

    
        
          O Thou Fairest Among Women: The Description of Jerusalem in the Song of Solomon

        

        
        
          H. Eade

        

        
          Published by H. Eade, 2024.

        

    



  
    
    
      While every precaution has been taken in the preparation of this book, the publisher assumes no responsibility for errors or omissions, or for damages resulting from the use of the information contained herein.

    
    

    
      O THOU FAIREST AMONG WOMEN: THE DESCRIPTION OF JERUSALEM IN THE SONG OF SOLOMON

    

    
      First edition. January 27, 2024.

      Copyright © 2024 H. Eade.

    

    
    
      ISBN: 979-8224415892

    

    
    
      Written by H. Eade.

    

    
      10 9 8 7 6 5 4 3 2 1

    

  



  	
	    
	      Also by H. Eade

	    

      
	    
          
        
          
	          Some Responses To Questions About The Bible

          
        
          
	          That Great Day Of God Almighty

          
        
          
	          Why I Enjoy Reading The Bible: The Testimony Of A Christian

          
        
          
	          The Biblical Contradiction

          
        
          
	          The Seed of the Woman: The Prophecy about the Children of Israel from Genesis to Revelation

          
        
          
	          O Thou Fairest Among Women: The Description of Jerusalem in the Song of Solomon

          
        
          
	          The Seventieth Week

          
        
          
	          Behold, I Come Quickly

          
        
          
	          Two Wonders In Heaven

          
        
          
	          Reading the King James Bible: A Journey with God

          
        
      

      
    
    


Table of Contents

Title Page

Copyright Page

Also By H. Eade

O Thou Fairest Among Women: The Description of Jerusalem in the Song of Solomon

Foreword

Introduction

Chapter One | Identifying the woman

Chapter Two | The night season for the inhabitants of Jerusalem

Chapter Three | The comfort of the wellbeloved

Chapter Four | The future of Jerusalem in reverse order

Chapter Five | The voice of my beloved!

Chapter Six | The secret places

Chapter Seven | The kindness of thy youth

Chapter Eight | Identifying the daughters of Jerusalem

Chapter Nine | Rejoicing the heart

Chapter Ten | Then was I in his eyes as one that found favour

Chapter Eleven | Glorious things are spoken of thee

Chapter Twelve | Come, behold the works of the Lord

Chapter Thirteen | My sister, my spouse

Chapter Fourteen | I have forsaken mine house

Chapter Fifteen | Behold your God!

Chapter Sixteen | Terrible as an army with banners

Chapter Seventeen | The royal household

Chapter Eighteen | O prince’s daughter

Chapter Nineteen | Pleasant unto the Lord

Chapter Twenty | The desire of Judah

Chapter Twenty One | Love is strong as death

Chapter Twenty Two | And I will plant them upon their land

Chapter Twenty Three | Concluding remarks on the Song of Solomon

Depictions of locations

Also By H. Eade


O THOU FAIREST AMONG WOMEN:

THE DESCRIPTION OF JERUSALEM IN THE SONG OF SOLOMON 

O Thou Fairest Among Women:

The Description of Jerusalem in the Song of Solomon 

––––––––
[image: ]


By H. Eade

Published in 2024 by H. Eade
©2024 H. Eade

United Kingdom

www.now-is-the-day.com

All scripture verses quoted in this book are from the Authorised King James Bible.  Any deviations from this text are unintentional.  Some quotations from scripture have been underlined for emphasis.

	[image: ]
	 	[image: ]


[image: ]

Foreword


[image: ]


––––––––
[image: ]


For most of my life as a Christian, I have found the book of the Song of Solomon difficult to understand, and at times, uncomfortable to read.  There are a number of stumbling-blocks in the book for the Christian reader, in which the text appears to be at odds with New Testament instructions for marriage and holy living.  It is a song attributed to Solomon, and the Christian familiar with his life story will be aware that he was caused to sin by outlandish women (Nehemiah 13:26).  In contrast, Christ is holy, harmless, undefiled, separate from sinners, and made higher than the heavens (Hebrews 7:26). For the individual of Solomon then to represent Christ and his feelings toward the church (a term I will use to refer to Christians), can feel like a strained connection.  

As Dr Peter S. Ruckman​[1] has pointed out, Solomon represents a type of the future beast due to his association with 666 (1 Kings 10:14), his disobedience of God’s instructions to kings in Deuteronomy 17:16-17, and his idol worship in his later reign (1 Kings 11:5-8).  Such idolatry will characterise the future time, when worship of the image of the beast will be mandated (Revelation 13:14-15).  

Dr Ruckman noted that there is however an association of Solomon with Christ, for both are called the son of David (Proverbs 1:1, Matthew 1:1).  Solomon’s reign in Jerusalem in which all his enemies were subdued, was a picture of Christ’s future 1000 year earthly reign in Jerusalem (Revelation 20:4-6), which is often referred to as the Millennium.  There had never been a king like Solomon for royal majesty (1 Chronicles 29:25), which again is a picture of Christ in his future reign, following his return to earth.  During his First Coming, Jesus referred to Jerusalem as the city of the great King (Matthew 5:35).  That was not literally the case at that moment; however the Kingship of Christ in Jerusalem is shown to be established at his Second Coming (Revelation 19:11-16, Psalm 2:6, Isaiah 59:20, Romans 11:26).

I believe that this future context of the restoration of Jerusalem at Christ’s return can provide understanding of certain passages in the Song of Solomon.  This would be consistent with other references in the Bible to God as a King and his love for Jerusalem, who is spoken of as feminine and in a covenant relationship with God.  Prior to Jerusalem being restored at the Second Coming and glorified in the 1000 year reign of Christ, the city is prophesied to be besieged and her inhabitants led away captive (Isaiah 1:8, Luke 21:24).  These dark experiences shed light on some of the passages in the Song of Solomon in which the woman is suffering and unable to find her beloved.

Psalm 45 provides similar descriptions to the Song of Solomon (such as the mention of myrrh and aloes, and daughters and virgins in a royal setting).  In this Psalm, the identity of the King is confirmed:  

10 Hearken, O daughter, and consider, and incline thine ear; forget also thine own people, and thy father’s house;

11 So shall the king greatly desire thy beauty: for he is thy Lord; and worship thou him.

Psalm 45:10-11

Therefore, where the book of the Song of Solomon refers to the king, or king Solomon, it can be seen as pointing to the Lord Jesus Christ prophetically.  As Ephesians 4:5 refers to there being One Lord, I am interpreting the man in the Song of Solomon to be the Lord Jesus Christ, of whom Paul said: ...in him dwelleth all the fulness of the Godhead bodily (Colossians 2:9).  With the understanding that the central woman in the book is referring to Jerusalem, in this writing I will be considering what the descriptions in the Song of Solomon might be referring to. 
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There are eight chapters in the Song of Solomon and my impression is that they are not laid out in a chronological order, where prophetic events are concerned.  The descriptions of the future Millennial glory of the city of Jerusalem (e.g. in chapter 4 and in 8:12) are interwoven with her experiences in the tribulation before this point (e.g. in chapters 1:4-7 and 5:2-8) and the Second Coming of Christ (3:6, 4:8 and 8:5).  A similar pattern is found in the books of Old Testament prophets, such as Isaiah and Jeremiah, where the order of prophecies about future events switches regularly.

The book of Revelation provides more of a chronological order of prophetic events.  This book shows that following the church being caught up to heaven (pictured in Revelation 4:1-2, which comes after the letters to the churches in the previous chapters), there will be judgments from God poured out on the earth (described in chapters 6 to 18).  This is a time commonly referred to as the tribulation and is thought to last 7 years (represented by Daniel’s seventieth week, in Daniel 9:24-27, in which 7 days represent 7 years).  A world leader referred to as the beast will rise up and persecute the saints who do not worship him (Revelation 13:7,15).  Daniel 9:27 shows that in the midst of the seventieth week, the beast will break the covenant he initially confirmed with many.  From the mid-point of the week, when the beast makes the abomination of desolation, the persecution of Israel will intensify (Matthew 24:15-21).  

In the remaining 3.5 years of the tribulation (referred to as the time of Jacob’s trouble in Jeremiah 30:7), a woman will flee into the wilderness, to a place prepared of God (Revelation 12:6,14).​[2]  In chapter 19 of Revelation, Christ is shown to return to earth, accompanied by the church (verse 14).  

It is following Christ’s victory over the beast, the kings of the earth and their armies, that Satan will be imprisoned for 1000 years (Revelation 20:1-3).  Christ and those who had accompanied him from heaven will reign on earth for 1000 years.  This reign is located in Jerusalem, which is described in Revelation 20:9 as the beloved city.  Revelation 20:7 and onwards outline what takes place at the end of the 1000 years and thereafter.  My impression is that the content of the Song of Solomon does not go beyond Christ’s Millennial reign in Jerusalem in its application.

The speaker in the Song of Solomon changes throughout the book, but these changes are not always clear and so descriptions have to be studied to try to establish who is speaking and what is being referred to in a given verse.  Sometimes the use of a paragraph mark in the text (¶) can indicate a change in the speaker, or a change in the context.  This can happen several times within a chapter.

Due to the regular changes in the context throughout the Song of Solomon, my approach in this book will be to reproduce segments from a chapter and then comment, using other passages in the Bible to support the possible interpretation.

Although the primary application of the Song of Solomon might not be to the church, the insights into the future work and reign of Christ are relevant for our understandings of our Saviour, his love for those who seek him, and his Millennial glory.

... [W]orship God: for the testimony of Jesus is the spirit of prophecy.

Revelation 19:10
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1 The song of songs, which is Solomon’s.

2 Let him kiss me with the kisses of his mouth: for thy love is better than wine.

3 Because of the savour of thy good ointments thy name is as ointment poured forth, therefore do the virgins love thee.

4 Draw me, we will run after thee: the king hath brought me into his chambers: we will be glad and rejoice in thee, we will remember thy love more than wine: the upright love thee.

5 I am black, but comely, O ye daughters of Jerusalem, as the tents of Kedar, as the curtains of Solomon.

6 Look not upon me, because I am black, because the sun hath looked upon me: my mother’s children were angry with me; they made me the keeper of the vineyards; but mine own vineyard have I not kept.   

Song of Solomon 1:1-6

In the first chapter of the Song of Solomon, we understand that the initial speaker is a woman, for she says in verse 2: Let him kiss me with the kisses of his mouth... The description in verse 5 gives further insight into the speaker.  It is stated: I am black, but comely...  In this statement lies a potential stumbling-block for the modern reader.  I have heard that an art historian has suggested that this verse should have said: I am black, and comely, in order to remove the implication that the comeliness of the woman is in spite of her being black.

Although the modern use of the word ‘black’ can be a racial description, the use of this word in the Bible gives insight into a different situation.  The following verses point to a context when a person’s face will become literally black:

O daughter of my people, gird thee with sackcloth, and wallow thyself in ashes: make thee mourning, as for an only son, most bitter lamentation: for the spoiler shall suddenly come upon us.  Jeremiah 6:26

He hath also broken my teeth with gravel stones, he hath covered me with ashes.

Lamentations 3:16

...[A]shes upon his face.  1 Kings 20:38

He hath cast me into the mire, and I am become like dust and ashes.  Job 30:19

In the same chapter, Job states:

My skin is black upon me, and my bones are burned with heat.  Job 30:30

As well as the blackness caused being covered by ashes and clothed in sackcloth, which is used in the Bible as an outward demonstration of mourning, there is also a literal blackness that comes when a person gets close to flames of fire:

3 A fire devoureth before them; and behind them a flame burneth... 

6 Before their face the people shall be much pained: all faces shall gather blackness.

Joel 2:3,6

The Psalmist states:

...[W]e went through fire... Psalm 66:12

Other associations with having black skin include famine...

Our skin was black like an oven because of the terrible famine.  Lamentations 5:10

Their visage is blacker than a coal; they are not known in the streets: their skin cleaveth to their bones; it is withered, it is become like a stick.  Lamentations 4:8

...Hurt and astonishment...

For the hurt of the daughter of my people am I hurt; I am black; astonishment hath taken hold on me.  Jeremiah 8:21

...And desolation:

She is empty, and void, and waste: and the heart melteth, and the knees smite together, and much pain is in all loins, and the faces of them all gather blackness.  Nahum 2:10

Taken together, these causes of having literally black skin, point to a time described in the Bible as a time of trouble, such as never was since there was a nation even to that same time (Daniel 12:1).  This will concern the nation of Israel (Jeremiah 30:7), with particular affliction in Judea (or Judah) and Jerusalem (Mark 13:14,19 and Luke 21:20-24).  This is described in Jeremiah as the dearth (14:1) and it is stated:

Judah mourneth, and the gates thereof languish; they are black unto the ground; and the cry of Jerusalem is gone up.  Jeremiah 14:2

The statement then of the woman in Song of Solomon 1:5, is that she is black, but comely.  In spite of being made black through desolation, famine, being covered with ashes and being close to flames, she is still comely.  The word ‘comely’ reveals the identity of the woman, for Jeremiah 6:2 states:

I have likened the daughter of Zion to a comely and delicate woman.

The woman in Song of Solomon 1:5 is therefore the daughter of Zion (which is another name for Jerusalem), who is expressing to the daughters of Jerusalem that despite her suffering, she is comely in God’s sight.  That it is Jerusalem that is being referred to as comely, is reinforced in Song of Solomon 6:4, when the person being spoken to is told she is comely as Jerusalem.

I believe that when Jerusalem is referred to as a daughter, it is to show that she is not yet married.  In the Bible, a daughter belongs to her father’s house, until she is married, when she leaves that house and become one flesh with her husband (Matthew 19:5).  As mentioned earlier, in Psalm 45:10, the daughter is told to forget also thine own people, and thy father’s house so as to be desired by the king.

The Bible points to the future marriage between Jesus Christ and Jerusalem.  The picture of marriage seems to point to Christ’s presence and glory in the city, which has been restored after previously being forsaken and desolate.  This is prophesied in Isaiah 62:1-4:  

1 For Zion’s sake will I not hold my peace, and for Jerusalem’s sake I will not rest, until the righteousness thereof go forth as brightness, and the salvation thereof as a lamp that burneth.

2 And the Gentiles shall see thy righteousness, and all kings thy glory: and thou shalt be called by a new name, which the mouth of the Lord shall name.

3 Thou shalt also be a crown of glory in the hand of the Lord, and a royal diadem in the hand of thy God.

4 Thou shalt no more be termed Forsaken; neither shall thy land any more be termed Desolate: but thou shalt be called Hephzi-bah, and thy land Beulah: for the Lord delighteth in thee, and thy land shall be married. 

Prior to her marriage to Christ, the inhabitants of Jerusalem will be going through the time of Jacob’s trouble (Jeremiah 30:7), which has been ordained by God to be a time of great suffering and will cause God’s people to return to him.  Consequently, the woman in Song of Solomon, goes on to say:

Look not upon me, because I am black, because the sun hath looked upon me...

Song of Solomon 1:6

As the sun is shown to be a type of Christ in the Bible (Psalm 19:4-6, Malachi 4:2, 2 Samuel 23:3-4), there seems to be recognition that the blackness the woman is experiencing is a judgment directly from God. This time of persecution will be allowed by God so that his people may call out to him and be brought back to himself.

And I will bring the third part through the fire, and will refine them as silver is refined, and will try them as gold is tried: they shall call on my name, and I will hear them: I will say, It is my people: and they shall say, The Lord is my God.  Zechariah 13:9

Deuteronomy 4:30-31 records:

30 When thou art in tribulation, and all these things are come upon thee, even in the latter days, if thou turn to the Lord thy God, and shalt be obedient unto his voice;

31 (For the Lord thy God is a merciful God;) he will not forsake thee, neither destroy thee, nor forget the covenant of thy fathers which he sware unto them.  

The Bible shows that after this judgment has ended and Jerusalem is restored by God, all of her suffering will be reversed:

To appoint unto them that mourn in Zion, to give unto them beauty for ashes, the oil of joy for mourning, the garment of praise for the spirit of heaviness; that they might be called trees of righteousness, the planting of the Lord, that he might be glorified.  Isaiah 61:3

I believe chapter 1 of the Song of Solomon mostly concerns the inhabitants of Jerusalem experiencing tribulation.  This understanding might give insight into the initial request of the woman in verse 2:

Let him kiss me with the kisses of his mouth: for thy love is better than wine.

In Psalm 85:10, it is written: Mercy and truth are met together; righteousness and peace have kissed each other.  Perhaps the woman is seeking this time of reconciliation and peace with God.  The Bible does show that Jerusalem will seek God actively in the future.  Although written in the past tense, the following event must be set in the future, as it did not happen at an earlier point:

Go and cry in the ears of Jerusalem, saying, Thus saith the Lord; I remember thee, the kindness of thy youth, the love of thine espousals, when thou wentest after me in the wilderness, in a land that was not sown. 

Jeremiah 2:2

Although wine maketh glad the heart of man (Psalm 104:15), the woman is seeking Christ’s love, which she calls better than wine in Song of Solomon 1:2.  The collective people in verse 4 state:

Draw me, we will run after thee: the king hath brought me into his chambers: we will be glad and rejoice in thee, we will remember thy love more than wine: the upright love thee.  

Song of Solomon 1:4

There is then an image of the inhabitants of Jerusalem seeking God during their affliction.  Jeremiah 31:2-3 refers to the people which were left of the sword finding grace in the wilderness, being caused to rest and being drawn by God’s lovingkindness.  That the king has brought them into his chambers, might be a reference to the future protection and rest God provides to the people in the context of the indignation and judgments in the earth.

20 Come, my people, enter thou into thy chambers, and shut thy doors about thee: hide thyself as it were for a little moment, until the indignation be overpast.

21 For, behold, the Lord cometh out of his place to punish the inhabitants of the earth for their iniquity: the earth also shall disclose her blood, and shall no more cover her slain.

Isaiah 26:20-21

God’s protection for his people is prophesied to take place during the tribulation, however the Song of Solomon also seems to allude to times of greater vulnerability for the woman. 
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