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            John's epistles are different from the other general epistles. The first is a doctrinal homily, while the other two are mainly private letters to individuals. The first epistle was written to correct heresies and affirm the qualities of Christian life.
It was written to unmask false teachers and to cleanse the church of Gnostic teachings, which were totally anti-Christian. John gives characteristics of the false teachers and refutes all their teachings; he speaks entirely in terms of practical love. Gnosticism was emerging and entering the church, contradicting the entire Christian faith, which is why the letter was written.
The "beloved disciple", who enjoyed an intimate friendship with Jesus on earth, has authority like no other to assure us that God is love. His short letter is saturated with powerful reflections on God's love. He calls us to live as if we were loved in our relationships with God and men. The key? To know God more and more. An intimate revelation of his loving character is the foundation for transformation. John tells us "how much our Father loves us" and further affirms that "we know that we will be like him, for we will see him as he is. And everyone who has this great expectation will keep themselves pure, just as he is pure" (1 John 3:1-3).
John weaves together several fundamental elements—such as light, love, life, truth, and sin—into a beautiful and multifaceted work of art. You can examine it closely, or take a step back to admire it from afar and see it in its entirety. Either way, you will always see a new combination of colors and themes. So take in the big picture by reading the entire letter. Choose a section to study carefully. You can return to it again and again, and you will always receive new insights into the mind and heart of God that will fill you with encouragement, faith, and deep affection.
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We begin, dear reader, our study of the First Universal Epistle of the Apostle John. Some Bible scholars consider that John's epistles were the last books of the Bible to be written. With all certainty, John's epistles were the last that this apostle wrote.

The three epistles were also called letters, however, the first letter does not have the form or style of a letter. It has no salutations at the beginning or conclusion of the work. The style is rather that of a sermon. It has all the characteristics of a message written by a faithful pastor who has love and concern for a particular group of believers.

John served as pastor of the church in Ephesus, which was founded by the apostle Paul. Over the years the church has believed that the apostle wrote first his Gospel, secondly his epistles and finally the book of Revelation, just before his death. However, in recent years some of us have come to the conclusion that John wrote his epistles as his final work. According to this view, he wrote his first epistles after his imprisonment on the island of Patmos. In this case, the date of the letter would be fixed around the year 100. John died in Ephesus and was buried in that city. The Basilica of St. John was built over the tomb of the apostle by Emperor Justinian in the fifth century.

To understand the first epistle of John we must know something about the city of Ephesus at the beginning of the second century. It was much like any city of our time. There were four important factors that prevailed in Ephesus and throughout the Roman world.

1. There was a natural familiarity with Christianity. Many of the believers were children and grandchildren of the early Christians. The new luster of the Christian faith had faded. The novelty had worn off. The excitement and glory of the early days had faded. How exciting it was to be a believer on that day when the apostle Paul had come to the city and challenged the goddess Diana of the Ephesians! The whole city was in an uproar. In Acts chapter 19 we read about the effect Paul's teaching had on the synagogue in Ephesus, and also about the impact of his daily sessions in the school of Tyrannus for two years. How fervent had been the love and enthusiasm for Christ of the believers in those days! But, many years later, when the Lord Jesus sent a letter to the believers in Ephesus through the apostle John, while he was on the island of Patmos, he said to them: 4But I have this against you, that you have left your first love (as we read in Revelation 2:4). Everything happened just as Jesus had warned long ago, when he said, 2and because wickedness has multiplied, the love of many will grow cold (as we read in Matthew 24:12). The devotion and dedication to Christ of the believers in Ephesus had declined.

2. The high standards of Christianity had made Christians different people, but the children and grandchildren of the early Christians did not want to be different. Believers were called "saints" - from the Greek word "hagios". The main meaning is "set apart for God's exclusive use, or belonging to God". The utensils of the temple were qualified as holy, because they were reserved for God's use. The temple was also holy, that is, different, set apart for God's use.

But the believers in Ephesus had become traditional Christians, as if programmed for commitment. They had become flexible Christians. They were the product of a different mold than the disciples to whom Jesus had said: 19If you were of the world, the world would love its own; but because you are not of the world, but I chose you out of the world, therefore the world hates you (as we read in John 15:19). And also in the priestly prayer addressed to His Father, we read the following words: 14I have given them thy word, and the world hath hated them, because they are not of the world, even as I am not of the world (John 17:14). In the new times there had been a rupture in the Judeo-Christian ethics and there was a perceived indifference towards the Biblical norms.

3. Persecution was not the enemy of Christianity. The danger that beset the church of Ephesus was not persecution from without but seduction from within. The Lord Jesus Himself had warned about this, saying: 24For false Christs and false prophets will arise and show great signs and wonders, so that they will deceive, if possible, even the elect (as we can read in Matthew 24:24).And the apostle Paul had told the elders of the church at Ephesus: 29For I know that after my departure grievous wolves will come in among you and will not spare the flock. 30And from among yourselves men will arise and speak perverse things to draw away disciples after them (as we can read in Acts 20:29-30).

Christianity was not in danger of being destroyed; it was in danger of being changed. An attempt was made to improve it, to give it intellectual respectability, and that it might be expressed in terms of popular philosophy.

4. Gnosticism was the real enemy of Christianity, and, dear reader, it still is. Gnosticism was the basic philosophy of the Roman Empire.

Gnosticism took many forms. However, there was one main principle present in all that philosophy: matter, the material, was essentially evil; only the spirit, the spiritual, was good. The whole material world was considered evil. Therefore Gnosticism despised the body. Its adepts maintained that in the body there was a spirit, as if it were a seed in a dirty field. The same principle is present in some current philosophies, which hold the view that there is a spark of goodness in each person, and that each person has to develop that spark. The Gnostics sought to have the "seed," that is, the spirit within them, develop and try to rid itself of the evil present in the body.

There were two extreme methods of achieving this goal, evident in the practice of the Stoics and the Epicureans. The apostle Paul's encounter with these two sects is recorded in Acts 17:18, which says: 18Some philosophers of the Epicureans and the Stoics were arguing with him. Some of them said, "What does this babbler mean? And others: -He seems to be a preacher of new gods. This they said because he preached to them the gospel of Jesus, and of the resurrection.

The Stoics were disciples of Zeno, and their name came from the painted portico of Athens, where Zeno delivered his lectures. They were pantheists (believing that the totality of the universe is the one God), and believed that wise men should be free from passion, unmoved by joy or affliction, and submissive to natural law. They had rigid rules and practiced self-discipline.

The Epicureans took their name from Epicurus, who taught in Athens. They accepted the Greek gods of Mount Olympus. They believed that pleasure, rather than truth, was the pursuit of life. Originally they sought intellectual, not sensual, satisfaction; but later they taught their followers that they could satisfy the desires of the body so that they would no longer be troubled by them.

There were all sorts of nuances and differences between the two extremes represented by both the Stoics and the Epicureans, but they all denied the messianic character of Jesus. We believe the apostle was thinking of them when he wrote the following: 22Who is the liar but he who denies that Jesus is the Christ? This is the antichrist, for he denies the Father and the Son (as we can read in 1 John 2:22). They denied the incarnation, reasoning that God could not have assumed a human body, because all the flesh, the physical part, was intrinsically evil. For this reason, the apostle John clearly affirmed: And the Word became flesh and dwelt among us full of grace and truth; and we beheld his glory, glory as of the only begotten of the Father (as we read in John 1:14). And in his epistle he wrote: 2In this ye know the Spirit of God: every spirit that confesseth that Jesus Christ is come in the flesh is of God: 3And every spirit that confesseth not that Jesus Christ is come in the flesh is not of God: and this is the spirit of Antichrist, which ye have heard is coming, and is now already in the world (as we read in 1 John 4:2-3).

The so-called "Doctic Gnosticism", considering that the incarnation was impossible because God could not unite with something as bad as the body, taught that Jesus only appeared or seemed to have a body, but really did not. For example, they say that when He walked, He left no footprints.

Cerinthius, for example, was more subtle in his teaching, claiming that there was a human Jesus and a divine Christ, that divinity came upon Him at the moment of His baptism, and that it departed from Him on the cross. In fact, the Gospel of Peter, which is an apocryphal book, translates Jesus' words on the cross as follows: "My power, my power, why hast thou forsaken me?"

The early church fathers fought against this heresy and adopted the belief that "He became what we are, in order to make us what He is." Therefore, we have the firm conviction that the apostle John wrote this first epistle to confront the errors of Gnosticism. In fact, we can speak of five purposes expressed in this first epistle: (1) 1:3, that you also may have fellowship with us; and truly our fellowship is with the Father and with his Son Jesus Christ. (2) 1:4, 4These things we write to you that your joy may be full. (3) 2:1, that you may not sin. (4) 5:13, that you may know that you have eternal life. (5) 5:13, to you who believe in the name of the Son of God.

This epistle has been called the "Sanctum Sanctorum" of the New Testament. It takes the Son of God and brings him across the threshold into the fellowship of the Father's house. It is a familiar epistle. The epistles of the apostle Paul and all the other epistles were addressed to churches, but this is a family epistle and should be so regarded. The church is a body of believers in the position in which he has blessed us in the heavenlies, with every spiritual blessing in Christ (as we can read in Ephesians 1:3). We have been given that position when we believed in the Lord Jesus Christ. Believing in the Lord has brought us into the family of God. In the family we have a relationship that can be broken, but that can be restored when we confess our sins. Then, as the apostle John also said in 1:9, 9If we confess our sins, he is faithful and just to forgive us our sins and to cleanse us from all unrighteousness.

We are convinced that this epistle is more important for the believers of the church, than the epistles that were dedicated to the church, and therefore it is important that we reach a complete understanding of this letter. We will now present a General Outline so that we can contemplate a panoramic view of this epistle. In it we have three definitions of God and this is how we have divided the epistle.

The first division is entitled God is light, (based on 1:5) and extends from chapter 1:1 to 2:2. After the prologue, in the first two verses, we have a section entitled "How God's beloved children can have a fellowship relationship with God" (from 1:3 to 2:2).

The second division is entitled God is love (based on 4:8) and extends from 2:3 to 4:21. Here we have three sections. A. "As beloved children can have fellowship with one another" (2:3-14). B. "Beloved children should not love the value system of the world" (2:15-28) and C. "How beloved children can know one another and live together" (2:29-4:21).

The third division is entitled God is life (based on 5:12) and covers the whole of chapter 5. A. "Victory over the system of the world" (5:1-5) and B. The assurance of salvation (5:6-21).
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Recall that this first division deals with the following theme, according to our Outline: God is light: how beloved children can have a relationship of fellowship with God.

As we advanced in the introduction, John wrote this letter to confront the first heresy that had entered the church, which was Gnosticism, whose followers boasted of possessing superior knowledge. They accepted the deity of Jesus but denied His humanity. Let us observe how John would present the true Gnosticism, that is, the true knowledge of God. Let us begin then by reading the first verse, to examine the first division and the prologue; division titled

God is light (prologue).

"That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled, concerning the Word of life."

It says here What was from the beginning. What beginning was John talking about? In the Scriptures there are three principles; two of which we are very familiar with. The first one is found in Genesis chapter 1, verse 1, and it says: In the beginning God created the heavens and the earth. That was an undated beginning. We don't know when God created the heavens and the earth. And if one could read all the books that have been written about the questions raised about what Genesis, chapter 1, verse 1 said, one would have to stack them up to the ceiling of a room. And after reading them, we are convinced that no scientist or theologian would have the remotest idea about when that Biblical passage occurred.

There are some Christian scientists who believe that you and I are currently living on an earth that is not as ancient as it is generally said to be.

Without going into this issue and looking at the evolution of the various theories in a panoramic way, we see that the age of the dates have been moving farther and farther into the past until we reach figures that are millions of millions of years old.

Now, there are others who are heading in the opposite direction, setting a more recent date. Actually, Genesis, chapter 1, verse 1, could fit into either of these two views, i.e., with those of an older earth, or with those who consider it a newer earth, considering the lack of data in Genesis 1. Until you are prepared to accept that fact, you are not prepared to read much more of God's Word, because the rest of the Bible rests on this first verse. Did God create this universe or was creation a chance event? It seems foolish to think that the universe simply began to exist in this way. As Edwin Conklin said: "The possibility that life originated in an accident is comparable to the probability that an encyclopedic dictionary arose from the explosion of a printing press": dear reader, behind this universe in which you and I live, there is an intelligence. As for the date of the beginning, we do not know it. It is possible that some may need a few billion years to fit that date into their scheme of interpretation. Keep in mind that we are talking about the God of eternity. God has eternity behind Him. Although we do not know what He was doing before He created the heavens and the earth, we know that He was doing something. And then He created the heavens and the earth, and He did it for a purpose. In this universe today He is unfolding a plan that is greater than the human mind can comprehend. When God was recording His act of creation, He wasn't trying to present us with a study of geology. But there are those rocks, for those who are interested in trying to fix a date.

In God's Word there is a second beginning. It is found in the first verse of John's Gospel, which says: In the beginning was the Word, the Word was with God and the Word was God. The writer added 2This was in the beginning with God. And then he spoke of the very act of creation, saying 3All things were made through him, and without him nothing was made that has been made. One can go back into the past as far as one's imagination will allow, millions of millions of years, and out of eternity will come forth the Lord Jesus Christ. He was called "the Ancient of Days". Let us note that John wrote In the beginning was (and is not) the Word. In other words, this was a beginning that did not even have a beginning because there was no beginning. The phrase In the beginning was the Word means that you can go as far back into the past as you wish, mark a sign anywhere on that timeline, and Christ will emerge from eternity to meet you. Dear reader, this reality is far greater than our limited minds can grasp. We cannot grasp the immensity of this fact until we come to John 1:14, which says: And the Word was made flesh. These words take us back to Bethlehem, where Jesus was born, and that date already enters our level of understanding.

Now the third beginning is the one that began in 1 John 1:1, which says: 1That which was from the beginning, which refers to the time when Christ came to this world in Bethlehem. When He was about 30 years old, John came to know Him. John and his brother James met Him in Jerusalem. Later, they were with their father, repairing nets when Jesus came and called them to follow Him. So they left their father (probably a well-to-do fisherman) with the hired help and followed Jesus. And then John said that he wanted to tell his readers something about Him and then he affirmed the reality of Jesus' total personality, for he said: (1) what we have heard. - That is, by the sense of hearing; (2) what we have seen (by means of the sense of sight); (3) what we have beheld (i.e., by looking fixedly and attentively) and (4) (what) our hands have touched (by means of the sense of touch).

The apostle John was speaking, of course, of the incarnation of Jesus and of his own association with Him when he was here on earth.

In saying what we have heard he was not expressing his opinions or speculations. He was speaking of the fact that he had actually heard the Lord Jesus, had heard His voice, and in hearing Him, had heard God.

The verse goes on to say what we have seen with our eyes, The apostles had not only heard Him speak, but they had also seen Him with their own eyes. In our time, we cannot behold Him with our physical eyes, but we can see Him with the eyes of faith. The apostle Peter told us: 8You who love him without having seen him, believing in him even though you do not see him now, rejoice with joy unspeakable and glorious (as we can read in 1 Peter 1:8). And the Lord said to Thomas, that he would not believe that he had risen until he could see and touch him: Because you have seen me, Thomas, you have believed; blessed are those who have not seen and yet have believed (as we can read in John 20:29). Today we are living by faith and the Lord Jesus Christ can be as real to us as He was to Thomas.

And the verse goes on to say what we have contemplated: the Greek word here means "to contemplate with attention". For example, a theater would be the place where one sits and watches, not simply with a quick glance, but with a steady gaze and for a couple of hours. John was saying that for three years they had been contemplating Jesus. In his Gospel, in chapter 3, verse 14, he wrote: And as Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up, that whosoever believeth in him should not perish, but have everlasting life. During the wilderness journey, the people who had been bitten by the serpents, in order to receive healing, had to look to the bronze serpent that had been lifted up on a pole. John was applying that incident to the Lord Jesus, saying that now we must look to Him in faith to receive salvation. Having done so, we must then gaze upon Him intently, and this is what we will do as we go through this epistle. That is to say, looking at Him, saves us; contemplating Him attentively and constantly, sanctifies us. In his Gospel John wrote in chapter 1, verse 14: And the Word became flesh and dwelt among us, full of grace and truth; and we beheld his glory, glory as of the only begotten of the Father. Many of us need to do much more than simply look to Him to receive salvation: we need to spend time contemplating Him attentively with the eyes of faith.

Our time has come to an end and we will continue our commentary on this first verse in our next study. Dear reader, we look forward to your company in our next meeting, we suggest that you read the first four verses of this first chapter of the first letter of the apostle John, to familiarize yourself with its contents.
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Dear reader, our study of the first epistle of the Apostle John. Let us remember that this first division deals with the following theme, according to our Outline: God is light: how beloved children can have a relationship of fellowship with God.

As we advanced in the introduction, John wrote this letter to confront the first heresy that had entered the church, which was Gnosticism, whose followers boasted of possessing superior knowledge. They accepted the deity of Jesus but denied His humanity. Let us observe how John would present the true Gnosticism, that is, the true knowledge of God. To better pick up the thread of the argument of the chapter, let us read again the first verse, to examine the first division and the prologue, a division entitled

God is light (prologue)

"That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled, concerning the Word of life."

With reference to the phrase That which was from the beginning, in our previous study we made reference to 3 principles or beginnings. The first took place in Genesis 1:1, at creation. The second was described in the Gospel of John 1:1, and goes back much further than the creation of the world itself. It extends to eternity itself.

Now the third beginning is the one that began in 1 John 1:1, which says: 1That which was from the beginning, which refers to the time when Christ came into this world in Bethlehem. When He was about 30 years old, John came to know Him. John and his brother James met Him in Jerusalem. Later, they were with their father, repairing nets when Jesus came and called them to follow Him. So they left their father (probably a well-to-do fisherman) with the hired help and followed Jesus. And then John said that he wanted to tell his readers something about Him and then he affirmed the reality of Jesus' total personality, for he said: (1) what we have heard. - That is, by the sense of hearing; (2) what we have seen (by means of the sense of sight); (3) what we have beheld (i.e., by looking fixedly and attentively) and (4) (what) our hands have touched (by means of the sense of touch).

The apostle John was speaking, of course, of the incarnation of Jesus and of his own association with Him when he was here on earth.

In saying what we have heard he was not expressing his opinions or speculations. He was speaking of the fact that he had actually heard the Lord Jesus, had heard His voice, and in hearing Him, had heard God.

The verse goes on to say what we have seen with our eyes, The apostles had not only heard Him speak, but they had also seen Him with their own eyes. In our time, we cannot behold Him with our physical eyes, but we can see Him with the eyes of faith. The apostle Peter told us: 8You who love him without having seen him, believing in him even though you do not see him now, rejoice with joy unspeakable and glorious (as we can read in 1 Peter 1:8). And the Lord said to Thomas, that he would not believe that he had risen until he could see and touch him: Because you have seen me, Thomas, you have believed; blessed are those who have not seen and yet have believed (as we can read in John 20:29). Today we are living by faith and the Lord Jesus Christ can be as real to us as He was to Thomas.

And the verse goes on to say what we have contemplated: the Greek word here means "to contemplate with attention". For example, a theater would be the place where one sits and observes, not simply with a quick glance, but with a steady gaze and for a couple of hours. John was saying that for three years they had been contemplating Jesus. In his Gospel, in chapter 3, verse 14, he wrote: And as Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up, that whosoever believeth in him should not perish, but have everlasting life. During the wilderness journey, the people who had been bitten by the serpents, in order to receive healing, had to look to the bronze serpent that had been lifted up on a pole. John was applying that incident to the Lord Jesus, saying that now we must look to Him in faith to receive salvation. Having done so, we must then gaze upon Him intently, and this is what we will do as we go through this epistle. That is to say, looking at Him, saves us; contemplating Him attentively and constantly, sanctifies us. In his Gospel John wrote in chapter 1, verse 14: And the Word became flesh and dwelt among us, full of grace and truth; and we beheld his glory, glory as of the only begotten of the Father. Many of us need to do much more than simply look to him to receive salvation: we need to spend time contemplating him attentively with the eyes of faith.

Verse 1 ends by saying and touched our hands. John was saying that they did more than simply gaze at him from a distance: they touched him. The apostle John himself reclined on his breast in the upper room meeting. Speaking to His own after the resurrection, he said to them: 39Look at my hands and my feet, that it is I myself. Feel and see, for a spirit does not have flesh and bones as you see that I have. 40And saying this, he showed them his hands and feet (as we can read in Luke 24:39 and 40).

Dr. G. Campbell Morgan took the position that when the Lord Jesus Christ stretched out his hands to Thomas and the other disciples, they were all so overwhelmed that they did not touch him. Instead, they bowed in reverence before Him. This would have been the normal attitude. That would be normal. But John clearly told us here that they touched the Lord. On this point we disagree with Dr. Morgan, though we would not dare to disagree with a man of his caliber unless there was a reason for it. For we believe that when John said that they touched Him, he meant that they laid their hands upon Him and with their fingers felt the prints of the nails, which convinced them that He was a man, the Word, the Word made incarnate, God manifested in a human body.

After the death of the apostle Paul, approximately in the year 67 A.D., a heresy called Gnosticism arose in the church, of which we have already spoken in the introduction to this book, and which is the opposite of Agnosticism. Agnosticism proclaims that the reality of God is unknown and probably unknowable, that is, it cannot be known. Now, while the agnostic is saying, "I do not know," the Gnostic says, "I do know." So the Gnostics were a group that came into the church claiming to have a superior knowledge that normal Christians did not have. They considered themselves to be on a higher level of holiness, and believed they had greater knowledge than the rest of the believers.

The Gnostics presented some novel ideas, which we have discussed in more detail in the introduction to this epistle. One of their heretical teachings was that Jesus, when he was born, was simply a man. He was simply like any other human being at the time of His birth, but at His baptism, the Christ came upon Him and then, as He hung on the cross, the Christ left Him. John refuted this teaching in clear terms, leaving no room for doubt, when in his Gospel he stated And the Word became flesh (as we can read in John 1:14). And here in his first epistle, he emphatically stated that after Jesus rose from the dead, he was still a human being. In essence, the apostle John said "we have touched him with our hands," meaning that he had a normal body, with flesh and bones. The apostle was not talking about a theory, but about "Someone" whom he had heard, seen and touched. Let us now continue reading verse 2 of this first chapter:

"For the life was manifested, and we have seen it, and testify and declare unto you eternal life, which was with the Father and was manifested unto us."

It says here that the life was manifested. That is, the life was exposed openly, in public, so that people could see it. John was talking about the Word of Life, of the Lord Jesus Christ, as we will see in the next verse.

We come now to a paragraph that we have entitled:

How to have a fellowship relationship with God.

John was about to say something that was extraordinary. He was going to explain to us that we can have a relationship of communion or fellowship with God. One of the most glorious prospects before us today is that we can have that relationship with Him. Let us then read verse 3 of this first chapter of 1 John.

"That which we have seen and heard declare we unto you, that ye also may have fellowship with us: and truly our fellowship is with the Father, and with his Son Jesus Christ."

As we look at this phrase: what we have seen and heard, we remember that this was the third time the writer uttered it; and this reality, by now, should be penetrating our consciousness.

Why was John repeating this expression? The answer follows: so that you also may have fellowship with us. He was saying that Christians could have fellowship with one another.

And the verse goes on to say that our fellowship is truly with the Father and with His Son Jesus Christ. How are we ever to have fellowship with God? Truly, a dilemma presents itself. God is holy and man is unholy. How can that chasm be bridged? How can God and man be brought together, or, as the prophet Amos put it in his chapter 3, verse 3: Shall two walk together, except they be agreed? How then can we have fellowship? To overcome this seemingly insurmountable obstacle, John was to present three methods. Two of them were human methods and would not work. The other is God's method and is the only one that works.

Before we get into that, let's say something about communion or fellowship. It is a translation of the Greek word "koinonia", which contains the idea of having something in common, something to share. Christian fellowship means to share the things of Christ. And to do this, we must know the Lord Jesus - not just know something about Him, but know Him as our personal Savior.

In our time we have lost the true meaning of the word "fellowship." It is usually thought of in social life, in the conventional brief greetings, in shared meals, in animated conversations on any inconsequential subject of daily life, except on the great subject that would cause believers to experience true communion, and we mean the subject of Christ.

(Let us present an illustration as to a place where the word communion would be correctly used and expressed in true fellowship. If one visits Oxford University in England, one will see that there is a college there that specializes in Shakespeare. Now, suppose one had an interest in knowing all about Shakespeare, perhaps for the purpose of teaching about his life and works on occasion. Well, then one would go to Oxford and study at this particular college that specializes in this author. Now, when if one arrives at that institution, at lunchtime he would sit around a table, where he would meet other students studying Shakespeare, and he would also meet the professors who are in charge of teaching. He would hear them all talking about the same subject in a way he would never have heard before. For example, when you remember the story of Romeo and Juliet, you think that she was the only young woman he had ever dated, since Romeo had once expressed that the sun had never beheld anyone like her since the beginning of the world. But, in fact, on that occasion, he was not talking about Juliet, but about another young woman. And so, one would come to the conclusion that one still needs to learn a lot about this author. So, I would begin to study and examine more books from the library and attend more lectures on the subject. And after having spent some time in that school for 2 or 3 years, you would be appointed to the board of governors and thus, you would have direct dealings with specialists who would focus their conversations on everything related to Shakespeare and his works. In other words, you would be able to identify with them more intimately, sharing your knowledge about this author. In this case we could speak of a true relationship of communion, of a relationship of affinity and authentic fellowship).

Now, communion for the believer means that he meets with other believers to share the words of Christ, as well as the truths and experiences of the Christian life. That was the kind of fellowship the apostle John was talking about when he said: that you also may have fellowship with us; and truly our fellowship is with the Father and with his Son Jesus Christ.

Let us now read verse 4 of this first chapter of 1 John, which begins a paragraph that we have titled

Walking in the light

"These things we write unto you that your joy may be full."

Now, this was the second reason the writer John mentioned for writing his epistle: the apostle's motive was that the joy of the believers might be complete. It is a magnificent experience to have joy, joy, not simply some joy, but that we enjoy great joy, because we are experiencing true fellowship. The Greek word "koinonia" refers to an act of communion, such as a communion meeting or worship service in a church or community of believers. Praying is an act of communion, as is giving our offering in church. But in this chapter, John was talking about the experience of communion, and that was the same thing the apostle Paul was thinking about when he wrote, 10I want to know him and the power of his resurrection, and to share in his sufferings until I become like him in his death (as we can read in the letter to the Philippians 3:10).

Dear reader, the ultimate goal of preaching is that, through conviction and repentance, men and women come to Christ to receive salvation, and that this experience, this beginning of a relationship with God brings great joy to their hearts, just as it happened to that Ethiopian eunuch who experienced an encounter with Christ with the help of Philip the evangelist. He did not continue his long journey remembering what a great preacher and how persuasive Philip had been; he simply continued his journey feeling great joy. Why? Because he had come to know Christ. And the purpose of this epistle of the apostle John was that you and I might share all that, coming from the person and work of Christ, has filled our lives. That the Spirit of God might make the Lord Jesus and God the Father so real in our lives that our fellowship with them and with one another might be a sweet, pleasant and enriching experience.

And now we return to the consideration of a problem we mentioned earlier. The apostle John had said that he had written these things that we might have a genuine relationship of Christian fellowship and communion, and that, as the fruit of that relationship, our joy, our satisfaction might be as full as it can be in this life. And such joy would be natural and truly full, integral, if we could have an intimate relationship of communion and fellowship with God. However, there was an obstacle to overcome, a barrier. The apostle John faced a real dilemma that every child of God recognizes. The very possibility of a human being having communion with God is one of the most glorious, most extraordinary prospects before us. But immediately, our hopes of attaining that matchless experience are dashed when we are faced with a major dilemma.

But this already belongs to the subject of
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