphoric air from a ring of park benches. The señoras were practically sacred in Usulután; revered and looked after, they were like grandmothers to everyone. When Juan and some of his friends saw what was happening, they rushed over to intercede. The soldiers responded by firing their weapons in the air, causing the crowds to scatter. Because Juan’s house was nearby, he led people inside to wait out the disturbances.

			A few days later, the winning mayoral candidate was replaced by a member of the PCN. In 1972, a coalition called the Unión Nacional Opositora, which represented a broad array of leftists, was leading in the polls when the government abruptly stopped the vote count. After a mysterious delay, an announcement was made that the military’s preferred candidate, from the PCN, had won. A group of disgruntled officers mounted a coup in vain. National protests followed in which the military shot and killed two hundred demonstrators, while the opposition candidate was taken into custody and beaten. By the time he went into exile, a few days later, his nose and cheekbone had been shattered.

			One of the ironies of the government repression was that it galvanized, rather than cowed, the opposition. Before the 1972 elections, the public still had some measure of faith in the electoral process. As a result, armed elements of the far left drew few adherents. There was just one guerrilla organization, and it was too small and disorganized to carry out kidnappings or direct attacks on government officials. But as the government interfered with elections and committed further abuses against the public, the ranks of guerrilla groups and grassroots organizations grew, pulling in university students, labor leaders, peasants, and members of the Catholic Church. “The guerrilla groups, the revolutionary groups, almost without exception began as associations of teachers, associations of labor unions, campesino unions or parish organizations which were organized for the definite purpose of getting a schoolhouse up on the market road,” an American diplomat observed. “When they tried to use their power of association to gain their ends, first they were warned and then they were persecuted and tortured and shot.”
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			Juan carried the bullet casings in his pocket for the rest of the week. He knew the risks. If a police officer stopped and searched him on the street, under even the flimsiest pretext, he was doomed. Either he would be identified as the witness to a military murder or would stand accused of being a subversive himself. In San Salvador, in 1980, people were killed for much less. On Sunday morning, he set out to deliver the bullets to the one person he thought could help: Óscar Romero, the archbishop of San Salvador.

			It would be decades before Romero achieved sainthood, but his stature, even then, was unmatched. He was known in El Salvador as the “voice of the voiceless,” for his unyielding defense of the poor. He opened churches to thousands who’d been displaced, and exposed acts of aggression by the government and its right-wing allies. In a country darkened into total indecipherability by oppression and misinformation, his clarion statements became a national and international reference point. They showed the reality of a country descending into civil war.

			The Metropolitan Cathedral was a majestic cement and brick structure painted white in the heart of downtown, which Juan always regarded with awe. This time, rather than pause at the front entrance to take it in, he entered through a side door. It was early, an hour before the morning mass. Juan was alone, pacing anxiously outside the door of the sacristy in anticipation of Romero’s arrival. A few minutes later, Romero strode down the hallway, a thin, diminutive man who wore his gray hair combed back, with a pair of thick-framed glasses. When Romero saw him, he said, “Something bad has happened, hasn’t it?”

			

			—

			He and Juan had a history together—two histories, really. The first began in 1974, when Romero was the bishop of Santiago de María, a municipality in Usulután. Home from university for the weekend, Juan met the new bishop at his great-grandparents’ house on a Sunday. When he arrived, Romero was sitting in a hammock surrounded by people, with a plate of food on his lap. Following the custom, Juan knelt to kiss his ring and noticed that it was the only article of jewelry Romero wore; otherwise, the bishop’s hands were bare. Juan watched him seek out a family friend from the countryside, a campesino in late middle age, who kept to the periphery of the gathering. The man was disheveled, and his hands were grimy and callused from his work, which consisted of carving small sculptures of the saints from wood. Romero looked the man in the eye while they spoke.

			But something else had still unsettled Juan about the bishop. Romero championed the poor in his sermons and in his writings, yet he was more conciliatory when it came to matters of governance. He was reluctant to openly confront the country’s president or to call for land reforms.

			Juan spent the 1970s moving in the opposite direction, toward outright political engagement. Right next to the university in San Salvador was a series of slums that had filled with campesinos who’d fled their homes in the countryside because of the worsening repression. Many of them wandered the streets of the city barefoot and disoriented. They staggered into traffic at major intersections around the university, causing accidents. Juan joined a group of medical students who opened a clinic to give them free health care. The patients had been tortured and maimed by state security forces and by the death squads of the far right. They’d lost family members to disappearances and assassinations.

			The more abiding relationship between Juan and Romero started later, in the nation’s capital, as fellow activists responding to the new state of emergency. In 1977, when Romero became the archbishop, state violence was spinning out of control. Hundreds of priests and Catholic workers across the country had been murdered, injured, or threatened, including one especially prominent victim: a forty-nine-year-old Jesuit priest and celebrated advocate for the poor, named Rutilio Grande. A close personal friend of Romero’s, he was gunned down by right-wing assassins a month before Romero moved to San Salvador.

			Grande’s assassination disabused Romero of the promise of gentler diplomacy with the government. Romero never sounded the same afterward. His speeches were forthright and bold, delivered in a voice that rumbled with an otherworldly drum of urgency. He decried the violence and called for a national land reform to give the rural poor a fighting chance at survival. When Romero learned of the work that Juan and the other medical students were doing, he requested a meeting. “I want you to help me tend to this population,” he told a group of them. “And I want you to help bring me information about what’s been happening to them. You are my eyes and ears.” The medical students started to drop by the church every few weeks, bringing pages of handwritten notes replete with the names of people who’d been tortured or killed. Working at the clinic gave them direct access to the victims, and the archbishop frequently cited the information they brought him in his sermons.

			Juan came to Romero before the morning mass because there was nowhere else to report a crime. The government denied to the press that its soldiers had killed anyone earlier that week. No stories of the incident ran in local newspapers. It was as though the murder had never happened.

			“I was a witness, Father. I was there,” Juan said. He recounted the sound of the boots marching down the hallway, the shouts, the gunfire. “These are the bullets they used,” he added, digging them out of his pocket. Juan noticed tears on Romero’s face. “Children, they’re just children,” the archbishop said, more to himself than to Juan. He was preparing for the mass now, but promised to register the incident with Socorro Jurídico, a human rights monitor associated with the church. Juan left the bullets with Romero in the sacristy and went to find a place in the chapel.

			Whenever Romero led mass, the church would be full. There were everyday worshippers, dressed in neat but modest clothes, as well as campesinos in dustier, tattered attire, having traveled in from the countryside to hear him. In the back of the chapel, identifiable by their starched shirts and small personal entourages, were diplomats, opposition politicians, and, invariably, news reporters.

			Each Romero sermon was a virtuoso literary feat in three sections. The first was the most directly theological, a ranging biblical exegesis interspersed with contemporary commentary. Next came a section that he called “The Life of the Church,” with announcements about church initiatives and activities, many of which were coming under direct threat from the death squads. But it was the final part, which Romero titled “The Events of the Week,” that drew the most attention. Part forensic analysis of state terror and part legal indictment, it was, above all, an impassioned personal plea to the government for mercy. Here the sermon grew dense with information about the violence and mayhem overtaking the country. For half an hour, sometimes longer, he would methodically list the names of people who’d been killed or disappeared, the dates of murders and mass arrests, and the locations of recent crackdowns.
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					Archbishop Romero leaving the Metropolitan Cathedral after Sunday mass in San Salvador, El Salvador, 1979.

				
			
			These reports were widely seen as the most definitive accounts of the ongoing repression, and they drew notice around the world. For those who couldn’t attend in person, the sermons were broadcast by radio. They reached three quarters of the population in the countryside and nearly half of all city residents. During his Sunday sermons, which could run up to two hours, a person could hear every word while strolling down the street. Each home would have it playing loudly on a transistor radio.

			Juan was seated near the middle of the pews when Romero walked out wearing a white robe. In a steady, booming voice, he congratulated everyone in attendance. By being there in the chapel, he said, they were “impressing on this moment the true identity of the people of God.” Conservative critics often accused Romero of turning his masses into political meetings. “I am in no way attempting to practice politics,” he said, by way of introduction. The church was silent, the attendees rapt. He started to speak louder; his cadence quickened. “If I shed some light on the politics of my country because the moment calls for it, I do so as a pastor, using the light of the Gospel.”

			Beyond Romero’s public prominence, Juan credited him with a more personal achievement: the miracle of restoring Juan’s belief in God. Romero’s own conversion to activism had been the impetus for it. With his own risk-taking mirrored and amplified in the actions of the archbishop, Juan began to see himself and his activism differently. He was no longer an isolated humanitarian trying to find his way through the chaos on instinct. What gave him the greatest faith was that Romero had allowed himself to change. He’d gone from being an uncommonly thoughtful, but canny, country bishop to being a national leader who put everything on the line.

			“How much worse can a civil war be than what we’re already experiencing, with people being killed everywhere you look?” Romero continued. He paused to cough, but before he could resume everyone in the church erupted into applause. The previous several months had been the most violent in decades. State security forces had killed hundreds of civilians—159 in October 1979, 281 in December, and 320 in January 1980.

			What made the bloodletting even more tragic was that there’d been an unprecedented, but doomed, effort to reform the military from the inside that very fall. On October 15, 1979, dozens of junior officers staged a coup to force some of the most extreme hardliners out of the military and to establish civilian rule for the first time since before La Matanza. A ruling council, known as the junta, would then replace the government and restaff the upper ranks of the cabinet. In theory, their demands were straightforward. They called for the abolition of ORDEN, the country’s most notorious death squad, which had ties to senior officials in the military; the recognition of the rights of campesinos to organize; and the passage of an agrarian reform law that could facilitate, in their words, an “equitable distribution of national wealth.”

			Within hours of the coup, however, a cadre of conservative senior officers wrested control of the new junta. At least one of them was on the payroll of the CIA. When it became clear to the far right that the top military brass was reconsolidating its power, there was a rash of further killings and reprisals. A power struggle ensued inside the junta. Romero had been advising the members of the new government, but the chasm between the military and civilian factions was becoming unbridgeable. Senior military officers refused to take orders from anyone but the minister of defense. By early January, after a wave of resignations by civilian leaders who lacked any real power, the government collapsed.

			The one that replaced it was arguably worse. Brokered by the US State Department, the new junta was a union between the military and a center-left party known as the Christian Democrats, whom the Americans liked because of their outspoken anti-communism. The Christian Democrats were divided over whether to enter a government that was effectively run by the military. Half the party distrusted the arrangement, while the other half, hungry for power that had eluded them for years, wanted to forge ahead. The skeptics were proved right: with the patina of legitimacy conferred by the Christian Democrats, the military soon redoubled its repression.

			“Political power is in the hands of unscrupulous military officers,” Romero said in the sermon, to more applause. Most of those in attendance would have known who he was talking about. Officers on the far right were working directly with death squads to plot clandestine hits on opposition politicians and organizers. But Romero was also referring to the military’s top officials who pleaded ignorance of the worst atrocities. There was Carlos Eugenio Vides Casanova, the clever, wealthy head of the National Guard, and José Guillermo García, the brasher minister of defense and de facto president. Both knew that members of the military were participating in extrajudicial killings. And each, in his way, condoned them by stonewalling investigations and refusing to punish the officers involved. Such violence was too useful for them to try to stop. The far right was doing their dirty work by exterminating their political rivals. At the same time, the rising death toll served as the military’s pretext for preserving power. Without the military hierarchy intact, they claimed, the country would succumb to chaos.

			“The present government has no popular support and depends only on the armed forces and certain foreign powers,” Romero told the churchgoers. “This concern has moved me to be bold enough to write a letter to President Carter himself, and I’m going to send it to him after you tell me your opinion of it.” He began to read it aloud. “Señor Presidente,” he said. “Because you are a Christian and because you have shown that you want to defend human rights, I venture to set forth for you my pastoral point of view.”

			Without consulting the civilian members of the junta, the US had been giving direct aid to the military. The latest waves of killings hadn’t dissuaded Washington. American money went toward gas masks, bulletproof vests, and other supplies, which the US president rationalized as forms of “nonlethal aid.” Romero wanted to correct Carter’s misapprehension. Now the security forces were simply better equipped and “even more violent in repressing the people,” he said, quoting his letter in progress. If Carter truly cared about human rights, Romero went on, he could do two things. The first was “to forbid that military aid be given to the Salvadoran government.” The second was to guarantee that the US would not interfere in the “destiny of the Salvadoran people.”

			On the campaign trail, in 1976, Jimmy Carter built his foreign policy platform on the idea that his administration would respect international human rights. As a Christian, running in the aftermath of Watergate and Vietnam, Carter liked to quote the theologian Reinhold Niebuhr: “The sad duty of politics is to establish justice in a sinful world.” There was support for this vision both among the electorate and in Congress. Earlier that year, legislators required the State Department to issue annual reports on human rights in each of the countries receiving American military aid. If any of them displayed a “pattern of gross violations,” Congress would freeze the money.

			When Carter assumed office, he vowed that “our commitment to human rights must be absolute.” Yet his administration struggled to define human rights violations and to prescribe appropriate sanctions. Because of the earlier congressional mandate, a few countries—such as Uruguay and Ethiopia—lost American aid at the start of Carter’s presidency. Several other countries, including El Salvador, chose to reject American aid altogether rather than submit to congressional scrutiny. At first, this gave Carter some breathing room in Central America. His commitment made more tangible and immediate sense in the context of the Soviet Union. The White House defended dissidents and welcomed Jewish refugees. But the agenda grew considerably more complicated elsewhere in the world. Billions of dollars of US aid were at stake, and regardless of Carter’s avowals, entrenched geopolitics prevailed. Cold War orthodoxies were sacrosanct. In July 1979, left-wing Sandinistas in Nicaragua overthrew the dictator Anastasio Somoza, a US ally. Officials in the upper echelons of the State Department, the CIA, and the Defense Department wondered whether El Salvador might fall next. The view in Washington was that the military needed American support for the center to hold in El Salvador.

			Salvadoran soldiers, meanwhile, came up with a new name for an old torture technique. A victim was tied up by his hands and feet, while his interrogators applied intense pressure to the man’s testicles with a wire. They called it “the Carter.”

		

	
		
			3.

			The General and His Boots

			On the evening of March 24, 1980, Juan was working at the student clinic when he heard someone screaming. The shouts came from another room, and all he could make out at first were the words “What has happened? What has happened?” There was a commotion and, a few seconds later, an answer delivered in a tremulous voice wracked by sobs: “They’ve killed Romero.”

			He didn’t have time to process the news beyond its immediate imperative. If Romero had just been shot, the military and the death squads were probably in the midst of a broader, citywide assault. In moments like these, soldiers sometimes went directly to the university to round up students. Juan and the others in the clinic rushed to finish what they were doing and close the office.

			The streets were empty as Juan hurried home, and car traffic was thinning. The cab drivers had seemed to cut short their evening shifts. It was like the city was under an unofficial curfew, Juan thought. When he arrived at the small rooming house where he lived, he went directly to the apartment of a neighbor, an elderly woman who had a television. The news was on by the time he entered, and her face was ashen. The assassination had occurred in the chapel of a hospital called Divine Providence, where Romero had been presiding over a small, serene gathering that began around six p.m., with the door left open for the breeze. A red car pulled up, and a gunman stepped out with a rifle. No one noticed him until he took aim at Romero and shot him in the chest.

			“If they can get to Romero, no one can be saved,” Juan’s neighbor said, her voice flat. She was too stunned to cry. Juan didn’t know it at the time, but American officials shared her assessment. Cables sent from the US embassy in San Salvador had described the prospect of Romero’s killing as the likely end of a “moderate solution” to the country’s political crisis; all that remained was a “military solution,” the prospect of untrammeled terror.

			The assassination marked the beginning of a crisis that was profound even by the country’s macabre standards. More patients showed up at the clinic in critical condition with torture wounds. A female professor had been left for dead in a dumpster, having been covered in hot tar, with burn marks all over her body and bleeding from her nipples, vagina, and rectum. A high school student turned up with scarring over his genitals from an electric prod. He was too traumatized to speak.

			Juan attended protests with a small medical bag. Being a doctor was the profession that brought you closest to God, he’d always thought. But often he would find people injured beyond his ability to help them. There was a young woman he tried to lift from her slump only to realize that the back of her head had been blown away. Activists gulped down their final breaths before expiring in his arms.

			At a certain point, he and his colleagues got word that their names were on a hit list assembled by the death squads and distributed among officers in the military. As one American official put it at the time, “If your name happens to be on the list and you are taken prisoner, your future life expectancy is about one hour.” At the hospital, Juan began coming and going at odd hours, frequently in disguise. He wore an orderly’s uniform, a large sombrero, or the outfit of an electrician. When he could, he hitched a ride in the back of an ambulance to sneak into the emergency room through the hospital garage. Colleagues stood watch on street corners, warding him off with hand signals if they noticed security personnel milling around the hospital entrance.

			For Juan it was all tactics and survivalist calculations, but nothing like an actual reckoning with the real danger he was in. If you moved fast enough, and worked constantly, as he did, it was possible to risk your life without feeling much of an accompanying fear. The barrage of daily threats came to seem like quotidian encumbrances, routine problems to skirt and solve. He had a partner in these moments. For the past year, he’d been in a relationship with another medical student and activist, named Laura, an outspoken woman from a conservative family in Santa Ana, who had the uncompromising intensity of a convert with something to prove. She was shorter than Juan, and plump, with dark hair and clear skin. Where Juan was soft-spoken and reserved, Laura was direct and exacting; they were like a revolutionary odd couple.

			In the spring of 1980, they were marching on the street one morning with a bunch of universitarios when Laura leaned in to share some news. She was pregnant. Juan was so elated that he began to shout right there in the middle of the crowd. Immediately grasping his excitement, the other activists joined in. For a minute or two, it was like the group had forgotten its somber reason for assembling, and the demonstrators hugged and celebrated. Later that night, and in the following months, Juan and Laura were left to face a discomfiting reality: What did it mean to bring a new life into their current world? There was no ready answer, but they came to regard Laura’s due date as a deadline of sorts by which to make every possible social improvement to the world awaiting their baby.

			

			—

			Between January and March, government forces had killed at least nine hundred civilians, more than in all of 1979. Late in February, the country’s attorney general, a Christian Democrat named Mario Zamora, was murdered at home, in the middle of a dinner party. Several days afterward, civilian members of the government resigned in protest. The far right had hatched an especially sinister strategy: because the military brass needed the top leaders of the Christian Democrats to remain in government for political cover, the death squads selectively assassinated members of the party’s rank and file. It was a plan to “domesticate” the party, according to a former officer; Zamora was one of sixty-four Christian Democrats killed that year. The new American ambassador, an unusually clear-eyed diplomat named Robert White, who started the job in mid-March, sent a cable to the State Department: “The major immediate threat to the existence of this government is the right wing violence.”
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					Mourners in the plaza outside the Metropolitan Cathedral during Romero’s funeral. San Salvador, El Salvador, March 30, 1980.
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					The plaza after state security forces opened fire on crowds of mourners during Romero’s funeral. San Salvador, El Salvador, March 30, 1980.

				
			
			Six days after Romero’s assassination, on Palm Sunday, a funeral was held at the Metropolitan Cathedral. The day was stiflingly hot—bright and breezeless. Some two hundred priests and clergy from more than a dozen other countries assembled inside the front doors of the church, while a group of bishops stood outside, next to the casket, which rested on an altar ringed in flowers facing the square. Tens of thousands of Salvadorans gathered in the heat to pay their respects, with thousands more spilling onto the streets nearby.

			Juan and the other medical students expected violence, but they didn’t know how, or when, it would strike. They arranged with a group of taxi drivers for a rapid-response unit to treat casualties and bring them to safety. Carrying bottles of water and bicarbonate, in case there was tear gas, each of them wore a black T-shirt, under which was a second shirt of a different color. If they were being followed, they’d shed the top shirt to make it harder for their pursuers to identify them in the crowd. The group stationed itself on the north side of the cathedral, by a taxi stand on a small street that snaked out onto a main thoroughfare.

			Twenty minutes before noon, a Mexican cardinal was eulogizing Romero when a sudden explosion rocked the far edge of the plaza. Gunfire followed, then another series of explosions. The panicked crowds stampeded for safety. Hundreds rushed the front steps of the cathedral, while the priest and bishops pushed the altar away from the door and dragged Romero’s casket inside. Juan darted among the bodies outside in the square. He reached an elderly woman who’d been trampled and led her to a taxi, which sped off toward the university clinic. The sidewalks were littered with shoes, articles of clothing, and large palm fronds that mourners had brought with them for the occasion and then discarded in their shock. He came upon others who were wounded, with blood spattered on their clothes and around the pavement while they sat, doubled over, in a daze. When there were no more taxis left to carry away the casualties, the students brought them into the cathedral through a side door.

			There were now so many people inside that Juan couldn’t fit through the main entrance. Someone had to pull, then lift him across the threshold to get him inside. For two hours, dead bodies were carried in and out. When the terror subsided, by the middle of the afternoon, the death toll was at least forty, with hundreds more injured.
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			On the night of the US election, November 4, the American embassy hosted a watch party at the Hotel El Presidente, in San Salvador. The American diplomats were dejected as the returns came in, but their Salvadoran guests celebrated. In attendance were members of the business community and military officers, who took turns firing their guns into the air outside in jubilation. When a group of American envoys left to go home, the wife of one businessman in attendance accosted them. “Get out of here, Communists,” she shouted. Others chimed in, “Death to White. Viva Reagan!”

			Attitudes on the Salvadoran right were already hardening when a group from Ronald Reagan’s transition team made its first official visit to El Salvador and Guatemala to announce the end of Carter’s human-rights policy. The military would no longer need to keep up appearances about exercising restraint. In mid-November, General García, the minister of defense, summoned the civilian members of the junta to the Casa Presidencial, where he delivered a long presentation detailing the results of what he claimed was a military investigation. All the nuns and priests in Chalatenango, a volatile region north of the capital, he said, were in league with the guerrillas and needed to be dealt with accordingly. A few weeks later, a man arrived at a Chalatenango parish late one night with a message: everyone there, including four American missionaries doing relief work, was on government death lists. “This very night, we will begin,” he said.

			In El Salvador, the political left extended well beyond the Christian Democrats, and included a spectrum of smaller parties ranging from armed guerrilla groups to nonviolent Marxists, socialists, and unionists whose views fell to the left of the governing junta. On November 27, six leaders of the non-guerrilla left—formally called the Frente Democrático Revolucionario (FDR)—were preparing to deliver a statement at a Jesuit high school in San Salvador. They had decided to negotiate with the junta, which was significant, because the Christian Democrats in the government had been struggling for support from the country’s leftists. Before the leaders could speak, however, two hundred officers from the state’s combined security forces surrounded the school, while two dozen men stormed the building and kidnapped them. Soon afterward, their bodies were found near Lake Ilopango, just east of the capital, showing signs of torture. CIA cables at the time cited intelligence that García and other high-ranking military officials had backed the operation. Ambassador White sent a message to Washington: “The military have explicitly rejected dialogue and heralded a policy of extermination.”

			On the evening of December 2, Dorothy Kazel, an Ursuline nun, and Jean Donovan, a lay missionary, arrived at the San Salvador airport. They were picking up two Maryknoll Sisters in their forties named Maura Clarke and Ita Ford, who were returning from a conference in Nicaragua. The funeral of the murdered FDR leaders was being held the next day. The four women had just merged onto the highway outside the airport when a truck full of National Guardsmen pulled them over and placed them under arrest. They were raped and murdered later that night, their bodies thrown in a ditch by the side of the road.

			The head of the National Guard, General Vides Casanova, denied any knowledge of the murders. But it was inconceivable that lower-ranking soldiers would commit such a crime without an order from superiors. Vides Casanova’s own cousin was the colonel in charge of the territory near the airport where the women were abducted.

			Eventually, Stanley Pimentel, the FBI’s top legal attaché in Central America, partnered with an American embassy official to narrow down a list of five suspects. Pimentel visited Vides Casanova at the headquarters of the National Guard to ask him to hand over the weapons used in the killings. He would then send the rifles to an FBI laboratory, where forensic analysts could dust them for fingerprints and examine the bullets collected from the crime scene. Vides Casanova was tight-lipped but obliging. Several days later, though, Pimentel learned that Vides Casanova had ordered subordinates to hide the weapons, planning to replace them with different rifles to share with the Americans.

			Years later, a CIA cable, citing a source whose name was redacted, would confirm that Vides Casanova’s cousin had given the order for the churchwomen’s murders. But in December 1980, with violence mounting in El Salvador and the US government lurching through a presidential transition, a renewed pall of impunity descended. In El Salvador, investigations were promised, then slow-walked. After a brief interruption, American aid money to the military continued. The sums grew larger as the outgoing Carter team sought to preempt criticism that it had been soft on the guerrilla left.

			Jeane Kirkpatrick, a political science professor at Georgetown, already notorious for her unapologetic neoconservatism, was one of President Ronald Reagan’s top foreign policy advisers. After the assassination of the FDR leaders, she quipped to journalists that their slaying was a “reminder that people who choose to live by the sword die by the sword.” When asked the views of the incoming administration on the brutal murder of the American churchwomen, she replied, “The nuns were clearly not just nuns. The nuns were also political activists.”
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			Several days after the churchwomen were killed, Juan set out for a small hamlet in Chalatenango with a group of six other doctors and nurses. It was early on a Saturday morning, and the trip consisted of a bus ride followed by a two-and-a-half-hour hike along craggy, rock-strewn paths. Every few days, they visited a different town in the countryside to perform medical exams for villagers who were trapped because of skirmishes between government forces and leftist guerrillas. For each outing, Juan and the others learned where to go, and how to arrive there, from church activists.

			This time, Juan had received special instructions about an injured resident who needed abdominal surgery. He knew only that the man had been shot twice in the stomach. The less Juan knew, the better, for his own safety. Yet it meant filling his medical bag with extra instruments and medications to cover different surgical contingencies. Juan and the others were supposed to arrive in town right after morning mass, and to treat patients from a makeshift clinic that operated out of someone’s home, just off the main square. When the time was right, someone would lead Juan on another hike, two hours farther west, to a tiny home in an even smaller village along the Honduran border. After performing the operation, he would spend the night there, and return to the capital the next morning.

			Mass had just ended when they arrived. The streets were overrun with children and families celebrating an annual festival in honor of the Virgin of Guadalupe. Piñatas hung from the branches of trees lining a small square by the church, and tables were covered with platters of tamales and pupusas. A small procession was underway, in which residents paused by the church. Many of them drifted away from the larger groups and filed into the house for their medical consults.

			As he began conducting the medical exams, Juan spotted two olive-green trucks that looked like military vehicles. A ripple of nervous chatter moved through the crowd. Just as the doctors stepped outside to urge the patients to stay, the truck doors opened and a unit of soldiers emerged with their weapons drawn. They began spraying the crowd with gunfire. A bullet fragment grazed Juan’s forehead, opening a superficial but bloody wound. Another bullet struck him squarely in the right ankle. The force of the impact blew off his boot. He fell to the ground.

			A soldier approached Juan to finish the job, pressing the barrel of his pistol against Juan’s temple. Juan’s chest tightened, his vision blurring with panic. There was a quick click as the soldier pulled the trigger. The safety was on.

			Grunting, the soldier flipped the switch off. He was cocking the gun a second time when he noticed Juan’s shoes. One was still on his foot; the other lay beside him on the ground. They were a pair of sturdy hiking boots, a gift from a cousin in the Boy Scouts. Their high quality gave the soldier pause. Then he caught sight of Juan’s medical bag; some of its contents had spilled out. “Medical equipment,” Juan tried to explain, but the soldier didn’t believe him. He’d never seen pincers or forceps before. The instruments looked like pieces of a weapon that had been disassembled.

			“You’re a guerrilla commander, aren’t you?” he asked Juan. Juan frantically denied the accusation, insisting he was a doctor and fumbling for his medical credentials. But the soldier had already called over a few others. Together they hoisted Juan to his feet and carried him to the truck.

			He was tossed onto the floor in the back and covered with a canvas tarp. Five minutes passed before the vehicle came to a halt. The soldiers transferred him to a helicopter. While they were in the air, the soldiers opened the door of the cabin, threatening to throw Juan out.

			When they landed, he learned he was at a military garrison in Chalatenango called El Paraíso. There he was stripped down to his underwear, blindfolded, and placed on a cement slab. The interrogations would last twenty-four days. Nothing he said or did seemed to matter; the punishment was preordained. They would ask him a question about his secret involvement with the guerrillas, he would deny it, and they would beat him and shock him with electrodes. His bullet wounds festered, and the pain numbed him into a disembodied state. He saw himself the way a doctor might a patient, offering a dispassionate prognosis. He observed that he would likely lose his right leg.

			A day after arriving in El Paraíso, he was flown to the capital, and brought to the National Guard headquarters, which he glimpsed through a gap in the fabric of his blindfold. “We’re taking
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